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ABSTRACT

Circassians that have been expelled from their ancient homeland in the Caucasus in
1864 by the Russian Empire, dispersed and scattered throughout the lands of the
Ottoman Empire. With the emergence of new states on the Ottoman territory after
WWI and establishment of Israel in 1949, Circassians of diaspora became the
citizens of different countries, like Turkey, Syria, Israel, Jordan which remained
closed and time to time hostile to each other. Members of the Circassian diaspora
had a loose connection among themselves due to limitations of the new World order;
however, in 2000’s digital capitalism connected diaspora members to each other
with the web of the internet.

In the second year of the Syrian Civil War, the news of Syrian Circassian villages
trapped in between the Syrian Regime and Opposition Forces spread through social
media around the Circassian diaspora. In the year 2013, Circassians of Turkey
mobilized for pulling them out of the warzone and delivering help. This
mobilization ranged from placing Syrian Circassians to the donated houses in the
Circassian villages in Turkey to transferring them to Turkey with five commercial
aircraft by forming an airbridge.

One could assume that members of a global ethnic diaspora would show solidarity
among themselves in times of crisis, such as the humanitarian crisis. However, the
debates among the civil society organizations of the Circassians in Turkey during
the airbridge operation indicates that what it means to be Circassian is re-negotiated
among the representatives of the Circassian diaspora in Turkey including some
even opposing to the airbridge operation. Therefore, this thesis argues that
boundary markers of being Circassian in Turkey work both for and against
addressing the humanitarian crisis of Syrian Circassians during the airbridge
operation. The boundary markers of diasporic ethnic identity such as language,
religion, and culture were both mobilized creating commonality among Circassians
in Turkey and Syria, but they were also re-negotiated among the Circassian groups
in Turkey to exclude and include “true” Circassians from Syria or in Turkey.
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OZET

1864 yilinda Rusya Imparatorlugu tarafindan Kafkasya'daki eski vatanlarindan
siiriilen Cerkesler, Osmanli Imparatorlugu topraklarina dagitildilar. Birinci Diinya
Savagi sonrast Osmanli topraklarinda yeni devletlerin ortaya ¢ikmasi ve 1949'da
Israil'in kurulmastyla, diasporanm Cerkesleri, Tiirkiye, Suriye, Israil ve Urdiin gibi
zaman zaman birbirine diigman kalan farkli {ilkelerin vatandaslari haline geldiler.
Cerkes diasporasi iiyeleri yeni Diinya diizeninin kisitlamalar1 nedeniyle belli
belirsiz bir bag ile birbilerine bagliydilar. Bununla birlikte, 2000’lerde dijital
kapitalizm diaspora iiyelerini internet ag1 ile birbirine bagladi.

Suriye I¢ Savasi'min ikinci yilinda, Suriye Cerkes kdylerinin Suriye Rejimi ve
Muhalefet Giigleri arasinda sikistig1 ve koyliilerin mahsur kaldiklar1 haberi Cerkes
diasporasinda sosyal medya araciligiyla yayildi. 2013 yilinda Tiirkiye Cerkesleri
Suriye Cerkeslerini savas alanindan ¢ikarmak ve yardim saglamak i¢in harekete
gecirdi. Bu seferberligin alani, Suriye Cerkesleri’nin Tiirkiye'deki Cerkes
koylerinde bagislanan evlere yerlestirilmesinden, hava yolu olusturarak bes yolcu
ucag Tiirkiye'ye nakledilmelerine kadar uzaniyordu.

Kiiresel etnik diaspora iiyelerinin, insani krizler gibi kriz zamanlarinda kendi
aralarinda dayanisma gosterecegi varsayilabilir. Bununla birlikte, Tiirkiye'deki
Cerkeslerin sivil toplum orgiitleri arasinda ‘hava kopriisii operasyonu’ sirasindaki
tartigmalar, Tiirkiye Cerkes Diasporasi liyeleri arasinda Cerkes olamanin ne demek
oldugunun ve siirlarinin yeniden miizakere edildigini gdstermektedir. Bu nedenle,
bu tez, Tiirkiye'de Cerkes olmasinin smir belirteglerinin, Suriye Cerkesleri ile
dayanisma-insani yardim c¢alismalari esnasinda kurulan ‘hava kopriisii
operasyonu’nun yaninda ve karsisinda ¢alistigini savunuyor. Dil, din ve kiiltiir gibi
diasporik etnik kimligin sinir belirtecleri hem Tiirkiye'de hem de Suriye'de
Cerkesler arasinda ortak alanlar olusturarak mobilize edildi, ama ayni1 zamanda bu
etnik kimligin smir belirtegleri Tiirkiye Cerkesleri arasinda ‘gercek’ Cerkesler ve
olmayanlarin ayrimlanmasinda yeniden miizakere edildiler.



CHAPTER 1

INTRODUCTION

1.1. Global and Local Context

On the evening of March 28, 2013, a commercial aircraft landed at Raffic Hariri
Airport in Beirut, Lebanon which was listed to depart to Russia. For passengers
securing a seat on this flight meant more than purchasing the flight ticket; it meant
a proof of their Circassian identity. Utterance of a few words spoken in a nearly
forgotten ancient language; recognition of family surnames which would then
possibly lead to an identification of one of the Circassian tribes; or simply having
the Circassian flag, now connect this diaspora that has lived and survived in
different places for over 150 years. Feeling fairly confident that a level of
commonality has been reached, the passengers end their long and silent waiting
period and, “the stressful atmosphere left its place to a relaxed environment™ as the

aircraft took off.

The aircraft carrying the members of the Circassian diaspora from Syria was now
on its way to Nizip Il Refugee Camp, located in Gaziantep in the southeast of
Turkey. Pulled out of the war zone in Syria, the recently built container camp would
temporarily serve as a safe haven for them. In anticipation of their arrival, an aid
committee set by Circassians of Turkey applied to the Turkish state and a special
district within the camp called “mahalle” had already been prepared and reserved
for the Circassians of Syria. For this committee the humanitarian crisis bore an

urgency for pulling these Syrian Circassians from the hot war zone. The Turkish

1 Tha News Agency; Suriye’de Cerkes Operasyonu; https://www.iha.com.tr/haber-suriyede cerkes-
operasyonu-269985/, 28 March 2013 12;28


https://www.iha.com.tr/haber-suriyede%20cerkes-operasyonu-269985/
https://www.iha.com.tr/haber-suriyede%20cerkes-operasyonu-269985/

Circassian community had limited resources so they decided to apply to the Turkish
state for using their last option, the refugee camps. Therefore, such flights from
Lebanon to Turkey took place carrying nearly 800 Syrian Circassians called “The
Airbridge Operation” in 2013. The coordination of this airbridge was undertaken
by a civil society organization called “World Circassians Solidarity Committee” in
Turkey with the sole purpose of rescuing the Syrian citizens of the Circassian

diaspora.

1.2. Research Question

One could assume that members of a global ethnic diaspora would show Solidarity
among themselves in times of crisis, such as the humanitarian crisis of Circassians
in Syria. However, the debates among the civil society organizations of the
Circassians in Turkey during the airbridge operation indicates that; what it means
to be Circassian was being re-negotiated while some of the representatives of the
Circassian diaspora in Turkey were involved in organizing, others were opposing
to the airbridge operation. For instance, an informal group organized around a web
site 2 calling themselves Cerkesya Yurtseverleri [The Circassian Patriots]
campaigned against the airbridge operation. They published and distributed an
Arabic Facebook post calling Syrian Circassians “not to go in the dirty camps,” and
not to be part of an “Operation of state of Turkey.” Therefore 180 individuals
canceled their flights, which was the first flight of the airbridge operation, in fear
of becoming “prisoned” in camps while risking their lives in Syria. As a result, the
airbridge operation organized and privately financed by World Circassians
Solidarity Committee with the purpose of pulling the Syrian Circassians out of the

war zone came to a complete halt weeks before the first flight. KAFFED [Caucasus

2 www.cerkesya.org



Organizations Federation] of Turkey, which is the largest Circassian organization
in Turkey, refused to be a part of the joint aid group unless the management and
coordination is carried out by KAFFED. The request of equally joining the decision
making processes of the joint-aid group was also refused by KAFFED; therefore,

KAFFED did not get involved in the airbridge operation.

Thus, the research question of this thesis is as follows: How has the boundary
markers of Circassian identity been mobilized during the Airbridge of Syrian
Circassians to Turkey among the Circassian networks in Turkey? It provides
counter-evidence for the assumption that under times of crisis differences within
the global ethnic diaspora would be overlooked. However, this thesis argues that
the boundary markers of being Circassian in Turkey worked both for and against
addressing the humanitarian crisis of the Syrian Circassians during the airbridge
operation. The boundary markers of diasporic ethnic identity such as language,
religion, and culture were both mobilized creating commonality among Circassians
in Turkey and Syria, but they were also re-negotiated among the Circassian groups
in Turkey to exclude and include “true” Circassians from Syria or in Turkey. In
each chapter of this study, boundary markers of the Circassian identity are
examined through a comparative research design by focusing on the re-negotiation

process that took place after the Syrian refugee crisis.

1.3 State of the Art: Ethnic Groups and Its Boundaries

To analyze the ethnic identity of Circassians, I first discuss two theories on ethnicity
to evaluate the ones illuminating the case of Syrian Circassians and the civil society
organizations set by Circassians of Turkey. The primordialist and constructivist
approaches are the two main analytical schemas for the study of ethnicity. The first
one is the so-called primordialist that focuses on the innate characteristics of ethnic



identity as unchanging. This approach captures the sentimental aspect of individual
commitment for ethnicity but neglects to account for the flexibility of ethnic
affiliation. The second constructivist schema developed by Barth and Cohen
provides a relational and flexible analysis, which accounts for the changes among
ethnic categories(Barth, 1969a)(Barth, 1969a)(Barth, 1969a)(Barth, 1969a)(Barth,
1969a)(Barth, 1969a) (Barth, 1969a). Barth’s model focuses on the social,
organizational dimension as the crucial variable to understand ethnicity and
empowers individuals, while Cohen favors political organization that brings in

power relations and resource allocation to questions of ethnicity.

Clifford Geertz and Edward Shils (Smith, 1996) have elaborated Max Weber’s
primordialist approach to ethnicity. Geertz and Shils emphasize the importance of
cultural “givens” typically associated with ethnicity such as religion, language, race,
and customs. These givens take on a primordial status within their cultural context.
This primordialist approach to understanding ethnicity highlights the emotional
attachment to these cultural “givens”. However, the primordialist approach has
been severely criticized by Jack Eller and Reed Coughlan as aprioristic and
asociological, reducing ethnicity to inherent bonds within a fluctuating enviroment
(Eller and Coughlan, 1993). Due to the recent Syrian crisis, the boundaries of the
ethnic Circassian identity has been renegotiated by the Circassian civil society
organizations in Turkey. In this context, Circassian groups are trying to redefine
their own ethnic identity. In addition to criticisms of essentialization of the
primordialist approach, it fails to account for the changing context in which

Circassians live.

Fredrik Barth and Abner Cohen have put forth constructivist approaches to
ethnicity (Barth, 1969a). These theories conceptualize ethnicity as an
accommodation to social change. They argue that for groups to be “ethnic,” they
must have contact with an “other” and believe that this “other” is culturally different.

Constructivism views ethnicity as a relationship between groups rather than the

4



property of a single group. Frederik Barth describes ethnic categories as
“organizational vessels that may be given varying amounts and forms of content in
different socio-cultural systems” (Barth, 1969a). Barth treats ethnicity as constant
categories with changing content due to the systematic shifting imagined

conceptions of “us” and “them” (Barth, 1969b).

In the cultural apparatuses of ethnic groups, such as education, media, music, and
rituals; cultural differences are constructed and circulated among members.
Moreover, the boundary between “us” and “them” is negotiated through this
process. The Circassians in Turkey reclaim and redefine the boundaries of being
Circassian through religious, linguistic, and cultural differences. The ethnic
difference, therefore, is mediated and not fixed. The organizational vessel of
ethnicity, however, becomes rigid when competition arises over limited resources.
According to this approach, Circassians in Turkey constructed their ethnic identity
through the contestation and negotiation of their various dimensions of their ethnic
boundary markers. In some cases, the order of significance between the religious,
linguistic, and cultural boundary markers varies according to the Circassian
organization. In other cases, each group defines what it means to be Circassian

through the relationship with their significant “other”.

Members of social groups use their ethnic identity to pursue individual interests.
For Barth the individual is in power to choose his ethnicity according to his needs
and benefits through acculturation, assimilation, or focusing on ethnic boundaries
to resist the “other”. In this thesis, Syrian Circassians who took the flights of the
“Airbridge Operation” presented themselves more as a Circassian to qualify for a
seat on these flights to flee the war in Syria. In other cases, some of the individuals
in the Circassian networks in Turkey engaged in a power struggle to represent “true”
Circassian identity. This is a rather individualistic approach to ethnic belonging.
The deep tribal loyalties in this area make it difficult for individuals to switch all

cultural markers and join another ethnic group. However, according to Barth

5



ethnicity is not entirely dependent on the cultural differences among different
culture-bearing social organizations. Culture-bearing units become ethnic groups
when some of these differences are self-ascribed and therefore made significant.
These cultural traits form the boundaries of ethnic groups. Barth conceptualizes
ethnicity as a vessel within which many cultural traits could differ. The cultural
traits that form the boundary either preserve its ethnic identity or change to allow
merging or shifting ethnic identity. Barth, however, does not explain the reasons

behind communal choice of certain cultural traits as ethnic boundary markers.

Although Barth’s view of ethnicity explains many aspects of Circassian identity, it
has limitations. For example, some Circassians who live in Turkey prefer to under-
emphasize their ethnic affiliation to others, such as the activist Circassians during
the Air Bridge Operation promote their ethnic belonging. These relationships to
ethnic identity serve as a form of resistance against the unfavorable assimilation
and decomposition politics. Abner Cohen’s view of ethnicity is useful for
understanding the shift in ‘othering’. He argues that ethnic identities develop in
response to functional organizational requirements (Cohen, 1996). Like Barth, he
also sees ethnicity as a response to a relationship rather than a natural trait. For
Barth it is the organization that endures, but for Cohen the ethnic traits are essential.
Traits are used strategically to promote the interest of the ethnic group, which is
essentially a political organization. Cohen defines ethnicity as a particular form of
informal political organization where cultural boundaries are invoked to secure a
group’s resources and “symbolic capital”. In accordance with Cohen’s model, the
Circassian organizations in Turkey also engage in political debates while appealing
to Circassian ethnic identity. They define what it means to be a “true” Circassian in

this process.



1.3.1 Recent Literature on Circassians

On the one hand, Circassian diaspora is a relatively young diaspora when compared
to the Jewish diaspora which has a 2500-year-old diaspora experience. Accordingly,
as a discipline, “Diaspora Studies” is also a young field. Setenay Nil Dogan’s
dissertation submitted to the Institute of Social Sciences at Sabanci University in
2009 was one of the first extensive research about the Circassian Diaspora in
Turkey. In her dissertation titled as “Formations of Diaspora Nationalism: The Case
of Circassians in Turkey”, Dogan is drafting her thesis on four axes around the
following questions: How is diaspora nationalism formed? Through which
processes is it formed, and what are its configurations?”. She focuses on the
questions of “how Circassians in Turkey regard Turkish Nationalism, and how
Circassian Diaspora activists view nationalism in general? How do they maneuver
Turkish nationalism as the activists of a diasporic community?”” (Dogan, 2009, p.
3). She later expands her argument over “...whether if diaspora’s and the host
countries relation is based on direct and total opposition or whether if itis based on
strategic and contextual bargains, flirts, and cooperation?”. Dogan, also discusses
the notion of “homeland” and hence “Circassian Diaspora’s and the activists’
relations with the homeland”. In her conclusion, she describes the aim of the study
as; “taking diaspora as the crossroads where nationalism, ethnicity, globalization
meet and cross each other, this dissertation is an attempt to better understand these

crossroads” (Dogan, 2009, p. 4).

Another prominent publication on the Circassian Diaspora in Turkey belongs to
Prof. Ayhan Kaya. Kaya’s article; “Political Participation Strategies of the
Circassian Diaspora in Turkey” and his book; “Circassians in Turkey; the re-
invention of the tradition in the diaspora” (Tirkiye’de Cerkesler, Diasporada
gelenegin yeniden icadi) published in 2011 is among the primary sources of this

thesis.



In his book, Kaya (2011) drafts his ideas again within the framework of “what the
diaspora is; traditional and modern diasporas”, as well as “diasporic identities”. He
expands his framework by explaining the paradigms in the field of migration studies,
and later discusses the following question: “Is it possible to understand the other?”.
In this framework, Kaya conceptualizes the Circassian diaspora on the historical
and ethnocultural base by expanding the discussion to the transformation of the

Circassian identity in diaspora.

Although, Kaya’s book is written in a period where the EU integration process of
Turkey was on hold, the impacts of the new dimensions acquired during the
integration process are still visible. Kaya focuses on nationalism and diaspora
discussions by taking the question to “the EU integration of Turkey and nationalism
discussion” among Circassians. He concludes his book with a unique focus on the
Circassians of Turkey; a field study over Circassians about the “meaning world of
Circassians” (Kaya, 2011). Through field study, he explores the narratives of
Circassians about their identities, the re-invention of Circassian tradition, the reality
of a transnational space, language, religion, and the “other” on the axis of otherness,

and on the differentiation of rural versus urban life.

Lars Funch Hansen’s Ph.D. thesis at the University of Copenhagen, Denmark, with
the title; “The Circassian Revival; A Quest for Recognition” has been another
source for my research. Rather than the previous two sources of Kaya and Dogan
focusing on Circassian Diaspora in Turkey; Hansen (2014)’s dissertation focuses
on a more comprehensive over-all Circassian diaspora not only in Turkey but also
among other countries. In his work, like Dogan (2009) and Kaya (2011), Hansen
also gives an insight into the diaspora formation of the scattered Circassians.
Through Hansen’s study, the reader could explore the very contemporary and
current issues of Circassian diaspora within the time frame it was written, such as
the diaspora mobilization and contemporary diaspora trends. Hansen also highlights

three particular “marks”, which created narratives and will have their very own
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place in the cumulative memory of the Circassians; May 21 demonstrations;
Recognition of the Circassian Genocide by The Parliament of Georgia and
NoSochi2014 campaign against Sochi Olympics. The most important aspect of
Hansen’s study is the term he invents, “iCircassia”, which is the virtual re-
territorialization of the “homeland” of Circassians on the internet. Zeynel Abidin
Besleney’s book titled “The Political History of Circassian Diaspora in Turkey”
around the same time brings out some other “markers” of the Circassians of Turkey
that led to the production of tactics to cope with the authority, with the discourse of
the Nation-State; such as Circassians’ role in the independence war of the Turkish
Republic; the uprising of Circassians of against Kemal Ataturk’s Parliament; the

case of Ethem the Circassian and the periods of military coups of Turkey.

According to Safran; a diasporic group “regard their ancestral homeland as their
true, ideal home and as the place to which they or their descendants would (or
should) eventually return—when conditions are appropriate” (Safran, 1991). Jade
Cemre Erciyes, in her dissertation, unveils “the dual transnationalism of ancestral
return migrants [members of the Circassian diaspora moving to the territory where
they define as the “homeland’]” (Erciyes, 2014). In her ethnographic study, Erciyes
carries out research on “both ends of the migration route” (Erciyes, 2014) of the
Circassians by using “theories related to transnationalism, diaspora and return

migrant adaptation” (Erciyes, 2014).

The recent research about the subject of the Syrian Crisis and Circassian Solidarity
is Emir Fatih Akbulut’s MA Thesis dated 2017, titled as; “International Migration
Paths and Solidarity; The meeting of Syria’s and Turkey’s Circassians: Istanbul and
Balikkesir and Atkoy settlement places example”. The primary importance of the
study of Akbulut is the presentation of a well-drafted chronology of the incidents
that Circassians of Syria went through and the reactions of Circassians in Turkey.
Akbulut is also maintaining an insight about the Syrian-Circassian refugees living

in Turkey. Unfortunately, Akbulut (2017) is skipping a significant incident which
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Is the transfer of Syrian Circassians from the war zone with privately rented four
commercial aircrafts called the Air Bridge Operation. In my study; this incident is

also tagged as a “turning point” in the collective memory of the Circassian diaspora.

Orsam’s report about the Circassians of Syria is another source, and the only official
source of the Turkish government defining Circassians of Syria, which is used in
this thesis. Kaya (2011)’s, Dogan (2009)’s, Besleney (2014)’s, Hansen (2014)’s as
well as Erciyes (2014)’s studies can be considered, among the very first studies that
were written about the Circassian diaspora, mainly the diaspora in Turkey. Each

one of these studies focus on or examine Circassians in a certain time frame.

Therefore, each study is reflecting the dynamics on certain or several periods on a
visual timeline for exploring the history of the Circassian diaspora in Turkey.
However, there is a gap in the literature, which is the interrelations of the Circassian
diaspora members during and after the Syrian crisis. By focusing on the impact of
Syrian Circassian’s arrival to Turkey among the Circassians in Turkey, this study
aims to contribute to the “visual timeline” which scholars has so far formed with

their aforementioned studies about the Circassians.

1.4. Rationale of the Research

This study uses the constructivist tools of analysis for understanding the complex
ways in which the boundary of the Circassian identity is (re)drawn among the
Circassian groups in Turkey. Although Circassians in Turkey have largely
assimilated into the ethnic Turkish identity, the Circassian activist groups make
strong claims over what it means to be Circassian beyond being Turkish. As a case
study, | focus on the intensified claims and debates among Circassian activist

groups in Turkey on what it means to be Circassian; who is a “true” Circassian and
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who is “less” Circassian While transporting Circassians from Syria to Turkey, the

so called Air Bridge Operation.

In order to illustrate the details of this identity negotiation process, this thesis
compares three Circassian diaspora associations in Turkey. There are more
Circassian organizations in Turkey, but these three were the most active and
outspoken ones for and against the airbridge: (1) Circassian Solidarity Group,
which later became Circassian Associations Federation or CERKESFED; (2)
Caucasian Associations Federation or KAFFED; and (3) Circassian Patriots or
Cerkesya Yurtseverleri. These three groups are all diaspora-based organizations,
however they plan their activities in their own ways based on what is essential for
being Circassian for them. In broad strokes, the general approach of these three

groups can be described as follows:

The Circassian Solidarity-CERKESFED has a more political, conservative,
globally diasporic, and moderate Muslim character. Their official discourse focuses
on the injustice that the Circassians were subjected to by the Russian Empire, which
they view reached its peak with the Circassian Genocide of 1864. They coordinate
some of their events with the transnational Circassian diaspora living in Turkey, the
USA, Jordan, Israel and Europe among others. They organized summer camps for
the Circassian youth at Circassian villages in the Golan Heights, Israel. They also
have organized protests against human rights violations in the Caucaus in
coordination with Circassians in the U.S. Publishing and distributing books about
Circassian culture, history as well as politics are examples of their activities. Some
of their leading members are known to be pious Sunni Muslims, but they have
members from secular Circassian circles as well. Their focus is on the whole North

Caucasus region and its peoples, rather than a single ethnic group.

KAFFED has a more cultural approach to being Circassian, which makes them

focus more on dance, food, and traditions to maintain Circassian identity in Turkey.
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Although they tend to remain apolitical and stay away from politically contentious
issues, in recent years they appear to have closer relations with Republican Peoples
Party or CHP. They have close ties to the Circassian homeland in the Caucasus

where they organize summer camps and trips.

The Circassian Patriots are formed of members who have far left activism
background and their approach seems to reflect that. They are active on the internet
and are organized around a website and several social media groups. They are
gathered around a “supreme” leader (Abide, 2012) known only by a nickname until
recently. They have their own virtual Circassian parliament. They actively promote
micro-nationalist approach among Circassians by forefronting Adyghe ethnicity

among other Caucasian ethnic groups.

These remarks indicate the interests and priorities of these organizations in broad
strokes, but these three groups also indicate a diversity of perspectives in what it
means to be Circassian and this was negotiated during the Airbridge operation. The
Airbridge operation was organized by the “World Circassians Solidarity Committee”
group [here in after Circassian Solidarity] in 2013 in order to pull out Circassians
living in Syria and which later evolved into “Circassian Associations Federation”
[CERKESFED] . As an addition to the Airbridge operation, Circassian Solidarity
group was also active in welcoming, transferring, accommodating and housing of
Syrian Circassians as well as finding, organizing and delivering social support and
financial aid. “Caucasian Associations Federation” [Here in after KAFFED] formed
another group titled as "KAFFED Syria Crisis Management Committee™ in order to
organize the social and financial support of Circassians in Turkey for Syrian
Circassians. So, there were also two organizations which set up a “crisis
management committee” for Syrian Circassians. In addition to these aid
organizations there were also other Circassian social networks, pressure groups
which ran campaigns about the future of Syrian Circassians. Some of these groups

ran campaigns actively, visibly lobbying against supporting Syrian Circassians in
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Turkey such as the “Circassian Patriots” [Here in after Patrioots]. In this study, |
have focused on the three most active Circassian networks in Turkey that ran a

campaign for or against the Airbridge operation.

1.5. Methodology

The data collection of this thesis involved several sources. Firstly, as a young
activist, I have been to all of the major meetings during the establishment of the
Solidarity group and KAFFED Crisis Management Committee. | have personal
contacts with the members of these groups. | was an active member of the Solidarity
network and had first-hand experience of the airbridge operation and the debates
among Circassians in Turkey. Moreover, | was personally involved in the process

and active in the field.

Consequently, I used my personal memories and notes which gives the thesis an
autho-ethnographic feauture. My activist role, personal involvement starting at an
early age and contact with participants has advantages and disadvantages.
Therefore, as an active member of the Circassian community in Turkey, | am aware
of the advantages and disadvantages this may have on my research. I have tried to
compensate for the disadvantages of my subjectivity and take advantage of the
advantages. For instance, | have reflected intensively on my subjective position not
to misrepresent the position of other Circassian networks with the feedback from
my advisors and keeping an open mind listening to alternative reasonings and point
of views. | have made extensive effort to reach out to all the activists in other groups
for my research and | have managed to carry out interviews with members of
KAFFED and Circassian Patriots who opposed or distanced themselves from the

Airbridge operation.
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Secondly, | have carried out interviews with representatives of all three groups to
fully represent their perspectives. | have carried out ten interviews with leading
members in total. Seven of them were with the Solidarity group. | have tried to
reach out to members of the other groups but have managed to interview three of
them in total. In order to compensate for that, | have used their online resources to
reflect their views in greater depth. Although | have been involved in the
discussions and conflicts among these groups over Syrian Circassians, | have
managed to interview some of the people that | had opposing views during the

Airbridge operation.

During the interviews | have asked the following open-ended interview questions
to capture all the different positions and let the interviewee express themselves

freely:

e How do you define yourself?

e Why did you want to help the Syrian Circassians?

e What did the Circassians experience during the Syrian civil war? What were
your feelings and thoughts about these events?

e What did you think about the Syrian civil war?

e Can you please tell us about the Airbridge operation of Syrian Circassians
and the process?

e What kind of activities did you carry out to support Syrian Circassians?

e Can you please talk about the difficulties you experienced in this process?

e What are your feelings about being involved in the Airbridge operation?

e What do you think about being involved in helping Syrian Circassians?

e What is the importance of Xabze for Circassians, especially for Syrian
Circassians?

e What is the role of the Circassian Language for Circassians, especially for
the Circassians of Syria and more specifically during the Airbridge
operation?
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e What was the importance of kinship and family relations for helping Syrian
Circassians?

e Who are Syrian Circassians for you? Why did you want to help them?

e Why did you or your group not join a Circassian group for managing the aid
organization to support Syrian Circassians brought to Turkey?

e Finally, is there anything else you would like to add?

Third, | have used secondary data based on the publications and internet sources
provided by all three groups. | have used the archive database of CERKESFED
including screenshots of the Facebook group discussions and articles published on
the web sites of KAFFED and Circassian Patriots as well as website archive of the
‘dedk.org’, the official, and currently offline, website of the Circassian Solidarity.
I have also used information published on the Facebook groups of the Circassian

Patriots.

During my study for constructing the interviews and questions, [ used “The Content
Analysis Guidebook” of Kimberly Neuendorf (Neuendorf, 2002) and “Qualitative
Inquiry& Research Design” of John Creswell (Creswell, 2013) and | used
“Narrative Methods for the Human Sciences” of Catherine Riessman (Riessman,

2008) as a tool for analyzing the data that | had collected.

On the one hand, being an active member gave me the opportunity to access the
rich inside data about discussions of what it means to be a Circassian for the
Circassian networks in Turkey. It can be challenging for non-Circassian outsiders
to access a closed social group, like Circassians in Turkey. On the other hand, I am
aware that an insider role may raise concerns about my positionality as the
researcher. This work carries autoethnographic features as its research method.
According to Anderson, the key features of an autoethnographic study are; “the
complete member status of a researcher, the analytic reflexivity, the narrative

visibility of the researcher’s self, the dialogue with informants beyond the self, and
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commitment to theoretical analysis” (Anderson, 2006) Therefore, even though as a
researcher, | carry a complete member status during the data collection period of
the study, I intentionally distanced myself from the participants by staying passive.
| placed upmost importance of keeping my role as an objective researcher, which
requires maintaining a distanced position to the subject and having a nonjudgmental
attitude towards the participants.

Nevertheless, I am fully aware that my position as a member of the community may
limit the participants through intentionally or unintentionally silencing a criticism
or a negative comment. Due to my positionality, | am fully aware that the thesis
contains autoethnografic features. Autoethnography is a form of ethnography that
uses the self as a lens to understand a wider culture and in exchage, uses others’
experiences to grow a better understand the self. Therefore, | acknowledge that
although 1 did apply autoethnography as the research method consciously, during
the study | developed a better understanding of myself, coming to conclusions

which | used to oppose with my activist role.

1.6. The Scope of the Study

Based on this research design and data collection methodology, the following thesis
chapters are outlined as follows. After the Introduction, in the first chapter, |
provide the theoretical debates on diaspora and ethnic identity and provide the
historical context of Circassian diaspora in Turkey in a timeline. The second chapter
expands on how religion was used as an identity marker among the Circassian
groups in Turkey for and against the Airbridge operation. The third chapter
illustrates how the Circassian language was evoked as another ethnic identity
marker to include and exclude Circassians. In the same chapter, |1 examine how

Kinship ties were used in this process. And lastly how Xabze [the Circassian
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etiquette] became part of the debates during the process of negotiating Circassian
identity. The thesis ends with a conclusion drawing together the most important
findings together and what this means for the Circassian identity in Turkey today

through the case of the Airbridge operation.
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CHAPTER 11

HISTORICAL AND CONTEMPORARY BACKGROUND OF
CIRCASSIAN DIASPORA

2.1. The Historical Background: The Circassians

“Etymologically, the word 'Diaspora' [dwwomopd] derives dia ['through']
and speirein ['to sow, scatter'] (Encyclopedia.com, 2019). Alternatively, the word
is also explained as “sowing of seeds”. Based on the study of the Jewish historical
experience, William Safran in his article ‘Diasporas in Modern Societies: Myths of
Homelands and Return’ (Safran, 1991), tried to establish the criteria in order to
define a typology, according to which a community could be, or not, categorized as
a diaspora. According to his often quoted six points, Safran defines a diasporic
group as “a minority community whose members share several of the following

characteristics;

1) They, or their ancestors, have been dispersed from a specific original

‘center’ to two or more ‘peripheral’, or foreign regions;

2) they retain a collective memory, vision, or myth about their original
homeland—its physical location, history, and achievements;

3) they believe that they are not—and perhaps cannot be—fully accepted by

their host society and therefore feel partly alienated and insulated from it;

4) they regard their ancestral homeland as their true, ideal home and as the
place to which they or their descendants would [or should] eventually

return—when conditions are appropriate;
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5) they believe that they should, collectively, be committed to the
maintenance or restoration of their original homeland and its safety and

prosperity; and

6) they continue to relate, personally or vicariously, to that homeland in one
way or another, and the existence of such a relationship importantly defines
their ethno-communal consciousness and Solidarity” (Safran, 1991).

Though the diasporas are heterogenous and contested spaces, every diaspora
constantly constructs a collective identity, a “common we” (Dogan, 2009). This
“common we” for Circassians was produced within frozen state borders. With the
effect of the Internet and globalization, Circassians in diaspora started to interact
with each other. There were clashes as well as a reproduction of the narrative in a

more comprehensive way.

The result of this new situational set up for Circassians in the diaspora, now having
found themselves living in various lands, would yield them to follow and adapt to
marry their own self-identified cultural norms they brought with them with those
found existing in the host countries which they had settled. A further result of this
displacement meant new narratives formed by each of these different subgroups.
Although early diaspora has been identified as the ‘Circassian’, there was now this
backdrop of their host countries having impacted and influenced this diasporic
minority group, encasing the unique Circassian identity, within the confines of the
host countries they had been living in for nearly three generations. The Circassians
of Turkey were unique to the Circassians of Jordan, to those Circassians in Syria-
yet, the bond among all found with the diaspora was the commonality of the violent
expulsion from their native homeland of the Caucasus at the height of the war in
1864.
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Each Circassians subgroup found in diaspora found themselves in the highly fluid,
often harsh circumstances, of needing to adapt to events occurring in the Middle
East and Turkey. These young nation-states were going through their painful stages
of finding their own footings in the political and social context. The fairly newly-
arrived, displaced Circassians came from their own traumatic and chaotic
background looking to stabilize themselves by attempting to find the compromise
between self and the group identity of what defined them as Circassians, within
their host countries. They were struggling to find and identify their own pathways
to self-identity. The convergence of these two worlds, caused Circassians to find
ways to adapt to their new environments and circumstances- to create reflexes and
maneuver around and amid difficult situations. Consciously or unconsciously,

Circassians invented ways of incorporating with the systems (Kaya, 2004).

After 149 years in diaspora, Circassian subgroups eventually became citizens of the
countries they had been living in for 3 or 4 generations, were now emerging with
the influence of this narration of self identification. This exercise of expression
come to full display in an arena provided by the Internet, where both conflict and
commonality became public. Separation of nearly 149 years from each other,
initially having been expelled from their homeland the Caucasusus under traumatic

circumstances, has had a real impact on their identity.

The war in Syria was a devastating mark that had a great impact across Circassians
living in diaspora. Distant family members in a literal sense, others in the collective
sense, were found suddenly trapped between various forces within the country that
threatened their lives. The previous time war and mortality to this magnitude and
scale endured was of the mass, forced migration from the native homeland of
Caucasus, onto Ottoman lands of the latter half of the 19th century. However unlike
their ancestors loosing contact with the family members, there was now a key
element involved which maintained communication along Circassians. This key

element was the technology which enabled everyone to receive real time-status

20



changes on the ground. News from outlet sources and social media kept those
within the war-torn country, and outside up-to-date communication with each other.
This invaluable tool is what enabled the Circassians of Turkey effectively organize
and produce reflexive and instant tactics that would benefit some Syrian Circassians
who were able to leave the chaos and mayhem of the war in Syria. Circassians of
Turkey used an operational tactic in order to rescue the Circassians of Syria from
the war zone by providing free commercial flights which would deliver them to

safety in Turkey.

The study explores how ethnic identity is not fixed but negotiated and renegotiated
under different circumstances during the Airbridge operation. Today, even if
individuals are separated by more than 150 years, they can find ways to re-connect
by mobilizing the markers of their ethnic identity. In order to examine how the
boundary markers of Circassian identity was mobilized, in the first section, | will
first demonstrate in-depth the twenty events and incidents in the history that had
direct effects to Circassian identity in Turkey. Following this section, based on first-
hand information from a Syrian Circassian, | will summarize the events in Syria
from the perspective of Syrian Circassians, leading Circassians of Turkey mobilize
to organize the Airbridge operation to save Syrian Circassians from the war in Syria.

2.2. The Emergence of the Circassian Diaspora in Turkey

This section sums the main historical events which affect Circassian collective
memory and can still be found in the contemporary narrations on the boundaries of
Circassian identity. Therefore, | first outline how the indigenous people of the
Caucasus became the Circassian diaspora by starting from the great exile and the

Circassian genocide in 1864 until the establishment of the Turkish Republic in 1923.
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2.2.1. 1864 Circassians as "The Muhajirin' and the Early Settlements

A hundred-year long bloody struggle between the armies of the Russian Empire
and the indigenous people of the Caucasus came to an end in the year 1864. Starting
from 1858 (Tasbas 2018, p. 141) especially following the declaration of the
conquest of the Caucasus by the Russian Empire in 1864, as described in Ottoman
archive documents, a flood of ‘Cerkes Muhajirin® (Akyuz, 2009) [Circassian

Immigrants] ran into the lands of the Ottomans.

It was a challenge for the Empire to manage the large numbers of arrivals. “The
Circassian exiles were settled in the Ottoman Empire under a plan based on
demographic and strategic considerations. The aims were to strengthen border
defenses and increase the proportion of Moslems in predominantly non-Moslem
areas [e.g., the Balkans] (Bas, Nusret Baj and Bas, Didem. Arici, 2008)

The settlements in the western part of the Anatolia were mainly scattered [within
the Marmara Region of today's Turkey] in a form that surrounds Istanbul, the capital
of the Ottoman Empire. ‘Circassian Muhajirin’ in Anatolia were placed in a linear
line starting from the Black-Sea and ranging through the Middle East, as far as
today's Jordan. When the settlements plotted on a map, it becomes clear that the
intention of planning was forming an invisible wall between the east and west of

Anatolia, as well as around Istanbul where the Sultan was living.

According to the archive documents, Circassian groups were settled and resettled
within the regions they were placed during the early settlement period (Tasbas,
2018). The geographical specifications of the settlement places show us that the
Muhajirin preferred to settle in locations where it looks similar to the places they
had once lived in the Caucasus. Rather than a romantic attachment to the lands they
left, this specific choice can be evaluated as evidence for the “forcefulness” of mass

migration; therefore, the expulsion Circassians experienced. For instance, Canbolat
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Village of today's Tokat city of Turkey, Circassian immigrants lived in tents for a
while, without building houses:. They had the intention of returning to the Caucasus.
They were seeking every possible opportunity. Yet, Circassians were the first to go

to the front in each war of the Ottoman Empire with the Russian armies.

2.2.2. 1877-1878 Ottoman Russian war; Re-placement of the Circassians in
Balkans

“In the year 1876, waves of immigration from the Crimea, [following after 1853-
1856 Crimean- Ottoman war] and from the Caucasus [1864 Russian-Caucasus war]
to Anatolia decreased gradually to a couple of convoys in a year” (Yazici, Hakki,
2006). “During the 1877-1878 Ottoman-Russian war, a significant number of
young men among Circassians, Chechens, Abkhazians, and other Caucasian
Moslems joined the Ottoman army [to fight against Russians]. Moreover, the ones
still living in the Caucasus rebelled against Russia. When the Russian forces won
the war, revenge was taken from the Circassians, Chechens, Abkhazians, and others
who had not left the Caucasus. A new wave of migration began. Circassians from
the Caucasus once again landed in Trabzon, Samsun, Sinop or Dobruca to be placed
into Anatolia and Syria (Yazici, Hakki, 2006). Moreover, at the end of 1877-1878
Ottoman-Russian war, the Circassians who had settled in the Balkans before once
again became refugees on the roads through Anatolia (Yazic1 Hakki; Siileyman
Erkan, 1996). The Circassians who once were placed in the Balkans were now

relocated to the Middle-East, mainly today's Syria.

Circassians decision of joining the Ottoman army to fight against Russians could
be translated into their vision of considering the war as an opportunity for returning,
by getting their homeland; the Caucasus back. However, with the defeat of the

Ottoman army, Circassians once again faced several tragedies. There were only old

3 According to personal oral family history
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and sick men left in the villages. Finding men for burying the dead and holding the
Janazah [Funeral in Islamic practice] was encountering difficulties for the ones left
behind.+ Beside a generation mourning to their young men, Circassians in the
Balkans which are today's Syrian Circassians became refugees again in the harsh
geography of the Middle East. Therefore, 1877-1878 Ottoman Russian war was one
of the primary, early period experiences of the Circassians, turning them into a

diasporic community.

According to diaspora criteria set by William Safran, one of the elements of a
diasporic community is that they regard their ancestral homeland as their true, ideal
home and as the place to which they or their descendants would [or should)
eventually return—when conditions are appropriate (Safran, 1991). Therefore,
components of the tragic diaspora experiences of Circassians during and as the
consequences of the 1877-78 Ottoman-Russian War indicate; a dream of the
homeland, struggle for returning, the tragedy of sacrificing lives and becoming

refugees again.

2.2.3. 1917 Russian Revolution

Russian Revolution is also called the Bolshevik Revolution of 1917. In February

imperial government was overthrown and in October the Bolsheviks came to power.

4 According to personal oral family history
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2.2.4. 1918 Foundation of Caucasus Mountaineers Republic

On May 11, 1918, seven districts of the Caucasus; [Dagestan, Kabardey, Ossetia,
Chechenia, Karachay-Balkar, Adygea, and Abkhazia) united and declared

independence. The Declaration of Independence was as follows;

“Nations [People] of the United North Caucasus declares their foundation of an
independent state by being separated from Russia. The geographical borders of the
new state as follows; from the North, Dagestan, Terek, Stavropol, Kuban and Black
sea, from the East; Caspian Sea and from South the border is going to be set
depending on the mutual agreements of Transcaucasia governments. Therefore, we,
assigned below, declare to the free world that the North Caucasus Republic has
been founded legally by today.” (Kuzey Kafkasya Cumhuriyetinin Bagimsizlik llan,
2018)

This document is signed by Abdulmecit Chermoy, as the Head of the Government
and Haydar Bammat as the Minister of Foreign Relations. Two weeks later,
neighboring regions; Azerbaijan, Armenia, and Georgia, followed the same path

and declared that they were leaving Russia (Jabagi, 1952).

According to kuzeykafkasya.org, the official website of the international
conference organized in 2018 in Istanbul in order to celebrate the 100th year of the
establishment of the North Caucasus Republic, the officials of the North Caucasus
Republic visited several countries and attended several meetings with high-rank

officials, including the Sultan of the Ottoman Empire.

The declaration of independence was broadcasted to the world through the National

Telegraph Agency of the Ottoman Empire. The head authority of the National
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Telegraph Agency was Shaplis Huseyin Tosun, who was also among the leaders of
the Circassian Alliance and Solidarity Association and North Caucasus Association
both of which were established in Turkey. These diaspora associations also served

as an intermediary between the North Caucasus Republic and the Ottoman Empire.

As the National Telegraph Agency broadcasted the news to the world, the news of
the establishment of the North Caucasus Republic took its place in numerous
newspapers in Europe. Another diaspora actor was Miralay Rauf Orbay. Mr. Orbay
was a member of the Circassian Diaspora as well as the representative of the
Ottoman Empire in Trabzon Congress. The officials of the North Caucasus
Republic as well as supporting and backing diaspora members; Ottoman Empire
and the North Caucasus Republic signed a friendship - mutual assistance treaty on
June 8, 1918. The second line of the treaty was as follows; “When requested by the
Government of the Republic of North Caucasus, the Ottoman Empire will assist

with the necessary military force to ensure internal security and order.”

On October 13, 1918, the flag of the North Caucasus was raised with a special
ceremony to the Derbent government building. [Head of the North Caucasus State
and Government] Abdulmecid Chermoy, [the Commander of the Caucasian Army
assigned by the Ottoman Empire] Mete Yusuf Izzet Pasha [representative of the
Caucasian people in diaspora] and Nuri Pasha [the commander of the Caucasian
Islamic Army of Ottoman Empire] who came to Derbent from Baku a day ago made
speeches (‘Kuzey Kafkasya Cumhuriyeti’nin Direnisi ve Hazin Son’, 2018).
However, with the Mondoros Treaty, the Ottoman Empire lost WWI, and the order
of withdrawal was sent to the commander of the Caucasus Army, Met Yusuf Izzet

Pasha. Met Yusuf izzet Pasha did not declare this order to his subordinates for a

5 Circassian family name

6 Circassian family name
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while. He was counting on gaining a little time for the North Caucasus Republic

Government (‘Kuzey Kafkasya Cumhuriyeti’nin Direnisi ve Hazin Son’, 2018).

2.2.5. 1921 Treaties of Kars & Moscow: Establishment of the Borders

“The October Revolution and the following withdrawal of Russia from the First
World War drastically changed the political and international situation in the Black
Sea-Caspian region” (Tsvetkova, 2018, p. 78). “Being in isolation, the newly
established government of Mustafa Kemal was ready to cooperate with the Soviet
regime as both were more or less exposed to similar threats. Having been once the
most serious enemy, now the Russians in the face of the Soviet regime were seen
as the most natural ally” (Tsvetkova, 2018). The Soviets accepted the revolution in
Turkey as close to theirs or the same as it was directed against the imperialists. In
his article, the editor of lzvestiya newspaper, Yuri Steklov ‘“characterized the
Turkish revolution as a counterpart and an elongation of the October Revolution”
(Steklov, 1919).

“The Turkish national cadres had an important role in sovietisation of the
mentioned territories in order to turn the Caucasus from a hostile barrier into a
bridge for mutual cooperation” (Tsvetkova, 2018, p. 84). “In 1920, Lenin was
offering the latter to establish diplomatic relations and to fight together against
imperialism. In order to strengthen their power for the struggle with the enemy,
financial support was requested from the Soviets - five million Turkish liras in gold,
arms, and military supplies, military-technical means, and medical materials, as
well as food for the Turkish forces” (Tsvetkova, 2018, p. 84). Moreover, “the fact
is that it very clearly depicted proven facts, namely — the request for the material
and financial support, which was received by the Turks from the Bolsheviks”
(Tsvetkova, 2018, p. 84).
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Moscow Treaty [Treaty of Brotherhood) was a friendship agreement done mutually
between Bolsheviks and Ankara Government, which both were not officially in
power in 1921. With the treaty the eastern border of todays Turkey was set.
Following after the Moscow Treaty, Treaty of Kars was signed between the Ankara
Government with the newly independent states of Georgia and Azerbaijan.
According to the official web-site of the international conference held in Istanbul
in 2018 for the 100th year of North Caucasus Republic; Moscow Treaty aimed
cutting external support for the resistance in the North Caucasus. According to the
article 8th of the Moscow Treaty; "Parties agree on refusing, [or not accepting) the
placement of communities that established an entity that has a government function
within the territories of each part"7. Even though Soviet Russia has never complied
with this article, in Turkey especially between the years of 1920s and 1930s, article
8th became a ground for pressure on political immigrants from North Caucasus,
Azerbaijan, Crimea, Volga-Ural, and Turkestan have sought refuge in Turkey.

Circassians of the homeland and Circassians in Anatolia were now separated from
each other with clear-cut borders. Prior to the establishment of the Republic of
Turkey, the future power authority cadre cut the support given to the North
Caucasus Republic by Ottomans. To conclude, in the process of the establishment
of modern Turkey, Circassians had lost its most valuable ally of their first modern

state.

2.2.6. 1921 Treaty of Ankara: Establishment of the Borders

In October 20, 1921 the Treaty of Ankara was signed between Ankara Government

of Turkey and France. The significance of the Treaty of Ankara for Circassian

7 www.kuzeykafkasyacumhuriyeti.org
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diaspora was the interruption of the connection between Circassians living in the
Anatolia and in the Middle East due to the establishment of Turkey's Middle East

border.

Circassians being expelled from their native land, the Caucasus, to the lands of
Ottoman Empire, which later divided into separate nation-states is another reason
to categorize Circassians as a diasporic society. According to William Safran's
definition of a classic diaspora a diasporic community is; "a minority community
whose members share several of the following characteristics: They, or their
ancestors, have been dispersed from a specific original “center" to two or more

"peripheral,” or foreign, regions” (Safran, 1991).

2.2.7. 1921 End of North Caucasus Republic

The North Caucasus Republic, the only modern and independent state of
Circassians, as well as people of North Caucasus established in the historical
territory of Circassians destroyed by the White Army and then later the Red Army
during Russian Civil War. The North Caucasus Republic collapsed in 1921.

2.3. 1923 Establishment of Republic of Turkey

In this section, in order to explain the ecology of the Circassian diaspora of Turkey,
I outline the backround of the Circassian settlement in Turkey during the emergence

of the Turkish Republic and afterwards.
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2.3.1. The Betrayer, Ethem the Circassian

Ethem the Circassian and his brother Resit Bey had played a crucial role in the
‘Independence War’ and in the “National Struggle” of the Turkish Republic.
However, in the first years of the young republic, Ethem got annihilated by the
central authority and labeled as " the betrayer." The label “betrayer” was not used
for Ethem as an individual; instead, Ethem was also identified as “The Betrayer
Circassian” there by implicating all Circassians of the newly found Republic. The
betrayer or traitor Circassian label remained in history textbooks of elementary,

secondary and high schools of Turkey until the 1990s.

“The identification of another person as a fellow member of an ethnic group implies
a sharing of criteria for evaluation and judgment” (Barth, 1969a, p. 11). According
to Barth; “dichotomization of others as strangers, as members of another ethnic
group, implies a recognition of limitations on shared understandings, differences in
criteria for judgment of value and performance, and a restriction of interaction to
sectors of assumed common understanding and mutual interest” (Barth, 1969a).
Therefore, all Circassians of Turkey was identified as ‘the betrayer other’ through

an individual name, Ethem the Circassian and punished.

2.3.2. 1920-1923 Forced Immigration of Manyas Circassians

The years of 1920 and 1923 were the years of liquidation and exile for the

Circassians. Between those years, fourteen Circassian villages® in Gonen and

8 Names of the banished Manyas-Gonen Circassian villages: Ugpinar, Muratlar, Si1zikdy, Derekdy,
Kegeler, Kizil Kilise, Yenikdy, Diimbe, Ilica, Karacalilik, Bolceagag, Degirmen Bogazi, Haci
Osman, Miirriivetler (Ozden, 2018).
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Manyas regions of Turkey banished and the properties of the residents of the other
thirty Circassian villages were confiscated. Even though there were other [Muslim]
groups who rebelled against the forces of Ankara during the years of National
Struggle, only the Circassians were treated harshly. Today, the Circassian
community is symbolically trying to heal the wounds of the exile, which began on
May 21, 1864. However, it seems they have also pushed what happened between
1920 and 1923 subconsciously into their collective memory. Therefore, according
to Erciyes, “The tension between the traitor identity and the superiority of the ethnic
identity has shaken the grounds of belonging here [ Turkey]...” (Erciyes, 2014). The
accusations of 'Ethem the Circassian' committing treason against the state has put a
significant burden on the Circassian community. Murat Ozden’s words, a
Circassian activist from Southern-Marmara Region of Turkey, are exemplary in this
sense: “When | was a child, | witnessed that our elders were talking secretly with
each other about something, sometime called ‘lexanem-exile time’ a period which
| felt that very bad things had happened. As a child, I could not make sense of what
they have been talking about” (Ozden, 2018). Ozden continues his memories as
follows: “We are among the Southern-Marmara Circassians. The villagers were
sent to exile because of Ethem the Circassian and Anzavur incidents. My wife's
family was deported to Kilis [Syrian border of Turkey] where they later returned
back. They lost lives during the exile. Incidents of kidnapping happened. There
were grievances among the Circassians of this [Gonen-Manyas] region” (Ozden,
2018).

According to Barth; “The persistence of ethnic groups in contact implies not only
criteria and signals for identification, but also a structuring of interaction which
allows the persistence of cultural differences” (Barth, 1969a). Signaling of who is
in the group and out of the group sets the boundaries. Therefore, as a boundary, the
Circassian language was also banned. “Unaware of this situation, or unconsciously,
I heard many memories. For example, in a tea garden in Gonen, if one of them were

talking in Circassian language, others were warning as; "we should not speak in
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Circassian, these men [the others] consider us gavur [Non-Muslim, enemy, Greek]
they can squeal us". From my childhood, although my father was not an enemy of
CHP, | have a great dislike for Ismet indnii. I cannot tolerate CHP" (Ozden, 2018).

2.3.3 The list of 150s

Following the Lausanne Peace Conference, the Lausanne Peace Treaty was signed
on July 24, 1923. The treaty included general amnesty, laws, protocols as well as
many sub-agreements and conventions, for those involved in the crimes of war and
committed crimes during ‘the Armenian Exile’ [between August 1, 1914, and
November 20, 1922]. During discussions, Circassians were among the minorities
mentioned and whose future was discussed in the Lausanne Peace Conference in
1923. The British Foreign Minister Lord Curzon offered Circassians to be
recognized as a minority. However, Ismet Pasha identified Circassians as "our
brothers" as well as Kurds. After long debates, the Government of the Republic of
Turkey gained the right of excluding the 150 people from the scope of the amnesty
which had allied with the Entente powers during the National Struggle. However,
Turkey could not impose any punishment on these people. The only penalty was to
alienate them if they are still residing in Turkey or to ban their entrance into Turkey
and prohibit them from living in Turkey if they are abroad. The question of defining
treason against the National Struggle was determined, and a list of 150 people who
betrayed Turkey is prepared after series of meetings “behind the closed doors...”
with "personal convictions and suspicions™ (Aydemir, 2005). Some of the speeches
about the Circassians in the discussions held in the Parliament of Republic of

Turkey in the preparation of the ‘list of 150s’ are as follows:

“..."Ferit Bey [Continued]: Yes, Captain Sami, Halil Ibrahim the Circassian.
Hulusi Bey [Karesi MEP]: He is not Circassian, sir. [That is to say, he should not
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enter the list because he is not Circassian]

Ragip Bey [Kutahya MEP]: For example...are entering, but I could not see Mayor
Hulusi of Ushak city.

Hulusi Bey: One of the Circassians you have said is a person like a whole

battalion.

Ismet Bey [Corum MEP]: In the list, there is a man who manages all of the
measures of VVahdettin. Treasurer Refik. There is no one here to take his place,
equal to him. Refik should be in the list, and a Circassian is needed to be taken
out... Such delegates of the Circassian Congress, ‘Lajpat’ Yakup, ‘Kumpat’ Hafiz

Sait, they use their names with Grek names"

These names are not Greek, but Circassian family names. Even today, these

names are enough to find out this deputies identities” (Aydemir, 2005).

Therefore; these historical facts exemplify the interaction of the modern Turkish
state and Circassians of Turkey in the early years of the Republic. These treatments
provide evidence for one of the six points of the William Safran's definition of a
classical diaspora in which: “they believe that they are not—and perhaps cannot
be—entirely accepted by their host society and therefore feel partly alienated and
insulated from it” (Safran, 1991).

2.3.4. 1950s Foundation of the first Circassian NGO in Turkey

Circassians had a silence period starting from 1923 to 1950s (Alankus, 2009).

Urbanization, migrating from villages to cities for education and work formed a
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new, and when compared with closed community life in the village, highly diverse
platform for Circassian identity to be reproduced. After 30 years of a silent period,

Circassians established culture clubs with a somewhat folkloric theme in the 1950s.

“The Circassian urban elite and intellectuals incorporated themselves into the
dominant nationalist discourse, avoided their ethnic identity and background in
public life while preserving, to some extent, a [weakening] memory of their ethnic
culture in their private lives. The rural areas, where most of the Circassians lived at
that time, had been a refuge for the preservation of the Circassian culture, thanks to

their economic and social isolation” (Alankus, 2009).

2.4. Trasnational Diasporic Encounters of the Circassians

2.4.1. 1992 Abkhazian Georgian war / 1994-1996, 1st Chechen war

Another corresponding evident of why Circassians are a diasporic community by
William Safran's definition of a diasporic Community is the Circassians reactions
against ‘foreign’ invasions of the present Caucasus. During the 90s two central
conflicts arouse in the Caucasus. Both conflicts contained the elements of an
invasion of the territory which diaspora members feel connected to. Therefore, the
Abkhazian-Georgian and the Russian-Chechen wars had profound effects on the
Circassian Diaspora. Circassians from Turkey, Jordan, and Syria volunteered to
fight in order to defend "the homeland™s. Circassians acted according to Safran's
definition of a diasporic community where they are a minority and "they believe
that they should, collectively, be committed to the maintenance or restoration of

their original homeland and its safety and prosperity" (Safran, 1991). In 1992 and

9 http://www.hurriyet.com.tr/gundem/turist-olarak-geldi-general-oldu-26436240
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1994, the conflict between Abkhazia and Georgia, Chechenia and Russia unveiled
the cultural memory of Circassians. The notion of homeland under occupation made

Circassians form new political platforms in addition to culture-based associations.

2.4.2. 1998, the trip to the Caucasus; Prince Ali of Jordan

In 1998, the 23-year-old son of King Hussein of Jordan, Prince Ali bin Al Hussein,
accomplished a symbolic trip on horseback to the Caucasus by starting his journey
from Amman of Jordan. Prince Ali and his friends were as if "fictitious fairy tale
heroes coming behind the Kaf Mountain” (Kaya, 2011) realizing a reverse
migration of Circassians since the exile in 1864. The cavaliers and the convoy
following them traveled along on the migration route and settlement locations of
the Circassians through Syria and Turkey until they reach their final destination;
the Caucasus. On the way at each stop, crowds of people in Syria and Turkey
welcomed the convoy, but this time not as the Turks or the Syrians but as the
Circassians. There were sentimental scenes of “elders...trying to touch these
cavalries with their hands as if they want to try to convince themselves about what

they have seen is real (Kaya, 2010).

Indeed, during my visit to Tokat city for welcoming Prince Ali, | also have
witnessed a senior woman, unconsciously approaching to the Circassian Dagger
[Kama] of one of horseman among the group of the Prince and standing still only
by holding the dagger. The trip to Caucasus of Prince Ali contained symbols of a
diasporic society either in the form of the imaginary noble heroes coming out of the
tales or in “realization of the lost relatives in the ‘Arabian lands’ which they time

to time hear tenuous information” (Kaya, 2011, p. 83).
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Kaya in his book titled “Circassians in Turkey” underlines the fact of distribution
of the documentary film of the trip of Prince Ali of Jordan among the Circassian
associations as an example of the “electronic capitalism” forming a “community of

sentiments” which reproduced Circassian identity (Kaya, 2011, p. 84).

2.4.3. 1999 the Establishment of a New Diasporic Platform; iCircassia

Turkey has met with the Internet in late 1993. Through the 2000s, dial-up
connection left its place to ADSL. Via digital capitalism, this time, local Circassian
identity has evolved into a new transnational identity. My first experience with
other diaspora members was through MIRC chatroom founded by an Israeli
Circassian, Edris Abzach, which was among the first examples of online personal
interaction of diaspora members. These chatrooms let Circassians from different
geographical locations encounter with each other and discover their commonalities.
There were strict rules of the common and private chat rooms, which were run by
the admins. These rules were mainly built in and around the notion of Xabze®. As
a fifteen-year-old then, when compared with other chatrooms, Abzakh's chatroom
was safe in terms of the adult and child interaction. Even though the participants
are using nicknames rather than their real names, when a new person entered the
chatroom, the members automatically asked the tribe and family name of the
newcomer to identify him as Circassian. If the participant was not a Circassian,

according to my observation, he or she was politely banned.

Through the chat rooms, the online connection of the diaspora has time to time
produced international marriages among the members of the Circassian diaspora.

Therefore, after 1999, especially for the Circassians in Turkey out of the encounter

10 Circassian Etiquette
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with Circassians on a transnational level, became a platform for Circassians within

Turkey to stay connected.

In 2014, Lars Funch Hansen developed the terminology of "iCircassia," identifying
the online presence of Circassians as "Circassian Digital Diaspora™ around the
concept of the Benedict Andersons "imagined communities"”. According to Hansen,
"iCircassia is an imagined community that contains a number of the same features
that modern nations and ethnic groups- despite diverging power implications- and
"iCircassia™ still is a relatively new accomplishment of transnational endeavors
among the geographically scattered Circassians” (Hansen, 2014). Therefore,
through the Internet, the isolated Circassians had the opportunity and a third space,

‘iCircassia’, to explore, influence, and mobilize each other.

2.4.4. 2007 Remembrance of 1864; was it a Genocide? Protests in front of the

Russian Embassy on May 21

The tragedy Circassians experienced in 1864 was widely being defined as "the
Great Circassian Exile" in the majority of the literature. However, whether if the
tragedy was an exile, an exodus, a voluntary migration, or a genocide, has remained
as a topic of an ongoing discussion. On May 21's around the world, Circassians
gather around specific events in order to remember their ancestors. These
commemoration events are around certain rituals such as leaving flowers to the
Bosphorus and the Black Sea mainly from the ports which Circassian refugees, the
ones managed to survive, first stepped on land from the Black Sea.

In 2007, Circassians performed an organized protest in front of the Russian
Embassy for the first time, [even though time to time there were protests done by

small groups], under the name of ‘the North Caucasus Platform.” This group was
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carrying labels such as; ‘Do not be ashamed, tell them we wanted the genocide
voluntarily”. After 2007, the protests in front of the Russian Embassy, especially

on each May 21, was going to be a new ritual for the Circassian diaspora in Turkey.

2.2.5. 2008 Harvard Conference

In 2007, a Circassian group from New Jersey, with the leadership of Syrian
Circassians lyad Youghar and Zack Barsiq refuged to the U.S. after Arab-Israel war,
donated their taxes to a US-based Think-tank in Washington DC and funded a small
round table meeting about Circassian in the headquarters of the think-tank
organization. The keynote speaker of the event was Prof. Kemal Karpat. Following
the Washington DC meeting, a conference in Carr Center, Harvard Kennedy School
was held in 2008.

The Circassian diaspora members who met previously over the Internet and whose
common reference was commemorating "the injustice which their ancestors have
gone through" joined the event. There were Circassians from Turkey among the
participants. With Harvard Conference, Circassians who were out of the focus

presented their unknown history for the first time on such a platform.

2.4.6 2011 Georgia Officially Recognized the Circassian Genocide

Rose Revolution in 2003 has shifted the political direction of Georgia. Therefore,
rather than Russia, especially under Michael Saakashvili's presidency, Georgia
turned its face to the United States and the European Union. *“ At the 2008 Bucharest

Summit, Russian President Vladimir Putin declared that a clumsy Bush-led effort
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to confer NATO membership on Georgia and Ukraine would constitute a ‘direct
threat’ to Russia's security” (Stronki, Paul. Vreeman, 2017).

In 2008, Saakashvili attempted to solve the conflict with the so-called "the
separatists” Abkhazia and South Ossetia, which had been fighting for their
independence for over a decade, by using military power. However, the Russian
State got involved in the conflict by not only driving the Georgian forces out of

South Ossetia but going even further recognizing the independence of Abkhazia.

The fact that Abkhazians and Adiga's are speaking different languages and far
relatives of each other, they have many times been identified as the 'Circassian’ in
the diaspora. This term evolved into identifying Adiga's as the Circassian, and
Abkhazians as the Abaza as a result of the rhetorics produced especially during the

independence struggle of Abkhazia.

In 2011 Georgian Parliament officially recognized the Circassian Genocide. During
the pre-conferences and meetings leading to the recognition, in the end, Russia's
historic "the invader of the Caucasus" role underlined and a call for the people of
Caucasus to solve their own problems was made. A genocide memorial was erected
to the Anaklia shore of the Black Sea, neighboring Abkhazia. Therefore, the official
recognition of the genocide of the Russian Empire committed over Circassians

consolidated the term Circassian Genocide’.

2.5. 2013 Syrian Civil War: Syrian Circassians

In 2010 series of public demonstrations and uprisings against governments in the
Middle East in a domino move had its peak in terms of the humanitarian crisis in

Syria. While there were Circassians in the Assad government, such as the Internal
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Minister Bassam Berogo Abdel Majeed, the Circassians in public remained neutral,

actively supporting neither the Syrian Government nor the Syrian Opposition.

However, as the crisis escalated, Circassians in Syria started to seek ways to flee.
Circassians in Turkey were also seeking ways of establishing a safer life for Syrian
Circassians. In the end, two aid committees were established for Syrian Circassians;
one by a federation of Circassians of Turkey and another by an independent group.
These two aid committees were active however they time to time confronted each
other. Each group had organized aids including welcoming Syrian Circassians at
the airport and even renting private aircraft and transporting them to Turkey from
Syria via Lebanon.

The compulsory movement of Circassians in Syria has been a reproduction process
for the Circassian identity among the Circassian diaspora, which used to have
minimal connections until then. This time, not only the ones who have a passport
and are able to travel or the ones who can use the Internet, but Circassians living in
the villages also had the chance of engaging with their diasporic identity through
the common references they share with the Syrian Circassian refugees settled in
their village. However, conflicts, and misunderstandings due to Syrian and Turkish
identities these people had were hard to avoid.

2.5.1. Syria-Turkey: The Airbridge Operation

As the civil war in Syria continued, the situation of the Circassians in Syria became
a more important topic of discussion. In 2007, with a group of Circassians from
Turkey, | traveled to Syria by bus to attend a Circassian festival in Damascus. | had
the chance of visiting Circassian villages at the Israeli Border named Beriga and

Ber Ajem. Our group was hosted by the Minister of Interior of Syria who was also
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identifying himself as Circassian and able to speak Circassian fluently, Bassam
Abdel Majid. Moreover, | had the opportunity of meeting with Cevdet Said who is
one of the well-known Islamic authorities in Syria who is also known with his views
against violence in the entire Islamic World, in one of these villages during our visit.
At the beginning of the Civil War, while Bassam Abdel Majid took a stand by the
Assad regime, Said was among the 20 signatories of the open letter expressing
concerns about the violent practices against Syrian citizens. Said and Abdel Majid

were both Circassians from the same village.

| interviewed Tsey, aged 50, who moved to Turkey seven years ago and was active
in supporting the Circassians in Syria since the war began (Tsey, 2019). He self-
identifies himself as a Syrian Circassian and was in a central position of the
airbridge operation where he took part voluntarily. As someone from the field, he
reported that there are not even fifty-thousand Circassians living [scattered
throughout] Syria. He mentioned that there are 25 Circassian villages in Syria in
the following areas: Humus, Golan hills, Aleppo, and Haseke. He added that there
is no region in Syria where the Circassian population is concentrated. On the other
hand, ORSAM 2012 report which is one of the first reports published in Turkey
about Syrian Circassians estimates the population of Circassians in Syria between
ninety thousand to a hundred thousand (Kushabiev, 2012).

Tsey was among the first Syrian-Circassians living abroad. He had been living in
Turkey for seven years when the Syrian conflict broke up. In the interview | made,
Tsey explained in detail what the Syrian Circassians went through in the beginning
of the conflict up to the airbridge operation. Since this information is being

documented for the first time, the whole interview is included in the study.

In the early days of the war, | made a call in 2011; "If there's a civil war,
we can't do anything. It will be difficult for us to protect
ourselves...prepare passports. If you have your own property, your own
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home, land, sell them and return to the Caucasus" | said. [Tsey,
Solidarity]

According to Willim Safran, a diasporic society “regard their ancestral homeland
as their true, ideal home and as the place to which they or their descendants would
[or should] eventually return—when conditions are appropriate”’(Safran, 1991). At
the beginning of the conflict, Tsey warned his fellows to get ready and try to return
to their homeland, the Caucasus. As a member of the diaspora, the first spot he
considered as a safe haven was the historic homeland and for him, it was allready a

task to accomplish.

Because | did not think of another place. Turkey, for example, did not
come to my mind. Refugees coming to Turkey, or will go to Jordan or
Lebanon. I never thought of it. It was the shortest way to return to the
Caucasus, and it was the place where there was a high chance of being
accepted. Of course, | knew that 50,000 Circassians in one year or 6
months would be impossible to return. Russia would not accept.
However, people needed to get ready. [Tsey, Solidarity]

However Circassians in Syria had the confidence of not being affected by the
dispute, though some members had already planned to return to the historic

homeland, the Caucasus.

Nobody listened to me. "There will be no such thing. Nothing is going
to happen in Syria. Nothing big will happen. In two months, this
problem will end in three months, as in Libya,” they said. How is the
old policy of Syria? How is the new policy? We all know. But people
lived in hope. They thought nothing was going to happen. However,
friends like me [living out of Syria] were considering it the same way,
with the same approach. Some people lived in Syria and were aware of
the situation, but they were very few. They already had a plan to return
to the Caucasus. They were slowly getting ready. My uncle is one of
them. A few months later, the civil war started, and it was small at first.
There was still nothing in the Circassian areas, there was no risk. But
obviously, this fire was growing slowly. In 2012, a year later, on the
Golan Heights, in the villages of Humus, in the villages of Aleppo...
[Tsey, Solidarity]
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According to Tsey, Circassians were in a neutral position, and their stand was
known, accepted and in some sense respected by the other parties of Syria.

However, they were not fighting. No. The Circassians did not enter the
war. They did not enter the war, but why? Because there are few
Circassians. Very few, compared to the Syrian population. Their
villages are scattered and not close together. They have no political
goals. Some Circassians support the regime, and there were supporters
of the opposition. However, the majority of Circassians was not
supporting any side. They did not want war because war is something
horrible. Then, if they enter the war, they would need weapons. Who
will support? Who will provide the weapons? The Circassians refused
to accept slavery. Because they know, the one who is going to give me
a gun will now give me, and then he will control me after a while. So
they did not want to get into this game. In my opinion, | think they did
a good thing... Whether it was the regime side or the opposition party,
they showed great respect to the Circassians. If the opposition had
arrested a soldier and this soldier happened to be a Circassian, they did
not really do anything. Because they know the Circassians, they know
that there will be no harm coming from this Circassian soldier. Because
he is a soldier, he must hold a gun. He was forced to join the army, but
his purpose is not to kill people...There were Circassians who fought
among the opposition. But how? For example, he does military service,
but he sees this cruelty and how bad it is. He runs away. There are such
young people. However, the majority of Circassians were in the middle.
They did not support the regime or the opposition. [Tsey, Solidarity]

Eventually, after Syrian Circassians living in villages in the Golan area got trapped
in between the Syrian Opposition forces and the Regime forces, Syrian Circassians
were in need of a safe haven until the war ends. Therefore, the Airbridge operation
decision was given. According to the news report of IHA News agency,
“...Circassians of Turkey needed to take action as the Syrian Circassians mainly
living in Damascus, Homs, and Ber-Acem; Beriga and Kisva villages of Golan area
on the Israeli Border, got stuck in between the Syrian Army and Syrian
Opposition... Pressure and tension began to build and heighten among the
Circassians living in Syria as the bombing of these villages and cities in which they
reside began to increase. As this pressure increased, the need for an extensive

operation to help Circassians of Syria clearly emerged. Through the use of various
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social media platforms, messages for help and assistance was broadcasted across
all three languages: Arabic, Turkish, and Circassian. Lists containing the names of
Syrian Circassians were intending to flee the violence which had erupted in the
country began to form” (IHA, 2013).

Tsey as a Syrian Circassian living in Turkey for seven years was the first person to
get information from the warzone. Therefore, he was invited to speak at a
conference held by Circassians in Turkey wishing to deliver aid to Circassians in
Syria which they feel an attachment and an obligation for and which they identify

within the “common we” (Dogan, 2009) as Dogan defines.

In 2012, a conference was held in Cevahir Hotel...Cevdet Said's
brother's son from Golan Heights was there. This young man managed
to reach Lebanon. | immediately called him. "Come tell [what has been
going on] in this conference,” | said. That night, he left his wife and
daughter in Lebanon and came to Istanbul. So, he gave a speech at the
conference. During that time on the Golan Heights; Ber Acem and
Berika villages were occupied. Families were stranded. My uncles and
aunts were among those stranded. [Tsey, Solidarity]

According to Tsey; Circassians were at a crossfire in Syria between the Opposition
and Regime forces managed to escape and found safety in Damascus, as Tsey
explains, over there they were able to “disappear” among “the others”. Therefore

by disappearing, they were not being identified with their ethnic markers.

Our villages at Golan are Ber Ajem, Berika, and Mudariyye. There are
three Circassian villages on the hill. Golan hills are generally not
forested, but those hills are in the woodlands and at the border. It is
entirely adjacent to the [Israeli] border. There are 2-3 km between in
each village, but there are no Arab villages in between them. The
opposing soldiers [to the Syrian Regime] and families fled from another
region and asked to pass through Jabali Sheikh Mountain to Dar'a. They
had to pass through this forested area. And Ber Ajem, Beriga, and

11 Tha News Agency; Suriye’de Cerkes Operasyonu; https://www.iha.com.tr/haber-suriyede-
cerkes-operasyonu-269985/, 28 March 2013 12;28
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Mudariyye were in the forest. They sat in the woods to hide. The regime
soldiers opened fire on them with bombs, airplane, and tanks. And our
people; Circassian families were stranded between the two sides. In
between the Opposition in the mountain and the Regime was below and
Circassian families in the village, [in the middle]. They were stranded
for one week or two weeks. They stayed in bunkers. No bread left. No
water. They were not able to go out. There were snipers of both sides.
[Tsey, Solidarity]

Opposition forces could enter the village. There was no problem
between them. There was no problem between the people and the
Opposition. Some Circassians Thamade's [refers to respected elders]
asked opposition fighters to leave the village. They said, "We are not
able to get out™. Their goal was to go to the Dar'a, but the regime forces
were on the way. We did not understand what precisely the Regime
wanted. There was something like a game. My relatives right after they
got out of there told us what happened. The game was this: The Regime
had the idea of a massacre of Circassians. And they would put the blame
on the Opposition. Therefore, the rest of the Circassians would oppose
the Opposition forces. They played such a game. As the villagers
realized this, they got scared and said that we should leave this village
no matter what. While the village was under fire, a veil of mist and fog
covered the village. At that time, the villagers decided at once, they got
out of bunkers and fled into the desert. Of course, snipers targeted them.
But Allah has protected everyone. How did the villagers understand this
game? Now there are two villages. Ber Ajem and Berika [both
Circassian villages]. Half of Berika is under the control of the Regime,
and Ber Ajem is under the control of the Opposition. Villagers were
able to talk to the regime forces. Our young people living in Damascus,
Qutsaya got mobilized, "It has been a week after people went to the
shelter. Something has to be done" they said. They talked to the regime
forces. They said, "Something needs to be done, the food needs to be
sent," but soldiers said, "It is forbidden." One day later the Regime's
own television station came. The Regime then called our youth and said
that they were allowed to take aid to the village. These were the things
that happened before the people escaped into the desert. Then the young
people entered the road between the two villages. So who is recording
in the meantime? Syrian Television. Immediately in the border of the
regimes control zone, these cars were mowed down. Who opened fire?
Unknown. The opposition fighters were two miles away. There is 2 km
between Ber Ajem and Beriga. Cars were out of sight of the opposition
forces. That day my cousin died in that car. The other vehicle continued
without stopping. Therefore, if the Opposition had opened fire, how
could the car ahead was able to continue? That car reached to the
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Circassians who remained in Ber Ajem. Opposition fighters reached
them immediately. "Did anything happen to you?" They asked. In other
words, the car behind was shot in the border of Beriga, but the one
ahead drive straight through, through the oppositions [control zone].
They entered the village. Nobody opened fire there. How could the
second car be able to continue to if the Opposition indeed opened this
fire? At that very moment, the Regime's television was also
recording. My uncle was among the ones hiding in the bunker; his name
was Samir. "Your son was coming to save you, but they shot him dead,"
they said. A few days later, when there was fog, they came out of the
bunker and fled into the desert under fire. Those who escaped came to
Damascus. After they arrived at Damascus, no one was hurt. Because
the Circassians were not holding a gun in their hands. In Damascus,
they disappeared among other people [They were not able to be
identified through their ethnic identity]. [Tsey, Solidarity]

Tsey was also the first-hand witness to the birth of the Airbridge operation. He

explains in detail how this idea was born.

When all these were happening, Cevdet Said's nephew came to the
Conference. He told all of these at the Conference. In the Conference
Dr. Nusret, Kenan, Erol, Murat together established here in Turkey, the
Solidarity Committee [World Circassians Solidarity Committee],
KAFFED [Caucasian Associations Federation]. There were other
associations. | didn't know what the difference between them was. That
day, they raised funds at the Conference. They talked about aid
assistance and support plans for Circassians from Syria. Then | didn't
know what kind of support they'd make. My goal was to see how Syrian
Circassians could get out of Syria. Then the committee started to work,
they asked for my help. | began to inform the Circassians in Syria
through Facebook, phone and social media. I said, "if you are afraid or
have a concern about your life" The door of Circassians in Turkey is
open for you," I said. The Circassians could not believe this for a couple
of months. Gradually families began to arrive. At that time, Circassians
lived in Damascus. Then there was no risk in Damascus. Again, hope
began to grow. I told them that, there was no war in your village, but it
will start. The fire is slowly growing. There may be massacres, bombs,
human kidnapping. Syria will be a lawless country. How can our
mothers, sisters live in such an environment? You need to go
somewhere safe. Yes, there is no war in Damascus, but there can be any
moment. [Tsey, Solidarity]
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According to my interview with Tsey, the Circassians in Syria started to come to
Turkey in growing numbers “In a few months, we don't know exactly, but there
were 200 to 300 families” he says. The increasing hardship of setting up a life for
each family and limited resources forced committee members to find alternative
resources. “It was the State's business. That's a big thing. It was not something on
the level of an association”. Therefore the Solidarity Committee asked help from
the Turkish authorities. In 2013, the president of the Solidarity Committee called
Tsey to get his first-hand opinion as a Syrian Circassian who was receiving

information about the region on a daily basis:

There is a new camp in Gaziantep. There are 2000 containers. They can
give all of them to Circassians. What is your opinion?" Dr. said. [During
that period] I was talking to Dr. Nusret every day for two months. At
first | was against this [camp] idea. Because Syrian Circassians, the
Circassians could accept to die, but it was difficult for them to live in a
camp. Of course, the first camps were tents. There were images of
impoverished people on TV [from the camps in Jordan and Turkey].
Moreover, when Circassians [in the Arab-Israeli War in 1962] migrated
from Golan [Syria], there were no houses there. There were tents. They
didn't want to re-live this. "We do not want to be a refugee again, we
can die in Syria," they decided”. “If I make such a call [for the camp],
one day they can look at me as a traitor. They would say "How did Tsey
accept this? How did he put us in such a situation?" I didn't know what
to do. Then I talked to a friend of mine. He also said, “There are many
people in very bad condition. Maybe they could settle for the camp. We
can not live in this war", he said. He said,"we need to decide now, There
are 2000 containers, but we have to make a decision. Otherwise, it will
be canceled”, And | said, "Do not cancel. But keep 200 containers. That
place would be a stop over. First Syrian Circassians will get there, then
maybe houses will be found for them. The doctor said..." [The container
camp] would be a temporary settlement for having a sigh of relief.
[Tsey, Solidarity]

Tsey had passed through difficult inner discussions. When the war spread to Homs
and Aleppo, which are among the Circassian settlements in Syria, Tsey and his
Syrian Circassian friends living in Turkey decided to accept the camp idea.

However, there was a refugee flood coming toward Turkey as the heat of the war
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increased. The president of the Committee, Dr.Nusret informed Tsey that the newly
built container camp offered by the Turkish authorities for Syrian Circassians to
settle is going to be opened to all refugees, therefore if there is no decision, the
project was about to be canceled. Tsey immediately started informing Syrian
Circassians through Facebook and Social Media together with another Syrian

Circassian living in Lebanon, Janti Kim.

Container Camp as a place of safe haven for Syrian Circassians where they will
stay temporarily was secured by the Solidarity Committee. However, this time, the
transfer of the Circassians in the Golan area became another question. The residents
of the containers should get their containers as soon as possible before the refugee
flow. The committee evaluated two options of transfer; by ferry from Lebanon or
by plane. In each case, Syrian Circassians were supposed to pass the Syrian-
Lebanon border. Committee rented a commercial aircraft to go back and forth four
times to transfer Syrian Circassians who immediately needed to get out of the war
zone. The members of the Solidarity Committee, including Tsey flew to Lebanon.
In a hotel room in Beirut, they prepared a list of 180 Syrian Circassians from the

applications made via social media.

Then one day, a call was posted on Facebook for Syrian Circassians in
Arabic. It was published by Syrian Circassian living in Hatay [Turkey].
“Beware! Never come to Turkey! This is a liel There is nothing over
there! When you arrive at camp, they will immediately take your
passports. There is no food! There is no going out [of the camp]. This
is a jail. You will be refugees!” was written on the post. [Tsey,
Solidarity]

In the Facebook post published to prevent Syrian Circassians from coming to
Turkey with the Airbridge operation of Solidarity Committee, the images of tents
and peoples pictures who were about to die from hunger were also posted

alongside.
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Then we immediately called the head of the camp. I asked him. “Give
me a promise. Is this really a place like this?" The camps manager sent
me pictures. Then | wrote that "this post is a lie! These are the real
pictures”. Then I researched, | talked with the man who wrote the post.
This man was told by the President of Reyhaniye Association [From
Circassian Patriots]. Their president told him to write that post. How
will they pay for this sin? What happened then? 180 people canceled.
[Tsey, Solidarity]

The team responsible for taking this momentous project of transporting Syrian
Circassians to Turkey, working tirelessly accomplished re-organizing the first 180
families who would begin a series of trips between the two countries. A commercial
aircraft was rented for this trip. The team had meetings with officials from the
Foreign Ministry of Turkey and the Internal Ministry, Disaster and Management
Authority [AFAD]. A place for Syrian Circassians to stay was finally secured. “...a
guarantee is taken for hosting these people for a certain period in a camp in
Gaziantep” (‘IHA’, 2013)2. Having completed all the necessary governmental
procedures, a message was sent out on March 23, 2013 to families who had been
identified as willing to make the trip. The message relayed to inform the Syrian
Circassian families to make their way to the airport in Beirut. “The group had a
long and weary land journey [passed the Syria-Lebanon border] arrived in Beirut.
By 21:00, the ones who already have passed from the passport control kept on
waiting in fear” (Aygun, 2013). Large groups began to descend upon the airport
and boarded to aircraft, when finally, “Everyone had a sigh of relief, as the aircraft
carrying the 178 Syrian Circassian refugees, including 66 children, left the
ground.”(‘IHA’, 2013)s .

After the boarding; a link of a web site, showing the live route of aircraft was shared

from Facebook. Members of Circassian diaspora in Turkey was following the flight

12 iha News Agency; Suriye’de Cerkes Operasyonu; https:/www.iha.com.tr/haber-suriyede-
cerkes-operasyonu-269985/, 28 March 2013 12;28
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online. A serious moment of relief was expressed by those on board and by those
whom were following the flight online when the aircraft crossed over Cyprus and

updated its destination information to Turkey rather than Russia as previously listed.

Awaiting the Syrian Circassian groups’ arrival to the destination at Gaziantep, a
counterpart group of Circassians of Turkey from the Solidarity network had formed
to prepare for their welcome. These individuals traveled from several regions and
the cities within the country and had coined themselves, forming the group;
“Circassian Solidarity”. This very group come to operate and organize a total of
four separate flights for pulling Circassians out of war-torn Syria, to seek refuge in
Turkey. Both groups had never met before but share commonalities as they were
both descendants of the indigenous people of the North Caucasus who were spread
and dispersed throughout Ottoman lands over 149 years ago. Despite the perils of
the time, both counterpart groups shared the common tragedy, a common idea of a
homeland and a common culture. These would be the bonds serve to connect
everyone together. However, as an ethnic diaspora the Circassians of Syria and
Turkey were subjected to different local ecologies; therefore they reflect a history
of adaptation to their previous environments as well as the external circumstances

to which actors must accommodate themselves (Barth, 1969a).

To recapitulate, the historical boundaries of Circassian Diaspora identity in Turkey
have emerged through the collapse of the Ottoman and Russian Empires and the
emergence of the Turkish Republic and the Soviet Union. The historical, social, and
political context of each nation-state within the boundaries of former empires had
a long-lasting impact on the rise and evolution of ethnic minority and diaspora

identities, including the Circassians.

Dissolution of the Ottoman Empire has left the emergence of many nation-states
and ethnic diasporas. Circassians were among them. Now, rather than being only

the indigenous people of a particular territory, the Caucasus, Circassians became an

50



ethnic diaspora, as Safran defines, by being “dispersed from a specific original
‘center’ to two or more ‘peripheral’, or foreign regions” (Safran, 1991). Yet, with
the collapse of the Czarist Russia, Circassians had their independent state for only
three years. In the early years of 1918 with the Soviet regime, the North Caucasus
Republic disappeared on the map but not in the minds and hearts of the Circassian

diaspora.

Safran also lays out the characteristics of a diasporic society through the host
societies’ encounters with them. The top-down nationalist policies of the early
Turkish Republic oppressed and denied the Circassian language and identity.
Therefore, under Safran’s description, due to the dichotomized state policies,
Circassians of Turkey lost their belief of being “fully accepted by their host society,
and therefore they feel [felt] partly alienated and insulated from it” (Safran, 1991).
This has led to an inward-oriented and silent period of the Circassian diaspora in
Turkey in the 1950s. Through the democratization process, Circassians have started
to self organize and mobilize themselves as a distinct cultural group starting in the
1950s. Moreover, the wars in the Caucasus in the 1990’s revitalized the Circassian
identity and its claim to a homeland. Anti-Russian sentiments have become mainly

a common ground to define what the Circassians are not.

The latest crisis for the Circassian diaspora in Turkey has been a result of the war
in Syria since 2011. Along with many ethnic and sectarian groups, Circassians of
Syria have started to seek refuge in Turkey. As Circassians were trapped between
the Opposition and the Syrian Regime in Syria, they decided to flee the country.
Meanwhile, the Circassian diaspora in Turkey mobilized to airlift their co-ethnics
from Syria, the so-called the Airbridge operation in 2013. The boundaries of the
Circassian identity has again been negotiated among the Circassians in Turkey
during the Airbridge operation. Next chapter will examine how religion is
mobilized as an ethnic boundary marker for the Circassians in Turkey during the

Syrian crisis and the Airbridge operation.
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CHAPTER III

RELIGION AS A CIRCASSIAN IDENTITY BOUNDARY MARKER

3.1. Introduction

This chapter examines how religion in general and Islam, in particular, is used to
define the Circassian identity. It begins by giving a brief theoretical perspective on
religion as an ethnic boundary marker from the constructivist approach. Next, it
provides historical and contemporary background on Circassians’ relationship with
Islam. Then compares and contrast the three Circassian networks [Circassian
Solidarity, KAFFED, and Patriots] in order to illuminate how religion is treated as

an ethnic boundary marker, especially during the Airbridge operation.

3.2. Theory; Ethnic Groups and Religion

The first established model for understanding ethnicity is the primordialist approach
in which ethnicity is treated as a natural character of a group of people who are
assumed to have culturally distinctive shared traits that define it as an ethnic group.
Max Weber’s metaphor of “bed, blood, and cult” lays out the fundamental criteria
for describing an ethnic group according to this approach. Weber acknowledges
that a social group believes they share these traits central to their identity after
forming a political entity. The metaphor of blood stands for the fact that all ethnic
groups consider themselves to be biologically self-perpetuating and as having a
shared ancestry; (bed) that they practice endogamy; and (cult) that they have a
shared religion. The sense of belonging is naturally given to the individual through

these ‘objective’ traits.
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In his book titled “Ethnicity and Nationalism: Anthropological Perspectives”,
Thomas H. Eriksen (2010) lays out the main theoretical discussions on ethnicity
mainly from an anthropological perspective. His presentation begins with the
subjective and constructed character of ethnicity as opposed to a primordialist
approach, which treats ethnicity as an inherent quality of cultural difference to be
mapped out. Eriksen challenges the primordialist approach by arguing that ethnic
organization and identity, rather than having inherent, unchanging, and “natural”
characteristics, are flexible and responsive to social changes through boundary
shifts (Eriksen, 2010). It is frequently reactions to processes of modernization.
Capitalism and nation-state, he argues, create an environment in which cultural
differences among groups are constructed as boundaries between ethnic entities.
Nevertheless, this chapter compares how the Solidarity, KAFFED, and Patriots
groups treat religion in general and during the airbridge operation in particular as a
boundary marker for being Circassian.

Scholars like Fredrik Barth treats ethnic categories, as such, as constant but their
content changes because of the systematically imagined categories of “us” and
“them”. Religion is often used to create the categories of “us” and “them” even
among the rival Circassian groups in Turkey on being Circassian. Each group refers
to religious elements such as rituals, religiously interpreted gender relations, and
symbols such as headscarf to construct cultural differences, circulated among its
members and distinguish themselves as representatives of “true” Circassians as

opposed to others.

3.3. Circassian Identity and Islam

The Caucasus has been an area of passage for many ideas and forces throughout

history including religions and Circassians living here have been influenced by

them. Most notably for our purposes, Islam has entered the North Caucasus in the
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8th century through Dagestan region by the Arabs. Islam came along with the army
of Ebu-Muslim and settled in North-eastern Caucasus. However, Islam has been
widely accepted in the west relatively later in the east and became the main religion
of the North-western Caucasus which was result of the relations with Crimea

between the 15-17th century.

In time, the peoples of the Caucasus have interpreted and practiced Islam according
to their local ways. For instance, according to the notes of the Ottoman traveller
Evliya Celebi (1611-1685), Circassians has their own and unique way of Islam:
“They are not unbelievers nor Muslims. If one call them as kafir [non-Muslim] they
will get angry. They close their one eye if you call them as Muslim. They deny
Hashr and Neshr [Judgement Day]. They say Lailaheillallahx. But they eat the pigs
from the pans. They do not fast, they do not pray” (Evliya Celebi 1970: 268).

According to a Russian official report sent to Moscow in the 19th century from the
Caucasus, most of the Circassians were far from the shariah15 rules and worship
(Tavkul, 1998). These reports are further supported by academic works as well.
“Circassians are from the religion of the prophet Muhammad, but they do not care
much about religion. As in the case of Lezgi and the Chechens, they are no shariah
enthusiasts” (Kasumov 1995: 32).

14 Meaning; ‘There is no god but Allah’ in Arabic.

15 Encyclopedia Britannica: “Shari‘ah, also spelled Sharia, the fundamental religious concept
of Islam—namely, its law.

The religious law of Islam is seen as the expression of God’s command for Muslims and, in
application, constitutes a system of duties that are incumbent upon all Muslims by virtue of their
religious belief. Known as the Shari‘ah [literally, “the path leading to the watering place”], the law
represents a divinely ordained path of conduct that guides Muslims toward a practical expression of
religious conviction in this world and the goal of divine favour in the world to come. (Noel James
Coulson and Ahmed El Shamsy, 2019)
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It looks like there were differences in the way they practiced Islam as well. For
instance Tavkul reports that Circassians' approach to Islamic social order and sharia
rules differed according to the tribes (Tavkul, 1998). According to Tavkul, Islam
had a lot of influences on the social structure of Caucasian peoples and caused them
to change. Islam, which led to the weakening of aristocracy in the Western
Caucasus. The development of the idea of equality between the social strata,
delayed the occupation of Russia in the Caucasus in the 19th century for many years.

Islam also led to unity and solidarity among the peoples of the Caucasus.

The role of Islam as a political force epitomized as it emerged as an ethnic identity
marker against the non-Muslim Russians. The people of the Caucasus has gathered
around the idealization of the "United Caucasus™ and Islam served as a bonding

force among the different ethnic and sub-ethnic groups in the Caucasus.

3.3.1. Islam and the Circassians: Contemporary Brief

Today the majority of Circassian diaspora in Turkey as well as other countries such
as Syria, Israel, Europe and the USA are Sunni Muslims. Circassians kept
practicing their religious faith in the lands they have settled in the way they know,
even if some of those practices are in contradiction with the local understanding of
Islam. As a result, they preserved many cultural beliefs and practices for a long time
even though practicing those was not allowed in Islam. Left overs from the former
religions can still be observed to the some extend in diaspora. Nevertheless, “The
reason of leaving cultural / religious practices can be explained through the need of
negotiating as a result of not being able to overcome the contradiction they had been

experiencing” (Eser, 1999, p. 86).
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Circassians living in the Caucasus went through a long oppression period during
the Soviet rule over practicing religious beliefs, in comparison with the Circassians
in the diaspora, and they re-established religious institutions, mosques quite
recently. Following the collapse of the Soviet Union, the need for Islamic education
among the public was an open field for outside influences such as Wahhabism and
Salafism. Despite the external influences, to a large extent, the Circassians living in
the Caucasus have managed to stand against extremism through the Islamic
teachings they learned from their ancestors. However, Circassian Islamic scholars
living in diaspora were contributing to Islamic understanding in the countries they
live in. Mahmut Bayram in Turkey and Cevdet Said¥ in Syria are among the
examples of Islamic scholars preaching a peaceful, anti-violent interpretation of

Islam in contrast to Wahhabi and Salafi movements.

While among some Circassians, the traditions are more at the front and preferred,
some other Circassian groups prefer purist Islamic interpretation. For example, the
traditional Circassian dances are performed by men and women together such as
the Wuig dance. Wuig has its roots in the polytheist religions of the Circassians and
is still being performed today in order to open and end celebrations. However, “In
1965, according to the anonymos decision given at a meeting with the attendence

of Thamades [the respected elders] of the [Circassian] villages of the Uzunyayla

16 Mazhar Mahmut Bayram was born in 1914 in Bayramic village of Gonen district of Balikesir
province. Bayram’s father, Salih Hodja, was born in the North Caucasus and from Adyghe’s Bechiy
family. He settled to the village of Bayramic during great Circassian Exile in the year 1864. In the
year 1930, Mahmut Bayram started his Quran citing lessons. Mahmut Hodja preached for many
years in various mosques and especially in Kizil Minaret mosque in Aksaray, Istanbul. His primary
duty was to train students. Mahmut Bayram never lost his ties with the village he was born in and
with Circassians. He died in 1997. (Kafkas Evi Sosyal ve Stratejik Arastirmalar Merkezi)

17 Cevdet Said was born in 1931 in Ber Acem village in the Golan region of Syria. He became
famous as a distinguished student and follower of a noted Islamic scholar, Algerian Malik Binnebi.
Said [before fleeing to Turkey] spent his life away from the big city, where he identifies the source
of degeneracy, in the Ber Acem village with two cows he fed. His main view is to resist violence
and brute force, to revive the philosophical and cultural values of the Islamic world by returning to
the essence (Ozgiir Cerkes).
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region of Turkey, [the ritual of the performance of] the wuig dance during weddings
was abolished (Ozkurt, 2018, p. 200). Ozkurt mentions the reason declared for the
abolition of the dance was the abuse of the environment of free communication and
joking among men and women by the non-Circassian participants. Furthermore, as
Ozkurt states, although, after 1965, the criticisms of the imams who served in this
region and the neighboring people did not directly affect the Circassian traditions
in general, in particular, contributed to the abolition of wuig dance [by regarding
the practice of the wuig dance as non-islamic]. Similar desicion is also observed
among the Circassians of the Black-sea region of Turkey. In Canbolat Village from
the region, wuigs disappearance is explained by the villagers as “elders removing it

by considering the dance as haram:¢”,

Circassians in Kfar Kama, Israel rejected an Arab Imam to be appointed to their
mosque and they preferred an Imam from among themselves, which is another
proof of not feeling comfortable with a religious man who does not know the
Circassian way of understanding and practicing Islam along with the Circassian

traditions.

3.3.2. Comparing Religious Markers among the Circassian Organizations in

Turkey

In this thesis, | have studied the boundary markers of the Circassian identity of the
Circassian organizations in Turkey which actively participated in the organization
of the help or performed campaigns as a response to the difficult position of

Circassians in Syria during the Syrian crisis. KAFFED and Circassian Solidarity

18 Oxford Dictionary: Forbidden or proscribed by Islamic law (Dictionary) .
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[Later evolved into CERKESFED] were the two major groups involved in the aid
organization. The “airbridge operation” which is the subject of the thesis is
organized and funded by Circassian Solidarity. However, Circassian Patriots was
an online group that actively campaigned against airbridge operation to an extend
of nearly causing the complete cancellation of Syrian Circassians to be pulled out
of war zone in Syria and transported to Turkey by aircrafts. Circassian Solidarity
network appears to be positioning religion as the forefront boundary marker of

Circassian identity compared to KAFFED and Circassian Patriots.

3.3.3. Commemorations

Circassians in the diaspora commemorate their ancestors who were Killed in the
massacres and on the way during the great exile of 1864. These commemoration
ceremonies vary from leaving flowers to the Black-sea, to spending overnight in
Kefken shore of Black-sea which is one of the shores that Circassian immigrants
first stepped on land, and where there is a cemetery nearby that the immigrants

buried their lost ones.

Circassian Solidarity formed for the sole purpose of helping Syrian Circassians,
which later led to the establishment of CERKESFED as an umbrella association.
CERKESFED included in its commemoration programs an additional but relatively
small Mevlid ceremony, where the imam reads the holy book Quran and prays for
the souls of the lost ones during the great Circassian exile of 1864. This kind of
Islamic ceremonies are routinely being performed in Turkey following a persons’
death. However, the significance of CERKESFED’s commemoration ceremonies

is that the imam prays for their ancestors in Circassian language.
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3.3.4. Alcohol Consumption

Drinking alcohol is strictly banned in Islam. When religion is studied as an identity
boundary marker of Circassians, alcohol consumption appears to be a topic
interpreted differently among the Circassians. For example, in the article titled
“Traditions and beliefs about North Caucasus Dining Culture” published on the
official web site of CERKESFED (cerkesfed.org) a reference has been given to the
traditional drink of the Circassians, Maksime, and the ceremonial style of drinking
it has been briefly explained. On the one hand, the author criticizes the current
drinking custom referencing Caucasus as; ““...That is the drinking table manners of
Circassians. Alcohol is not used at our dinner tables. Drinking custom, which is
said to have been practiced in the Caucasus today as the Circassian table manner,
is seen in all of Russia. It seems that this procedure is not an arrangement of the

Circassians and instead of a general practice of the Russians® [as in folk dances].”

As an addition, although there is no declared obligatory prevention of alcoholic
beverages, alcohol has also never been served in any organization of the Circassian
Solidarity and later CERKESFED. Even some founding members who publicly
consume alcohol in their daily life prefer not to consume it in gatherings. On the
other hand, in another article published on the same website about a famous side
dish served along with alcohol in Turkey “Cerkes Tavugu” [Circassian Chicken],
the author evaluates the alcohol consumption within the borders as “us” versus
“them”, “our’s versus “their’s”. “This dish has nothing to do with the Classical
Circassian Chicken. It is not realistic for Circassians to cook and name such a side-
dish type. Because in Turkey until the 1960s, our countrymen would never drink
alcohol and the ones who consume alcoholic beverages used to be condemned.

Recently, alcoholic beverages have become widespread. Before the period of

19  http://www.cerkesfed.org/2016/03/29/kuzey-kafkas-yemek-kulturuyle-ilgili-gelenek-gorenek-
ve-inanislar/
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communism in the Caucasus, drinking alcoholic drinks was not acceptable too.
Adyghe’s used to drink a sour drink made from corn flour called ‘Shote’. Only
Kabardians used to drink a beverage called “maksima” made from maize, which

makes the person a little dizzy”’20.

When compared with the Solidarity group, alcohol consumption in KAFFED
meetings and organizations is visible and considered as a tradition of Circassians.
In comparison, Circassian Patriots, the Circassian network which campaigned
against the airbridge operation, overcommunicate the drinking custom. According
to an article by Tsipine Aslen on the web site of Patriots, wine is valued as “god’s
drink” by attributing to the heroic characters of the Nart Mythology and how the
wine resuscitated the Nart: “Because alcohol is banned according to Islam, for a
long time our people have been in conflict because they’ve been pressured to quit
drinking. However, Adyghes remained as Adyghe. By accepting that the Islamic
religion has forbidden to drink the products of fruit trees, then they believed that
they would not be contradicting with the religion by drinking the maksima made
from the maze that they had learned from Thagaleg. Do you remember that our

ancestors fasted during the day, broke the fast with maksime?”21

3.3.4. Headscarf

Although there are discussions about what hijabz means in the Islamic world.

Scholars discuss ifit’s an obligation of Islam or a custom as well as how to practice

20 https://www.cerkesfed.org/2016/11/01/marka-olmus-yemegimiz-cerkes-tavugu-hangisi/
21 http://www.cherkessia.net/makale detay.php?id=3763

22 The word Hijab comes from the Arabic root word 'Hajaba', which means to conceal or cover. In
an Islamic context, Hijab refers to the dress code required for Muslim females (IPamphlets, 2019).

60


https://www.cerkesfed.org/2016/11/01/marka-olmus-yemegimiz-cerkes-tavugu-hangisi/
http://www.cherkessia.net/makale_detay.php?id=3763

it. In traditional interpretations, hijab is considered as an Islamic practice. At the
events organized by CERKESFED women covering their hair with headscarves can
be observed in the audience. This normalizes the use of headscarf. A participant
woman using headscarf can easily blend in. There are more women wearing a
headscarf in the audience of KAFFED organized events than CERKESFED. Instead,
there are examples of participants using headscarf in their daily lives preferring to
cover their hair with a sharxon, a traditional male Circassian head-covering during

these events.

Reflecting on a personal experience, in an audience where the majority of the
members were associated with KAFFED, a woman wearing a headscarf, Bajaph,
was giving a speech as a founding member of a Circassian organization. During her
speech, a woman doctor, in her fifties, raised her hand and interrupted Bajaph’s
speech and commented as “Madam, from bottom to your neck you look very
fashionable but the head. Not with the thing on your head. You cannot represent

Circassians with the headscarf of the Arabs”.

Although, Bajaph didn’t say anything in shock, the President of the Association
responded explaining that Bajaph is a well-educated and valued member of the
Circassian community. Due to the tension, Bajaph didn’t deliver the rest of her
speech. While the audience, which among them there were numerous members that
practice Islamic rituals in their daily lives, kept silent, neither approving nor

disapproving any of the comments.

As this public incident indicates; in the commentary of the doctor, headscarf is
treated as a boundary marker to identify non-Circassians. Although, presidents’
comment was in support of Bajaph’s headscarf, she did not challenge the

discriminatory remarks on headscarf but instead she argued that she still qualifies
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to be a valued member of the community because of her activism, status and
contribution. The audience indirectly remaining silent reaffirms that rather than
religious symbol, headscarf is treated as a symbol representing the Arab culture as

opposed to being Circassian.

Such discussions do not appear to be one time incidents. For instance, when Bajaph
attended an international conference representing a Circassian organization, under
a Facebook post about the meeting with a picture of her, wearing headscarf, there
was a long debate on headscarf and Circassians. On the one hand comments critical
of her headscarf argued that she cannot represent the Circassian community with a
headscarf, because it is an Arab tradition. On the other hand, comments in support

of her argued that she is a valued, and active member of the Circassian community.

According to one of the interviewees, there were Islamaphobic and political
arguments among the members of Circassians in Turkey campaigning against the
Airbridge operation. He exemplifies how some other members of the Circassian
community in Turkey exclude the Circassians coming from Syria referring to the

headscarf as a boundary marker defining who the “true” Circassians are.

“I am a socialist, a leftist revolutionary person. There are people among
Circassians [who are] socialists [or] conservative [or] democrats.
People should not think in political terms when they consider saving
lives from the war. We need to look in the middle [be objective]. We
need to move through concrete reality. Some people [some Circassians
in Turkey] said "Circassians' most hardheads, the most bigotted ones
came. Look, all the women came are covered [with headscarves] " such
and such...Brother, covered women live in Turkey as well. This is not
the issue. It's not like that. Among those people, some people think
differently. Right? Not necessarily all of them are Muslims, although at
that time ISIS movement hasn't started yet, who is opposition, who is
pro-sharia, who is pro-regime or against the [Syrian] regime, this should
not be questioned. People came all the way here [to Turkey]. They
[Syrian Circassians] think that; here we have Circassian brothers and
sisters. Circassians have taken care of us. They welcomed us. They
arranged a container city for us. People think they're [Circassians in
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Turkey] are helping us as much as they can. But in Turkey, some of our
self-opinionated screwballs did so many strange things in order to
criticize, to humiliate us. So much was going to our strength at that time.
This was hurting us a lot”. [Guler, Solidarity]

3.4. Religion as Boundary Marker During the Airbridge Operation

In this section, the re-negotiation pathways of ‘religion’ as an identity boundary
marker of Circassians in Turkey among the three groups who were involved for or
against the Airbridge operation is examined with a comparative approach.
Circassian Solidarity was the organization that planned and coordinated the
Airbridge operation and is referred to in this study as the ‘Solidarity’. On the other
hand, Caucasus Organizations Federation or KAFFED is that set an aid committee
but stood against the ‘airbridge’ operation. The third group Circassian Patriots or
Patriots in short that did not get involve in any humanitarian aid for Syrian

Circassians, but actively campaigned against the Airbridge operation.

During the interviews | carried with the members of Solidarity, KAFFED and
Patriots the example of ‘Ansar and Muhajirin’ brotherhood, the brotherhood of
Mekke and Medine Muslims during Prophet Muhammad's time and ‘Haremlik and
Selamlik’ practice was among the religious practices defining ‘us’ and ‘them’
during the Airbridge operation as an ethnic identity boundary marker.

3.4.1. The Example of “Ansar and Muhajirin”

The term of Ansar and Muhajirin is an expression used in Turkey rooted in an
important example of brotherhood in Islamic history. This expression sometimes is
used to show the degree of brotherhood. Ansar and Muhajirin brotherhood is the

incident of Meccan Muslims taking refuge to the city of Madina from their Meccan

63



opponents. They had to leave all assets and belongings behind. Muslims of Madina
welcomed and looked after them by sharing their belongings and assets. Solidarity
used the terminology of the Ansar and the Muhajirin brotherhood in the meetings
held before the Airbridge operation. This terminology was also used by the
members of the Solidarity who self identify themselves only as Circassian without

referring to Islam.

According to the information published on ozgurcerkes.com; “The Committee of
Solidarity of the World Circassians, which was established about a month ago and
completed the preparatory work, held its first widely participated meeting in
Istanbul Grand Cevahir Hotel on Sunday, November 12, 2012. The president Dr.
Nusret Bas began his speech by explaining why such a committee is needed. ‘When
the fire surrounding Syria included our relatives, coming to their aid became a duty
for us. After a large-scaled consultation, this Committee has been established’ he
said. As Bas explained, in the beginning, the Committee was first considered to be
serving only for Syrian Circassians with name of the Solidarity Committee of Syrian
Circassians, but taking into account of a possible need of aid in the case of an
expansion of the regional crisis, they preferred the name of Solidarity Committee of
the World Circassians. Nusret Bas stated that the mission of the Committee was to
pull their brothers and sisters out of the war zone and wrap their wounds. Bas said
that they had taken the example of the brother-sisterhood which was praised by the
Prophet comparing to the Ansar and Muhajirin brotherhood. He added that they
knew other groups and organizations were working on this subject and all of them
doing ‘praiseworthy’ works. However, as Bas said ‘the wound is so large, and the
ointment on hand is so little, we need to try to increase it. That's what we're trying
to do, too’ ” (Kusba, 2013).

The participants identified the committee as the Committee for
Solidarity of the World Circassians be ready for these kinds of possible
crises in the future. The committee held its first major meeting on
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November 12, 2012, at Istanbul Grand Cevahir Hotel. Participants from
several cities of Turkey; Samsun, Duzce, Kayseri attended. It was an
important, valuable meeting. Cevdet Said's nephew Gifar Said joined
the meeting as an observer; Gifar Said joined from Syria. There were
emotional moments. The author Elbruz Aksoy, whose wife is Syrian,
made an emotional speech in tears. A decision came out from this
meeting; There are a lot of empty houses in the Circassian villages in
Turkey. The idea of the establishment of our Syrian relatives in these
empty houses came to the fore. Also, a Circassian family, who
considers each self-conscious, would acquire a brotherly family, like
The Ansar and Muhajirin in Islam. On that day in the meeting, there
was a large amount of donation and pledges. Some said they would
welcome the arrivals. Some gave their house, some donated. For the
first time, Circassians were be able to acquire a result in the first
meeting they made seriously [Habracu, Solidarity].

As a bias of the positionality of the researcher, the patriot member criticized the use
of the Ansar and the Muhajir terminology, which Patriots had criticized sharply, in
a softened tone. She stated that the concept of the Wunekosh rather than the Ansar

and the Muhajir is correct to use in the case of the Syrian Circassians.

I didn't have a Wunekosh practice [during Syrian crisis]. There were
things that | have only observed. For example, | observed in Yalova, in
Reyhanli. I was invited to a festival there that year. There were things |
witnessed. Actually, we shouldn't miss one point here. For example, the
"Ansar" and the "Wunekosh™ are different things. In other words, the
Ansar brotherhood, as far as | know, expresses the brotherhood and
solidarity of those who are from the same religion. | don't know if I'm
beng wrong, however, "Wunekosh" is more of a sanctioned rule of
Xabze. In other words, a Circassian who has means of support and not
backing off a Wunekhos in need, would not be acting by the rules of
Xabze. And would be accused of performing a shameful act by the
Circassian society. | mean, it is still a shame. They will criticize him as;
"He doesn't support this guy.” This degregates his reputation seriously,
at least there is a sanction like degregating the reputation. "his
Wunekosh is still in need, but he didn't help him even he had the
opportunity” [Qube, the Patriots].
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3.4.2. United Caucasus Ecole; Muridism

During the struggle with Russian Empire’s army in 19th century, the muridism
movement was the major uniting force of the independently living ethnic groups
and tribes of the Caucasus. Muridism is defined in Oxford Dictionary as “An
Islamic revival movement active in the Caucasus throughout the 19th century,
which advocated the rising of Muslims against their religious and political Russian
opponents.”? In this respect, “The muridism was a military-political ideology that
was based on the Sufi teaching of Nagshbandiyyia-Khalidiyya; bred by internal
socio-political transformations in the North Caucasian communities and external
political factors; connected with the change of the geopolitical situation, and
international influence in North Caucasus” (Tsvetkova, 2017). As Tsvetkova lays
out in her article JOCAS?, muridism “...developed a system of leadership within
the framework of an established state and united population irrespective of ethnic
origin”. Furthermore; “united by religion, under the leadership of the Imam, the
mountaineers were inspired to fight for achieving a common goal without reference
to their ethnical difference” (Tsvetkova, 2017, p. 96). Tavkul also highlights the
effect of Islam through muridism over inter-ethnic relations among the Caucasians
and the way it unifies them serving as a bonding medium. According to Tavkul
“With the emergence of Islam as an ‘ethnic identity’ against Russians, the people
of Caucasus gathered around the idealization of ‘United Caucasus’ (Tavkul, 1998).
Therefore, muridism movement, and the United Caucasus Ecole it had generated
served as a boundary marker, including and excluding factor, of Circassians as a

byproduct of their encounters with Russians.

First it comes the Circassians and then the Caucasians. Because the
people of Caucasus may be descended from different ethnic groups, in

23 “Muridism.” Oxforddictionaries, Oxford University Press,
en.oxforddictionaries.com/definition/muridism.

24 Journal of Caucasian Studies
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other words, the Caucasians may belong to different ethnicities;
however, it [the Caucasia] is actually a cultural sphere. All of these
people fall in the same cultural sphere. Of course, there are different
cultures and cultural differences, however, if we draw a larger circle
around, all these cultures appear similar to each other. Hence,
throughout history they have always been interested and cared and
sympathized for one another. Therefore, who are the people making
these discussions? Such as; "who is the Circassian?”, "Does Circassian
means just Adyghe people? Or is it a more comprehensive concept?
What is it? We do not stick around any of these questions. When we
say "Circassians," we do not consider this to be an ethnic thing, but as
people in the same cultural sphere. Therefore, we feel close to them,
During such disasters, this affirmation naturally involves people who
are in that cultural sphere and brings them closer to each other. It
stimulates the feeling of doing something for them. This is what
happened in Syria. There were also the [Turkic] Karachays among
those who came from Syria. There were the [Turkic] Balkars. They are
in some way together with the Circassians, and even some of the
Karachays identify themselves as the Circassian. However, this is not
an issue. They had shared a common fate. And they again were together
in such a time [a disaster period]. Therefore, we feel an affinity to the
people of Caucasus. Moreover, this sympathy, especially in these kinds
of disasters, causes us to empathize with them in conflicts, wars, and
grievances. Maybe that's what it is. [Shogen, Solidarity]

Therefore, the Solidarity member stands the homogenous common-Caucasian
culture and fellowship in fate as a bond and a boundary marker rather than race and
ethnicity.

... Then the officials started to check the suitcases of people arriving
again [as Syrian Circassians arrived at the airport during the airbridge].
We assisted them. We formed an order because there were also non-
Circassians, but our kinsmen among them. What | mean is those people
are Caucasian but not Circassian. There was a Chechen uncle. There
were people of Abkhazian origin. But most of the people who come
here [to airport during the airbridge operation] were talking in Shapsugh
dialect of Circassian [language]. And there was a Karachay Uncle. Then
we made him the mayor of the camp. [Guler, Solidarity]

Islam’s unification of the Caucasian nations and tribes left an Ecole behind by

keeping the unification notion. While Islam becomes indistinct, the united Caucasus
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Ecole remains through the notion of common culture and fellowship in fate in their
encounters with the “others”. Therefore, Solidarity group over communicates the
united Caucasus Ecole by not focusing on the particular ethnicities while Patriots
are entirely against the idea in an us-them relationship: by articulating the conflict

and competition between "us™ and “"them" through advocacy of micro-nationalism.

That is to say, what | mean by an ideological difference; there is
tendency towards to the right [ideologies] or left [ideologies], or a
perception of ethno-nationalism. | think this point is importart. | believe
that there was a perception of Caucasianism and Circassianism. I think
this [perception] is a mistake. Usually, our [Circassians of Turkey]
mainly are based on the Caucasus unity ideology. We [Circassians in
Turkey] positioned ourselves equally to different ethnic groups. But
what we have been neglecting has appeared. Something that we've been
losing; our national consciousness. First, [you must] arrange your own
garden then take care of the others garden. Abhazians, Chechens, the
national consciousness already exist in those. It's a regional unification.
But the awareness of being Circassian, the Circassian national thought
IS more important than the other nations in the Caucasus. Because the
Circassian nation paid a higher price compared to the other nations.
Chechens recently experienced a similar genocide, but Chechen
geography was not divided into pieces. Only an Ingush Republic was
founded. I think it's a handicap. [Akgun, Patriots]

The indigenous tribal nations of the Caucasus speaking different languages from
different ethnic origins united under an umbrella during their resistance against
Russians, especially with the effect of the Muridism movement. Their interaction
with the threat of the ‘other’; the occupation of the Russian Empire got them unified
in a sense, bearing the united Caucasus ecole. In one sense the Ecole’s visibility
explains Circassian Solidarities understanding of delivering aid to Circassians as
well as other Caucasians. Solidarity defining themselves through a shared culture
as a boundary marker for differentiating “us” versus “them” rather than ethnicity is
in the same line with the critics of Barth to the current understanding of ethnic
categorization. However, the Patriots who campaigned against the Airbridge
operation is also against the united Caucasus Ecole and they set the identity
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boundary marker for defining who Circassian through a classic ethnic-nationalistic

perception.

3.4.3. “Haremlik and Selamhk” Practices in the Guesthouses

During the Syria crisis, Circassian civil society in Turkey got mobilized around
three primary duties in terms of helping the Syrian Circassians. Those duties were;
welcoming and picking the Syrian Circassians from the airport; trying to find a
permanent place for them to stay; and hosting the guests temporarily in their homes.
This permanent housing was sometimes a donated or rented apartment by a sponsor,
or a house in a Circassian village. At one point, as the number of arrivals increased,
hosting them became a problematic solution. For that reason, after a while, both
Solidarity Committee and the KAFFED committee rented guesthouses for the
accommodation of the Syrian Circassians coming to Istanbul, sometimes without a
notice for the committee members to be prepared. Therefore, the time between
arrival and the sheltering of the guests needed to be managed. However, the
Haremlik and Selamlik practice demand of some guests became an issue of
contention illustrating the different interpretations Islam as a boundary marker
among the Circassian networks delivering aid to Syrian Circassians.

Haremlik and Selamlik practice of Islam sets certain regulations on the relations of
men and women who are not married and not first-degree relatives to each other.
Solidarity and KAFFED’s perspectives towards the “Haremlik and Selam/:k”

practice of Syrian Circassians differ in terms of defining ‘us’ versus ‘them’.

If there were such kind of demands for harem and selam practice in the
guesthouse, 1 would respect it. At one time, while there were families
there [in the guest house], 3 young men came from Syria. They were
going to go to Abhazia by staying overnight [in Istanbul]. I didn't take
the young men to the guest house to stay with the families; instead, |
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took them to my house. Yes, | also have a family; however, there was
no host or homeowner in the guesthouse, because it was a guesthouse.
Xabze can adapt to the conditions of the day, conditions of the person.
There can be different people in a community, there can be people of
different faiths. They can interpret Xabze differently. This case in
accordance with our social structure. We cannot become Pagans just
because our ancestors were. | don't think Circassianness and religion
are alternatives of each other. [Kushba, Solidarity]

While the members of Solidarity group oversee and normalize the likely demand
of a ‘Harem and Selam’ practice in the guest house, the member of the KAFFED
Committee articulates this demand as conflicting to Circassian customs and

traditions.

But we've had an issue like that. I mean, for example, | also relate this
to war psychology. There were a mother and son that we have
accommodated at our guesthouse. We have informed them early on as
follows: ‘Look! this is a guesthouse. You can stay here in Istanbul until
you set your life. We're giving you a duty. We're giving you a job. Stay
here. But know that people will come and go. Host them. We will tell
you to cook for them. But if you cook, we will pay for it. We don't tell
you to serve. You are not a servant, but [when there are guests] you'll
stay in one room together. Any guests may stay in other rooms’. Even
they said OK at the beginning, that was not the case. They made
problems at the arrival of each guest to the guesthouse. We didn't place
anybody in the long run. The son protested as; ‘my mother is wearing a
hijab how come a foreign guest [man] can enter the house?’ This is
something that irritates me as a Circassian. As a Circassian. Because
my mother doesn't cover her head, but Grandma covered hers. It's not
something we are not familiar among our family. A Circassian woman
doesn't behave like this. She doesn't say; ‘There is no man in the house
so | cannot let you in” instead she'll say; ‘My husband has gone from
Kayseri to Ankara’. However, If the guests came to the village to stay
overnight, she cooks for them, makes the bed. She hosts the guests,
welcomes them in. There is nothing to question this among the
Circassians. However, we had troubles with that mother and son. | am
mentioning this as an anecdote. They brought a problem with everyone
who arrived at that house. They caused trouble. Our patience, all our
strength is up to a certain extent. All of them were constantly tested
during that period. But none of us has given up. None of us gave up. |
don't believe that there was that type of a human [among us]. We didn't
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say “let's leave them! let them by themselves”. None of us said it. There
were times, when we got very bothered, for example, the mother-son |
was talking about bothered us a lot. Did it grow a dislike among us
about the Syrian [Circassians]? We beared. Because basically, this was
Xabze. [Altheskir, KAFFED]

The religion theme as an identity marker appears to be correlated with the ethnic
other, ‘the Arab’. Rather than a belief system, it is considered as a boundary of
ethnicity. Islamic practices such as headscarf, ‘haremlik and selamlik’ is considered
as the practice of ‘others’. However, Solidarity group [CERKESFED] seemed to
welcom Islamic practices relatively more than the other groups. It differentiated the
Islamic practice without attributing to the ethnic other and also built boundaries

with religion through the lens of the Circassian traditions and customs.
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CHAPTER IV

LANGUAGE ‘4DIGABZE’, ‘KINSHIP’ and CIRCASSIAN ETIQUETTE
‘XABZE’ AS CIRCASSIAN IDENTITIY BOUNDARY MARKERS

4.1. The Circassian Language ‘Adigabze’ as an Indentity Boundary Marker

Language is one of the strongest determinants of ethnic and national identity. Ethnic
diasporas maintain their distinctive identity through their language. More
specifically, in the context of the Turkish Republic where the majority of the
population and in the Circassian diaspora share a common religion [i.e., Sunni-
Islam] the significance of language as a distinctive marker of Circassian identity is
highlighted.

This chapter introduces the Adigabze from a linguistic perspective and the role it
plays to create a common ‘we’ among the Circassian diaspora. Next, it overviews
the historical debates on the evolution and the alphabet of the ‘Adigabze’ in Turkey.
Then, it compares and contrasts how Circassian networks in Turkey utilizes
language to create bonding with Syrian Circassians while also, being critical of

others for not giving this distinctive boundary marker its due.

4.1.1 Backgroud

North Caucasus has long been a melting pot of languages and diverse ethnic
cultures due to its geographical position. For ages, the Caucasus has been serving
as a passage between Asia, Europe and the Middle East where each civilization that
passes through, left a bit of itself behind. According to Catford, "since Herodotus's
day, writers have commented on the ethnic and linguistic diversity of the Caucasus”
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(Catford, 1977, p. 283). Traveler, a historian, and a geographer Al Masudi in his
texts referring to the Caucasus illustrates the region as the "Jebel al-Alsun™
[mountain of tongues]. Strabo and Evliya Celebi are among the travelers and
historians, although they have exaggerated the number of languages being spoken,
affirming their amazement of the linguistic diversity of the Caucasus. Catford and
Colarusso give an estimation of the number of languages being spoken "in the
Caucasian mountain valleys, in the foothills, and the closely adjoining plains™ as
more than fifty (Catford, 1977), each having sub-dialects (Colarusso, 1992, p. 1).

There are thirty-seven languages which are believed to have been spoken in the
Caucasus area for at least 4000 years. These "indigenous™ or "autochthonous"
languages comprise the language group generally identified as the ‘Caucasic’
(Catford, 1977). Caucasic languages do not belong to any of the three major
language families; Semitic, Indo-European or Altaic; instead its contextualized
within itself. Circassian language [Adyghean, Adigabze] is among the indigenous
languages falling into the Northwest Caucasic language family. Therefore
Circassian language having forty-eight consonants in most dialects® has its own
uniqueness not only because of being “extraordinarily complex by any linguistic
standard,” (Colarusso, 1992, p. 2) but also for being an indigenous, an archaic and

also a peculiar language defined among the Caucasic languages.

% The sub-dialects of the Circassian language [Adyghean, Adigabze] listed by linguist John
Colarusso are; [West] Natukhay, Shapsugh, Hakuchi, Bzhedukh, Chemgwi, Hatukay, Yegereguay
[East] Besleney and Kabardian (Colarusso, 1992).
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4.1.2. The Circassian Language: a Contemporary Brief

In a rare study run in 1993 among the 160 Circassian Villages in Kayseri City of
Turkey, 95% of the participants stated that they use Circassian in their daily life in
the village. All of them stated that they have learned the language in the family and
in the surrounding environment. None of them have indicated that they have learned
the language only in the surrounding environment. 0.5% of the participants who
stated that they could not speak the language are also the ones who state themselves
as living in the city (Eser, 1999, p. 122). According to Eser's study, speaking
Circassian is considered as a "measure of being Circassian™ (Eser, 1999, p. 121).
Another field study about Circassians was ran by Ayhan Kaya in 2002 among 559
Circassian participants in Turkey. According to Kaya "unless a 'mother tongue
education' is maintained, the Circassian language is expected to disappear in a short
time as a result of assimilation, modernization and urbanization" (Kaya, 2011, p.
161).

Instead of learning through modern ways of language education, Circassians in
Turkey learn their language skills primarily by only hearing in the family. They do
not have a standard or shared alphabet for writing. Most of the written sources are
produced in the Caucasus of today's Russia and they are written in an adapted form
of the Cyrillic alphabet which is a severe obstacle to learn reading as the first step

of the language education through written materials.

Which alphabet to read and write in the Circassian language has been another
debated issue among Circassians. Today, there is one association established
focusing only on Circassian Language in Konya, Turkey named Adyghe Bze Xase
[Adyghe Dil Dernegi] that is trying to develop a Latin based alphabet for
maintaining the survival of the language. Adyghe Bze Xase also developed
‘danef.com’ which is the first online Circassian dictionary containing 108.000

Circassian words and its translations to English, Turkish, German and Arabic.
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4.1.3. Language as an Ethnic Boundary Marker Structuring the Interaction

Between Circassians of Syria and Turkey

In this study, | have carried out interviews with the leading members of three
Circassian networks in Turkey: Circassian Solidarity, KAFFED, and Circassian
Patriots. Patriots did not get involved in the humanitarian aid organization;
however, they actively campaigned against Syrian Circassians to be brought to
Turkey during the Airbridge operation. They performed campaigns for Syrian
Circassians to go to their ancient homeland in the Caucasus, which is a territory
within the borders of Russia. Nevertheless, with the efforts of the Solidarity
Committee, Turkey was accepting Circassians of Syria while Russia was returning

the applications.

In this section, | have examined 'the Circassian Language' as a boundary marker of
the Circassian identity. Participants often identified ‘the Circassian Language' as
‘Adigabze’ which is how Circassians call their own language in Circassian. Several
themes on the subject of ‘the language’ derived from the interviews of the three
groups in response of the question of “What is the importance of the Circassian
Language, Adigabze for the Circassians, especially for the Circassians of Syria?
How did it become functional in the process?”

Apart from the using language as a primary source of communication during the
Airbridge operation, Solidarity network appears to be using language as a strong
marker of Circassian identity, in the form of a zone of common sentiments with
Syrian Circassians. The leading members of the Solidarity Committee, were all able
to communicate in the Circassian language except one who was an as ethnic Abhaz.
Therefore, their ability to connect with Syrian Circassians directly without needing
an interpreter in between and experience the "common we" through the language

became one of their primary motivations.
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The elements of the common sentiment zone formed between Syrian Circassians
and Circassians of Turkey was the feeling of trust and safety for the Syrian
Circassians, and feeling of being obligated in the form of obligations felt towards a

close relative for Circassians of Turkey.

4.1.4. Circassian Language during the Airbridge Operation

During the interviews, | have derived the themes below from the participants among
the three groups that have referred to ‘the Circassian Language’. Circassian
Language was considered as a tool and a medium; for communication of the
diaspora members [weakest], for the survival of the Circassian culture [vital], to
identify or prove being Circassian as an identity marker differentiating “us” versus
“them”, for creating a zone of commonness, “common sentiments” among the ones
in the Caucasus and in diaspora. The major sentiments are of the “common
sentiments zone of trust and kinship. Circassian language was also mentioned as an

indicator of the level of Circassianness.

4.1.5. A Comparative Assesment of Language during the Airbridge Operation

All members of the Solidarity group [except one] are able to communicate in
Adigabze; therefore they over communicate the Circassian language as a ‘tool for

communication’ during the airbridge operation.

The language [Circassian, Adigabze] was so essential in which if | could
not be able to understand or not speak, it would not be possible for me
to maintain contact with the Syrian Circassians and carry out such an
operation. In general, the native language is the most crucial tool for a
person to express and realize himself/herself. [Meretiqo, Solidarity]
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There was the ease of speaking the same language. Because we do not
know Arabic, they do not speak Turkish. Therefore, our common
language is Adigabze, Circassian. Consequently, we have benefited
from this. Of course, to communicate with them...[Habracu, Solidarity]

Some of the [Syrian Circassians] who came [to Turkey] during the
Syrian Civil War were still able to speak Circassian, some of them...
and some of those who came were from Abzeh, from Shapsugh [tribes
of Circassians also speaking their own dialects of the Circassian
language]. Those mentioned speak the sub-dialects of Adyghe
Language. I'm a Kabardian. However, I've been able to understand
them, a majority of [what they speak]...This assimilation is everywhere.
So this is what happened in Syria. Although with some of them we were
able to understand each other with Adigabze, that is, we could not
communicate with others. They only knew Arabic. However, they were
aware that they were Circassians...However, if we consider the current
situation, to give something statistical probably there were 25-30% or
about 40% of people were able to speak their mother language. So we
communicated with them. If they were speaking with Abzeh dialect, |
understood 80% of the things they talk. They recognized 80% of what
| say because it is, in fact, the same language; Abzeh language,
Kabardian language, Beslenei, Chemgui, and Hatqoi languages. All of
them belong to the same language [Circassian, Adigabze]. They are the
different dialects of a single language [Circassian, Adigabze]. [Shogen,
Solidarity]

When language was used as a communication tool, if one of the sides does not have
enough language skills, misunderstanding were becoming a challenge for the both

parties.

When | phoned them, we communicated half in Circassian, half in
Turkish. Then I was making a joke, and the person in front of me gets
offended. | was talking with the conditions of Turkey, and I make a joke.
So the one | talked to, apart from the Circassian traditions, carries the
traditions of Arabs. So he considered by words under the Arab culture.
So they feel all French [Greek] to the things I talk. [Guldal, Solidarity]

In comparison, the interviewee who was one of the responsible people among the
Syrian Crisis Management Committee of KAFFED, and the President of KAFFED
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was not able to speak in Circassian as much as to hold a conversation. However,

they used alternative methods for communication.

Therefore, if someone speaks [in Circassian] by my side, I understand
things such as; what is he/she talking about? What's the topic? Is he/she
talking about the house? Is he talking about business? Is he hungry? Is
he thirsty? However, for example, one of the meetings of the KAFFED,
they invited two young Syrian men. At that time, 1 was not a board
member of the KAFFED [but a member of the Crisis Management
Committee]. | attended that meeting because the Syrian crisis
committee was gathered. President was brother Vacit. Vacit is my
relative. He knows my mother very well. However, even brother Vacit
had thought that 1 am fluent in Circassian. Because he thought about
me as "he couldn't do it any other way" [Dealing with Syrian
Circassians]. He called two young men. He said, "Now Altheskir, ask
them what the problem is, can they tell us about the region?" | said;
"Brother, my Circassian is not enough to ask them." Then one person
there carried the conversation and saved me. He [later] said; "Where
should I know? | thought you have somehow learned Circassian in the
village". However, all of the Syrians [Syrian Circassians], | don't know
how young people manage to do it though. Maybe this should be
studied. It should be studied to solve our problem with Circassian
language. Young people all were able to speak English. Such that, even
a homemaker living in the village could be able to communicate in
English as much as to talk about what she needs. I do not know if there
is a similar case in Turkey [A villager talking in English] I've always
solved my problem with English. [Altheskir, KAFFED]

The participants who are in a leading position in the Patriots group campaigned
against the Airbirdge operation mentioned that they were not involved in aid
organizations, instead only have personal observations. One of the leading
participant mentioned that he can not contribute to the language subject.

No one in my family knows the language. Therefore, my father was
also assimilated. In that respect, | cannot speak much to that [language
subject]. I don't have much to do with language. | don't know Circassian
anyway, but I'm trying to learn. I'm trying to learn a little. [Akgun,
Patriots]
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During the Airbridge operation; Circassian language united people, feeling of
commonness and common sentiments for both sides as Circassians of Syria, and
Circassians of Turkey was one of the main motivations of the Solidarity Commitee.
The group over communicated these sentiments as the feeling of “trust and safety”
on behalf of Syrian Circassians, and as the feeling of being obliged that the ‘kinship’
culture of Circassians which imposes certain obligations on behalf of themselves

and on behalf of Circassians of Turkey.

When you speak the same language, you feel like as if you are talking
to a very close relative, someone close to you. The expression of the
feelings in each language is different. Only the person who understands
Circassian can understand my emotions. When | meet a Circassian
speaker, | feel like I've known him for 40 years. [Baj, Solidarity]

Kushba, the active member of the Solidarity mainly managing aids and the needs
of the Circassians of Syria acommodating them in Istanbul and organizing their
transfers to Abkhazia and the Circassian villages around Turkey underlines

language as an adaptation tool.

First of all, it [Circassian language] was the most important means that
made the parties feel confident [Syrian Circassians and Circassians of
Turkey]. A few words, even if they not correctly articulat, established
a sense of assurance on the both sides. The helper has given his hand
comfortably, and the receiver received what the helper gives
comfortably. The language [Circassian] was a tool of trust. Both parties
communicated more easily with each other. They immediately
managed to establish contact with their environment. It was a very
robust tool for their adaptation. [Kushba, Solidarity]

In a real-life example, the participant who played a central role in the airbridge
operation highlights the essentiality of Circassian language for Syrian Circassians
as medium making them feel secure. According to the participant, “the language
fact is the most crucial element of a nation, reflecting on everything through its own

values, through the world of emotions, and is an element of trust”.
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Syrian Circassians experienced the advantages of being able to speak
the language. First of all, it helped them in establishing contact.
However, most importantly, we were able to transfer our mutual
feelings to each other. Emotions mutually touched us. If we had done
this in Turkish, I do not think that I can live the same feelings that |
have experienced. A 90-year-old woman, her daughter between 65-70
years old and her granddaughter. Three [Syrian Circassian] ladies. |
went to meet them at the airport. | was going to bring them to my house
to spend the night. After that, we were going to transfer them to their
new home, a [donated] house in a village that we have organized. When
| went to the airport, | was expecting to see three ladies. However, there
was only one lady aged over 90 years old, staring around with confused
eyes. | was wondering if she was among the ones who came to us; | said
to myself, "But she should not be alone”. As time went on, | went
nearby and asked her, "Wu Adiga?” ["Are you Circassian?"] She replied,;
"Thash to psh’a? Tham Keguaqua...?” ["How did you know? Did Allah
send you?"]. So I asked; "Wu za qua...?" [“are you alone? Where is your
daughter?”] Then they came along too. | picked them and drove to my
house. My wife had prepared some food for them in the main room. We
served and hosted them. In the double sofa, the grandmother and his
daughter were sitting. In the armchair, her granddaughter was sitting by
herself. The old lady asked me in Circassian; "Can I come by you?”.
She came and sat by me. She placed her head on my shoulder and slept.
It was a very emotional moment. Just think of this; [it was only because
of] us being Circassian and speaking in Circassian. She hadn't slept for
three days. They were on the road. Three ladies were running from the
war. The fact of us speaking in Circassian gave her level of confidence
and made her feel comfortable. She leaned on my shoulder and slept
there. Not just only for communication. Language is the bearer of the
culture, of the society, of the human values. It is not possible to feel or
make one another feel these feelings in another language. With this
incident, this fact becomes concrete. The language fact is the most
crucial element of a nation, reflecting on everything through its own
values, through the world of emotions, and is an element of trust.
[Meretigo, Solidarity]

The participant from KAFFED, took part actively in KAFFED’s Crisis
Management Committee for Syrian Circassians mentions importance of having
working knowledge of the Circassian language for using it as a tool for forming
mutual commonality through common sentiments. The participant over
communicated how essential it is to be able to use the right words, short cuts for

entering into the common sentiment zone. Phrases like “calm down” for Syrian
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Circassians and “Here is my homeland” for the Circassians in the Caucasus are
among the short cuts he uses. He over communicates the “soothing” effect of the

language for Syrian Circassians:

| believe a lot in the magic of the language. Maybe it worked in calming,
in soothing. For example, as a physician, | know what it is meant if you
say "Wumegumech" in western dialect. It means ‘Calm down. Don't
worry’ in Kabardian dialect; the word is; "Wumeguzabe". | also use
these words as a physician. I'm seeing a patient, [who is] in panic, she
is Abzekh from Reyhanli [a district in Syrian border of Turkey]. | say;
"Wumegumech". Her lines in the face get softer. She responds to me in
Adiga [Circassian] language. I understand some of it. I’ve had a lot of
experiences like this. For example, a woman reaching me by phone, in
panic, crying, telling me something. I am trying to understand what she
is talking about. There are times | do understand, and there are times
that | do not understand. But | understand the dialect. Is this Abzeh?
Western dialect? Is it Kabardian? | know she says; "We came. We have
no one. We don't know what to do. | have a child". When 1 reply to her
as “Wumigumech” she immediately calms down and starts speaking
word by word. This was a method that | used in this period. [Altheskir,
KAFFED]

The participant who was a managing member of the Patriots, evaluates through her
personal observations she has seen in her village and around. According to the
participant, Circassian language served as a “band-aid” for Syrian Circassians in

their new areas of settlements in Turkey.

If I refer in terms of language to Syrian Circassians; they have clung to
the Circassian community and have established a more secure
connection in their new habitats. Again there can be exceptions.

Therefore, | make this statement through the examples I've seen. Syrian
Circassians have established a more secure and attentive connection
with the Circassians in different geographies, in their new places of
living. After that, there might be many complications. However, those
are separate issues. In the very beginning, the Circassian language was
a good band-aid. [Qube]
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All members of the Circassian networks who worked for or against the Airbridge
operation over-communicated language as an element of being a ‘nation’.
Participants considered ‘Circassian national consciousness’ at front in the order of
importance than the revival of the Circassian language. Here, participants refer to
“language as a medium for communication”. Therefore, language’s vitality comes
from; rather than as a tool for communication, as a boundary of the Circassian

identity.

Language is something that keeps a nation, a people existing. [Shogen,
Solidarity]

Language is vital. Now, of course, When the term “nation’ is described:;
here is the commonness of the language, commonness of the territory,
the commonness of the geography. These are elements that make a
nation "a Nation". At the front of all these [elements] is the language, it
bring consciousness [Ozden, Solidarity].

Language is an element that connects a nation... When | spoke with
Syrian Circassian in Circassian beyond Turkey and Syria, a third space
is being formed, where | consider myself as members of a common
nation. Even if we live in separate states, you find yourself as a member
of the same community. [Baj, Solidarity]

A culture that has survived bonding people in different territories
provided an awakening of the national identity. The combination of a
living culture in different geographies provided an awakening in
national identity. The fact of an idle language that they haven't been
using suddenly becoming life-saving and that has grown a sympathy
for their own culture and language. This situation brought about a
revival in national consciousness. [Kushba, Solidarity]

A person who does not speak his mother tongue but another language
will grow a perception about the world, about his own values, about his
own nation reflecting the views of the language that he/she speaks in.
[Meretiqo, Solidarity]

A person who is conscious about his/her identity, or has become aware
of the national identity, may also pursue to learn the ‘Circassian’
language. Learns the culture and makes efforts for it. Even if [he/she]

82



cannot teach [him/herself], in the case [he/she] has the opportunity
he/she can teach the language to his/her child. [Qube, Patriots]

The leader of the Patriots and some founding members are not able to speak
Circassian. However, one of the participants who were in a leading position in the
group identified her Circassianness through her high skills and knowledge of the
Circassian language. The participant over communicates the essentiality of the

continuity of the conversation by using language as a tool for communication.

Though, I don't consider someone as a Circassian speaker if that person
is speaking "half". I define a Circassian speaker, speakers like the ones
like me. Who knows the language thoroughly, who can talk about
what's in mind, to talk about all of the issues in the world in Circassian.
Speaking a little Circassian might be nice for greeting, but there is no
point if there is no continuation. [Qube, Patriots]

Another participant criticizes the societies judgment of knowledge of the Circassian
language as a boundary marker for defining the level of Circassianness or the
"Circassian" and the "other". For him, the Syrian Circassians issue is a case for

questioning the concreteness of this boundary marker.

For [Syrian Circassians] there was no single spot on our bodies that
don't sweat because of tiredness. As | visit [my wife's] village for the
Sacrifice Feast?, people were talking in Circassian language and telling;
"this year we have donated for sacrificing an animal in Myanmar" and
then they talk to you in Circassian. If you accidentally don't get what he
says, you are labeled as the assimilated son-in-law...That's the problem
in Circassian associations as well. You struggle with all your strength,
but after a while, they stick the label on you as “he doesn't speak™... In
other words, this was probably my biggest motivation for learning

26 The Sacrifice Feast is one of the oldest Islamic holidays in Turkey. It commemorates the story
about Prophet Ibrahim (Abraham) who showed obedience to God by agreeing to sacrifice his son.
God then sent him a ram to be sacrificed instead. Traditionally, on the first day of the Sacrifice Feast
in Turkey, men of each family go to a mosque for special morning prayer. Then the sacrifice ritual
begins. In recent years, some Turkish people started making donations to charity organizations
instead of sacrificing animals. Many people in Turkey take special care to help the poor during the
Sacrifice Feast.People usually wear their best clothes during the Sacrifice Feast. They welcome
guests to their homes or visit relatives or friends during the holiday (timeanddate.com, 2019).
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Circassian. My first motivation was being mute [not able to
communicate] in the Caucasus, making my father smile was my second
motivation, and this is my third motivation... If you are not worried
about the problems of your people, if you do not have the slightest effort
to repair to cure, if your first priority is yourself, if your first priority is
the brand of the car you use, what happens if you speak Circassian or
not? [Altheskir, KAFFED]

The participant from the Patriots group who articulates himself as not having any
understanding of the Circassian language delivers the utopia of an independent

state and national institutions enforcing Circassian language education.

In order for a society to survive, there must be a homeland country, and
they must reach a specific concentration in their homeland. There must
be a state support dominating all state institutions through cultural and
linguistic policies. In other words, if language is not in a mandatory
position kept by the state, then the language will melt away and
disappear as time goes by. And that society will gradually disappear
after the language. That is why | always say; Language policy should
be a state policy and is not a repressive attitude on this issue without
being left to [ordinary] people. There's no such thing as not accepting
it. [The member of the society] must accept and the state should teach
language. [Akgun, Patriots]

To recapitulate, Circassian language nearly becoming idle had played a crucial role
in the encounter of Syrian Circassians and Circassians of Turkey. Language was a
tool of communication for the parties that speak Turkish and Arabic. Language has
also formed a common sentiment zone ensuring Syrian Circassians to feel safer and
comfortable, therefore increasing their ability to adapt quickly to a Circassian
speaking environment, especially in Circassian villages in Turkey. The language
also has become a tool for the identification of ‘the Circassian’ and ‘the other’
during the Airbridge operation. Solidarity members were fluent in the Circassian
language, which let them experience deep feelings of ‘the common sentiment zone’

unique to the language.

Non-Circassian speaking KAFFED participant underlined the essentiality; even if

the person is not able to speak Circassian, one-sentence short cuts entered them in

84



the common sentiment zone. However, he communicated the priority of Circassian
national consciousness, through the connection to the homeland, culture, and Xabze
and was critical about the native speakers understanding of ‘Circassianness’
without having Circassian national consciousness. Therefore, language is a strong

identity boundary marker

4.2. ‘Kinship’ as a Circassian Identity Boundary Marker

Apart from the blood boned kinship ties, Circassians have also fictive kinship
practice under the idiom of “brotherhood”. British Traveller Longworth analyses
this practice in his memoirs dating back to 1840s, as “mutual aid” and “alliance”
groups (Manning, 2009). These kinship and fictive kinship groups and therefore the
practice were so strong in which, according to Manning, it was the constituting parts
of an “acephalous kinship state” (Manning, 2009). Also,“these fictive kinship
groups united by status, and that their real bonds were quintessentially liberal ties
of contract” (Manning, 2009). Therefore, “the sole bound of union [of these
societies] was an oath, imposing, in the absence of all other ties, obligations of a
most sacred character” (Manning, 2009). The members of these communities all
regard each other as brothers and sisters. Moreover, in order to strengthen being
[fictive] kins to each other, their families are not allowed to intermarry. As
Longworth describes “this is a regulation so rigidly observed, that even where the
society is composed of many thousands, as in the case of the powerful one of
Natquo?, it still holds good, and a marriage between two individuals of it is looked
upon as incestuous” (Manning, 2009). Atalik, becoming kins through fostering and
Wunekosh traditions are among the traditional fictive kinship ties bonding families

to each other. |

27 A Circassian tribe name
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4.2.1. Comparing Kinship Markers among the Circassian Organizations in

Turkey

In this section, referring to the testimonies of the persons I interviewed, | discuss
the relevance of the kinship tradition among the members of the three Circassian
networks that stood for and against the Airbridge operation. Blood bond and fictive
forms of the kinship tradition is still visible among all of the participants. This
Kinship tradition is positioned as a “cultural trait” which has been used as a
boundary marker for identifying and differentiating the “other”. However, in

practice, this other is not necessarily the “ethnic other”.

The kinship ties can easily be detected among the Circassians. People
who do not have any contact can easily find their kins even by going
back to 100 years, 200 years. They can identify where they originated
from. They have family names that have not changed for centuries.
They mostly know which regions they were from in the Caucasus
[before they were subjected to the exile by the Russian Empire]. They
can easily establish contact with the remaining relatives there. Even
outside [of the Caucasus] in diaspora, they can easily find each other
through these common family names, even if they live in separate
countries. After a short conversation, they can reveal the pattern of their
connection and from which descent line they are connected to. Also, if
they don't have a blood bond, they declare each other as "Wunekosh™ as
a brother, as a sister, and they establish mutual Solidarity without
expecting anything in exchange. [Kushba, Solidarity]

Kinship is powerful among our Circassians. Anyone from the same
lineage, from the Baj family, is your relative, and everyone from the
family Habracu is my relative. It doesn't matter if they live in the
Caucasus or Jordan. [Habracu, Solidarity]

Kinship has a very respectable position in terms of Circassian identity.
Even the absence of the consanguineous marriage among the
Circassians is a great sign of dignity. You know that the kinship is
called "Wunekosh" or "Blaga" among the Circassians. They are two
different concepts. Being "Wunekosh™ is a bond that comes from the
relation of being from the same extended family. "Blaga," on the other
hand, implies a close bond that is obtained through marriages. 1 mean,
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both of them are important. Both of them are regarded within the
Circassian sociology. [Qube, Patriots]

Majority of the participants of the study was born and spent their childhood in
Circassian villages in Turkey. Respectively, Guldal was born and spent his
childhood in a big city. According to the interviewee, Circassians appear to reflect

their fictive kinship tradition in the form of regional citizentry.

I consider each and every Circassian as my relative...Circassians from
Gonen, Manyas, Susurluk settled around the Edirnekapi, Eyiip and
Rami districts of Istanbul. Then Bayrampasa district was founded.
Circassians from a certain region of Turkey, became as if they are from
the same village. Although he was not from my village, Uncle Kahir
from Biga district was my father's friend, and he was as if my own uncle.
His wife was my aunt. My mother's friends were also as if they are my
own my aunts. [Guldal, Solidarity]

According to Barth, the features of differentiation “are not the sum of ‘objective’
differences, but only those which the actors themselves regard as significant” (Barth,
1969a). Therefore “some cultural features are used by the actors as signals and
emblems of differences, others are ignored, and in some relationships, radical
differences are played down and denied” (Barth, 1969a). Member of the Patriots
considers kinship practice by circling Circassian ethnicity only. On the contrary,

member of the Solidarity group circles all ethnicities of the Caucasus.

Actually, | portrayed this [Wunekosh] term as being the fellow
countrymen, as a citizentry. Perhaps it is more accurate to describe it as
kinship. Itis actually being relatives to each other. In Circassian culture,
kinship's importance is emphasized. Circassians are actually people
who, as a culture, have discovered being valued by valuing the other. |
mean, when you value them, they care about you too. They [Circassians]
are people who have built their lives on this. They, therefore, always
care about people who are like them, whether they are within the same
cultural circle or who come from the same descent line. Primarily, there
are family lineages. The people in the same lineage are the relatives of
one's big family, Then secondly, it comes the tribes. The people in his
tribe is his relative among the others. Afterward, it comes all the
Circassians and then Caucasians. Since the people of Caucasus may be
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descended from different ethnic groups, in other words, the Caucasians
may belong to different ethnicities; however, it [the Caucasia] is
actually a cultural sphere. All of these people are categorized under the
same cultural sphere. Of course, there are different cultures and cultural
differences among them, however, if we draw a larger circle around, all
these cultures appear similar to each other. Hence, throughout history,
they have always been interested and cared and sympathized in one
another. [Shogen, Solidarity]

The fictive kinship practice appears to be a welcoming ground for inter-ethnic
relations among the Circassian diaspora. Member of the Solidarity group makes a
clear affirmation of how they evaluate the boundry marker for exclusion of the
“other” by not through the lens of ethnicity. He articulates the kinship ties among
the Circassians and the people of Caucasus by evaluating the Caucasian culture as

a vessel bonding people fictively.

Therefore, who are the people making these discussions? Such as; "who
is the Circassian?" "Does Circassian means just the Adyghe people? Or
is it a more comprehensive concept? What is it?" We do not stick
around any of these questions. When we say "Circassians,” we do not
consider this to be an ethnic thing, but as people in the same cultural
sphere. Therefore, we feel closeness to them... Consequently, we feel
an affinity to the people of the Caucasus. Moreover, this sympathy,
especially in times of disasters, causes us to empathize with them in
conflicts, wars, and grievances. Maybe that's what it is. [Shogen,
Solidarity]

Wunekosh practice among the Solidarity members appears to be a significant trait.
Both members of the Patriots -who campaigned against the airbridge operation and
not involved in aid organizations for supporting Syrian Circassians- articulate

wuneskosh practice as a practice that is difficult to follow in the contemporary world.

At the present day, the practice of solidarity union of people whom we
call as being "Wunekoshes" of each other, evolved into something
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which is not possible to survive... and which belongs to the past. [Qube,
Patriots]

Kinship is essential, but in this continuously evolving age that we live
in, the self individualism is at the forefront. When the individual
identities come to the fore, cultural issues and identities remain a little
more in the background, and since the community cannot act together,
can not mobilize in unity...I think this issue brings some fragmentation
to the life of the person. [Akgun, Patriots]

I've considered everyone in the village as my relatives, by the time |
reached the age of fifty as my generation started to age, the olds were
already gone, and | found out that the young generation does not have
the same sensitivity as | had. This hurts a lot. [Guldal, Solidarity]

According to the participant among the Patriots, trait of “carrying the Circassian
sociology” appears to be a litmus for a member of the Circassian diaspora living
under the exposure of or in interaction with different cultures. Therefore, deserving
to be treated within Circassian terms, such as enjoying the Solidarity of the

Wunekosh practice, needs the one to act within the “Circassian Sociology”.

Syrianism and Circassianism can intermingle. Sometimes it may even
overlap. If a person carries Circassian sociology, then, of course, he is
a part of the family..." [Qube, Patriots]

In Peter Worsley’s words cultural traits are not absolutes or simply intellectual
categories, but are invoked to provide identities to legitimize claims to rights. They
are strategies or weapons in competitions over scarce social goods (Eriksen, 2010).
Reciprocally, kinship ties among Circassians imposes certain obligations and

therefore sanctions to the member of the society.

Wunekosh™ is more of a sanctioned rule of the Xabze [The Circassian
etiquette]. In other words, if a Circassian who owns means of support
and not taking care of a Wunekhos in need, would not be acting in
compliance with the rules of the Xabze. Moreover, he/she would be
accused of performing a shameful act by the Circassian society. | mean,
it is still a shame. They will criticize him as; "He does not support this
guy.” This degrades his reputation severely, and there is a section of
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degregating one's reputation. "His Wunekosh is still in need, but he did
not help him although he had the opportunity”. 1 mean, this condition
humiliates that person. Even today, this condition is valid. It has not
diminished. [Qube, Patriots]

4.2.2. Wunekosh practice as a Boundary Marker during the Syrian Crisis and

the Airbridge Operation

Circassian Organizations in Turkey delivering aid and assitance to the Circassians
of Syria has used the fictive kinship Wunekosh practice as a tool in order to manage
the crisis. Through Wunekosh practice, the aid and assitance provided to Syrian
Circassians by Circassians of Turkey had the form of an obligation and a
responsibilty of a family towards a family member rather than a donation to
someone in need. Circassian Solidarity mobilized Wunekosh practice for the Syrian
Circassians pulled out from the war zone in Syria and placed temporarily to a
district in a refugee camp spared for them particularly during the Airbridge
operation. As a second step, Circassian Solidarity searched for the kinship ties of
the arrivals through their Circassian family names in order to take them out of the
refugee camp and settle them permanently through using the social, psyhcological

and financial support that family ties deliver.

We also have benefited from this structure. We have found the family
members [among the Circassians of Turkey] of the ones [Circassians of
Syria] in the camps, and a part of them settled through this occasion.
This is a favorable conclusion of our traditions. [Kushba]

The participant on a managing position in KAFFED Crisis Management Committee
mainly delivering aid and assistance to individual cases examplifies how they
mobilized the kinship ties of Circassians by following the traditional family naming
pattern to find aid and support for Syrian Circassians from Circassians in Turkey.

However, he also identifies the set backs of the kinship tradition.
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One of our methods for searching for a house was this; someone [a
Syrian Circassian] informed us of her arrival. First, we tried to learn the

name of the family or tribe that the guest belongs to... Through this way,

we found many [donated] homes. Relatives of the Syrian Circassians in

Turkey was very active for looking after them, but there are also very
large families. The Shagujes are crowded, the Tsey's, Hatgo's are too.

Are they a family, a tribe or beyond that? These [Syrian Circassians]

belonging to that kind of families were relatively more unfortunate than

the other ones. Because, such as if someone from Hatgo family had

arrived, no one from Hatqo's in Turkey got mobilized to help them. I'm

not saying this to blame them...I'm an Altheskir [from Altheskir family].
I will never question if an Altheskir comes. | know he or she is my
relative. It does not matter from where we are connected; It does not
matter which branch of the lineage they are from. Because we are a

small family, if she or he is an Altheskir, if we sit and give blood, our

genetics will appear identical. | accept it from the beginning. However,

of course, this [mechanism] did not work effectively in the very large

dynasties. Such as a Shaguj lady could still find a job with the Shagujes

in the intervening period. As | said, | can not say as this or that family.

However, we have used kinship ties. When somebody [when a Syrian

Circassian] arrives, our first issue was to find out which family he or
she was from. For instance, the Dziba family was fantastic. When |

called and said; "A Dzibe is coming". They would reply to me as, "You

don't need to go [to the airport], we'll take care of this. We'll welcome

them". In fact, one of the arrivals was wounded. Taking care of an

injured person is a difficult thing to do. God has mercy on him [he later]

passed away, but Dzibe's got organized as a family. They had already
established something like Dzibe Family Association. | don't know if
it's an official association, but there were facebook pages, web pages.

When [ said, " Someone from Dzibe's is coming," they handled it very
well. I remember myself saying, "I hope [the arriving Syrian Circassian]
is a Dzibe.” Actually, they are also a crowded family. However, they
never got around the issue of the issue by questioning such as " Are

they relatives? No, only Wunekosh". They could be able to act like some

others, and they could do so. But, they did not. | don't blame those who
did. [Altheskir, KAFFED]

The kinship tradition among Circassians as a cultural trait “legitimize[ing] claims
to rights” imposed certain responsibilities towards the family members in Turkey
of Syrian Circassians whom they were departed more than a century ago. Therefore,
despite the acceptance of the kinship [and Wunekosh] practice, some members of

the Circassian society in Turkey stayed in silence or avoided to take part actively
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in aid and assistance activities. A recently backrupt and in financial distress member
of Solidarity examplifies his urge of help as he heard about the struggles of Syrian
Circassians but how his fear of “taking thier responsibility”” an not able to perform

his duties towards them prevented him to act.

Although I have insisted on not to enter, | am very grateful to the friends
who attracted me to these processes. This was a test. This was an
example — the way Kenan Kaplan stinted himself and volunteered for
going Lebanon alone moved me. It is a big deal to go and get the job
done at the consulate. Therefore, it is a great honor for me to be
involved in such a thing. The reason | stood back at the beginning is
apparent...1 was in a troubled period. If | weren't in that situation, I'd be
running around. [Guler, Solidarity]

The participants from Patriots, who were not involved in aid organizations and
campaigned against the transfer of Syrian Circassians to Turkey during the
airbridge operation by identifying the process as the "Turkification" of Syrian
Circassians, mentioned that they did not have any case of Wunekosh practice.
Participants mentioned either absence of the Wunekoshes in Syria or Wunekoshes
not being in need. However, they both commented on the Wunekosh practice
mobilized during Syrian Crisis among the Circassian of Turkey based on their

observations in their enviroments.

Circassians tried to operate the concept of "Wunekosh." Because | know
in practice, and | know from the field. In the villages, Circassians tried
to back up the Syrian Circassians. | have many friends in Yalova. |
mean, through the things I've seen. It would be a little hurtful if some
say "we have failed". We [Circassian of Turkey] haven't failed, but
could it have been better? Of course, it could. Actually, at this point,
Circassians passed the test with a good score. Except for a few
exceptions, the Syrian Circassians who went by their "Wunekoshes",
have not experienced suffering, and an unjust treatment in Turkey. So
they haven't suffered anything. They didn't suffer much. So they
[Circassian relatives in Turkey] were able to share their own bread [and
give to Syrian Circassian relative]. They were able to give them the half.
This is not a bad thing. A good thing after all. It was a good test. So in
today's economic conditions, in a time when everyone can only self-
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sufficient dividing a bread in half and give it to someone else should be
considered as a beautiful value. It's not just only on behalf of
Circassians, its universally a beautiful value... There was much support
of Circassians of Turkey to the Circassians of Syria in the form of
looking after them, supporting psychologically. This has been done.
This has been done a lot. Could it be done in a better way? Yes, it could
have been much better. However, the Circassians in Turkey was not
organized [under a body]. So they did their best. In spite of the
negativity of all erosions, The Circassians gave not a bad test around
the notion of "Wunekosh™ during the Syrian civil war. [Qube, Patriots]

Here? yes we have... or Syria. There is no Wunekosh in Syria. No there
is not. No. But there is but I mean no [Akgun, Patriots]

On the contrary of participants of Patriots, members of Solidarity and the
participant from KAFFED generalize Syrian Circassians as their relatives and
claims a fictive kinship bond which can be evaluated as a projection of the cultural

trait of being “Wunekosh”.

Did | know these people [Syrian Circassians] before? No. Circassians
are our relatives. Relatives that we haven't met before. A person may
not know all of his/her relatives in person. It's like you know about their
existence over there. We [members of the Circassian diaspora] have
separated from each other 150 years ago. We arrived as a group and
fallen apart. For example, I've heard that my relatives are in Sudan, they
are in Libya, and | felt very excited. When people from their descent
come to Turkey, how excited they would be to find their fellow
countrymen. [Baj, Solidarity]

We are the people who can show this resistance after 150 years. So
when the Syrians came, my only concern was this; | considered them
as my sister, like my sister-in-law. I've never thought of anything else.
Forexample, would I run for help a person in difficulty? I swear, | would
run. However, | wouldn't run that far. I wouldn't run like as if there is a
fire in my house. [Altheskir, KAFFED]

According to Barth, ethnic boundaries in a group may serve in two way extremity.

In one end it may function “merely as a categorical ascription or label to classify
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people” while on the other end ethnic organization may organise crucial aspects”

of one’s life and “have a great importance at the level of society” (Eriksen, 2010)

As Abner Cohen states; “There is the ethnicity and ethnicity...I think that in
common sense that the ethnicity of collectivity that manifests itself in the form of
an annual gathering of a few of its numbers to perform a dance or a ceremonial is
different from the ethnicity manifested by say, the Catholics in the Northern Ireland”
(Eriksen, 2010, p. 41). In the example of the Airbridge operation, Solidarity
member who by his act of performing an airbrige operation for rescuing people
stands on one end, criticizes the other end of the extremity. He articulates
performing such an organization could not be explained through a single boundary
marker. At this point the participant underlines the Notion of ‘Circassian National

Consciousness’ as a driving force.

The [airbridge] operation we carried out, performed by the identity-
conscious Circassians who want to establish Circassian politics. It is not
something that can only be explained by the kinship. | want to highlight
this in particular. Because we are all, Nusret Bey, Kenan Bey, Recep,
Ben, Emine Hanim, Faruk Bey, Mustafa Bey, Erol Bey are all in this
circle. Therefore, this can not be explained precisely through kinship.
In Turkey, there are hundreds of thousands, millions of Circassians, but
a small team ran this operation. This is something that goes beyond the
kinship. This is something that has emerged by an extremely disciplined,
systematic, self-sacrificing effort of an organization aiming of
developing an independent, self-conscious Circassian politics, and to
present the existence of Circassians to the world. You can't just explain
with kinship. Go to the State, demand, go to the Beirut, this is not a kind
of thing someone who makes regular visits to an ordinary Circassian
Club could be able to do. Those are going to the Circassian culture
events and applauds. These are not easy tasks that can be done by
people who pretend as if they are superior Circassians when they go to
a folklore show and pay ten Lira for the ticket. That's the situation.
That's how | define the kinship...On the other hand, [by being against
the airbridge operation] What KAFFED has done is not something to
be explained with the kinship either. This is something that people who
can be conscious of and who can afford to make sacrifices. [Habracu,
Solidarity]
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Why did | feel connected to those people? Aren't we are the people who
are trying to make people feel this connection? Consider me, for
example. Why did | sob when | found my family in the Caucasus which
we left 155-155 years ago? Do you understand me? Why 1 invited and
hosted them in Turkey? All of those who volunteered for Syrian
Circassians were the people with this sensibility. That's the point].
Aren't we the people trying to build national consciousness for years?
What is the problem with us? Like | said, under normal conditions, |
should be thinking of how to entertain myself this weekend? | should
have been a father planning of which guitar course to take for my child?
What sports activity should | do? [Altheskir, KAFFED]

Central aspects of ethnic processes at the interpersonal level, including streotyping,
under and over communicating , dichotomization and complementation and ethnic
stigma (Eriksen, 2002). The participant in a managing position in KAFFED over
communicates “them” with thick boundaries through stereotyping by applying
standardized notions of the cultural distinctiveness of the Syrian immigrants in
Turkey. He identifies Circassians of Syria as “us” by sparing from “them” through
kinship bonds. It’s observed that the ongoing polical athmosphere in Turkey shapes
the reclections, therefore the perspectives of the participant.

As a physician, when we feel that the patient is not able to cover the
costs, we make the treatment free of charge. This is the requirement of
the medical etiquette, the necessity of being human. However, |
wouldn't be involved as much as | got involved [with Syrian
Circassians]. I don't want to make anyone angry. When | saw a Syrian
on the street, inside of me, there is no sense of mercy towards him.
There is a proverb, "Your life comes first, your love is after." Of course,
I try not to let her live on the street in pain. However, | would not worry
about sheltering him, finding a place for him to stay. | do not know
about these issues. I'm not a State. The one who opens that border gate
has to make this calculation. So many uncontrolled people have spread
to the cities of Turkey. The social problems that are caused by this and
so on. In this sense, yes, | would not say | like it when | see the men
who are walking around with such a strange hairstyle. Short-bellied, in
tight jeans, hair combed strangely, weird beard types. | don't know if
you do like to see this kind of people, but I do not. So...They are also
Syrian. | don't like it. They created a strange fashion. They created a
peculiar fashion stream. Sometimes | go to Taksim. I dislike the scenery
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that I've seen there. However, I'm always going to keep our people apart.
[Altheskir, KAFFED]

The member of the Solidarity group who first identifies himself through left
ideologies at the beginning of the interview evaluating the kinship through the lens
of his political views, he reveals how he was driven by the “signals”, therefore
dichotomize between his idelogic perception against class differences and ethnic
identity. This example of kinship as a Circassian identity boundary marker proves
how ethnic identities are negotiated and how the common sentiments have an effect

in this negotiation process:

Kinship is absolutely important. Agnation is also important. However,
rather than Kkinship or agnation or being relatives, | had the urge of
helping these people because they were human beings. If there is such
a war in Iran tomorrow and there is something I can do, I will do the
same thing again. On the other hand, [during airbdirge-operation] you
see the [Circassian] flag in the hands of people coming [out of the plane].
As they first enter from the arrivals gate, people were holding the
Circassian flag in the hands, even in the hands of the little children, our
Adiga flag was there. Do you understand? That very moment touched
me a lot. | mean, today I'm saying that | will be helping people from
Iran; however, it is not possible to experience those emotions that | had
with the Iranian people. Of course, these people [Syrian Circassians]
feels closer. [They are] from your own blood, from your own soul, your
own relatives. |1 would like to articulate this event like this; We have
said; “whatever it takes for Circassians to survive, to continue their
existence in the world, to ensure the survival of Circassian presence,
let's do it”. What happened in Syria is nothing small. I, for example,
opposed the Turkish State entering Afrin. I'm against entering the
Membic [city of Syria]. We must traverse to the war. [Guler, Solidarity]

The common denominators here are two things. The first one is the
fraternity of being Circassian, and the second is the brotherhood of
religion. These two came together in the Syrian crisis. Our brotherhood
with them [Syrian Circassians] are both spiritual and historical; sharing
the same history, culture, religion. All of these was all together. [Baj,
Solidarity]
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The participant who is one of the leading activists of Patriots over communicates
the importance of kinship ties among the Circassian community. However, she
undercommunicates her involvement in any aid related mobilization or support for

Syrian Circassians.

However, despite this fact, the concept of "Wunekosh", the term of
kinship, is one of the answers that can be given to social alienation,
coldness, technological loneliness. In fact, this is an invisible weapon
of Circassians and something that can be used in every effort for
existing. | didn't have a Wunekosh practice. There were things that |
have only observed. For example, | observed in Yalova, in Reyhanli. 1
was invited to a festival there that year. There were things I've been
seeing. As to add about Wunekosh subject, I'll be by them if they need
me. Because we have learned (educated) like. So this is the way we
grew up. The way | grow up was in the way of; besides of Wunekoshes,
there are 7 billion people are living in the world, all of the 7 are good.
My Wunekoshes had no need for Solidarity and asked for help. That's
what we experienced in practice during the Syrian war. We're following
that line. Even it is wrong or right. [Qube]

Kinship is practically like this; for example, a majority of settlers settled.
When one settled in a place, he dragged the others following him. For
example, some groups settled around Zeytinburnu, Topkap1 and those
areas [of Istanbul], especially in these areas. And then their other
relatives, friends came. Yes, "Wunekosh” concept. You're right.
Kinship relationships have attracted them to each other. They have
welcomed the Circassians whom they already know from Syria, and
they began to live in the same districts. This naturally forms a specific
colony life. It is also in Turkey, such as Istanbul, a city of 20 million.
Keeping such concepts alive is not an easy thing. [Akgun, Patriots]

Participant over communicates the negotiability of kinship ties and tradition among
Circassians in the contemporary World. On the other hand, he over communicates
the kinship in terms of ‘the first people who gets informed about you’ on social
media. Through one’s assertiveness on the Circassian identity forms a social
inclusion of the family members to a ‘common we’ zone, a ‘common sentiments

zone’:
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These are the processes that are expected to be lived. They continue to
live that in the virtual world. Something very interesting. | think there
are about 300,000-400,000 Facebook users in Turkey. Those are
interestingly visiting specific Circassian pages. On some specific issues
or days such as May 21st, they get organized, give a response like an
organized real established association. I think there is a multiplier effect
of kinship here. As an example, let's say a person has 3000 facebook
friends and a hundred of them are relatives. When he shares, first his
relatives see the post because they had been following him. This is
something infectious. So they're contaminating to each other. In this
respect, kinship also means strengthening national identities in the
virtual world. But on the other hand, in real life (out of virtual) everyone
lives in their own lives. Therefore, in such a condition we cannot see a
Circassian outside on the street. So just on May 21st, you can see the
Circassians carrying their flag during a demonstration. Though they are
1000 people, 2000 people, 3000 people... And it is already in a
particular region. Istanbul is a huge city. The ones who can join can join.
In terms of being relatives, kinship people can affect each other. It has
a side that adds a sentiment to the issue. [Akgun, Patriots]

To analyse and to recapitualate the testimonies of the interviews | made, kinship
provides a symbolic and powerful relationship of commonness among the
Circassians in Turkey which was particulary mobilized during the Airbridge
operation. All three Circassian networks evoke kinship ties with the Syrian
Circassians. Two forms of fictive kinship have been utilized: Wunekosh and Blaga
practices the Circassian families from Syria were first put in contact with their
Wunekoshes and Blaga’s which require certain rights and obligations on the
recieving family. These obligations can be so overwhelming that might back fire.
There has been some cases of individuals who stayed away from helping Syrian
Circassians. Even, the networks Circassian Patriots who actively campaigned
againts Airbridge operation, reaffirmed obligations of fictive kinship ties but not
helping any Syrian Circassian family because of they don’t have any kins among

the familes.

When defined as an ascriptive and exclusive group, the nature of continuity of

ethnic units is clear: it depends on the maintenance of a boundary. The cultural
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features that signal the boundary may change, and the cultural characteristics of the
members may likewise be transformed, indeed, even the organizational form of the
group may change — yet the fact of continuing dichotomization between members
and outsiders allows us to specify the nature of continuity, and investigate the

changing cultural form and content.

4.3. ‘Xabze’ the Circassian Etiquette as a Circassian ldentity Boundary
Marker

Circassians social conduct are designed through certain concepts of ethics. The
interrelated, time to time overlapping ethics according to Amjad Jamouka in his
article, "Circassian Customs and Ethics" are mentioned as Adyghe Xabze, Adigaghe,
and Adat. Jamouka has identified Adigaghe as "the Circassianness—the quality of
being Circassian”. Jamouka refers Adat; tradition to as the set of rules and traditions
within the interrelations of Caucasian nations. Finally, Xabze; the Circassian
etiquette which is orally transmitted set of rules and therefore, a "rigid and complex
system of morals" (Jaimouka, 2014) designing all levels social conduct among
Circassians, and "Regulating the day-to-day aspects of the daily life of Circassians"
(Jaimouka, 2014). The Xabze has also served as the law for ad hoc courts and
councils set up to resolve contentious cases and other moot issues, and pronounce
binding judgments (Jaimouka, 2014). Tsvetkova lays out the similarity of the both
terms as; “the Adat is the traditional system of justice among the eastern Caucasian
peoples which is based on local customs and popular legal practices. The Circassian

notion of Xabze played the same role in the Western Caucasus” (Tsvetkova, 2017).

Circassian Xabze appears to have its roots through the ancient times. Therefore, the
Nart Sagas of the Caucasus, which are orally transmitted mythological stories about

the stories of the god-like Narts has also carried the essences of the Xabze rules.
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According to Jaimouka; “The collective and individual attributes of these legendary
heroes have shaped the code of behavior of Circassian society since immemorial
times and molded the knightly characters of its nobility”. Jaimouka lays out the
characteristics as of the Narts as; “qualities included the love of the fatherland and
its defense to the last, idolization of honor, bravery and concomitant abhorrence of
cowardice, observance of the code of chivalry, loathing for oppression, loyalty to
clan and kin, fealty to bonds of camaraderie, care of and fidelity to one's horse”
(Jaimouka, 2014).

Today, Xabze is considered as the most essential and comprehensive cultural trait
of Circassians serving as a boundary marker. According to a study done in 1993
among 160 house members of 7 Circassian villages of Uzunyayla district, of
Turkey, %28.6 of the householders considered the preservation of the Xabze for the
survival of the Circassian culture. Study shows that the second vital element for the
householders participated in the study in order to keep Circassian Culture alive was,
with %7.4, speaking and writing the [Circassian] language (Eser, 1999).

In this chapter re-negotiation of Circassian Etiquette, Xabze as an identity boundary
marker of Circassians among Circassians of Turkey through the lens of Airbridge

operation is observed.

4.3.1. Xabze Through the Perspective of Circassians organized or campaigned

againts the “Airbridge Operation” during Syrian Civil War.

According to Barth “identification of another through the person as a fellow
member of an ethnic group implies a sharing of criteria for evaluation and
judgement. It thus entails the assumption that the two are fundamentally playing

the same game” (Barth, 1969a). Therefore, Xabze, Circassian Etiquette, is set of
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criterias serving as an identity boundary marker leading Circassians to enter the
“common sentiments zone” through the feeling of “playing the same game”. By
acting in accordance with the codes of the Circassian way of conduct, Xabze, out
of their Syrian identity, Syrian Circassians were considered as ‘among them’ by
Circassias in Turkey, as the Interwiee underlines, especially in the Circassian
vilages. Despite the fact of the forms of the tangible [housing, etc.] support, sense
of trust and ease of adaptation was among the forms of psychological support Syrian

Circassians attained because of their ethnic identity.

Xabze turns people into a community which gives the same reactions.
Those who go to villages, for example, do not experience conflict with
the community there. When Syrian Circassians act by following the
same codes, it becomes easier to adapt to society. | think the most
important thing here is the sense of mutual trust. When the Syrian
Circassian coming out of a war zone and refuging to obscurity but
arriving at a space of which is the Xabze's field application, he
establishes a sense of trust and feels safe. He can be able to adapt to the
environment, and culturally does not feel foreign. [Kushba, Solidarity]

The participant who was among the main organizers of the Airbridge operation
articulates the sense of unification and “common sentiments zone” by underlying
“a mood maintained by Xabze”. Another striking fact is; this “mood” turns a
stranger into a close family member within minutes and consists “love, respect, and

Solidarity” among the members of Circassian society.

Circassians of Syria geographically separated from us. However, in
there, in our hearts, the Circassians from forty countries of the world
are living. The value of all these people is the same for us. Any
Circassian living any part of the world too has the same value as if they
are a neighbor of us in Turkey or our brother or our mother and our
father. We feel the same feelings towards them. This is a mood given
by the Xabze. This can not be a result of something that is previously
planned. Eventually, we experience the actual examples of this "result"”
in our community life. In a random place, when somebody introduced
another as "oh he is Circassian too" and as the moment we meet, we are
able to act in love, respect and Solidarity as if we were sharing the same
feelings for 100 years as if we were together for 100 years. This, of
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course, is a beauty that Allah has granted to our society. We are also
proud of this. [Meretiqo, Solidarity]

The participant of Solidarity, defines Xabze as an institutional framework on the
frame “being valued by valuing the other”. Therefore, Xabze is a code of conduct
delivering a life standart through humane relations which still is valid and in

accordance with modernity.

Now what Xabze means in terms of the Circassian identity is; [first of
all] everyone thinks that Xabze is fundamentally essential. They say it
Is vital. That is true. In fact, Xabze is a culture of life. Circassians have
formed a life order, which has maintained a high living order, a
humanitarian standard, even during the dark and chaotic times of the
world. That [life order] is what's called Xabze. A culture that gives value
to human, making the human valuable. A culture that is worthwile by
giving value to human. Today in the modern age, this kind of
communication is just recently being articulated in social sciences.
However, Circassians have discovered this much earlier and applied it
to their lives. If you ask me; “What is the Circassian culture is? | would
reply in with one sentence. “To give value.” It is a culture based on
value. Valuing is essential. It is something that brings the collective
consciousness to the front, not the ego. They have realized this. Yes,
Circassians are said to have high egos, it is said that their individualism
is high, but through Xabze, Circassian society is a society that has
learned to take the egos back, learn to discipline it in a way. That's why,
for centuries, they have been able to live in peace. Today, at the point
where arrive at Xabze is something that we can proudly show as an
example which, if taken as an example, can be a remedy for many
turmoils in the world. It is a condition, is a culture of life. [Shogen,
Solidarity]

Interviewee underlines Xabze as a boundary marker defining “us” versus “them” in
the form of all ethnic groups they interact in the former lands of the Ottoman empire
[today’s Syria, Turkey, Jordan, Israel, Lebanon, Balkan Countries] due to its unique
point of view and approach towards one another. Xabze imposes responsibilities to
the members of the community, similar to the ones they have towards their close
relatives. On the other hand, the kinship structure is rather than race-based defined

through one acting within the Circassian culture. Therefore, as the bearer of the
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culture, Xabze plays an essential role for dichotomization and classification among

the members.

Of course, unlike other ethnic groups living in Turkey or the in Ottoman
geography, as Circassians, we have a distinctive culture called "Xabze."
We have our own culture. The people of this culture have another point
of view and approach to each other. That is a Circassian, feels a
responsibility towards another Circassian, as the same responsibility
that he feels against his son, his mother, his father, his brother or sister
besides he feels the same way of affection, respect to him as he has to
his own family. [Meretiqo, Solidarity]

Otherwise, it is not about what is the blood in a person's veins. Just
because one's mother is Circassian or father is Circassian, or because
both parents are Circassian, this person is not automatically becoming
a precious person. When he/she is blended with the Circassian Culture,
that culture makes him valuable. The importance of the mother, of the
father being Circassian is stressed. Because [these people] are assumed
of inheriting this culture from their Circassian mother and father.
[Shogen, Solidarity]

As the norm defining and regulating social interaction, Xabze implies a particular
set of rules in the form of traditions. Xabze is transmitted from generations to
generations within the family regulating the relations among the family members
and, as the communal base of Circassians in Turkey, within Circassian villages
regulating daily life. Therefore, growing up in a Circassian village or within a
Circassian family is considered as the source of learning Xabze. The participant
identifies himself as a “relax” and “not in line with the traditions,” which, as he

states, is the result of growing up in the suburbs of a Metropol city.

Each and every time we went there [to the camp], or to the Gaziantep
airport to welcome them [Syrian Circassians during airbridge operation]
I have observed their behaviors were by all of our traditions. | was born
in Istanbul. My father and father are from the same village. My wife is
from Gonen city, and she is mixed. Her father is Circassian, mother’s
family had migrated from Bulgaria. However, she has grown up in a
Circassian village. However, | am not in line with the traditions because
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I have raised in Istanbul. I have grown up in the suburbs. | am a person
who acts in a relaxed way [Guldal, Solidarity]

Participant articulates how as a cultural trait, Xabze becomes visible and bonds
Circassians of Turkey and Circassians of Syria in the form of reciprocity for the
ones who helped them within Circassian terms. The similarities he has experiences
in his closed culture area, like the village, and among Syrian Circassians serves as
a boundary between Circassians and the "others", even if the Syrian Circassians

were born and raised in a different country.

As | have observed there, the people in the camp [Syrian Circassians]
was behaving in the same way, following the traditions, like the ones in
our village. I’ve seen they made “Adat” to us. Before, the food in the
camp had been cooked and distributed. That practice was over, later the
camp management issued and distributed coins. With these coins, they
[Syrian Circassians] were able to do shopping from the market in the
camp. On the other hand, the amount they got was just enough to feed
themselves. A woman from one of the families [settled in the camp after
the Airbridge operation] came and said; “I will cook for you, you will
come and be my guest.” My friends [members of the Solidarity group]
talked with each other. These coins were just enough to feed them. They
got worried about how she would cover the cost of the dinner. However,
she insisted; “no, you will come and eat!”, “I will cook for you, and you
will eat”. Menu was chicken and rice. They cooked it beautifully. They
have collected the coins among them, shopped from the market and
cooked for us. My friends said, “if we don’t eat and refuse, they will
get upset.” I am not a picky person, but I mostly eat vegetables. I don’t
prefer to eat meat, however chicken, rice and ayran, how we ate those
along with such a lovely, friendly chat, such a pleasant atmosphere, we
felt so happy and pleased. We suddenly became their guests while we
were the actual hosts. | felt so proud of this situation. [Guldal, Solidarity]

Participant from KAFFED over communicates the “us” versus “them” difference
between his life at home, life at school, and life at the Circassian association. In the
Handelmans typology of ethnic incorporation; ethnic groups form “loose socially
almost insignificant” categories up to “tight corporate” groups. Handelman's
typology refers to the ethnic category as the least incorporated kind of ethnic
collectivity; on the other hand, in ethnic networks, members have interaction with
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each other on a membership basis. “When members of an ethnic category feel that

they have shared interests...they develop an organizational apparatus”

(Eriksen, 2010) which are called ethnic associations. Therefore, Xabze is invisibly
taught and practiced by the members through either at home, in the village and
within Circassian associations which are ethnic associations. According to the
participant, the practice of Xabze forms an atmosphere and a “rhythm” differing
Circassians from the others, where members of the community feel comfort and
peace. In the participant's differentiation, there is an attribution to Xabze
maintaining gender justice, self-dignity, and universally accepted values of
morality, ethics.

| graduated from Ankara Atatlirk Anatolian High School. This is a well
known high school of Ankara...That school was a place where vagrancy,
rebelliousness, being against the teachers, blasphemy all of them was
as normal as breathing. Even today, as I recall those jokes done to the
teachers, | feel ashamed...There were different rules at home. We were
not extending our legs [sit sprawled] in front of our father. I'm actually
not trying to tell you what | understand from Xabze. Instead, none of
this was forced. For example, it's not forced in my house too. However,
my sons also don't sit around me like that right now. When | get into
the room, they get up. They don't say, "Oh, have you come?". Because
my wife has also grown up in that environment, she raised our children
according to that... You are going to school having such an environment.
There are a lot of rules in the house you leave every morning. A lot of
things were being paid attention, such as from not tossing the feet, to
the style of addressing. These were not forcefully imposed either. In the
middle of every speech, you hear that; “Look! you are an Adyghe,
Adyghe's behaves in this manner"...[at school] There was such a chit-
chat scene from the School; 3-5 friends gathered. We are drinking tea.
We're in the toilet. Teas are in the hands of everyone. Everybody
smokes. Everybody has a cigarette. One says something like this; "
Mumtaz squawked again yesterday, | made the bastards settings," he
says. The one he calls with the first name as Mumtaz is his father! |
remember how | got winced at that very moment. He calls his father as
‘bastard’, he calls his father with his first name! 'Mumtaz', he talks about
how he set his father up. My father was also a very tough man. But not
even it is coming to the tip of my tongue, even it comes to my mind, of
speaking like, "yesterday our Duran squawked" | mean, | remember
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how just the idea of such talking gasped my breath...You're out of this
kind of [high school] environment. You feel bad, and you feel terrible.
But you have to keep up with them. Then you come home. There is a
different rhythm at home, the way you breathe. There is a calmness.
And none of this has been taught. No one has forced you as; "Watch
out! Obey the rules!". Then I finished school...My father said to me,
"You're going to the [Circassian] Association. My father took me to the
association, somehow. | remember that | never liked it. I remember
myself saying, "Please, let me not go to the association.” But my father
was very resistant. "No, you will go," he said. We went to the president
of the association at that time. My dad sat with me and told the
president ... "these young guys can't fuse in. You have to do
something"...I went to the association. Then | noticed something. Life
has found balance. There is no one speaking like "Our Mumtaz
Squawked." Everything was in my rhythm. There were people around
me breathing in the way that | breathe. And then there was a sense of
gratitude. Thank God! I'm here. Being there was fun either. Girls and
boys are together. When compared with the ones in my high school,
they were approaching each other through a different kind of morality.
They approach, they address each other entirely in a different way.
We're in Zexes'es® until the morning. We all trust each other. There's a
whole other type of morality. There is an entirely different system. If
we do not lose it, this society will not disappear. This is why | am
striving for. [Altheskir, KAFFED]

Syrian Circassians in the Camp was “neat", “clean” and ‘“organized” when
compared with the “others” as Arabs, and Syrians in the Refugee camp. The camp
managers articulated this superiority differentiation to the members of Solidarity
through, “Nisantasi and Tarlabasi” example. All participants from the Solidarity
network has mentioned the same real-life example from the camp during their
interviews. As the reason for this superiority, all participants have pointed Xabze.

We also visited our [Syrian] Circassian compatriots in the camp. There
were other asylum seekers from Syria. The container area of the
Circassians was separated. It was like a separate neighborhood. The
camp managers expressed their contentedness with the Circassians. In
fact, there was a wide, street-like section dividing the Circassians

28 Circassian name of a traditional meeting of the young Circassians gathering after a wedding and
chat, play various traditional games and make jokes called semerkauw.
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district. They [authorities in the camp] said; "The right side of this
road,” by pointing the region where the Circassians live, "Nisantasi”
left side is "Tarlabasi". Indeed, on the right, Circassians had chosen a
headman of the neighborhood in accordance with the traditions, by the
rules of Xabze. They were governing themselves in line with his
directives. They divided the tasks among themselves, which they would
do collectively, and when compared, their neighborhoods were more
neat and clean. When we looked at the other neighborhood, we saw that
the carpets were thrown out, that the plastic bags were making rounds
in the air with the wind and that the dirtiness was unfortunately very
visible. Of course, we felt very proud of our comPatriots. [Kushba,
Solidarity]

Being the Syrian and being the Turkish are among the identities of the Circassian
diaspora members who interacted with eachother during the war in Syria.
Participant overcommunicates the boundary of being from the different political
atmospheres and circumstances specific to a citizentry of a particular country and
being Circassian. For the participant, maintaining help and assitance to a Circassian
without being in consideration of any other identity is an obligation of Xabze. On
the other hand, participant articulates Xabze as an indicator of being the real

Circassian among the other Circassians.

Among Circassians, Xabze is undoubtedly essential. Must be
implemented in place. To me, a Circassian who is in the claim of living
his/her by following the rules the Xabze should have supported the
Circassians of Syria coming [refuging] with airplanes [Airbridge
operation]. It is not an issue of being relatives or backing up our own
relatives. People who believe in Xabze should behave like this. Without
looking at who they are. Maybe there were young people among the
ones who arrive supporting the Regime [Assad Regime in Syria],
perhaps escaped from the military, saved his life. [Such as] The boy
knew that if he serves in the Regime's army, he will get killed one day.
He ran away. What shall he do? Ran away to save his life. Perhaps
maybe there were Circassians among them [in the aircraft] supporting
the Syrian opposition. The Syrian Regime in his own country has come
to the point of collapse. You cannot tell [declare] a Syrian Circassian
that he/she should support the Syrian Regime or join to the Syrian
Opposition. These people need to decide for themselves. [Guler,
Solidarity]
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Xabze as a cultural trait identified as the “[Social-Communal] life style of
Circassians”, “law of Circassians”, even “almost like a religion to follow” by the
participants. According to the interviewee level of following Xabze is constantly
being judged by Circassians to identify the trueness of one's Circassianness. Also,
the strictness of the Xabze varies differently in different regions which Circassians
have settled. For the Circassians growing up in city meant more interaction with
“the others”, therefore them switching to the city’s dominant code of conduct
frequently. Participant, a member of KAFFED, born and raised in the City, learned
Xabze in the family and mainly practiced in the Circassian Associations and in his
visits to the Circassian settlements, articulates the fear and stress of being classified
as less Circassian publicly because of him missing to follow a Xabze rule by mistake

as a result of growing up in the city.

For example, as a person who has grown up in the city, | may be
neglecting many Xabze rules. Every time | go to the village, every
village I'm going to a wedding today, though I'm 50 years old, | feel
[the stress of not acting by Xabze] the fear. | feel that stress even at 50
years of age. For example, if 1 go to Duzce, | am much more
comfortable. The customs of our Uzunyayla are much more strict. A
word which you do no use in the right place comes and finds you. The
attitude you don't put in the right place you 'll be criticized as "This man
did not grow in the village. He doesn't know anything. He doesn't have
the decency of Xache'sh rooms". These are things I've been told at
meetings in front of everyone. [Altheskir, KAFFED]

But you can't imply the Xabze rules as "look! This is number one". If
you enforce Xabze rules in such a strict way, | could not even make my
son sit on my lap in front of my father. In the beginning, I didn't hold
my son. Therefore, how, according to Xabze, a mother would teach this
rule to his son? Not in the way of; "Look, son; you are going to have a
baby boy soon. Do not dare to hold your son in front of your father".
That's not what my mother said. That's not how a Circassian woman
talks about such issues. She told me; "My son; you know that x person,
he is from x place not from Uzunyayla and how your father doesn't like
the traditions of that location. He said to your father that “WWhen my son
was born, | didn't say Xabze, mabze, | hold my son in front of my father
and caressed him"; Do you know what your father had said to him? "
He said, “May Allah give you the penalty". The reason behind this story
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was; | am telling you this story, so never act in this way. This is how a
mother is teaching her son. So it's something else. Is there a written rule
about it? It's a strange way of giving the warning in the Circassians. |
don't know why. You can sit around, think a lot about it. But there is an
entirely different pattern of behavior, a code of conduct. What do you
think is in essence? The essence is Wherever you go, don't act in a way
which humiliates us, don't give them causes to talk bad behind of you.
An auto control system. For the way you behave, from the way you
dress. [Altheskir, KAFFED]

Acting out of Xabze rules is criticized publicly by degrading the level of
Circassianness. Although the participant who exemplifies his stress and fear of
missing a Xabze rule, therefore judged and labeled as less Circassian, underlines
his dislike against people who establishes interaction with other members without
paying any attention to the Xabze rules. [Altheskir, KAFFED]

Xabze is the reason that we can keep this thing going. If | had always
met with the people who were completely against our trend of behavior,
who had completely forgotten the Xabze, | would have said, "Am |
going to deal with them?" Choosing the easy one is easy. Easyness pulls
the human being. As we are not able to select the easy, so we're not
angels come down from the sky. [Altheskir, KAFFED]

During the Syrian Crisis, KAFFED positioned itself against the airbridge operation.
However, the crisis management committee they operated supplied housing and
assitance to the Syrian Circassians who reached them individually until they declare
the termination of the committee due to scarce sources. During that process, some
Syrian Circassians acting against Xabze was a determinant of the conflicts creating
“bothering”, “dislike” even “irritation” of the participant, and as he mentions, in the
Circassian community in Uzunyayla, the region where he states as the Circassian
Xabze is applied more strictly compared to the other regions. According to the
participant; Couple of Syrian Circassians violating the Xabze by degrading the
assitance given was considered as disrespectful by the community members;

therefore, the number of housing support decreased due to the incidents.
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Our patience, all our strength is up to a certain extent. All of them were
all tested continuously during that period. However, none of us has
given up. None of us gave up. | don't believe that there was that type of
a human [among us]. We didn't say” let's leave them! let them be by
themselves.” None of us said it. There were someone times when we
got very bothered, for example, the mother-son | was talking about very
bothered us a lot. Did it grow a dislike among us about the Syrians
[Circassians]? We kept up. Because basically, this was a Xabze. When
you meet with someone, the way he or she treats you, how her
expressions are, the language they use. As we meet, we were able to
say, "oh thisis as the same as in the Uzun Yaylal".” [Altheskir,
KAFFED]

I also know behaviors that violate Xabze. For example; some families
left Uzunyayla because of them not liking the houses they had been
placed. They treated those houses as if they are barns. However, the
people of that area live under that condition. There are people who
spend their winter there. There are people living [working] in the cities
but looking forward to summer to come, so they can go to the village.
The houses that were not houses like as if; lets put these hays to that
corner, and convert that bed into a sofa. All of them were human living
houses. I think there were 3-4 such cases Some people were asking us,
"Is it this the place you worth us for?". This is my observation; we could
have maybe found 100 more houses in Uzunyayla. But these cases
caused us not being able to to find a home [get houses as donations for
sheltering]. Another example is; a few people left the houses abruptly
towards the morning without notifying the responsible people. Well, 1
think these cases effected of efforts of finding house donations for
sheltering by making it even more difficult...That's a shame. Leaving
without informing, by ignoring all efforts, endeavors done for you,
without informing the host is disrespecting”. [Altheskir, KAFFED]

Eriksen underlines the two ends of ethnic boundaries as in one end it [ethnic
boundary] may function “merely as a categorical ascription or label to classify
people” while on the other end “ethnic organization may organize crucial aspects”
of one’s life and “have a great importance at the level of society” (Eriksen, 2010).
The members of the Circassian Solidarity network had gone through life-threating,
traumatizing conditions during the a-Airbridge operation for transferring mass
numbers of Syrian Circassians to a safer zone. According to the participant, this

was a “mood” given by Xabze, therefore according to the member of the Solidarity,
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Meretigo who went Beirut at the beginning of the Airbridge operation and had a
possible heart collapse explains the mood as;

A Circassian, feels a responsibility towards another Circassian, as the
same responsibility that he feels against his son, his mother, his father,
his brother or sister besides he feels the same way of affection, respect
to him as he has to his own family... Therefore, this is [Airbridge
operation] was not done with an expectation of getting something in
return, not something to benefit from, not something to acquire any
status. Here, the people who support this [World Circassians Solidarity]
committee and ensured the success of these works have been spending
by their own pocket, by pushing their financial means. But they have
never had the purpose of achieving anything on behalf of their own
name. This has never been a case. | can express it. [Meretiqo, Solidarity]

As a matter of fact, during this study, three of the Participants identified Xabze as a
frozen old Law needs to be updated, if not so “invalid”.

| describe Xabze as the Law as the Code. However, Xabze is a frozen
law...Xabze is the Law. It is the Law of Circassians. It is a lifestyle. It's
almost like a religion. Because it has been thought from birth. How to
stand, how to sit, what to do when you an elder comes, what to do when
you go to another village. For all of these, the rules are set. Circassian
culture is a very original culture. Under today's circumstances, | define
the Xabze as; "loving and respecting the nature and human beings"
When you consider at this way, you understand the essence of the
Circassian Xabze. But Xase [assembly] has not been gathered for 150
years. For example; How to eat chicken? There is a Xabze about it. Why
doesn't the bride talk? Under the circumstances of that day, this rule
was set to avoid the conflict between the bride and the mother-in-law
living in the same house. All of these rules have reasons. Fathers don't
play and demonstrate his love for his child. But [before] there were
uncles in the same house, there were aunts, there were grandparents.
The child was within such a circle of love that he/she didn't need his
father's demonstration of love. But now, the mother and father living in
the apartment if both of them are working, going to work, and if they
don't care about their children, that children will go into a psychological
depression. Therefore, Xabze must also be updated. If not, it is invalid.
It is not possible to update Xabze unless there is an organization with
such a sanctioning power. Associations can't act in place of it. [Habracu,
Solidarity]
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The participant is identifying Xase as the determinant of the Xabze, by underlying
that the Xase is where the Xabze is being made. The participant identified the

concepts under state-like terminologies.

Xabze is the Circassians social [communal] lifestyle and the whole of
it. However, the Xase is the determinator for the Xabze. Xase is, actually,
terminologically an independent governing body of an independent
nation. In other words, if we look at the concepts, if we speak in terms
of concepts, the situation which the Circassians are in at present,
prevents them from establishing an independent Xase. A Non-Xase
nation’s Xabze is evolving through its end as a result of the degeneration.
Unfortunately, this is what is being happened now. Xase is a political
and military Circassian institution. [Akgun, Patriots]

Another member of the Patriots defines Xase and Xabze positively correlated with

each other. Where the of one’s absence bore the other one’s absence.

Because Xabze and Xase are things which can only be executable
together. [Qube, Patriots]

We know that Xabze contains a different set of rules. Therefore, under
today’s conditions, logic, conscience, human values, and all of our other
values, all of them are needed to be updated. To re-evaluate Xabze rules,
to develop them, to develop them further. [Akgun, Patriots]

On the contrary, the member of the Solidarity criticizes the understanding of Xabze

through state-like concepts.

It is not appropriate to identify Xabze as only as a constitution of
Circassians. Xabze is a philosophy of life, code of conduct. Series of
manners rooted and coming from the depths of history which affect the
emotions and thoughts of human beings. The language and the Xabze
are the elements that describe, identify what it means to be a Circassian.
Us trying to help the Syrian Circassians is also a condition of Xabze.
[Baj, Solidarity]

According to Barth, “The cultural contents of ethnic dichotomies would seem

analytically to be of two orders: (i) overt signals or signs- the diacritical features
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that people look for and exhibit to show identity, often such features as dress,
language, house-form, or general style of life, and (ii) basic value orientations: the
standards of morality and excellence by which performance is judged. Since
belonging to an ethnic category implies being a certain kind of person, having that
basic identity, it also implies a claim to be judged, and to judge oneself, by those
standards that are relevant to that identity” (Barth, 1969b). Therefore, as a cultural
trait, Adyghe Xabze, is an ethnic dichotomy dividing the Circassian from the “other”,

as well as defining “less, assimilated Circassian” from “true Circassian”.

During the Syrian Crisis, Circassians networks in Turkey mobilized for delivering
aid and assistance to the Circassians of Syria evaluated their activities as “what
Xabze refers them to do”. Participants identified all Circassians as their relatives
and articulated responsibility towards them as a consequence of the Xabze. On the
contrary, participants who have not involved any aid organization and instead
performed politically oriented campaigns for Syrian Circassians directly go the
Caucasus, [within the borders of Russia] instead than Turkey, defined Xabze by
using terminology similar to a state-like constitution. These participants highlighted
a need for an update of rules and sanctions of the Xabze in accordance with the
lifestyles and needs of the present day. For them, the update could only be done
through a Xase which they define as a parliament. As a matter of fact, Solidarity

members, except one, articulates the philosophical side of the Xabze.
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CONCLUSION

Even in times of crisis, the ethnic Solidarity networks among the Circassians
contest the boundary markers of being Circassian. They do not only mobilize these
markers to create commonality but also to exclude and degrade other “Circassians.”
Despite the immense humanitarian aspect of the Syrian crisis, this thesis shows that
the Circassian networks in Turkey have argued over who is a proper Circassian or
who is not during the Airbridge operation aimed at saving people from a war zone.
This shows us that ethnic boundary markers can work to promote a humanitarian

cause as well as to undermine it.

The specific boundary marker mobilized or negotiated do not exist in a power
vacuum. The existing Circassian networks in Turkey engage in a power struggle
over who is best qualified to represent the Circassian identity. This aspect can also
be supported by the various countries that are viewed as the (il)legitimate protector

of the Circassian diaspora.

The primary markers of Circassian identity mobilized during the airbridge
operation include religion, language, Circassian etiquette (Xabze), and Kinship.
Religious symbols and practices are treated as an attribute of the ‘others’ ethnic
identity rather than a religious discussion. Such as headscarf being regarded as an
‘Arab’ tradition rather than a Muslim practice. Some practices such as alcohol
consumption can be justified as an ethnic, cultural practice even for the more pious
members of the Circassian community. Therefore, in this thesis, when the
phenomenon of religion as identity boundary marker is examined, the following
conclusions are reached. Religion has served as a boundary marker to distinguish
between us versus the ethnic other. Some Circassian customs and traditions have
been abandoned or justified according to Islamic practice. And finally, Circassians

have their own Islamic understanding.
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Rather than a tool of communication, Circassian language is a boundary marker that
works as “common sentiment zone” bonding the members of the Circassian
diaspora during the Airbridge operation. Kinship ties formulated as Wunekosh and
Blaga evoke obligations and sanctions which has been very useful to host Syrian
Circassians in Turkey. Circassians of Turkey have taken on their Wunekosh and
blaga families with an obligation to provide and fulfill all their necessities. Xabze
implies a set of principles including generalized reciprocity, which is considered
central for being a proper Circassian, despite some caveats. Xabze is not static, but
there is a general agreement that a true Circassian should uphold the generalized
reciprocity at least for other Circassians. On the other hand, Xabze's definition
varies among the members of each group. Time to time, Xabze has been used as an
identity boundary marker to define ‘the assimilated’ and ‘the true Circassian’
among some group members, while on the contrary, it is defined as a frozen law

that needs to be updated among other group members.

In this thesis, we have compared and contrasted Solidarity-CERKESFED,
KAFFED and the Circassian Patriots; however, due to accessibility, the views of
Solidarity is over-represented. The examples from KAFFED and Patriots are used
to contrast the views of Solidarity. In other words, the examples here given from
the Patriots and the KAFFED are not representative of the whole organizations.
Nevertheless, the divergent views illustrate to us how and why boundary markers
are used to help Syrian Circassians or not. Thus, the persistence of ethnic groups in
contact implies not only criteria and signals for identification, but also a structuring

of interaction which allows the persistence of cultural differences.
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APPENDICES

APPENDIX A: Transcribed Interviews: English

World Circassians Solidarity Committee

Tsey: Male, S0

What did the Circassians experience during the Syrian civil war? What were your
feelings and thoughts about these events?

I came from Syria. | am a Turkish citizen. I live in | [Istanbul] Kadikoy. | came to Turkey
in 2003. For seven years, | have never visited Syria. | went back to visit Syria in 2010. |
stayed for a month then, I got back here, to Turkey. A year after my return from Syria, the
civil war started. When the civil war began in Syria, because of the civil wars in Libya or
Irag, | said it could go worse, and | started to think about Syrian Circassians. | began to call
the Syrian Circassians. “Now, you have to prepare. There could be a big war,” I said. We,
Circassians are very few there. We were not about 50,000. They live scattered over the
territory of Syria. Our villages were scattered. There were 25 Circassian villages. Humus,
Golan Heights, Aleppo and in Hasakah... Such are our villages there. There is no region
where we live extensively.

In the early days of the war, | made a call in 2011; “If there's a civil war, we can't do
anything. It will be difficult for us to protect ourselves...prepare passports. If you have your
own property, your own home, land, sell them and return to the Caucasus,” I said. Because
I did not think of another place. Turkey, for example, did not come to my mind. Refugees
coming to Turkey, or will go to Jordan or Lebanon. I never thought of it. It was the shortest
way to return to the Caucasus, and it was the place where there was a high chance of being
accepted. Of course, | knew that 50,000 Circassians in one year or six months would be
impossible to return. Russia would not accept. However, people needed to get ready.
Nobody listened to me. “There will be no such thing. Nothing is going to happen in Syria.
Nothing big will happen. In two months, this problem will end in three months, as in
Libya,” they said. How is the old policy of Syria? How is the new policy? We all know.
But people lived in hope. They thought nothing was going to happen. However, friends
like me [living out of Syria] were considering it the same way, with the same approach.
Some people lived in Syria and were aware of the situation, but they were very few. They
already had a plan to return to the Caucasus. They were slowly getting ready. My uncle is
one of them. A few months later, the civil war started, and it was small at first. There was
still nothing in the Circassian areas, and there was no risk. But obviously, this fire was
growing slowly. In 2012, a year later, on the Golan Heights, in the villages of Humus, in
the villages of Aleppo...

My village is on Golan Heights. We left our village in 1967 after the Israeli occupation.
There [in Golan] were 12 villages. On the Syrian side [of Golan], only three villages left.
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Nine is completely gone. My village was one of those nine villages. Enzival village. There
was no stone left in that village, Only graves left. My mother's village is Ber Acem. Ber
Acem is on the Syrian border. Anyway, the war got near the villages of Homs began to
approach. War on the Golan Hills began...

Can you please tell us about the Airbridge operation of Syrian Circassians and the
process?

I had a friend in Turkey. | talked to him. | have told him about my wish of explaining the
situation to the Circassians in Turkey, “We should act now. Circassians in Turkey may
know what is happening in Syria; however, they may not know how many Circassians in
Syria? If there is any or not. Maybe they have no information. We need to tell them”. I said.

“OK, there's an association,” he said. I assume it was in Merter [Istanbul]. One evening
there was Murat Yalcin. We talked on the phone. “We want to visit you,” we said, and then
we went there. We met with Murat Yal¢in. I'm from the Tsey family. He is too.

We chatted. | told [Murat] about our idea. Before the war grows, we need to act before
Circassians [of Syria] are at risk. So actually this is the first test for Circassians. We need
to pass this test successfully.

He said, “OK, Let's see what we can do”. I returned home. I can't remember the dates
correctly, two or three months have passed. Murat called me. “We are going to do such a
meeting in Istanbul Circassian Association,” he said. You remember that, then. You were
also there. Of course, we attended. We talked there. At that time, | didn't know about how
many Circassian associations were there. But Cerkes-Fed was not established at that time.
I didn't know anyone that much at that time too. | had no contact with associations. | only
knew the Caucasus Foundation. [In the meeting] I told there this; “For now, war is not
risking the Circassians. But obviously, in the future, it will risk them. We need to do
something from now. Because time is now in our hands. But if the war gets closer, then we
won't be able to catch up. If they're at risk, we are not able to think clearly because we are
going to be in a hurry. We need to do something now,” I said. Of course, then | felt
precise... among the associations; as if they were all was not having the same thought.
That's how I felt. Then my Turkish was less at that time. | felt said, but at the same time, |
had hope. “If there were 80 associations in Turkey and if something for Circassians of
Syria's can not be done. These associations should shut down,” I said. I remember. After
that, two-three months have passed. There was a conference held at Cevahir Hotel. During
that time our villages at Golan entered in war. Circassian families were under fire, and there
were casualties. Even a relative of mine died. My Wunekosh'es son died there. Cevdet
Said's brother died. Such young and old men died.

However, they were not fighting. No. The Circassians did not enter the war. They did not
enter the war, but why? Because there are few Circassians. Very few, compared to the
Syrian population. Their villages are scattered and not close together. They have no
political goals. Some Circassians support the regime, and there were supporters of the
opposition. However, the majority of Circassians was not supporting any side. They did
not want war because war is something horrible. Then, if they enter the war, they would
need weapons. Who will support? Who will provide the guns? The Circassians refused to
accept slavery. Because they know, the one who is going to give me a weapon will now
give me, and then he will control me after a while. So they did not want to get into this
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game. In my opinion, I think they did a good thing... Whether it was the regime side or the
opposition party, they showed great respect to the Circassians. If the opposition had
arrested a soldier and this soldier happened to be a Circassian, they did not really do
anything. Because they know the Circassians, they know that there will be no harm coming
from this Circassian soldier. Because he is a soldier, he must hold a gun. He was forced to
join the army, but his purpose is not to kill people...

What About Sheref Abaza?
They were the people who supported the regime. This family is a part of the regime. Walid

Abaza and his family. Walid Abaza's brother was Mamduh Abaza. Mamduh got killed in
the '80s by lhvan-1 Muslimin. They didn't kill him, particularly. They made a bomb.
Mamduh was there, and he died. Of course, in my opinion, it may also not the Ihvan-i
Muslimin. Big games were being played at that time. So state may have done the same job
or other intelligence. So Walid Abaza and his family like the revenge for Memduh became
a part of the regime. Walid Abaza died of cancer a year ago. She had three children. One
of them accidentally shot dead in during university. One died in the battle. One of them is
still lives. Yes, they are part of the regime. They lived in the regime. | understand them.
But who do | not understand? Not in the regime, but in support of the regime. There were
people who supported the regime without having any benefit. Not only the Abaza Family,
because they were a part of the regime. Because they were friends with Hafez Assad, since
from the military years, before he became a president, therefore, they were family friends,
it was normal for them to support Assad. You know how the Circassians are, it is difficult
fort hem to turn their backs.

There were Circassians who fought among the opposition. But how? For example, he does
military service, but he sees this cruelty and how bad it is. He runs away. There are such
young people. However, the majority of Circassians were in the middle. They did not
support the regime or the opposition.

In 2012, a conference was held in Cevahir Hotel...Cevdet Said's brother's son from Golan
Heights was there. This young man managed to reach Lebanon. | immediately called him.
“Come tell [what has been going on] in this conference,” I said. That night, he left his wife
and daughter in Lebanon and came to Istanbul. So, he gave a speech at the conference.
During that time on the Golan Heights; Ber Acem and Berika villages were occupied.
Families were stranded. My uncles and aunts were among those stranded. Our villages at
Golan are Ber Ajem, Berika, and Mudariyye. There are three Circassian villages on the
hill. Golan hills are generally not forested, but those hills are in the woodlands and at the
border. It is entirely adjacent to the [Israeli] border. There are 2-3 km between in each
village, but there are no Arab villages in between them. The opposing soldiers [to the Syrian
Regime] and families fled from another region and asked to pass through Jabali Sheikh
Mountain to Dar'a. They had to pass through this forested area. And Ber Ajem, Beriga, and
Mudariyye were in the forest. They sat in the woods to hide. The regime soldiers opened
fire on them with bombs, airplane, and tanks. And our people; Circassian families were
stranded between the two sides. In between the Opposition in the mountain and the Regime
was below and Circassian families in the village, [in the middle]. They were stranded for
one week or two weeks. They stayed in bunkers. No bread left. No water. They were not
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able to go out. There were snipers of both sides. Opposition forces could enter the village.
There was no problem between them. There was no problem between the people and the
Opposition. Some Circassians Thamade's [refers to respected elders] asked opposition
fighters to leave the village. They said, “We are not able to get out.” Their goal was to go
to the Dar'a, but the regime forces were on the way. We did not understand what precisely
the Regime wanted. There was something like a game what precisely the Regime wanted.
There was something like a game. My relatives right after they got out of there told us what
happened. The game was this: The Regime had the idea of a massacre of Circassians. And
they would put the blame on the Opposition. Therefore, the rest of the Circassians would
oppose the Opposition forces. They played such a game. As the villagers realized this, they
got scared and said that we should leave this village no matter what. While the village was
under fire, a veil of mist and fog covered the village. At that time, the villagers decided at
once, they got out of bunkers and fled into the desert. Of course, shipers targeted them. But
Allah has protected everyone. How did the villagers understand this game? Now there are
two villages. Ber Ajem and Berika [both Circassian villages]. Half of Berika is under the
control of the Regime, and Ber Ajem is under the control of the Opposition. Villagers were
able to talk to the regime forces. Our young people living in Damascus, Qutsaya got
mobilized, “It has been a week after people went to the shelter. Something has to be done,”
they said. They talked to the regime forces. They said, “Something needs to be done, the
food needs to be sent,” but soldiers said, “It is forbidden.” One day later the Regime's own
television station arrived. The Regime then called our youth and said that they were allowed
to take aid to the village. These were the things that happened before the people escaped
into the desert. Then the young people entered the road between the two villages. So who
is recording in the meantime? Syrian Television. Immediately in the border of the regimes
control zone, these cars were mowed down. Who opened fire? Unknown. The opposition
fighters were two miles away. There is 2 km between Ber Ajem and Beriga. Cars were out
of sight of the opposition forces. That day my cousin died in that car. The other vehicle
continued without stopping. Therefore, if the Opposition had opened fire, how could the
car ahead was able to continue? That car reached to the Circassians who remained in Ber
Ajem. Opposition fighters reached them immediately. “Did anything happen to you?” They
asked. In other words, the car behind was shot in the border of Beriga, but the one ahead
drive straight through, through the oppositions [control zone]. They entered the village.
Nobody opened fire there. How could the second car be able to continue to if the Opposition
indeed opened this fire? At that very moment, the Regime's television was also recording.
They were going to make propaganda as “the opposition opened fire on Circassians.” There
was such a plan. That was obvious.

My uncle was among the ones hiding in the bunker; his name was Samir. “Your son was
coming to save you, but they shot him dead,” they said. A few days later, when there was
fog, they came out of the bunker and fled into the desert under fire. Those who escaped
came to Damascus. After they arrived at Damascus, no one was hurt. Because the
Circassians were not holding a gun in their hands, in Damascus, they disappeared among
other people [They were not able to be identified through their ethnic identity When all
these were happening, Cevdet Said's nephew came to the Conference. He told all of these
at the Conference. In the Conference Dr. Nusret, Kenan, Erol, Murat together established
here in Turkey, the Solidarity Committee [World Circassians Solidarity Committee],
KAFFED [Caucasian Associations Federation]. There were other associations. | didn't
know what the difference between them was. That day, they raised funds at the Conference.
They talked about aid assistance and support plans for Circassians from Syria. Then | didn't
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know what kind of support they'd make. My goal was to see how Syrian Circassians could
get out of Syria. Then the committee started to work, they asked for my help. | began to
inform the Circassians in Syria through Facebook, phone, and social media. I said, “if you
are afraid or have a concern about your life” The door of Circassians in Turkey is open for
you,” I said. The Circassians could not believe this for a couple of months. Gradually
families began to arrive. At that time, Circassians lived in Damascus. Then there was no
risk in Damascus. Again, hope began to grow. I told them that, “there was no war in your
village, but it will start. The fire is slowly growing. There may be massacres, bombs, human
kidnapping. Syria will be a lawless country. How can our mothers, sisters live in such an
environment? You need to go somewhere safe”. Yes, there is no war in Damascus, but
there can be any moment. People started to come slow by slow. But welcoming, sheltering
them was exhausting work. Dr.Nusret called me; “There is a new camp in Gaziantep. There
are 2000 containers. They can give all of them to Circassians. What is your opinion?” Dr.
said. [During that period] | was talking to Dr. Nusret every day for two months. At first, |
was against this [camp] idea. Because Syrian Circassians, the Circassians could accept to
die, but it was difficult for them to live in a camp. Of course, the first camps were tents.
There were images of impoverished people on TV [from the camps in Jordan and Turkey].
Moreover, when Circassians [in the Arab-Israeli War in 1962] migrated from Golan
[Syria], there were no houses there. There were tents. They didn't want to re-live this. “We
do not want to be a refugee again; we can die in Syria,” they decided”. “If I make such a
call [for the camp], one day they can look at me as a traitor. They would say, “How did
Tsey accept this? How did he put us in such a situation?”” I didn't know what to do. Then I
talked to a friend of mine. “There is a situation like that. I don’t know which decision we
should take? Is the camp a right decision? Or wrong. I really don’t know,” I said. He also
said, “There are many people in terrible condition. Maybe they could settle for the camp.
At that time, the fire began to rise in Homs and Aleppo. There were two villages in Homs.
There were nine villages in Aleppo. Homs is closer to Turkey. Damascus would not be in
war, but it was coming slowly. Some Circassians went to Damascus. Some went to Jordan.
The distance between Turkey and Damascus is 400 km. The Homs is right in the middle.
A portion of the Circassians chose to come to Turkey. The number of Circassians in
Lebanon was few. That day we said, “OK”. After a while Doctor called me, “we need to
decide now, there are 2000 containers, but we have to make a decision. Otherwise, it will
be canceled,” he said. And I said, “Do not cancel. But keep 200 containers. That place
would be a stopover. First Syrian Circassians will get there, and then maybe houses will be
found for them. The doctor said...” [The container camp] would be a temporary settlement
for heaving a sigh of relief. We said, OK”. We decided. I started to tell my friends on
facebook and social media. There was another man who helped. His name was Janti Kim.
In my opinion, Janti Kim [for the Syrian Circassians] did a great job. | went to Lebanon. |
saw [with my own eyes]. | talked to people from Syria. What Janti Kim was doing was
unbelievable. He is a hero. Why? in 2011, all Circassians went from Syria to Europe, to the
Caucasus, to Egypt, to the United States, to Turkey, all of them stayed in Janti Kim's house.
One day, two days, a week, a month. Janti Kim spent time and money on them. | know
very well. His wife couldn't keep up. She was also right. Out of Circassian issue, | don't
know what kind of a person Janti is; however, he did something great for the Circassians.
Without Janti, in my opinion, nothing was going to happen. | saw it with my own eyes.
There were guests in each room of his house. He was going out and buying food for them.
Arriving guests were leaving without paying anything. Janti may be paid $100,000 out of
his pocket. If you ask people one by one, they will all say the same thing to you. The ones
came to Turkey, went to Europe, all | stayed at his house. Because of the first air bridge
operation, intelligence and police in Lebanon captured Janti and got him signed documents;
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They said, “you are making human trafficking,” and they took his passport. They did not
give him residency for four years. He was [without] Passport. Every week he went to court
and signed a document. In the last court; “Either you will leave Lebanon in a month, or we
will send you to the regime,” they said.

Maybe no one but me knows how much Janti have done for Circassians. He strived a lot.
We did a lot of things together. Nobody knows how much we supported people. But it was
because of Janti. First Janti is looking for me; “There is such a man, how will we save,” he
said. Who did this? Janti stayed alone in Lebanon. He was borrowing money from me. He
didn't have that much money. | even talked to Dr. Nusret for Janti to go to Abkhazia. He
couldn't also get his flight ticket. After went to Abkhazia, they did not grant Janti
citizenship. Who didn't? Seref Abaza. For what? Because they considered it in this way:
“You helped Syrian Circassians to go to Turkey.” They'll catch me if I go to Syria. The
Syrian regime is against what | did. | never go there, either... So, this is the story of Janti.
Then there was the meeting. The doctor said there's a camp. We said, okay. We made a
call. People slowly began to think of the option. They knew my family and me from the
times before | come to Turkey. That's why they trusted us. The airplane's got organized.
We sat down and had a meeting. We needed to make a list. Then, we made a list. 180
people. Janti and | made it up. We reached to the people we had known through Facebook.
Our goal was to get the first plane. If the first plane came, people would trust us. People
coming with a plane to the camp would tell the others whether it was a good camp or a bad
camp. They would tell the others. | got convinced that this camp was a good camp. The
doctor explained to me, and | trusted the doctor. We've prepared the list. Kenan and | got
prepared to go to Lebanon. At that time, my wife was expecting a baby. There was nobody
at home. [ worried about how to leave her alone. My friends also warned me. “Do not go
to Lebanon,” they said. “If you go there with a Syrian passport, they may catch you”. I said,
“Okay, I will issue a Turkish passport”. I applied, but it would take time. So I took the risk
and went [Lebanon] with a Syrian passport. But thank God nothing happened. In Lebanon,
we gradually started to reach the people on the list. We started to make
announcements. Then one day, a call was posted on Facebook for Syrian Circassians in
Arabic. It was published by Syrian Circassian living in Hatay [Turkey]. “Beware! Never
come to Turkey! This is a lie! There is nothing over there! When you arrive at camp, they
will immediately take your passports. There is no food! There is no going out [of the camp].
This is a jail. You will be refugees!” was written on the post. A chill ran down from my
back. | started reading [aloud]. Kenan Abi was with me. “Brother Kenan, are these true?
What is it saying here?!” I said. Kenan said; “No, it's not true!”. We immediately spoke to
the director of the camp. I asked him. I said; “Promise me. Is this really a place like said
here?”. The camp manager sent me pictures. I posted, “Camp is such a place,” I said. “This
post is a lie,” I wrote. Then I did a research. I spoke to the man who wrote the article. The
Circassian Association in Reyhaniye, its chairperson, was a man named Ugur...[from the
Circassian Patriots Group]. This man was living near him. Their president told him to write
like that. How will they pay for this sin? What happened then? One hundred eighty people
[in the list] canceled. Kenan asked me. “What will we do? We are going to cancel this
organization”, I said, “No, we will wait a bit”. We were in a hotel room in Lebanon. I was
supposed to be gone for two or three days. My wife was about to give birth to in Istanbul.
Then, I thought, “what should I do?”. I said, “let's give it another chance”. I sat down,
opened Facebook. | answered [all questions, posts] one by one. We stayed another week. |
spent ten days in Lebanon. We gathered 180 people again. We made a list. | had to return
because of my wife. Janti and Kenan Abi stayed to organize. Then maybe a week later, |
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don't know exactly. | went to Atattirk Airport. There were Dr. Nusret and nine journalists.
When [ saw the journalists, I said to Dr. Nusret; “In Lebanon, they are all Syrian
intelligence, the intelligence of Hizbullah. There is no democracy there. There is a need to
make the plane fly calmly”. Of course, the Doctor was not able to understand how real this
is. He didn't know Lebanon. We know. Turkey is not like that place. There was a terrible
intelligence there. Then we went to Lebanon airport. Circassians of Syria was waiting with
bags. But even though we agreed, the journalists went and started interviewing. Janti came
to me; “We need to stop them,” he said. We know, who was the intelligence. They were
coming back and forth. There, people began to speak out against the regime as if they
arrived in Turkey. Janti went to Doctor Nusret. He said;” Doctor, if this continues likes
this, this is going to be the last airplane. Stop them!” he said. We don't know what happened
between the doctor and the journalists. But we couldn't stop the journalists. Then we told
them again. There were women and children waiting for hours. The doctor served to
children and women in the cafeteria. We, the young ones, promised each other as “we are
going to help each other”. It was boarding time. We entered to the check-in desks. The
company was Pegasus company from Turkey, but the hostesses were Lebanese. They only
let 15 kilos of luggage per person. Kenan called the Pegasus. The official said; “no there is
no weight limit. This flight is a charter.” However, the officials in Beirut airport did not
like Syrians, and on the one hand, they were considering the passengers as the opposition
of Syria. Then I said, “Okay”. I gathered 180 passengers. “How many bags you have? How
many bags she has?”. By asking everyone, we distributed the bags among the group and
solved the problem. After completing this phase, 3-4 ladies got tickets and went inside.
Lebanese intelligence was inside waiting. | was following them with my eyes. where they
came in. [ was following everything. “Where are you going? the intelligence asked. I told
have told the group from the very beginning; If someone asks you “where are you going?
You can say to Turkey. But never mention about the camp,” I said. Because the regime did
not want people to go to the camp at that time. Because if there was a camp, there were
refugees. If there were refugees, it meant there was a crisis in Syria. Syria did not want to
show the world such a thing. Although I have warned them, these ladies said; “We're going
to camp”. Therefore, two intelligence officials came by me. Because I was speaking in
Arabic, | was speaking Turkish. I was talking to him, to her.. the other. Who was 1?

“Yes, please,” I said.

“Where are you taking these people?” they asked. I immediately got that a problem was
about to arise.

“What?” I asked. I started to ask them questions. I was answering their questions with
guestions.

“Don't you know? where are they going?” I asked.

“No, we don't know,” they said.

“This is a charter, obviously going to Turkey,” I said.

“We know it goes to Turkey,” they said.

“But where are you sending these men?”’

Then I asked again; “Don't you know who these guys are?”

“Who are these guys?” they said.
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| said, “These are Circassians.”
“Ea? What happens if they are Circassians?” they said.

I asked again; “Don't you know where the Circassians came from?” So I kept asking
questions.

“Where did they come from?”
“They came from the Caucasus,” | said.
The man said; “What are you trying to mean?”

“They came to Turkey after arriving from the Caucasus. A part of them came to Syria after
Turkey,” I said. Intelligence officials got bored with my questions. “Why are you going to
camp in Gaziantep?” He said. “Camp? Which camp? “, “Do you know where do
Circassians live in Turkey?” I asked. “Where?” they said.

“Between Kayseri and Gaziantep, there are 70 Circassian villages in an area of 200 square
kilometers,” I replied. If the plane departs from here, it will either go to Gaziantep, or go
to Maras, or Kayseri, there is no other way. Gaziantep was chosen. Everyone has relatives,
and they will welcome them,” I said. They looked at me in a strange way; as if they were
saying “we don't believe you, but we have to”. Then I was so scared. God protected. They
didn't ask my citizenship. They didn't want my passport. They thought | was Turkish. That's
why they didn't ask me too many questions. When we boarded on the plane to journalists;
“Now you can ask as much as you want,” I said. Of course, | also gave an interview. Then
the plane landed in Gaziantep.The passengers were delighted in the plane. There was no
inconvenience. After getting off the plane, friends greeted us. Murat, Erol... There were
five or six people welcoming. | was thinking about how they're going to enter from the
Turkish border. What | felt was we had passed successfully. We couldn't believe how we
got out of Lebanon. We were very tense and fearful in Lebanon. We were terrified of
something would go wrong. But thank God, nothing wrong had happened. People were
tired. They were already standing there for 10 hours and 12 hours. We were happy, indeed.
| was happy, too. The energy went up there. Arriving passengers were not expecting such
awelcome. The welcoming group from the Circassians of Turkey gave energy to the group.
Turkish police officers also welcomed. We felt that we have arrived at a more democratic
country. This gave them hope. Then there was a young man who came to me. A tall, good-
strong looking young man. “I couldn't get my hair cut. How do I enter Turkey looking like
that?”” He asked. Of course, | was organizing many things at that moment. We were in visa
line. I couldn't understand what he was trying to mean.. I said; “No problem, you're a
handsome man, no problem”. We got on the bus and bus moved. We had a few buses...
We had a nice chat with the passengers. We started to see the camp slowly around two
o'clock at night. | was looking through the window.There was a wall. There were lights.
And there were iron bars. There were police cars, military cars. It was like as if we were
entering in a military camp. It was as if scenes from the Second World War or... I felt like
I was living in a movie. I said to myself, “Where are we going?” But again, I thought that
I trusted my friends, and I said, “That's normal.” “This is the camp. These soldiers are for
the safety of the people living in this camp.” I repeated to myself like this. But at that
moment, | really felt like 1 was in a second world war, living in a scene inside the film.
Also, the camp was recently established. There were many things to be done. We started
getting off from the bus. There were two entrances. They were giving us keys at one
entrance and checking bags at the other entrance. We said, “Let the elders and children
enter first, then the others”. At that time People was looking at as if they were saying “What
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are we doing?”. Then the young man who had asked me about his hair at the airport came
by me. He took a cobblestone set aside for road construction. He started hitting here and
there. Then Turkish soldiers came. They got him. | immediately remembered the things he
asked at the airport. “Don't tie him!, he's a sick man!” I said. On the one hand, people [at
far] were watching us. “Where are you taking us? to jail?! They would say. “You tricked
us!”. They would say that. What would have happened if people saw these scenes? their
hopes got shattered, their energies fell down. I thought that | need to do something. I
immediately ran to the soldiers; “This is a sick man,” I said. The soldiers let him off right
away. | said, “Leave this man, this man can't think normal.” The soldiers left him
immediately. | took the kid, and I grabbed him, | started walking away, to calm him down.
I said, “Calm down, nothing is wrong”..But he retook a rock, and he tried to hit me. I was
holding his one hand with my one hand and holding the other with my other hand. If I
wanted to, | could hit him down. But how would people think about me if | did? They were
already couldn't understand what was happening? If I'd done any harm, it could've been a
big deal. I thought it all in a second. | did not hit him. I held his hand in a very controlled
way. Then friends and soldiers came. An officer arrived at the scene. “What are you doing!?
You are the president of this country!” “You can go in any time, you can go out any time,
you are the president of this camp!” he said. “Whoever harms you come to me!”

Of course, people were relieved again after seeing this how this officer took care of this
kid, how he managed him. A manager came to me after I entered. “Where are you taking
these people? “he said. I said, “to the camp.” “Where did they come from?” he said. I said,
“from Syria.” “From Syria? How are they going to live inside? These are rich men.” I said,
“No, they are not rich; they are Circassians”. “They are very different people from the
people inside; there is much difference among them”, he said. “They will run out of here
tomorrow when they get up,” he said. I said, “No, they won't run away, they escaped from
the war”. Once we were in, officials gave us a separate neighborhood. Some Arabs knew
Circassians, and some did not. That was a problem. What were we most afraid of? Our
Circassians were easygoing in relations. Girls, boys. They comfortably talk to each other.
Arabs were not like that. Let the Arabs, and the Bedewis were not like this. They didn't
know about civilization. That's was what | most afraid of. There used to be huge problems
among the Circassians and Arabs in the Golan Heights. We were afraid of it. It was not the
morning yet. We started splitting the containers. Some families said, “We are crowded, we
want a few containers”. But it was normal. Because the containers were small. Then a
family came to me and asked for two containers. They had two sons; they didn't want to
put them together with their daughters. I said, “for what? “Aren't they siblings?”” The lady
got up and said, “No way! Not in our morals and traditions”. “How come!” I said, “There
is no tradition like that in Circassians, sleep with your daughter then”. “No way, we are
Arabs, we want to leave the camp,” she said. | immediately said, “however, you wish...”
Woman; “You tricked us!”. I replied to her; “What you say doesn't make sense to me, you
can go”. Then another family came out. “We will go with them,” said the wife. Her husband
protested her; “what are you talking about? Shut up. We will stay! “ Wife insisted; “No,
I'm not going to stay, I'm going with them,” she said. That woman was Arab too. | said,
“Okay, you can go.” I already have understood. These guys wanted to use us for a plane
ticket. They started screaming and yelling. So | told Kenan not to have a negative event.
“All right, let them go,” he said. We sent them. We placed everyone in. It was 7 o'clock in
the morning. There were problems with the containers. Some doors didn't close, no
electricity in some containers. We said we would handle these problems. Around 8 o'clock
I and Kenan brother went to the hotel. After resting, we went back to the camp and tried to
solve the problems. There was no difficulty for the people, and there was no problem. This
was being felt. Then the second family that had already left called me. “We are in Gaziantep
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garage. We want to return to the camp,” they said. I told Kenan. “Let them come, tell them
to grab a taxi and come,” he said. So they came back. Of course, we started working for
the second plane. The people in the camp were like as if advertising for the second plane.
It made our job easier. When the second plane arrived, the first plane arrivals prepared
feasts for the new arrivals. They prepared their containers before their planes arrived. A
total of 5 planes arrived in a few months. People in the container were preparing everything
before a new plane arrived. It was such solidarity. Some people didn't want to stay. Several
families found their relatives. A few families came out, but there were few of them.

Can you please talk about the difficulties you experienced in this process?

| got a phone call before camp. President of Kaffed's Adana Association was calling. “What
are you doing! “He said to me. I said, “Who are you?”” He didn't answer me. I thought he
was calling me by mistake. When he said, “I am Isa*** 1 am the President of Adana
Association,” T introduced myself. He started to ask me questions like; “Why are you
getting involved in? Why are you bringing this to the people of Turkey? Why are you not
sending them to the Caucasus? Why are you sending them the villages? They are already
rich men. Why are you helping?”. I replied to him. “Look, there's war. People who live
under the plane's missile will not think that much carefully. Russia does not give a visa
anyway. The number of people who already came is no more than 100-200 people. There
are 50,000 Circassians in [Syria]. Russia will never accept many such people. We are not
forcing these people. Those are who want to come. As much as we can help them, we will.
If you want to get information, you can talk to the chairman of the committee,” I said and
hanged off. Then | started to understand slowly. The way of thinking was different in
Reyhaniye association and Adana association. There were difficulties in the camp too. In
the camp, the state was giving 120 Lira per person. This amount dropped to 80 Lira. There
was a supermarket in the camp, and it was very expensive. | told Dr. Nusret. He called the
camp. Then it turns out that some of the staff, the principals, were doing different things in
the camp. What was the real problem in the camp? The interpreters were not professional
interpreters at first. They were only Turkish-Arabic speakers, not professionals. They were
not all educated. They took this job only because they knew the language and thought they
were the president. This behavior caused a lot of damage to the camp. The Arabs may
accept it, but the Circassians did not accept it. They didn't accept betrayal.

For this reason, the Circassians had some trouble. If | were among them, | might have the
same problem too. For example, these interpreters treated our people badly. They weren't
doing their jobs. They were doing bad translations, turning them around. Then they started
looking behind our girls. The customs were not the same. It was quite the opposite.
Therefore, they had problems. The Circassians did not start a problem, even though they
were smaller in number. Our teenagers were like fire. But they managed to control
themselves. The Circassians refused to be treated with disrespect and abuse. They may not
eat food, but they could do anything to get treated properly. This was one of their biggest
problem.

What are your feelings about being involved in the Airbridge operation?

I think, as a result, this air-bridge operation was a good thing. But it could have been better.
I know the reason why. There was no solidarity. We didn't work together. That was our
weakness. We got into each other in the war. [Syrian] Circassians were severely affected
by this. I think, in reality, we pass this exam. Because we tried to do this by working in an
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individual way. In Lebanon, Janti worked alone. I the only one involved among the Syrians
in Turkey. It was on the shoulders of 5-6 people among the Circassians in Turkey. Without
the Doctor, there wouldn't be 80% of this. My wife and | didn't do it for the Circassians.
We did it for God. | believe very much of that. | live in spite of this, and | am strong.
Sometimes | don't know how | am managed to live? God gave us a child. My wife and |
see him as a gift. I believe in God, | believe in friends. Whether it be Doctor Nusret, Kenan
brother or other friends, we did a great job together, and it was our duty. If there were other
people with us, we could do great things. So | think we have won a great victory under
these circumstances. For example, 10,000 Circassians will be a citizen of Turkey.
Thank you.

World Circassians Solidarity Committee
Meretigo: Male, 50

How do you define yourself?
| define myself as a son [member] of the Circassian nation.

Can you please tell us about the Airbridge operation of Syrian Circassians and the
process?

As you know, we went through the foundation process of the Federation of Circassian
Associations. In this process, we have been involved and put efforts in the preparation,
ratification of the statute, and activation of the federation. | became the first secretary-
general of the federation. On this occasion, we were coming to the federation building quite
often. To start from the beginning, before the federation has established, we were visiting
the office owned by Erol Olcok and where Erol Karayel works frequently. During that
period, civil war and conflicts had started in Syria, and the settlements of our Circassian
brothers started to be bombed. Villages and settlements were raided, and lives were lost.
We have started to think about what we can do against this painful process. Because there
was no such effort in our non-governmental organizations. So we decided to hold a
meeting. We organized a meeting in Istanbul Circassian Association. The aim of this
meeting was to organize a charity organization by bringing Circassian NGOs, federations,
and various structures together. We organized this [first] meeting at Istanbul Circassian
Association. A representative came from KAFFED [Federation of Caucasian
Associations]. A representative from Baglarbashi Association came. There were
representatives from the [Caucasus] Forum group, Circassian Patriots and so on. It was a
very controversial meeting. Discussions went on. As a result, the establishment of an aid
committee was decided. However, despite all our persistence of naming the committee,
KAFFED [delegates] mentioned about their meeting at the upcoming weekend and how it
would be appropriate to name the committee regarding the decisions taken in that meeting.
So, we agreed. As a result, KAFFED held a meeting at the weekend, and they organized a
separate committee by pretending that our meeting was never present. They formed a
committee without informing any group. Then a week later, we gathered again. | made it
clear that we can no longer form a committee with other groups and that we should form a
new committee. There were those who opposed it, but as a result, a decision was taken to
establish a committee. I suggested of naming the committee as “World Circassian
Solidarity Committee,” by expressing the international dimension of the issue, not only
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about the Circassians in Syria but in concern of the ones in Turkey, in the homeland and
Circassians in the world's other countries. And | suggested Dr. Nusret Bas become the
chairman of the committee and these suggestions were accepted there. Then we formed the
committee. Only Alper Kahraman, one of the Forum member, joined the committee. Other
than that, the others decided not to participate at the last minute. The next day | registered
the aid-committee officially and legally. We decided to start immediately by making the
committee legal. Then we had to take the first step quickly. I don't remember the hotel's
name...It was the Cevahir Hotel we held a meeting there. We took great care to ensure that
this meeting was held with wide participation. We tried to reach the people from all parts
of our society and make them participate in this meeting. We have tried to reach all our
brothers who are in good financial situation, who can provide economic support, who can
provide housing, or support and assist them with their profession. It was a meeting with
wide participation. Of course, we needed to provide support from this meeting. The
meeting was held, speeches were done, but no one was articulating the kind of contribution
they were going to make. Almost the meeting was about to end, and it was not going to be
easy to reach everyone... As like in all meetings of our society. So, I felt the need to take
the microphone. And I said, “If there is anyone who can make a contribution here, please
declare before the meeting ends. Let's record it and put it into effect as soon as possible. If
we don't do this, we won't be able to get results from this meeting.” I got a paper and a pen.
We started asking people one by one. We got the commitments. There was the possibility
to provide cash up to 60,000 TL. Other than that, we had fellow countrymen who said they
could give up their house in the village or their home in the city or their vacation home.
We've got these records. In addition, we received the phone numbers and contact phone
numbers of our brothers and sisters who could help them professionally, and thus we have
given a start. And we have appointed our friend working in the Federation [Circassian
Federation], Ramazan Tsey, who speaks Arabic and Circassian. He knew Adyghe
[Circassian], and he knew Arabic. Yeah, that's how we started working. We tried to
organize the ones who were in a risky situation via social media and who could come by
their own means. They were making phone calls. Ramadan was telling them about the
facilities that we can provide, and we were helping them to come to Turkey. We distributed
the tasks among us. Erol Bey welcomed those who came to Istanbul Atatiirk Airport. | was
also welcoming those who came to Istanbul Sabiha Gokgen Airport with Murat Bey. We
were picking them up from the airport, bringing them to our houses, welcoming them,
resting them and then boarding them on the bus to their destination. In this way, we had an
intensive work that lasted for three months. The began the first-aid activity in this way, but
we ran out of cash in time. Possibilities for supply housing have also run out. There was a
need for a more extensive effort had to be done. And our Federation President Nusret Bas
contacted AFAD to provide 200 containers to be placed in Nizip container city. Facilities
have been provided, but we needed to take out these brothers and sisters from Syria to
Beirut first, and then we were supposed to bring them to Turkey from Beirut. This also had
a cost. This could have happened in two ways: They would either come by ship or by plane.
Arriving by ship was more difficult to organize. It was more convenient to bring them by
plane. But we didn't have any finance. The committee had no financial means. Then we
managed to organize the donations and then rented the first aircraft. But of course, we had
to set a date. | went to Beirut to do this. We have formed a committee of 4-5 people in
Beirut. This included people from different Circassian groups from Syria. They had
meetings at the hotel. Until late hours we worked on social media. And we tried to create
the list, the list of the first coming group. On the one hand, however, some groups were
trying to prevent the airbridge operation. We were working hard, putting so much effort.
Then on social media; Ler They'll take you to the tents, that's it, lar they publish tent
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pictures. Lar They will take you to a military camp and put you into war, yayin they
reported. People who are studying are worried and give up.

We experienced a troubled process with such a first group. However, in the end, we formed
the convoy and determined the date of the first plane. Of course, it didn't stop there. We
take these name lists and organize them.

As a result, we raised our first flight, and we brought them to Turkey. Here, Sn. Mr. Nusret
Bas came to Beirut. We met these people together at the airport in great joy and excitement.
Even in tears, we were experiencing emotional moments. We put these people on offspring,
children, old planes. In the meantime, of course, we did not know any of the people at the
airport when we put them. We distributed Circassian flags. Circassian flags began to gather
around us. There was a big wave of excitement there. But of course, Beirut airport is under
Hezbollah's control. All of a sudden, helicopters started flying, etc. The questions began to
come. Where are you taking them? Are you taking him to military camp? Do you do that,
do you do that... “No! “we said. “We Circassians are living in Turkey. And this is our
brothers, our brothers. These are people who are victims of war, not the side of the war.
We are trying to help and support them in this troubled process. Ik And after being
interrogated and questioned several times, we completed the process. We got on the plane,
and we moved.

As a result, the plane took off. We went to Gaziantep Airport in great happiness. We had
already planned the necessary organizations there. Circassian flag from Turkey with our
brothers, our brothers Circassians were greeted almost as they come to their motherland.
From here, we took the buses of AFAD and took them to Nizip Camp. We put them in their
rooms at Nizip Camp the same night. We gave them their beds and their poets. But, of
course, she was hungry, people should eat something. One table was set up for food
distribution. Everybody here needs to go get their food. But nobody comes. Of course, the
fact that they were from Circassian society caught the attention of the officials there.

“Why aren't they coming? they said.
We said, “our people don't come by and take with food with a plate on their hand”.

Then we sent them to their rooms. Thus, the first evacuation operation was carried out.
There are examples of evictions made by states in the world history but made by plane or
something. However, the first such comprehensive evacuation operation was carried out
by the Solidarity Committee of the World Circassians. And the first was thus completed.
Right after this process, we started to work for the second, third, and fourth flights. | went
to Beirut again. | have stayed there for two weeks, that's 15 days, ten days, five days. And
we brought them to Turkey as a result of an intensive work. Of course, reporting it on the
news was very important. It was essential to making the Circassian society aware. Also, it
was vital to raise the awareness of the general public in Turkey about the situation, the
realization of government agencies of the Turkish Republic. A media study was conducted
on this subject. With the efforts of Nusret Bey, representatives from the press, reporters
came to Beirut with us. They monitored the processes. And these were published in the
mainstream media in Turkey and took part in all TV channels and publications. This has
created a great joy and happiness among the Circassian community in Turkey. Such an
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organized and successful operation has aroused a great admiration among the people of
Turkey, as well as the state institutions of the Republic of Turkey.

Following after, we opened Circassian language courses in the camp under their own
[Circassian] flags. Circassian language education is given there. We prepared the
groundwork for cultural studies. We opened vocational courses. We never left the people
there alone. We didn't bring anyone we couldn't place. First, we determined the places and
then placed them. When our sources finished, we asked a campsite to be provided from the
state. We also placed a few thousand people to the camp who didn't come through our
channel. Until the mornings for months, people were calling us, and saying, “we arrived,
we are at the gate”. There was a lady whom we brought to Turkey by plane. This lady does
not get on the bus. “Why don't you get on the bus?” I asked. “They would welcome me,”
she said. We waited. We called [KAFFED] the Adana Association president. We couldn't
reach him. Then we called the president of Antep Association [KAFFED]. We told him
about the situation, but in the end, we encountered negative attitudes. Our other friends
were there. They witnessed it. “We have brought the guest who was in contact with you on
the plane we have organized. But you don't follow up. You are not acting properly. Tell the
responsible people of KAFFED who are publishing claims on the internet, as if we are not
taking care of people we have brought. No matter who they are, through whom they arrive
here, we assist them. We brought them to you. But shame on you!” I said...But the people
in the middle have diverted the issue. Then | heard it, and | felt sad. My expectation would
be at least them to call and ask me. They upset us by writing articles on the Internet to
devalue our actions. Those were behaviors that didn't suit Circassian society.

Can you please talk about the difficulties you experienced in this process?

Of course, the activities against this process never ended. There have been many issues,
such as; “they brought us, they did not look after [protected] them, etc. But those did not
affect us in any way. We did not do this work on our behalf with an expectation. As the
Circassian nation, we were people who were subjected to genocides, exiles. The Syrian
Circassians had more than that. Because they had also suffered in the previous turbulent
situations of Syria. Some of them were brought to the Balkans from the Ottoman Empire.
After the loss of the Balkans, they were moved from there to the Middle East. On the top
of the tragedy [they have gone through], we could not remain silent as the sons of the
Circassian nation. And as a result, we did not remain silent. If this effort, if the operation
were not carried out without taking these risks, maybe many of our brothers would not be
alive today. Some of them had the opportunity of going to Germany, to other European
countries through Turkey. By so, they both protected their life during this problematic
period and had the opportunity to live in a safe environment until the day they will be
returning to their homeland [in the Caucasus] where they could look to the future with
confidence. One of the criticisms directed at us in this period was; “they don't take them to
their homeland, they take them to Turkey, and they will Turkicize them work, they will be
sent to the war field, they will die”.

Some groups here acted in a micronational way and by promoting the idea of
Circassians = Adiga and bringing these allegations to the agenda, they set in the front of
the Circassian diaspora in Turkey and prevent them from strengthening and got unified. A
powerful Circassian diaspora is something that Russia does not want, so it is a way of
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serving Russia. Part of the same movement exists in the Caucasus. There, they accelerate
the dissolution and assimilation process of Circassian society in the Caucasus by doing
micro nationalism. The activities of the Circassian Patriots were on this axis. They oppose
everything that will carry the Circassian existence to the future and try to prevent it. One
of the examples is their efforts to prevent the camp. This shows that they are not sincere,
and they are projects. They had made a rhetoric as if there were radical elements in the
camp. Merkel was brought here. And Germany has accepted the majority of the Circassians
from the camp to the Europe. The acceptance of radical elements by Germany reveals that
the Patriots' discourse is a project. Syrian Civil war served as a litmus paper among the
formal and informal Circassian organizations in Turkey. It revealed who worked on behalf
of the Circassian society, who were the projects of internal and external forces. Another
sadness | have experienced is this; they tried to portray us as some foreign forces' working
and receiving officers. I've heard it from the ones who were staying in camp and a few
times more in a very direct way. We've even heard that they're spreading rumors as if we're
not giving money which came from the international funds. We got upset on behalf of the
Circassian society. But this did not discourage us from working for our people. I'm just
saying this for the record, we put our lives, our belongings, everything to the end, without
any international fund support, without any expectation we endeavored to save our
endangered people stuck in the midst of a war. If we hadn't succeeded, many of these people
would have lost their lives today. Despite all the negativity, It is a great honor and pride for
us to achieve this. These developments made us as the [Solidarity] committee members,
and all our Circassian brothers and sisters in Turkey very proud and happy. Within the
same, the definition of the Circassian identity became accepted in Turkey clearly. There
Circassians in Turkey, there Circassians in Syria. The image of, understanding of the
Circassians, backing up their sisters and brothers in Syria happened to be grounded in the
society of Turkey.

What is the importance of Xabze for Circassians, especially for Syrian Circassians?
Of course, unlike other ethnic groups living in Turkey or the in Ottoman geography, as
Circassians, we have a distinctive culture called “Xabze.” We have our own culture. The
people of this culture have another point of view and approach to each other. That is a
Circassian feels a responsibility towards another Circassian. It is as the same responsibility
that he feels against his son, his mother, his father, his brother or sister. Besides, he feels
the same way of affection, respect to the other as he or she is from his own family.
Circassians of Syria geographically separated from us. However, in there, in our hearts, the
Circassians from forty countries of the world are living.

The value of all these people is the same for us. For us, any Circassian living any part of
the world too has the same value as if they are a neighbor of us in Turkey or our brother or
our mother and our father. We feel the same feelings towards them. This is a mood given
by the Xabze. This can not be a result of something that is previously planned. Eventually,
we experience the actual examples of this “result” in our community life. In a random place,
when somebody introduced another as “oh he is Circassian too” and as the moment we
meet, we are able to act in love, respect and Solidarity as if we were sharing the same
feelings for 100 years as if we were together for 100 years. This, of course, is a beauty that
Allah has granted to our society. We are also proud of this. Our brothers and sisters in
Syria, as well as our brothers and sisters of the Circassian diasporas living in all 40
countries of the world and our brothers and sisters in the homeland, mean the same to us.
We will do everything we can to do in the future if there is such a tragedy takes place, no
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matter where in the world it will be. Therefore, this is [Airbridge operation] was not done
with an expectation of getting something in return, not something to benefit from, not
something to acquire any status. Here, the people who support this [World Circassians
Solidarity] committee and ensured the success of these works have been spending by their
own pocket, by pushing their financial means. But they have never had the purpose of
achieving anything on behalf of their own name. This has never been a case. | can express
it.

Why did you want to help the Syrian Circassians?

As Circassian Nation, we were set apart from each other for 150 years, and we are a nation
who lost their homeland. We are people who have experienced exiles and genocides. Each
Circassian family has a story in these different diasporas. There are people in our family in
Syria, Jordan, in the Middle East, in Irag and in Libya. In fact, we have kinship bonds
beyond ethnic bonds. We also have historical ties. We have common goals, common
feelings. We have a vision of a common future. Today, every Circassian has always
dreamed of the day that they own their homeland and the day they live there. Our
grandfathers lived with this dream to the end of their lives. Therefore, this is a
consciousness of history. This is a consciousness of ethnic belonging. This is a
consciousness of the common struggle. It is not possible for these feelings, this love and
this loyalty to disappear after 1000 years. There are concrete examples of this in the world.
After 800 years, the Jews have returned to their homeland and became a state. Today we
know the degree of their commitment to each other in the world. As a result, | think that
the Circassian people will have their homeland in the future with their love and respect
towards each other, and these divisions will have an end.

What did you think about the Syrian civil war?

Of course, | felt great pain. | felt sad. Because we knew that there would be no one behind
us in the case of a conflict in Syria, so our Circassian brothers and sisters would not have
anyone behind them. We had to provide support directly, somehow in some way. Asad was
interested in with his own supporters. European countries were involved in Christian
minorities. Therefore, we worried that our brothers and sisters might have gone through a
lot of painful incidents. Even the idea gave us great pain and sorrow. Not only that. We
have a brother, former president of Adige Xase. We had a meeting at the foundation, also
did an interview with and reported as news on our website. He said, “They take our children
by force, they try to recruit them to the army. Our girls' dignity is in danger. We have no
way of protecting ourselves. One day the opposition forces come. The other day, the Assad
regime. We are not supporting any part, but we have become the victims. We cannot
survive there anymore”. This hurt us deeply. We must have done something as soon as
possible. We decided that we should be to get organized and do everything we could.
Circassians have a substantial population in Turkey. We had to put pressure on the
government and find a way.

What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

The language [Circassian, Adigabze] was so essential in which if | could not be able to
understand or not speak, and it would not be possible for me to maintain contact with the
Syrian Circassians and carry out such an operation. In general, the native language is the
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most crucial tool for a person to express and realize himself/herself. A person who does
not speak his mother tongue but another language will grow a perception about the world,
about his own values, about his own nation reflecting the views of the language that he/she
speaks in.

Syrian Circassians experienced the advantages of being able to speak the language. First
of all, it helped them in establishing contact. However, most importantly, we were able to
transfer our mutual feelings to each other. Emotions mutually touched us. If we had done
this in Turkish, | do not think that I can live the same feelings that | have experienced. A
90-year-old woman, her daughter between 65-70 years old and her granddaughter. Three
[Syrian Circassian] ladies. | went to meet them at the airport. | was going to bring them to
my house to spend the night. After that, we were going to transfer them to their new home,
a [donated] house in a village that we have organized. When | went to the airport, | was
expecting to see three ladies. However, there was only one lady aged over 90 years old,
staring around with confused eyes. | was wondering if she was among the ones who came
to us; I said to myself, “But she should not be alone”. As time went on, I went nearby and
asked her, “Wu Adiga?” [“Are you Circassian?”’] She replied; “Thash to psh’a? Tham
Keguaqua...?” [“How did you know? Did Allah send you?”’]. So I asked; “Wu za qua...?”
[“are you alone? Where is your daughter?”’] Then they came along too. I picked them and
drove to my house. My wife had prepared some food for them in the main room. We served
and hosted them. In the double sofa, the grandmother and his daughter were sitting. In the
armchair, her granddaughter was sitting by herself. The old lady asked me in Circassian;
“Can I come by you?”. She came and sat by me. She placed her head on my shoulder and
slept. It was a very emotional moment. Just think of this; [it was only because of] us being
Circassian and speaking in Circassian. She hadn't slept for three days. They were on the
road. Three ladies were running from the war. The fact of us speaking in Circassian gave
her level of confidence and made her feel comfortable. She leaned on my shoulder and
slept there. Not just only for communication. Language is the bearer of the culture, of the
society, of the human values. It is not possible to feel or make one another feel these
feelings in another language. With this incident, this fact becomes concrete. The language
fact is the most crucial element of a nation, reflecting on everything through its own values,
through the world of emotions, and is an element of trust.

What was the importance of kinship and family relations for helping Syrian
Circassians?
Of course, | felt a great pain. | felt sad. Because we knew that there would be no one behind
us in a conflict in Syria, so our brothers and sisters, the Circassians would not have anyone
behind them.

We went there as Circassians, and people's lives, properties, honor, everything was under
threat. They [Syrian Circassians] had a great distrust to the people and the to the country
they live. Despite that fact, they embraced us in peace. They were as if their Circassian
brother, mother, father taking care of them with arms open. They reflected their feeling of
belonging to one large family. During the camp, this became even more concrete. To
summarize, among Circassians, the concept of family is not just a limited concept based
on blood ties [as it is in Turkey].
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On the other hand, all of the arrivals were not married to Circassians. The group had people
whose father, mother, husband or wife is a non-Cherkess. Therefore, these people had a
mixed understanding of culture. There were some different sensitivities. There were
religious tendencies. Such as women, men not sharing the same environment or when a
guest arrives women not showing herself. When we asked, the reasons were clearly
revealed. However, some used religion for their benefit. This attitude created crises,
especially in the camp. We observed some behaviors, actings in the name of so-called Islam
but [behind] in favor of himself or his family, and therefore, not respecting the interests of
the society. | observed that it emerged in family structures from mixed marriages. For
example, while others could not find containers in the camp, some people wanted to get
additional containers for their children by bringing religious reasons forward.

Finally, is there anything else you would like to add?

To conclude, we, as the Circassian society, have always been unprepared for the
developments in the world. In other words, if the Circassian diasporas around the globe
had economic power when Soviet Russia was in the period of dissolution. If three to five
billion dollars could be allocated, the North Caucasus would have reached an independent
structure today. This did not happen. We were unprepared. And we became victims there.
We had seen the war in Abkhazia, the Chechen war, and the pain and troubles in the
Republic of Adygea, Kabardey- Balkaria, Karachay Cherkessia and elsewhere. We could
not get organized and could not create an organized structure. It was apparent that these
incidents would explode in Syria. We still couldn't get organized; therefore, we made the
wrong decisions. In Arab countries, Arabs, in Turkey, Turks, and Kurdish with his or her
own ethnic identity came out. They all were organized. As a result, they are in a position
of maintaining their status today. But this was not the case for the Circassians. Today | am
worried about the future of Jordan; it seems dark. | can oversee how the [Circassians in
Jordan] in dressing in Circassian costume and guarding the King, and considering this as a
success, but not being able to establish an organized structure and getting unified under,
will become a target. From today we feel those sorrows. We need to be prepared. We need
to have an international humanitarian, political organization that will deliver our words
across the world. Also, in Turkey, we need to have structures that would enable us to get
sharp, politically, and economically.

Thank you.

World Circassians Solidarity Committee

Kushba: Male, 55

How do you define yourself?

I identify myself as an Abaza from Turkey, a Circassian. | define myself as a Muslim. And,
I do not see these identities preferable to each other. I describe myself as someone who
loves people. | describe myself as someone who feels extremely close to his own culture,
his own language.
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Can you please tell us about the Airbridge operation of Syrian Circassians and the
process?

When the Syrian crisis first began, of course, like the whole world, our attention was
focused there, and of course first, our own brothers came to our minds. We started to follow
what they were doing on the internet. Tried to understand what they were thinking by
translating what they wrote on Facebook via google translate. How were they doing? We
were trying to understand. Then we heard that there were harassments towards the
Circassian villages. We heard there were teenagers who died. Then we came together as
the Executive Committee of the Circassian Rights Initiative and talked about what we could
do for our brothers. It appeared to us that the easiest and most straightforward solution was
them to come to Turkey. However, we had to move fast. They had to get out of that chaos
as soon as possible. Can we get friends and the government into this? We thought. Then
the Solidarity Committee of the Circassians of the World was established. Through DCDK
under the short name, we visited the State Department. We have consulted with them and
informed what we want to do. We saw that there were no obstacles. On the contrary, they
gave moral support. They said that a camp in Gaziantep could be allocated to Circassians
from Syria. With the courage we received from here, we sent a friend, Kenan, and Nart,
who speaks Arabic, together to Lebanon. There, they contacted Janti Kim and made calls
to our Circassian citizens in Syria through social media. We announced that we would be
assisting to the ones who want to come to Turkey, and they may reside in a camp specially
allocated to us. We build a convoy from our brothers and sisters wishing to go to Turkey.
Here through an airbridge consisting of five planes, they were transferred to Turkey.

A big part of the groups settled in the camp, and the rest reside in some other parts of
Turkey with the help of their relatives among the Circassians of Turkey. This was such a
process...I'd like to tell you how reached them. At that time, a committee called the
Solidarity Committee of the World Circassians was formed. A large-scale meeting was
held. An executive board has been selected. We asked our brothers and sisters who are in
need in Syria through our website, through social media, and through our hotline. From
this contact number, our friend Tsey Ramadan, a Circassian from Kosovo and who speaks
Arabic, replied the calls. He noted the family information of the one that was going to
arrive. He asked, how many people they were, how many kids they had, and whether they
would be separated or stay as a family. We kept lists in that period. We've saved phone
numbers. Also, we issued publications for Circassians of Turkey. We wanted those who
want to help, and who had empty houses, those who could allocate their homes, those who
could assist them, to contact us. In this way, we identified empty houses, houses that we
could resettle [Syrian Circassians]. Then, according to the structure of those houses, that
is, if the house is large, we chose a large family from our list and informed them. If they
could get their plane tickets, they would buy themselves, and if they couldn't, we purchased
the flight tickets. They were going to Lebanon and take the flight from there. Before that,
they were calling us and giving their arrival time. In this way, we were able to meet them
and then transfer them to the houses allocated to them. There were also friends who worked
very hard in Anatolia. There were friends who made great efforts. I'd like to talk about one
person. Salman Maratuqo in Reyhanli. He welcomed the Syrian Circassians who contacted
our Circassian Solidarity Committee and crossed the border between [Syria and Turkey].
He sent those people to the places we determined upon their arrival. There was even an old
couple from Dagestan. Wife's ear was deaf; the husband's eyes were blind. Their daughter-
in-law was pregnant, and they got stranded in the middle of the war. They had no chance
of getting out of there. They were not able to. It was 40-50km away from the border of
Turkey. During the armed conflict, Selman entered from the border with his car. He took
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these people out of there, and he delivered them to our committee members in Turkey. It
was an operation like a movie.

What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

First of all, it [Circassian language] was the most important means that made the parties
feel confident [Syrian Circassians and Circassians of Turkey]. A few words, even if they
not correctly articulated, established a sense of assurance on both sides. The helper has
given his hand comfortably, and the receiver received what the helper gives conveniently.
The language [Circassian] was a tool of trust. Both parties communicated more easily with
each other. They immediately managed to establish contact with their environment. It was
a very robust tool for their adaptation. A living culture uniting people in different
geographies provided an awakening in the national identity. The fact of the [Circassian]
language that he never used and, which was idle, suddenly gained vitality. This formed an
awareness to their own culture and language and therefore a revival in the national
consciousness. They discovered that their language and culture was not a local issue, [valid
only in Circassian villages] but instead a functional tool. They grew respect for the people
belonging to that language and culture group. That language brought them favors. The
interest aroused. People who escaped from the war and arrived at Turkey experienced the
functionality of their [Circassian] culture and the language. Therefore, it raised their
interest in their homeland.

Can you please talk about the difficulties you experienced in this process?

Of course, what kind of difficulties did we experience during the process? Of course, our
friends who were involved in the one-on-one operation will tell you more clearly about the
things that happened. On the other hand, off course | had my own observations.
Unfortunately, during the process, the source of the biggest problems we experienced was
our own people. The reason was the sense of competition and the difference in ideological
approaches.

Unfortunately, because of these reasons, they did negative publications in order to deter
Syrian Circassians who want to come here. They spread false news of Syrian Circassians
was going to be used for different purposed in Turley via social media. | mean, they said;
Syrian Circassians would be sent to war, used for other purposes, etc. Therefore, organizing
these convoys in airbridge became even harder and stressful for us. We had to deal with a
psychological war. But in the end, the operation succeeded. Except for those arriving by
themselves, each plane of the airbridge carried off about two hundred people. Other than
that, there were twice as much of it who came through the land to Turkey with their own
means. When they arrived, we took care of them. We placed them to the houses owned by
Circassians in Turkey, which we had determined determine previously. We probably
played a role in settlement of nearly 2000 Syrian Circassians during this process. Was the
process troublesome? It was. Yeah. Because it needed a lot of dedication. We welcomed
the ones arriving by plane at 5 a.m. at the airport. We find them a suitable car. This was an
issue because they came with a lot of luggage. We needed to organize a big vehicle, cars
more than one. We were transporting them to a guesthouse in Istanbul that we have rented.
We were organizing their need, food, meals, comfort, etc. The next day we were sending
them to various provinces of Turkey by buying their tickets. In the same time, we were
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arranging people to meet them there. So, they would help in their settlements and help them
to maintain their lives. There was also a severe activity in there. Of course, this was
something that was happening every day because of the intensity of the war. Every day we
left our homes at four am in the morning. We welcome them. Take care of them and send
them. During this time, we had a hectic period. Everything was easy, not easy in this period.
At the very beginning, within the family, these things cause stress. Because we were
spending almost 24 hours. We used our homes like a hotel. We went out in the morning,
until midnight, tried to do something for our fellow countrymen for our relatives from
Syria. We had our own health problems. We have placed some of them in some apartments
in Istanbul. Of course, renting an empty house did not solve the problem. We had to find
furniture. You have to go and get the donated goods. You have organized the delivery. On
the other hand, we were not able to get everything donated. | was searching for second-
hand household goods. | was supposed to find furniture among them which would not harm
the honor of our Syrian Circassian brothers and sisters. | needed to find the money, the way
to transfer, to place these things. In other words, it was a work that requires a lot of
attention, containing a lot of detail, service and sometimes your health doesn't allow you.
[Tells with the insistence of the interviewer] For example, the guests we placed in
Kiglkcekmece, Istanbul was living on the 5th or 6th floor of the apartment [There was no
elevator]. Since there were no people to carry the whiteware and the couches we bought,
we needed to carry them on our backs and climbed the stairs. For example, | know that |
urged to sit on the fifth floor for half an hour and couldn't breath normally because of the
high palpitation of my heart. And immediately after that, | was barely taken to the hospital
at the beginning of an heart attack. Doctors placed a stent with an emergency and managed
to open the vein. All of these stories happened, of course, were what was happening behind
the scene of the operation. So, we have other friends... They also made great sacrifices.
This gave us a conscientious comfort. | am not telling all of these not as a complaint, instead
to contribute your work. | told just because you asked for it. | don't think it is appropriate
to talk about the difficulties. We were relieved consciously. It made our hearts feel good
when we became a medicine to our people, who were in a desperate situation with their
young children in their arms and with their wives by their side.

What did the Circassians experience during the Syrian civil war? What were your
feelings and thoughts about these events?

The Syrian crisis is, unfortunately, a summary of what has happened or will be experienced
in the entire Islamic world. Unfortunately, the dictatorial regimes in the Islamic world
grudge living a happy life for their people. Therefore, a social structure that is prone to
violence has been formed in these countries. Syria was the worst lab in the situation. Riots
for demanding rights and freedom turned into a severe massacre. Unfortunately, because
the world approached the issues from the perspective of interest-lesson rather than justice,
peace couldn't be maintained. And this situation will probably continue until the country is
reset with everything. Of course, our wish is the establishment of human rights and justice
as soon as possible. Make people free and happy. We really care that our Circassian fellow
countrymen take part on the front line of maintaining peace and prosperity in Syria. But
they are trying to remain neutral in general because they know how strong the dictation
regime is and how destructive it is. They are trying to get out of this chaos with minimum
damage. | think their policies are correct. | hope that there will be days when justice and
freedom will prevail. The Syrian Circassians are perhaps the most unfortunate group in the
Circassian diaspora. How? When they were deported [from the Caucasus], they were
placed to the Balkans by the Ottomans. However, when the Balkans was out of Ottoman

141



control, Circassians were exiled again and unfortunately, they had to live on the fertile
lands of the Middle East. However, with the effect of the isolated geography, majority of
them managed to keep their culture alive. We hope that these people will easily have access
to an environment where they can enjoy their culture, traditions, and language.
[Temporarily] We thought that Turkey was a better place to live for them. Only if it would
be possible for them to go to the Caucasus and settle there, therefore, to conclude I consider
the Syrian Circassians as an unfortunate part of us.

What is the importance of Xabze for Circassians, especially for Syrian Circassians?
Xabze turns people into a community which gives the same reactions. Those who go to
villages, for example, do not experience conflict with the community there. When Syrian
Circassians act by following the same codes, it becomes easier to adapt to society. | think
the most important thing here is the sense of mutual trust. When the Syrian Circassian
coming out of a war zone and refuging to obscurity but arriving at a space of which is the
Xabze's field application, he establishes a sense of trust and feels safe. He can be able to
adapt to the environment, and culturally does not feel foreign.

We also visited our [Syrian] Circassian compatriots in the camp. There were other asylum
seekers from Syria. The container area of the Circassians was separated. It was like a
separate neighborhood. The camp managers expressed their contentedness with the
Circassians. In fact, there was a wide, street-like section dividing the Circassians district.
They [authorities in the camp] said; “The right side of this road,” by pointing the region
where the Circassians live, “Nisantasi” [according to Wikipedia.com Nisantasi is a popular
shopping and residential district. It is considered to be one of Istanbul's most exclusive
neighborhoods] left side is “Tarlabasi” [a diverse district of Istanbul where the crime rate
is relatively higher]. Indeed, on the right, Circassians had chosen a headman of the
neighborhood in accordance with the traditions, by the rules of Xabze. They were
governing themselves in line with his directives. They divided the tasks among themselves,
which they would do collectively, and when compared, their neighborhoods were neat and
cleaner. When we looked at the other neighborhood, we saw that the carpets were thrown
out, that the plastic bags were making rounds in the air with the wind and that the dirtiness
was unfortunately very visible. Of course, we felt very proud of our compatriots. They
lived in difficult conditions. They have survived in the container camp, but it was not a
comfortable environment — two small rooms of about 7-8 square meters. There were five
people living in that environment consisting of a shower stall, a kitchen counter. We talked
to the authorities and discussed between ourselves about how we can help them further.
The ones we were managed to find their relatives or the ones who had means left the camp
and settled in the different regions of Turkey.

What was the importance of kinship and family relations for helping Syrian
Circassians?

The Kkinship ties can easily be detected among the Circassians. People who do not have any
contact can easily find their kins even by going back to 100 years, 200 years. They can
identify where they originated from. They have family names that have not changed for
centuries. They mostly know which regions they were from in the Caucasus [before they
were subjected to the exile by the Russian Empire]. They can quickly establish contact with
the remaining relatives there. Even outside [of the Caucasus] in the diaspora, they can
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easily find each other through these common family names, even if they live in separate
countries. After a short conversation, they can reveal the pattern of their connection and
from which descent line they are connected to. Also, if they don't have a blood bond, they
declare each other as “Wunekosh” as a brother, as a sister, and they establish mutual
Solidarity without expecting anything in exchange. We also have benefited from this
structure. We have found the family members [among the Circassians of Turkey] of the
ones [Circassians of Syria] in the camps, and a part of them settled through this occasion.
This is a favorable conclusion of our traditions.

Was there demand for Harem-Selam practice in the guesthouse?

If there were such kind of demands for harem and Selam practice in the guesthouse, | would
respect it. At one time, while there were families there [in the guest house], three young
men came from Syria. They were going to go to Abkhazia by staying overnight [in
Istanbul]. I didn't take the young men to the guest house to stay with the families; instead,
| took them to my house. Yes, | also have a family; however, there was no host or
homeowner in the guesthouse, because it was a guesthouse. Xabze can adapt to the
conditions of the day, conditions of the person. There can be different people in a
community, and there can be people of different faiths. They can interpret Xabze
differently. This case, in accordance with our social structure. We cannot become Pagans
just because our ancestors were. | don't think Circassianness and religion are alternatives
to each other.

World Circassians Solidarity Committee

Baj: Male, 60

How do you define yourself?

I am a Sunni, Hanafi Muslim, and | am an Adiga, | am Circassian. I'm a doctor, and I'm a
citizen of the Republic of Turkey. We had known that there are about 200-250,000
Circassians in Syria. We also knew that they were also the far or close relatives of the
Circassians of Turkey. | had been to Syria a couple of years before the war begun with my
family. We had visited all the Circassian villages of Syria during that trip. There was a
lively daily life there. We had observed their everyday life. We had seen how they live in
Syria, how were they with their relations with the regime? | found them comfortable. Since
they were comfortable because they were relatively non-Arabs, they were in harmony with
the regime; therefore, no danger was expected from them. They were living their culture.
They were keeping their language alive, and the situation was even better than Turkey.
They were concentrated in Damascus and was mainly living in villages. We were very
pleased when we went there, when we saw the way they live. They hosted us with great
hospitality. 1 had such an experience with the Syrian Circassians. There were also
Circassians in Turkey coming from Syria to get an education and started to live there. They
were not many, but | happened to know them in person. Of course, | started to worry when
this Syrian war started.
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What was going to happen to the Circassians there? | knew them too. They were people
who came from outside, and they were a diasporic society. If they support one side, its a
problem, if they support another side, its again problem. We tried to reach them and sent a
message; “If something had been won by war, the Circassians would have obtained the
world. You won't win anything from the war. Don't take sides. Avoid war and protect
yourself.” Gradually, those who escape started to enter Turkey from the land border in
Reyhaniye or Mersin or they arrived by plane landing to either the Ataturk airport and
Sabiha Gokcen airport in Istanbul

Can you please tell us about the Airbridge operation of Syrian Circassians and the
process?

In the beginning, a few people among Syrian Circassians have arrived. They could be
helped; however, the number of arrivals began to increase. When the numbers started to
increase, a meeting was organized in Istanbul Circassian Association where nearly all the
associations in Istanbul participated. That's when they invited me. There were discussions
in the meeting lasting about 6-7 hours. The general decision was the reality of our zero
influence on the war there. Circassians in Syria should not take sides and join the war. So,
what we were going to do with those who ran away from the war? The solution was. We
can place them in our houses. We can build a network of social solidarity in every part of
Turkey. We can settle people, meet their needs. Those were the decisions. | was supposed
to leave the meeting because | needed to catch my flight before | leave, | raised up and said;
“I am making a concrete proposal,”. “If you give me ten families, I'll take care of them. I
place them in my village, in Erbaa. The place could be Istanbul or even Reyhaniyye. | will
cover their costs, maintain needs. | will cover every need. If you think each family is about
five-six people, I will host 60 people”. I said this and left for the airport.

A week later, I returned to Turkey. They called me for a meeting again. I said, “I told you
my offer,” but they insisted on setting up a committee. Meanwhile, in the first meeting, all
associations were together. However, during the next week's meeting, | saw that member
associations of KAFFED [Federation of Caucasian Associations] did not attend. When |
asked the reason of them not attending; they said; “KAFFED declared that they going to
work separately, They announced that; we are not working with all associations, we will
work on our behalf”. Of course, in the meantime, there were friends who got angry about
this reaction. They said if we can be together on such a national issue when we can gather
together and unite? Of course, since | was not a member or manager of any association, |
was attending as a listener. Finally, one of them said; “let’s set an aid committee”. I think
5-6 people were elected. Finally, they asked me whether if | become a part of the
committee. “I don't have enough time. I have already given my promise in a concrete way,”
I said. “It will give us morale and motivation if you be among us,” hey said. I talked about
my problem with time, my inability to take active duties. They selected me to the committee
under those conditions. When we came together as the solidarity committee, other members
offered to become the chairman of the committee. I said, “No, I can't.” Suddenly while I
was not even thinking of being involved with the committee, | became the chairman. It was
a very serious responsibility. One of our friends offered the committee to name World
Circassians Solidarity Committee. “The fire is spreading around,” he said. Thus, the
committee was established under a highly challenging name of World Circassian Solidarity
Committee. | said, “If you've elected me as the president, I'll tell you how to make
decisions. The president listens to everyone, decides and applies them”. They joked as me
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being fascist. “We are not playing a democracy game here. Our time here is short, and there
is no need for such tall discussions. We're all volunteers. We all have good intentions. We
can't waste time by talking for long hours. We'll talk, we'll decide, and we'll implement,”
said. In fact, serious problems aroused by the disagreements in the first meetings [taking
6-7hours] where everything came into a deadlock and where no result could able to be
obtained. Already all of our colleagues were precious and valuable people. Our
establishment story was as | told above. Then we opened an account. We've applied to the
governor's office to collect the donations legally. We opened a particular donation account.
Quite a donation got received in that account. It wasn't as much as we wanted and expected,
but we thank them by heart to all of our people who donated. Their help reached us. Then
we had a meeting by inviting people individually to Cevahir Hotel... During the meeting,
we made a call; “These [People] are our brothers and sisters. Today is the day of difficulty
for our brothers. If we're not going to help these brothers on their hard day, then why are
we here? Why are we Circassian? We must help them. Our demands are... “ we said and
listed. “First; being a sister family. The donating family will declare the Syrian Circassian
family members as their sisters and brothers, and meets all their needs,” I said. I declared
ten families as brother family. “We demand from everyone who is able to cover and can
support a family like this. Secondly: If some can not declare a family as a brother family,
they at least can sponsor their needs. There may be some people who can cover the costs
and take care of the needs of a Syrian Circassian family. If a volunteer can not support
financially, he or she may know the Circassian language. These people can visit the
families. Speaking in Circassian is a service that gives them morale and motivation. At
least you can meet the arrivals and welcome them at the airport”. In this way, we made a
study plan and began to work. We started to place Syrian Circassians in the cities of Turkey,
where Circassians population is relatively higher; such as; Tokat, Sivas, Samsun, Ordu,
Bursa. Off course, settling them was a struggling process. Not each of the guests was
informing us prior to their arrival. We receive the information of someone's arrival to
airports in Istanbul. Let's say a family of four arriving. We didn't know what their names
were. Our all information is that the arrivals were a family of four, that's all.

We were supposed to welcome them at the airport in a metropolitan city like Istanbul. But
the common situation of our friends was very interesting. They never lost any of our guests.
They recognized their faces and identified them as Circassian immediately. Our friends
going to the airport had never made a mistake, and they found the guests brought them in.
We had very devoted friends in Istanbul. We had people who were welcoming and hosting
guests at their house. In the beginning, guests were being hosted by these friends. And then,
they were searching for the relatives of these Syrian Circassians among the Circassians of
Turkey, and getting in contact with them. Or if the guests wanted to reside in a specific
city. Let's say Samsun. We were informing the members of the committee in Samsun. They
were getting ready for them. In Istanbul, we were getting the bus tickets. When the guests
got on the bus, we were informing the bus driver. “They are our guests. Help our guest to
eat and drink [they don't know Turkey]”. We were paying the driver the costs. Our hero
friends, the committee volunteers in Anatolia, they welcome the guests as they got off from
the bus, they dine these guests in their homes and then they were placing them to a donated
house. But once you reside them, their needs were not coming to an end...They were
providing guests the minimum needs, pieces of furniture, etc. but the pot needed to boil
every day...Circassians started to provide daily help, but this was a difficult process. We
have placed approximately 100 families in Samsun. Of course, we are very grateful to
Samsun Metropolitan Municipality. In fact, these fellow countrymen were provided with
extraordinary assistance. Of course, the Syrian migration was not that much intense at that
time [as it was today]. Municipalities aid was in the form of food aid, but it was much

145



appreciated. However, when the number of arrivals started to increase, our power began to
run out. We sat down with friends and discussed the situation. Then we went to AFAD.
[General Directorate of Disaster Affairs]. Of course, at this point, | need to mention the
name of Kenan Kaplan. He is a very altruistic and heroic friend. A friend who actually is a
daredevil, a challenger, a pushing man focuses on his target without even looking left or
right. Kenan Bey went to AFAD. AFAD provided a camping environment where we can
meet our basic needs... We were told something like that; “Ok, let us allocate a camp for
you. However, you need to fill this camp in a month. Because a large population is coming,
this camp is a container camp. It is not a tent camp. It's our best camp. For 10,000 people.
We can allocate all of this to you”. then we said; “We accept the allocation, but we cannot
bring 10.000 thousand people, at least give us the half of the camp” we offered. AFAD
gave us Nizip Il camp in Gaziantep, which was the newest and most modern camp.
Approximately 1500-2000 people could reside in one-third. The AFAD allocated it to us.
Therefore, we had organized accommodation. But how were we supposed to bring our
fellow countrymen here? We had a friend doing an airline business. His name was Halis
Din. He rented us a commercial plane for 200-220 people. Each time, each the plane cost
us $ 30,000. We said, “OK. We can cover that”. Means of transport was also so set. We
announced, “those who wanted should come to Beirut airport” via the internet. As a result,
we arranged the donations and rented the planes. On the day of the operation, we flew to
Beirut airport. We didn't know anybody. We had organized everything through the internet.
We were looking here and there at the airport to find where were the Circassians who were
supposed to come. Through the very end of the airport, we notice a crowd. We walked
through that direction with Mr. Kenan. We noticed that the crowd got a lot of pieces of
luggage as if they got everything they have. It was obvious that those people were leaving
their homeland. As we approach them, we noticed a couple of ancient Circassian flag and
they replied to us when we spoke in Circassian. That crowd was the people we were looking
for. They had gathered in one far corner of the airport. Of course, they were pleased to see
us, immediately raised the flags. “This Lebanese airport is under Hezbollah's control.
Hezbollah is with Assad. They work together, and It may cause problems. If they ask where
you're going, you should reply to them as we're going to Russia. We are going to Russia
via Turkey,” I said. Because Russia was like the ally of Assad and Hizbullah at that time.
The officials questioned us a few times. “Where are you taking them?” they asked. I replied
to them that we were taking these people to our motherland in Russia via Turkey. Of course,
these people were with children, and for the first time, they were leaving their homeland.
It was a miserable situation. And they were heading to an unknown destination. We
checked in all of them to the planes. The planes were full. We made a total of five flights
at regular intervals. We transferred about 1,000-1100 people. We placed the arrivals in
Nizip district through Antep city. Of course, even in a separate district, those who lived in
the camp were residing with the Arabs. We visited the camp every two weeks, every three
weeks to listen to their complaints and solve their problems. We organized meetings with
them. Of course, there was a positive discrimination of the management. They even said,;
“The neighborhood where the Circassians live is like Nisantasi, and the neighborhood
where the Arabs live is like Tarlabasi1”. The officials of the camp named the districts like
that. Because the neighborhood where the Circassians lived was immaculate. They planted
flowers, and the place was sparkling when compared since the other Arab neighborhood
was messy and chaotic. All the visitors from the Council of Europe, the ministers, the prime
ministers were being taken to the Circassians neighborhood when they visited the camps.
Even Merkel visited the neighborhood and visited our containers. In this way, the needs of
people in the camps were met to a minimum extent. They had mosques, schools. There
were Turkish and Arabic schools. After a while, we applied to the camp management by
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asking, “Can we open a class in the camp to teach Circassian?”, “Sure you can,” they said.
We opened a Circassian class. We were able to continue the education in that class only
for two months. Two months later, our teacher failed to comply with the conditions there...
You are in a camp. After a certain period of time you get bored. Check-in and check-out
were possible, but you needed to get permission. And once you have gone out of the camp,
you needed to return in a week. If not, the container would be allocated to someone other.
People were getting bored. We started to transfer the families, who had an art a job to do,
who could do something individually to the different districts and provinces of Turkey. As
of now, about 100 or 150 people are living in the camp. They are mostly older people who
are not able to work. Except, the ones still staying in the camp, all of them are residing in
the various parts of the Turkey [and other countries] On the other hand, we tried to organize
their citizenships; | asked them their idea of getting the citizenship Turkey. “What do you
say if they give citizenship?” I asked. Because they had refugee status. And the war was
expanding. They needed a status. We wanted to send them, especially to the Caucasus. We
made efforts to send them to Abkhazia and to the Caucasus. We signed one application
petition containing 300 signatures of the people from the camp. On the petition it said; “We
want to go to our homeland. Help us with this”. There were letters written to Putin, to the
Russian Consulate. We applied and delivered these petitions and letters to the Russian
Consul in Istanbul. We went there with Yasar Nogay. We talked for two or two and a half
hours. “Please take the Syrian Circassians into your country,” we said. “They are in a
difficult situation. Circassians are spread around the world. This is both a disadvantage and
a great advantage. We are a people who have been subjected to genocide by your
TsarsThus, today's Russian state would become an ointment for that wound. The feelings
and emotions of the Circassian people towards Russia can change. You'd better do that,”
we said. The consul treated us nicely too. “You're very right,” he said. But in the end,
nothing happened as a result. Unfortunately, there was no return from there either.
Therefore, it was no possibility of returning to the homeland. When we faced with this
impossibility, we said, “Let them be the citizens of Turkey. Because this war is getting
longer. and It is not clear what will happen”. It is difficult for a Syrian citizen to get a job,
and if so, being paid fairly is another issue. [Also, they can get a passport, when they have
the Turkish Citizenship]. With the efforts of our federation; Cerkes-Fed and our [Circassian
Solidarity] Committee, 3000-4000 Syrian Circassian got Turkish Citizenship. They hold
the status of dual citizenship, and they are pleased about it.

What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

Language is something that keeps a nation, a people existing. When you speak the same
language, you feel like as if you are talking to a very close relative, someone close to you.
The expression of the feelings in each language is different. Only the person who
understands Circassian can understand my emotions. When | meet a Circassian speaker, |
feel like I've known him for 40 years. When | spoke with Syrian Circassian in Circassian
beyond Turkey and Syria, a third space is being formed, where | consider myself as
members of a common nation. Even if we live in separate states, you find yourself as a
member of the same community.

What is the importance of Xabze for Circassians, especially for Syrian Circassians?

It is not appropriate to identify Xabze as only as a constitution of Circassians. Xabze is a
philosophy of life, code of conduct. Series of manners rooted and coming from the depths
of history which affect the emotions and thoughts of human beings. The language and the
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Xabze are the elements that describe, identify what it means to be a Circassian. Us trying
to help the Syrian Circassians is also a condition of Xabze.

Why did you want to help the Syrian Circassians?

Why did we help Syrian Circassians? Number one; they are our relatives, our comrades,
we are from the same ethnicity, respectively. Because if you are going to help someone,
you should start with your family, then your relatives, then your village, your neighbors, it
goes on. Syrian Circassians are our closest relatives...Of course, we want to help all the
Syrian people, but our relatives come first. There is a big fire in Syria. Everybody's doing
something. First of all, we said, let's help our relatives. Otherwise, we have limited
opportunities. There are many organizations helping the Syrian people. But we felt
compelled to help Syrian Circassians because we felt closer to them. Why do | feel close?
Because we are the common descendants and children of a nation, who went through
genocide in 1864. Same culture, same kinship, same community. We are scattered, but we
are the pieces of a single unit. So, we are like the limbs of a body. We're like hands and
feet. Of course, if your feet, hands touch the fire, your body immediately recognizes it, and
you would pull your hand or pull your foot. As human beings, we would be sorry for
everyone who suffers, but let's say someone in the next village has passed away. We would
say, “May God rest his soul”. If someone from your village has passed away, you would
feel sorry, but if someone very close; If your mother or father, brother, a best friend dies,
your body would be shaken. Your emotions would get mixed. That is why we see them as
our first-degree relatives. And the disaster that happened to them was so much that it cannot
be compared to the tragedy that happened to people whom we don't know. Human
psychology is like this, and sociology is like that.

What was the importance of kinship and family relations for helping Syrian
Circassians?

Did I know these people [Syrian Circassians] before? No. Circassians are our relatives.
Relatives that we haven't met before. A person may not know all of his/her relatives in
person. It's like you know about their existence over there. We [members of the Circassian
diaspora] have separated from each other 150 years ago. We arrived as a group and fallen
apart. For example, I've heard that my relatives are in Sudan, they are in Libya, and | felt
very excited. The common denominators here are two things. The first one is the fraternity
of being Circassian, and the second is the brotherhood of religion. These two came together
in the Syrian crisis. Our fellowship with them [Syrian Circassians] are both spiritual and
historical; sharing the same history, culture, religion. All of these was all together.

Finally, is there anything else you would like to add?

I have to say this. The aid came through the Circassians in Turkey disappointed me. We
didn't get the help we had expected. We are grandchildren of people who have experienced
the same pain 150 years ago. When we had arrived in Turkey [Ottoman Empire], the people
there were only our co-religionists, but not co-ethnics, or we did not share a common
history with them. Although this was the case, they helped our grandfathers who had
arrived, and they placed them. Indeed, I had thought the Circassians in Turkey was going
to compete with one another as they hear what the things happened to Syrian Circassians.
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But the number of Circassians who helped them was 5%, 95% was irrelevant. And this was
shocking for me. Why would they be irrelevant?

Doesn't care because of being self-centered. One needed to spend money, time, and also
needes to solve problems. Instead, being selfish, egotistical was easy. This situation became
widespread in all communities in Turkey. Not just among the Circassians. Maybe this is a
phenomenon brought by modernity. Therefore, the Circassians became Selfish. “Now I'm
gonna waste money; now I'm gonna waste time. Let others do it. Let the other do. Let him
do this.” T also didn't want to be involved in the first place. However, | didn't want to take
active work because | was worried about whether if | couldn't do it right. However, |
declared in the meeting the best I can do. Even asking for “how are you”?” is something
one could do. Financially, the process ultimately wandered on the back of 50, 100 people.
Thousands of people, tens of thousands of people, did not help. However, we do not know
the stories of the representatives of the committee in other provinces, and we had very
heroic fellows who support the Circassians of Syria without being aware of the committee.
We know when someone helps who is in need with a good heart, is sure when he or she
falls in need.

Allah gives that support to that person. Those who are selfish by pointing others to do the
things should question the point they have reach today. Of course, this is something to
consider among us, but unfortunately, this happened. It's something I'm upset about, so |
talked about it. We should learn from these mistakes.

World Circassians Solidarity Committee

Shogen: Male, 60

Can you please tell us about the Airbridge operation of Syrian Circassians and the
process?

After the outbreak of the Syrian civil war, the Solidarity Committee of the World
Circassians was established. In this committee held meetings to over the subject of “What
can be done for the victims of war?”. Financial donations were raised. Housing was tried
to be provided. The members of this committee also felt that it was important to save the
victims out of this war physically and got in action. In this context, Kenan Kaplan, who
later became the founding president of the Pluralistic Democracy Party of Turkey went to
Lebanon. And, organized the air-bridge operation consisting of the transferring of
Circassians victims of the war in Syria.

He spent days with several people in a tiny hotel room in Lebanon. They worked to gather
the Syrian Circassians and evacuate them. Of course, Lebanon was also a region controlled
by Hizbullah, perhaps facing death threats, disregarding all of its health [because Kenan
bey had very serious diabetes and heart problems] he managed to bring Circassians of Syria
to Gaziantep, Turkey with five aircrafts. The arrivals were welcomed by the volunteers. |
was in that team. The team consisted of Faruk Arslandok, Murat Ozden, Recep Guler,
Ergun Guldal and Erol Karayel...
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We all went [to the airport] to welcome them and pick them up. Older people, babies,
women, they were all in a miserable condition. There is no second example of people
escaping from this civil war in such away. The others [Syrians] arrived at Turkey by
[nearly] throwing themselves out of the border in difficulty, but such a rescue operation by
plane did not take place during the Syrian Civil War. This is the first and the last, so there
is no other. It is, therefore, an important thing, an operation. First of all, [the Circassian]
victims of the war had landed at Gaziantep airport. We met them there. We brought them
to the container city in Nizip with the vehicles provided. There, with the initiatives of
Kenan Bey, a region that could be considered a particular area was allocated to these
brothers. In other words, until that time, there were generally tent camps. There were also
container camps. They allocated part of the container camp to our brothers, and they dealt
with all kinds of problems very quickly.

The procedures of the first arriving group lasted until the morning. We were very
inexperienced. The security control also lasted until the morning. Of course, there were
Kids, elders, babies. The weather was quite cold at night there were times when it was
almost below 5 °. Until the morning we tried to pass them as quickly as possible from the
security check. The first group was placed in this way. In the second group, the security
control was carried out at the airport with the measures taken by the camp administration.
So, we placed these people to the camp without experiencing the problems we had
experienced in the first arriving group. Our initiatives, efforts caused camp management to
show a particular interest and attention to our people. This caused the camp officials to
follow their problems with a close attention. Our people were not as demanding as others.
Culture actually created it. They [management] noticed this. And they even made a joke.
“These people [Syrian Circassians] who came here are quite different from the others. They
are different in terms of their behavior,” they said. “We describe it as; this neighborhood is
Nisantasi, the other neighborhood is Tarlabasi. Everyone there, including the security chief,
the camp manager, his assistants were very closely interested [with their problems]. So,
these people's behavior affected them. Then there were Circassians of Turkey who visited
the camp at various times. Such as Dr. Gunsel Shurdum, the President of the Circassian
Women Solidarity Association, and members of the board. They visited the camp with a
team of healthcare specialist and doctors. They made examinations. Everybody made every
effort. I think that around 700 800 of our fellow citizens were placed in that camp. Perhaps
most of them saved their lives in this way.Yeah, | was in the reception team. As far as |
remember, when the first group arrivd as Recep Ozden, Murat Ozden, Faruk Arslandok,
Erglin Giildal, and Erol Karayel, we were the people who were welcoming at the airport.
People got off the plane. When they entered to the airport building, they saw us in front of
them, and they were delighted. We greeted each of them by shaking their hands, by hugging
each every one of them. | will never forget Murat Ozden. | remember him hugging
everyone. | mean, with a great passion. Of course, people who were became the victims of
war could not be able to believe such an operation. In other words, there was the desperation
of war and the glimmer of the hope in their eyes. The astonishment of them having been
brought to Turkey in a way that no one could ever think of, and all were done by their
Circassian brothers and sisters who met them, who think about them...[silence... crying] I
am sorry, I got emotional...So I think it was a very historic moment. On the other hand,
we had the happiness of contributing to such a thing. Then we took them to the camp with
AFAD’s buses. We placed them in camp. The first night as I mentioned took a little long.
Passing the security check... In the meantime, I can never forget an incident.

150



An incident took place over there. This may be something that should be recorded as a
memory. A man among the Syrian Circassians, a big, neat-looking clean-dressed young
man went to Tsey and said something Arabic. Then, he became angry, took the chair off,
and tried to hit Tsey. Tsey went back. Then the young man took a stone from the ground,
and he was about to throw, Tsey quickly stepped aside again. In the meantime, [soldiers]
held and stopped him. We couldn't understand what was going on. That Tsey was the best
man in the world. He took an active part right in the middle of the air-bridge’s organization.
We also had a Syrian citizen among us living in Lebanon called Janti. He hosted and
accompanied Kenan Bey during his activities in Lebanon. On the other hand, Tsey was the
Syrian citizen but living in Turkey.

We couldn't make reasoning of him trying to hit the Tsey. Later we realized that the young
man came and thought that the camp was surrounded by fences and we have brought them
to prison. He had that idea. “Where have you brought us!” he said to Tsey. That was why
he attacked. In fact, we later learned that this poor young man had schizophrenia. He
interrupted his meds. His father told me later. He was such a gentleman. However, the
young fellow was also a very well-educated person who was speaking good English. Later
as he started taking his medication regularly, he returned to a normal state. We had
experienced an incident like this. Then, after placing them to the camp, we visited each of
the containers to see if there was a problem. Were there any shortcomings? They told us
the problems, and we reported these problems to the management... Friends in the
management tried to solve those problems. Meanwhile, meal delivery started. Our Syrian
Circassians were waiting. In other words, the food was being brought with mobile vehicles
in the middle of each street. People in containers come and get their meals with their plates
on hand. Ours didn't move any. | mean, demanding was as if a shame. They were not being
able to digest the situation. Anyway, they acted with our warning. “Come and see; the food
is being distributed. We need to get this. This is the order here. So, every day, three meals
will be distributed. Therefore, you should take it. While they didn't get the food, people on
the other side were attacking the food distributed team, and we were worried about it... We
observed in such a situation there. Then we visited all of them one by one. Most of them
had settled. The first thing the settlers wanted to do was to invite us to do something for us.
There was already a video on social media. | don't know where it is now. A family hosted
us their container. They cooked dinner for us. So, there was a grocery store within the
camp. It was selling stuff. Their happiness was obvious and hosted us in a great way. Even
in that misery, they did not neglect to do so. I think right now... I just can't remember. |
may be joined two or three of the flights. But | remember myself participating in the
welcoming of the three planes arrival. Later, as far as | know, Kenan Bey always took care
of them when they had problems. He conveyed the problems to the authorities. | tried to
help with the solution. There was even formed a committee in the camp and visited the
Interior Minister Ahmet Davutoglu, who then became the Prime Minister of Turkey. This
was something to let them get more care and attention of the authorities. | think these were
historical events. We need to evaluate it in that perspective.

What was the importance of kinship and family relations for helping Syrian
Circassians?

Actually, 1 portrayed this [Wunekosh] term as being the fellow countrymen, as a citizentry.
Perhaps it is more accurate to describe it as kinship. It is actually relatives to each other. In

151



Circassian culture, kinship's importance is emphasized. Circassians are actually people
who, as a culture, have discovered being valued by valuing the other. I mean, when you
value them, they care about you too. They [Circassians] are people who have built their
lives on this. They, therefore, always care about people who are like them, whether they
are within the same cultural circle or who come from the same descent line. Primarily, there
are family lineages. The people in the same lineage are the relatives of one's big family,
and then secondly, tribes come. The people in his tribe is his relative among the others.
Afterward, it comes all the Circassians and then Caucasians. Since the people of Caucasus
may be descended from different ethnic groups, in other words, the Caucasians may belong
to different ethnicities; however, it [the Caucasia] is actually a cultural sphere. All of these
people are categorized under the same cultural sphere. Of course, there are different
cultures and cultural differences among them; however, if we draw a larger circle around,
all these cultures appear similar to each other. Hence, throughout history, they have always
been interested and cared and sympathized in one another. Therefore, who are the people
making these discussions? Such as; “who is the Circassian?”, “Does Circassian means just
Adyghe people? Or is it a more comprehensive concept? What is it? We do not stick around
any of these questions. When we say “Circassians,” we do not consider this to be an ethnic
thing, but as people in the same cultural sphere. Therefore, we feel close to them. During
such disasters, this affirmation naturally involves people who are in that cultural sphere
and brings them closer to each other. It stimulates the feeling of doing something for them.
This is what happened in Syria. There were also the [Turkic] Karachays among those who
came from Syria. There were the [Turkic] Balkars. They are in some way together with the
Circassians, and even some of the Karachays identify themselves as the Circassian.
However, this is not an issue. They had shared a common fate. And they again were
together in such a time [a disaster period]. Therefore, we feel an affinity to the people of
Caucasus. Moreover, this sympathy, especially in these kinds of disasters, causes us to
empathize with them in conflicts, wars, and grievances. Maybe that's what it is.

What is the importance of Xabze for Circassians, especially for Syrian Circassians?

Now what Xabze means in terms of the Circassian identity is; [first of all] everyone thinks
that Xabze is fundamentally essential. They say it is vital. That is true. In fact, Xabze is a
culture of life. Circassians have formed a life order, which has maintained a high living
order, a humanitarian standard, even during the dark and chaotic times of the world. That
[life order] is what's called Xabze. A culture that gives value to human, making the human
precious. A culture that is worthwhile by giving value to human. Today in the modern age,
this kind of communication is just recently being articulated in social sciences. However,
Circassians have discovered this much earlier and applied it to their lives. If you ask me;
“What is the Circassian culture is? I would reply in with one sentence. “To give value.” It
is a culture based on value. Valuing is essential. It is something that brings the collective
consciousness to the front, not the ego. They have realized this. Yes, Circassians are said
to have high egos, it is said that their individualism is high, but through Xabze, Circassian
society is a society that has learned to take the egos back, learn to discipline it in a way.
That's why, for centuries, they have been able to live in peace. Today, at the point where
arrive at Xabze is something that we can proudly show as an example which, if taken as an
example, can be a remedy for many turmoils in the world. It is a condition, is a culture of
life. Otherwise, it is not about what is the blood in a person's veins. Just because one's
mother is Circassian or father is Circassian, or because both parents are Circassian, this
person is not automatically becoming a precious person. When he/she is blended with the
Circassian Culture, that culture makes him valuable. The importance of the mother, of the
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father being Circassian is stressed. Because [these people] are assumed of inheriting this
culture from their Circassian mother and father.

What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

Language is something that keeps a nation, a people existing. In other words, as everyone
knows, when the language disappears, the culture created by that language also disappears.
Actually, 1 don't know whether if that language shapes the culture or the culture creates
that language. Maybe scientists know better, but | think that language creates culture.
Therefore, if you lose the language, culture also disappears. Consequently, culture
disappears, then your identity becomes eroded. When you lose your identity, you will start
to identify yourself with another identity. After that, you probably you will start to identify
yourself with the identity which you speak its language. This process is perhaps a long
process. Some of the [Syrian Circassians] who came [to Turkey] during the Syrian Civil
War were still able to speak Circassian, some of them... and some of those who came were
from Abzeh, from Shapsugh [tribes of Circassians also speaking their own dialects of the
Circassian language]. Those mentioned speak the sub-dialects of Adyghe Language. I'm a
Kabardian. However, I've been able to understand them, a majority of [what they
speak]...This assimilation is everywhere. So this is what happened in Syria. Although with
some of them, we were able to understand each other with Adigabze, that is, we could not
communicate with others. They only knew Arabic. However, they were aware that they
were Circassians...However, if we consider the current situation, to give something
statistical, probably there were 25-30% or about 40% of people were able to speak their
mother language. So we communicated with them. If they were speaking with Abzeh
dialect, I understood 80% of the things they talk. They recognized 80% of what | say
because it is, in fact, the same language; Abzeh language, Kabardian language, Beslenei,
Chemgui, and Hatgoi languages. All of them belong to the same language [Circassian,
Adigabze]. They are the different dialects of a single language [Circassian, Adigabze]. We
must protect our language. This is the first critical situation. Today is 14th of March
“Adiga” Language day. This interview is what that word is called? “tewafuk” I suppose it
should be something like that. If the Circassians want to protect their language, existence,
and identity, they must preserve their language. They may also need to create a common
language. This should be seriously emphasized. These dialects, of course, should not
disappear. These are richness: They can be spoken in everyone's own home. However, it
must be a common writing language, a common language, so that it is easier to develop
and maintain the Adigabze language. This is my opinion about this issue.

How do you define yourself?

If I define myself, as a Circassian, if we continue in a row, then | am an Adiga and afterward
a Kabardian. That's how | define myself. So, I define myself as a Circassian. What else can
I say? I'm a university graduate 58-year-old Circassian. I've been among the Circassians as
long as | can remember. Ever since | was a child, I've never been disconnected from
Circassian social circles. I always found myself within the Circassian social circle. I happen
to set all of my social relations predominantly with Circassians. Of course, | have social
relations with various segments of society, with other people, but the majority of my life is
determined by my relations with Circassians.
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Finally, is there anything else you would like to add?

Here's what | want to add; the fact of how scattered Circassians are. Yes, they are very
attached to the countries where they live. Unfortunately, there is no remarkable
consideration among them regarding of what Circassians need to do in order to survive
Circassian national entity. They could not build a certain way of thinking. Their
organizational skills are extremely low. They are far from the idea that will comprehend
this national question on an international level and re-raise Circassian society and have
their own land. They're far from that idea for now. So, this needs to be built. All of the
problems we have talked is because of this situation. They are unorganized in Syria as well
as in Turkey too. Yes, we have organizations; of course, | do not underestimate them. But
I'm talking about something much more powerful. They're scattered all over the world.
There is close communication between them. They know each other. They know who's at
where? What is the other doing? They follow each other. But unfortunately, they do not
get a score of the test of getting together and creating power together. The Circassians must
do this. So, they need to come together and form common forces. Therefore, we need to
learn to act together around common issues. There is an expression of the Circassians.
“Dizegotuma Dishhash” meaning “we are strong if we are together”. That's what our culture
highlighted. Not only the Circassian culture says this. Actually, it's in all cultures.
Everybody knows that with simple logic. When people move together, there is power. But
Circassian society could not internalize it, rather than touching the essence they stayed on
a level of X person said this, Y person said that. Unfortunately, this is very painful. As a
result, such disagreements of people do not contribute to the future of Circassian society.
On the contrary, it is destroying the future of Circassian society...It's not acceptable of not
being able to unite during the Syrian crisis. The Syrian crisis was a humanitarian crisis.
And yes, the subject interested the Circassians, they should definitely be able to come
together and put aside the conflicts between them and meet around the subject because this
issue is a national problem. We all witnessed the things had happened. Everyone needs to
put the hat in front and think. The discourse of “No they did this wrong” leads us to an
absolutely unsolvable point. Through this perspective; there is no solution. So as long as
possible, everyone will be able to master their own language. When your index finger
points to the opposite side, your other fingers point to you. You have to evaluate from that
point. The problems of Circassians are very big and deep. The Circassian issue is an
international question. Therefore, with such simple, palliative speeches, there is no way to
get out of this...

World Circassians Solidarity Committee

Habracu: Male, 60

Can you please tell us about the Airbridge operation of Syrian Circassians and the
process?

During this period, bad news was coming from the Circassians in Syria. Their villages were
raided. There were reports of women being raped and casualities. Thereafter, KAFFED
also launched a charity campaign. We also supported these aid campaigns. However, the
fact of the death of our people, the bombings of the Ber Acem and Berika villages and the
bombing of other Circassian settlements worried us. The pictures of the deceased
Circassians began to fall on social media. Then, on Wednesday evening, August 29, 2012,
Istanbul Circassian Association; was at Merter then, made a call. KAFFED, Istanbul
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Caucasus Culture Association, Caucasus Foundation, Gaziosmanpasa Adige Xase, Silivri
Association, Caucasus Forum, Circassian Patriots and CHI participated in this call. All of
the participants agreed to establish a solidarity committee on the Syrian Circassians.
However, Umit Duman, the director of KAFFED and the president of Istanbul Caucasus
Culture Association, said that on September 2, 2012, Sunday, KAFFED would hold a joint
mind meeting in Bolu. He proposed to establish this committee according to the decision
taken at this meeting. This meeting was disbanded without a decision. However, later
KAFFED announced that it had set up a crisis committee on its own on September 2,
without taking the decision of its association president into account. Thereupon, on
Wednesday, September 5, 2012, in the second meeting of the Istanbul Circassian
Association decision of the establishment of a Solidarity Committee on Syrian Circassians
was given. So, there was a crisis committee of KAFFED, and there was a second committee
consisting of various NGOs and independent association. Of course, the Circassian Rights
Initiative, Istanbul Circassian Association, and the Caucasus Forum were among the
participant. Other participants, such as Circassian Patriots and some other associations did
not support this committee. Dr. Nusret Bas was elected as the chairman of the committee.
After a two-month preparatory process, the Committee, which was initially called as the
Solidarity Committee of the Syrian Circassians, founded that there was real danger was in
Jordan. Today, Jordan also has problems. The Circassians of Jordan may also face
immigration at any time.The participants identified the committee as the Committee for
Solidarity of the World Circassians be ready for these kinds of possible crises in the future.
The committee held its first major meeting on November 12, 2012, at Istanbul Grand
Cevahir Hotel. Participants from several cities of Turkey; Samsun, Duzce, Kayseri
attended. It was an important, valuable meeting. Cevdet Said's nephew Gifar Said joined
the meeting as an observer; Gifar Said joined from Syria. There were emotional moments.
The author, Elbruz Aksoy, whose wife is Syrian, made an emotional speech in tears. A
decision came out from this meeting; There are a lot of empty houses in the Circassian
villages in Turkey. The idea of the establishment of our Syrian relatives in these empty
houses came to the fore. Also, a Circassian family, who considers each self-conscious,
would acquire a brotherly family, like The Ansar and Muhajirin in Islam. On that day in
the meeting, there was a large amount of donation and pledges. Some said they would
welcome the arrivals. Some gave their house, some donated. For the first time, Circassians
were able to acquire a result in the first meeting they made seriously. Gifar Said was in the
meeting. He was going to bring his wife and children the next day. | became the first sister
family. The next day, Gifar Said called his relatives by phone and said to them that we are
people to be trusted. First Gifar Said's wife and children arrived, then his brother in laws. |
hosted three families at my house as a sister family. But our plan was not to keep them in
Istanbul but to send them to the villages. We thought that it is more difficult for a family
to be accommodated in Istanbul. It was costly. However, life was easier in the village.
Tokat, Samsun were the cities where the first families were sent. We sent myguests to
Tokat. Then new families started to arrive. My home was like a temporary place for Syrian
Circassian refugees. Do you know why Cerkezkdy named as Cerkezkdy? [a district in
Turkey meaning the Circassian Village in Turkish]. That place served as the concentration
camp of 550,000 Circassians that had settled in the Balkans. They were being transported
from there in mid-1800's. My house became like a meeting place for our Syrian compatriots
for two months. It was the Cerkezkdy. But of course, we all had to work. | had to follow
my bussiness. Then we rented a guest house in Istanbul, Beylikdiizii. Thanks to him, we
had a retired friend named Ergiin Gildal. With his car, the Syrian Circassians coming from
Syria was being welcomed from the aiport and transferred to the guest house in Beylikdiizu.
In the meantime, some vert unnecessary discussions went on. KAFFED did this, and the

155



Circassian Patriots did this. Some claimed that we were bringing the Syrian Circassians to
assimilate them into Turkish ethnic identity. For example, we brought a family. We placed
them to a village in Dlzce. KAFFED welcomed a family and placed them to the same
village in Duzce as well. The family we brought was becoming Turkic on the other hand,
who KAFFED brought was not becoming Turkic. | mean, that's bullshit. And when it
comes to the second argument. The argument of sending Syrian Circassians to the
motherland [to the Caucasus within the borders of Russia]; Circassian patriots group
declared; “We do not support any immigration outside the homeland”. However, the most
sacred right is the right of living. We couldn't just watch these people die. So, we have
experienced such things. However, the sea was finished; we were running out of budget.
Until then, we had brought 200-250 families. At that time, we thought; “Why don't we
demand from the state?” Therefore, we got the contained camp allocation from AFAD of
Turkey. There were tent camps set by AFAD for refugees. However, tent camps were not
humane. There was no toilet in the tent. You just need to wait two hours in the toilet queue.
But the container camp is a town. Containers were small but had two rooms. Kitchen and
toilet. Shower and toilet were together. Container camps were more humane and
comfortable when compared with the tent camps.

I am someone who experienced how the Syrian Circassians got off the plane, came and
hugged us sincerely many times. These people had arrived with all their lives in a suitcase.
A family put his whole life in a suitcase, and they came to a country where they understand
the language. Of course, I'm the one who understands what it means to embrace the people
with our common native language, a language other than Arabic and Turkish.

Now I can't remember the date, and the plans were made. These planes were arranged and
announcements in Arabic and Circassian over the Internet were made. Of course, the plan
was; The Circassians who were in a difficult situation in Syria would come from Damascus
and Beirut and got on a plane and transferred directly to the Circassian camp in Nizip. But
here there was an incredible defeat. The Circassian Patriots and KAFFED's Circassian
Association at Reyhanli, unfortunately, put their best efforts to undermine our work. They
issued false news; such as” they will recruit you to fight for Free Syrian Army, your women
and daughters will be sold, don't come to Turkey”. Such as negative propaganda was being
made, publications were being spread over the internet. What they did really left us in a
difficult situation. Because the list of people who would board the plane was constantly
changing. This was a tough situation, undermining the right to live, these Circassian
associations sabotaged our work for saving people who would be got killed in any minute.
We had overcome the challenges. The first plane brought a group of 300 people from
Beirut. We also greeted them at Gaziantep airport with Circassian flags. They came in a
thrill. Of course, the media was also informed of this operation. The media gave a very
important place to the operation which the Circassians successfully organized. We took our
Circassian fellows from Gaziantep Airport with the buses allocated by AFAD and placed
them to the Nizip Container City. This was repeated four times. Each time a plane landed,
we welcomed them with a group of friends coming from Istanbul.

Why did you want to help the Syrian Circassians?
It was our humanitarian duty, and we lived what it was needed to be compatriots. During
this period, | thought about the things that our ancestors went through. Because the refugee
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boats sinking in the Mediterranean, Aegean Sea reminded me of my compatriots who were
thrown into the Black Sea in 1864, and | volunteered with all my heart.

What are your feelings about being involved in the Airbridge operation?

I consider the airbridge operation as one of the most important things, the most important
goodness which | have ever done in my life. We never did anything by waiting for
something in response. It was a humanitarian mission. It was a national duty. It is perfectly
normal for a Circassian who is aware of his identity, who has spent a lifetime struggling to
ensure the continuity of the Circassian identity, to act in order to maintain the safety and
honor of other Circassians. Therefore, | don't think we sacrificed from ourselves.

For example, when German Chancellor visited the refugee camps in Turkey, Turkey
proudly showed the Circassian district of the camp. We went to the camp many times;
therefore, we met both the administrators of the camp and the military unit in charge of
protecting the camp. We became friends with some of them.

The chief of security of the camp said; “there is a significant difference between the two
nations. It is like the difference between Nisantasi and Sulukule or Tarlabasi or Dolapdere
“. He continued; “Each and every day we deal with dozens of fighting among Arabs. There
is no single day a complaint coming from the Circassian side”. “They are clean and neat”
Therefore, we felt honored to receive such praise on behalf of our nation.

Can you please talk about the difficulties you experienced in this process?

We didn't suffer individually. However, the greatest suffering we had was this: we
struggled hard organized an airbridge operation. We managed to get a place for 1000 people
to settle. We managed to collect the costs of renting commercial airplanes though the
people who donated. Okay? After all this hard work, some people are trying to disrupt this
organization. And the ones disrupting were our Circassians, such as KAFFED Reyhanli
Circassian Association and the Circassian Patriots. “We do not support immigration to
anywhere other than homeland [Caucasus], we oppose it,” they said. However, we were
defending the right of living. Other than that, the difficulty, fatigue we had, it really does
not matter. We did our duty, and our minds are in rest. Because we did what we should
have done and we never complain. The problem was to deal with someone among us.
Thank goodness we're over it. Our Russian-manipulated institutions do not want to create
Circassian identity consciousness. The World Circassian Union has not moved a finger
about the Syrian Circassians. KAFFED moved in a reluctant way. | swear we volunteered
by heart. We, ourselves aspired. If you look at the things we have accomplished; For
example, the Armenian state took Armenians in Syria to Armenia with two aircraft. | swear
we took out our people by four planes, even five. In this sense, | think we did a more
important job than a state does. Otherwise, the others don't matter. Were there any troubles?
It was. This is our reputation with the state this time, if our fellow Syrians do not trust us
and trust the defeaters, because we had allocated a container city and granted the necessary
permissions, If our people in Syria didn't trust us but trust the insurgents, we were going to
lose what we got, and the operation was going to be canceled. Therefore, many lives were
not going to be saved. It bothered us very much. Please read my article titled; “Do not look
with the evil eye of what I got, if you work, you'll get the same” Nothing happened other
than that, only rumors. As if the Republic of Turkey which gave us large sums of money
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and is if we took these mone to our pockets. Whereas, it was as if we cut from our flesh to
feed them. After all, we all were working people. We are not poor, but we are not very rich.
We shared our bread. We shared our house. We shared the houses in our villages. We have
offered the opportunities that we could be able to get from our state to our own people.
There were those who went to the Caucasus. There were those who went to Europe. | think
they love and respect us very much. Although we've had some negativity, even a Syrian
companion said, “If anything had happened to you, we wouldn't be able to do what you did
to us. You are doing something very important”. I heard these words several times with my
own ears. We were sleepless, and we spent money, we spent time, it doesn't matter. The
parasites were the biggest problem, but we also eliminated the parasites. Nothing really
matters.

What was the importance of kinship and family relations for helping Syrian
Circassians?

Kinship is powerful among our Circassians. Anyone from the same lineage, from the Baj
family, is your relative, and everyone from the family Habracu is my relative. It doesn't
matter if they live in the Caucasus or Jordan. The [airbridge] operation we carried out,
performed by the identity-conscious Circassians who want to establish Circassian politics.
It is not something that can only be explained by the kinship. | want to highlight this in
particular. Because we are all, Nusret Bey, Kenan Bey, Recep, Ben, Emine Hanim, Faruk
Bey, Mustafa Bey, Erol Bey are all in this circle. Therefore, this can not be explained
precisely through kinship. In Turkey, there are hundreds of thousands, millions of
Circassians, but a small team ran this operation. This is something that goes beyond the
kinship. This is something that has emerged by an extremely disciplined, systematic, self-
sacrificing effort of an organization aiming of developing an independent, self-conscious
Circassian politics, and to present the existence of Circassians to the world. You can't just
explain with kinship. Go to the State, demand, go to the Beirut, this is not a kind of thing
someone who makes regular visits to an ordinary Circassian Club could be able to do.
Those are going to the Circassian culture events and applauds. These are not easy tasks that
can be done by people who pretend as if they are superior Circassians when they go to a
folklore show and pay ten Lira for the ticket. That's the situation. That's how | define the
kinship. On the other hand, [by being against the airbridge operation] What KAFFED has
done is not something to be explained with the kinship either. This is something that people
who can be conscious of and who can afford to make sacrifices

How do you define yourself?

How do | define myself? | define myself as a Circassian nationalist. I've written a lot about
it. In Turkey in the 1970s, you were supposed to support either the right-wing or left-wing
you had no third chance. | went among the leftists because they were saying; “freedom to
nations”. I continued my Circassian nationalism. How do you reconcile leftism with
Circassian nationalism? If you say “oppressed nation nationalism, minority nationalism” is
something supported by socialists. Because the oppressed nation nationalism is something
that retards racism and nationalism. In this sense, | see no harm in both of being an
oppressed nation nationalist and being a socialist. Today | define myself as both Circassian
nationalist and libertarian socialist. The ones who create the nation-states are nationalists.
The Republic of Turkey was established by the Turkish nationalists. And the Russian state
too. In order to create something free and independent, we need to place Circassianism at
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its center. But, for example, there are Circassians from Fenerbahce. Circassians of
Uzunyayla etc. Being the Circassian is always articulated in the second line. In essence,
there is no understanding that puts being the Circassian in the center. Why is there no
Circassian nationalism? | also wrote articles on the subject...

What is the importance of Xabze for Circassians, especially for Syrian Circassians?

I describe Xabze as the Law as the Code. However, Xabze is a frozen law... Today Isn’t the
Republic of Turkey give salary to 600 men that have been elected [to the parliament], and
making them initiate law?

In the Caucasus, Xabze was not born spontaneously, and It was born because of a need; A
Xase, the council, is assembled. After that, it is said that; “from now on this is going to be
done in this way.” For example, everyone used to build a Xach’esh [guest house] next to
his/her house. A guest used to come, tie the horse to Xach’esh. The host, the homeowner,
would not ask anything to the guest; such as; “How many days will you stay?”,“where did
you come from?” , “where will you go?” They used to serve him food. But they know how
many days the guest will stay from the way the guest hangs the horsewhip [on the wall].
This is a Xabze. Or for example, there are rules about horse riding. How do you ride? You
hop on the horse from the right side. When you go into a village, you dismount from the
horse. When you see a woman, you dismount from the horse. This Xabze becomes history,
and there is no horse remained. Xabze is the Law. It is the Law of Circassians. It is a
lifestyle. It's almost like a religion because it has been thought from birth how to stand,
how to sit, what to do when you an elder comes, what to do when you go to another village.
For all of these, the rules are set. Circassian culture is a very original culture. Under today's
circumstances, I define the Xabze as; “loving and respecting the nature and human beings”
When you consider at this way, you understand the essence of the Circassian Xabze. But
Xase [assembly] has not been gathered for 150 years. For example; How to eat chicken?
There is a Xabze about it. Why doesn't the bride talk?

Under the circumstances of that day, this rule was set to avoid the conflict between the
bride and the mother-in-law living in the same house. All of these rules have reasons.
Fathers don't play and demonstrate his love for his child. But [before] there were uncles in
the same house, there were aunts, there were grandparents. The child was within such a
circle of love that he/she didn't need his father's demonstration of love. But now, the mother
and father living in the apartment if both of them are working, going to work, and if they
don't care about their children, that children will go into a psychological depression.
Therefore, Xabze must also be updated. If not, it is invalid. It is not possible to update
Xabze unless there is an organization with such a sanctioning power. Associations can't act
in place of it.

What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

There was the ease of speaking the same language. Because we do not know Arabic, they
do not speak Turkish. Therefore, our common language is Adigabze, Circassian.
Consequently, we have benefited from this. Of course, to communicate with them. There
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were some minor demands of Syrians who were spoiled. There have been things which
broke your heart too. There were women who didn't like the houses in the village and
wanted to return Syria back. For example, a family we sent to Kayseri, called and said we
don't want sunflower seed oil, but we want olive oil. We, ourselves can't find olive oil at
our homes, how could we buy it for you? Do you get what | mean? So, there have been
such incompatibilities. These happened. You have to ignore these things. We need to
emphasize the positive things, not negative experiences. That's what we did. What they
went through was traumatizing. They came and left everything, put it in a suitcase. These
people could have lost their minds. They might have been also be in psychological
depression. Negative things always could happen. We knew we had to tolerate them. We
did. Wherever there is a human generation, there may be negativities. Language is vital.
Now, of course, When the term ‘nation’ is described; here is the commonness of the
language, commonness of the territory, the commonness of the geography. These are
elements that make a nation “a Nation”. At the front of all these [elements] is the language,
it brings consciousness.

Now there are such examples;

There were significant, great people who although didn't know to speak the Circassian
Language, they served in a beneficial way to this nation. There are also people who are
fluent in the Circassian language but who have no help for their nation. For example, the
deceased Izzet Aydemir who published”, Caucasus Cultural Magazine” from 1964 to 1975,
for 11 years for the Circassian diaspora of Turkey, didn't know the Adigabze Language.
However, | accept myself as a member of the Izzet Aydemir Ecole. In 1970, when I was
15 years old, the magazine he was publishing came to our village. | gained identity
consciousness when | started reading his magazine. Now that man doesn't speak the
language, and it was not an obstacle for him from serving his nation. His father was a police
officer, and they lived in different places. Aydemir was born in Antep, and there are very
few Circassians in Antep. However, he did one of the highest services he accomplished
was his invaluable contributions to the growth of a conscious generation, a generation of
intellectuals. Now there are language bans in this country. Clips from Cumhuriyet
newspaper is time to time being published “Municipality will issue fines for the ones who
speak languages such as Circassian, Georgian, Albanian and pomace are spoken on the
street”. For example, there is a clipping of Cumhuriyet newspaper being circulated on
Facebook mentioning the circular orders issued by the Interior ministry about the
imprisonment of those who speak another language. Of course, those destroyed a language
and music. As Nusret Bey said; “We had a fire, the trees in the forest were burned down,
but the roots remain”. Therefore, when there is a democratic climate, how a tree blooms
when spring comes, our language will blossom and bear fruits. Our language will be
reshaped back again

Finally, is there anything else you would like to add?

I'd like to share a moment | can't forget. We were very shocked there. An incident
happened. We got them [Syrian Circasians] off the plane. We were going to camp. Then
we arrived at camp. Immediately a tall, handsome young man suddenly started shouting.
He was traumatized. There was security at the camp's entrance. | think he thought that we
brought them into a military camp. He was a schizophrenic fellow. He started screaming.
People got confused. What's this guy was doing?! Fortunately, there were no journalists.
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This incident shocked me. Yeah, I was shocked. He took a stone, “You can't get me in here,
I won't!” He said. There was Tsey. He speaks Arabic, Circassian. That event surprised us,
but now when 1 look back and think about the incident, | think it was perfectly normal.
Because he was traumatized. Since there was military in the camp, he thought he was a
prisoner. After he experienced the comfortable conditions, he apologized from us in the
second time we went to visit them. There was a TV room, a computer room, a gym. There
were two or three mosques. There was a clinic. There was a school. There were refugees
offering $10,000 to get in there. There were people among Arabs agreed to pay $ 10,000
to get out of the tent and settle in the container camp. In our second or third visit, the
commander of the security came and said, “My, friend,” he said. “Both of these people
came from the same country but” he continues, “Where the Circassians live is as if
Nisantasi,” he said. “Where Arabs live on the other hand,” he said. “is like Dolapdere”.
Xabze had an influence here. Four thousand people live on the other side, 1000 Circassians
on this side. “Every day, five or ten fights, noise, complaints, theft, rape, everything comes
from the Arabs district. But there is no single complaint coming from the Circassians
district. We are very pleased with the Circassians. A nation that is so harmonious, so noble,
“ said the Commander. This is exactly what he said, and I just repeat what the man had
said. I am not adding a single word. In fact, Prime Minister Davutoglu toured our camp
when Merkel arrives. We know the mukhtar we placed there. He spoked English to Merkel.
Well dressed, neat, and clean. Merkel came twice. And Davutoglu always took Merkel to
the Circassian district. Those things I told are nice anecdotes. But in the and it was painful.
I wish there was no war. | wish this pain hadn't happened. I wish not many such people
died. Thank you.

World Circassians Solidarity Committee

Guldal: Male, 50

Can you please tell us about the Airbridge operation of Syrian Circassians and the
process?

I was in the village during that period. It was summer. | was staying in the village. | didn't
really want to deal with what has been happening either. So I didn't want to get involved.
Why? Because when the USSR was dissolved, Circassians from the Caucasus became a
burden on the many when they came to Turkey. My body was not able to handle any
relative due to economic reasons. | didn't want to volunteer because | didn't have the power
to afford anything economically; we were recently bankrupted. We were under the burden
of debt. That's why in the village, | was away because my economic means were not strong
enough to handle. I tried to stay away. But when there were meetings, in the end, the
processes started and the serious problems have aroused in Syria. Murat Ozden called me
because of need. “Come,” he said, “it's urgent”. Even if I said “no, I can't come, I can't do
anything”, he said, “no! You are coming”. Therefore, I came to Istanbul and found myself
in the middle of the operation. The first task I got was this: | was picking up people from
the airport. | was taking them mainly from Sabiha Gokgen airport and driving to the guest
house in Beylikdiizt [83 KM]. | was taking people from Beylikdiizii, and then I was taking
them either to the bus stations in Harem or in Bayrampasa. I was placing them to the bus.
At first this was my duty. Later, when Kenan Bey got involved, even | slowing my foot but
I couldn't refuse when | was asked to do anything, on the other hand, Kenan Bey started to
push hard. We began to welcome the planes in Antep and go back and forth to the Nizip
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Container City. So I got involved deeply. We all flew to Antep from Istanbul. Ismail,
Kenan, Murat, Recep, we flew to Gaziantep with this team. We left the airport. We
wandered through the city. We didn't know what was going to happen. I'm not someone
who likes to plant millet at the bottom of things. I'm not someone who likes to go into
details. I was on the team. | didn't ask much. We then returned back to the airport. We didn't
know anything. The officers didn't know either. They even surprisingly said, “oh, a plane
is coming!”, they couldn't understand what was happening as well. They immediately
hurried up. The passengers came down from the aircraft. They were landed but they were
very confused. We opened a banner [in Circassian] saying “welcome”. They were very
timid. We tried to help them. We didn't know how to help either. We also didn't know what
was going to happen.

We finally arrived at the camp either by buses or by cars. | don't remember exactly how it
happened. | forget some details. We helped them to carry the pieces of luggage. There
might have been five or six buses. So, | sat as a host. Although my Circassian was not very
good, my teammates said: “Sit with them, and if any need arouses, contact with the driver
for him to help...” There was one Karachai man. Later he served there as mukhtar. He had
learned Turkish before, and we chatted with him along the way. We got the passengers
down from the bus. Then the problems started. One friend, a young, handsome, tall, strong
person who was psychologically distressed, suddenly saw the fences and became
aggressive thinking as if we came to the concentration camp. Then he started throwing
everything he had towards the camp. We were surprised and didn't know what we were
going to do. We were told at the beginning that the place in the camp that was going to
allocate for Circassians was for 5000 people. But we agreed to 1000 people. A
neighborhood or two neighborhoods were given to us. Nevertheless, alas! We said. We
could not fill these containers for 1000 people if people were arriving with an approach in
this way. Anyway, the commander of the gendarmerie arrived immediately. He went
through the person who created the problem and handled the crisis with a very professional
manner. Even though the troubled man first resisted, the commander entered his arm.
“Come,” he said. “Let's go inside, let's go with you”, he said. He took him inside, and he
showed him around. When the troubled man came out, he came out convinced. Then the
procedures began. But [because of the incident] we had already officially launched the sails
there. “It's over!” we said. Why is that? Because KAFFED opposed this work. Despite
KAFFED, we worked together back to back with friends. Items of Luggage started to pass
through X-ray devices. This took too long. We got them settled. After that day, AFAD
officials served us meals. They served us teas. We were psychologically relaxed. It was as
if like the great return of the Circassians after they had been exiled in 1864. We witnessed
this. We have taken photos. However, they didn't want us to take photos because there was
a situation of grievance. We tried not to hurt them and put down all the cameras. There was
a sense of witnessing a historic moment. We tried to chat with them. We tried to make
jokes. We tried to talk. These kinds of things happened inside the bus. As we arrived, a
lady didn't want to get off. They were not Circassians. Somehow, they got themselves get
in. They were Arabs. There was a conversation going down there. There was noise.
Someone was arguing. [ couldn’t understand exactly what was happening... Then I asked
my friends about what was happening. One said; “The lady of this family is inside, but she
doesn't want to come down, she doesn't want to go in,” he said. The woman was yelling as
“I don't want to go to camp!”. So, I went in to the bus. I do not know Arabic; I said, “Come
on, get up”... She stopped resisting. [ hold one of her kids, carried her luggage. | got her off
the bus. She went down, but she didn't want to go in. There were such problems. She wanted
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to find his own relatives and live with them or return back to Syria. Doctor Nusret was
there too. | saw that family at the bus station later. While we were coming by plane on the
way back, Nusret Bey bought a ticket and said that a family was going to come to Istanbul.
The husband was there, he told me in Circassian mixed with Arabic as; “I can't convince
my wife, if | return Syria Assad would make me” he said by showing his throat with his
hand, “cut” he said. This was a contradictory thing, which bothers you, psychologically
disturb you, hurt you, but there's nothing you can do, and it hurts you. I've been hurt so
much. We welcomed four or five planes. There was a friend, and he was doing the door,
frame works, gathering everyone in his house in Lebanon. During the airbridge operation;
one of the planes was full, and there were people left behind. Our friends in the Circassian
Solidarity said “There are 25-30 people [left in the Beirut airport] who need to be
transfered. They couldn't come in. We bought their flight tickets to Istanbul Sabiha Gokcen
airport. We will welcome and send them to the camp by bus, if you are free it would be
nice if you join them,” they said. After that, Erol Karayel gave me 1000 TL. “In case they
need on the road, take this money,” he said. Also, “pay their meals”, he said. The plane
landed at Sabiha Gokcen Airport. I met with the bus driver. We welcomed the arriving
Syrian Circassians with friends. We got on the bus as a group. Among the group, | became
friends with an architect. He was a single architect, Syrian Circassian. Road to Nizip took
about 12-15 hours. | had an incident. The driver took us to a restaurant by the road. We
went there. | announced to the people on the bus that they can go and get their meals.
Howevef they didn't want to buy food. They didn't know what to do. They were hungry. |
talked. | explained, but they didn't understand. The architect was striving. “Please get your
meals now!” he announced. Some were sitting, and women were standing. [ turned to the
chefs and “You give the food, they will get it. I'm by the cashier. I'll pay the sum,” I said.
There was a kid coming up with four chicken dishes, five pumpkin desserts on the plate. |
thought, “The kid doesn't know. Probably he is getting food for his family”. The cook was
constantly filling. The whole mean costed a world, and not even a plate of food was eaten.
There was a mischiefing. Money was collected, and you were given 1000 TL. You wanted
to complete a duty. The cook put people in a queue, and he wanted to do business as quick
as possible, the customers were coming from behind, he filled the plates with unnecessary
food. And I didn't know what to do. The tiny kid was sitting alone, five plates of food in
front of him, and all of them were the same. | was confused about what to do next. You
can't give it back either. | paid all of it. The families went up later, and the food remained
uneaten. | was down. There was a duty on me. Our friends in Circassian Solidarity gave
me money donated by someone for charity and | couldn't manage it properly. This stressed
me. | was not able to communicate. The group was silent, afraid. They didn't even want to
talk to you. This was how we traveled. After a while | was hungry. | thought we could have
at least soup. | paid with my credit card. | don't know how much | paid. However, |
informed Erol; “Erol an incident like this happened, 1000 Turkish Lira got lost,” I said. But
| didn't tell Erol about my credit card. | have to pay because | was the one who made a
mistake. Everyone sat on their own. So, | sat by the architect. He was a Syrian Circassian
architect. “I know little Circassian,” I said; “you talk, I'll listen to you”. The architect said,;
“I have heard that the container camp. I came voluntarily”, “I will live in the container city,
I will not go to my relatives in Istanbul, Ankara. I will not be a burden on them...” he said.
He was able to comprehend the essence of being Circassian. he told me some very
interesting memories. But there was no way for me to record them. We went to Antep with
a sweet conversation. | delivered them there. my plane ticket back to Istanbul was
purchased, and | went back to Istanbul. It was such a series of adventures.

| observed our Abaza people, our Circassian people in the camp as very well mannered.
One day we were again welcoming aircraft coming from Beirut. We went to the airport,
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and we saw the gendarmerie officers in the camp was there. “What are you doing here?”
we asked. They said, “We have observed something” “There is a neighborhood of Arabs
in the container city, as well as a Circassian neighborhood. The neighborhood of Arabs are
like Kasimpasa, but the neighborhood of Circassians is like Nisantasi” they said. “There is
a great difference between them — a Circassian checks in the camp. We find nothing on
them as he passes from Xray in the security point. But you make an arab pass from the X
ray for five times, search with hand in the fifth, either a screwdriver or a pocket knife or a
bullet, but necessarily something comes out” they said. “ We have come to the airport, [to
complete the procedures from here for their comfort] As they pass Xray, we will load their
belongings to the bus, and place them directly to containers as they get off from the bus for
them not to suffer because of the procedures”. We liked this attitude very much. We were
very proud. Circassians from Syria gave confidence to Turkey's military in such a way this
way. This showed a the Circassian is a real man, a true person. We got very proud of it.

What is the importance of Xabze for Circassians, especially for Syrian Circassians?
Each and every time we went there [to the camp], or to the Gaziantep airport to welcome
them [Syrian Circassians during airbridge operation] | have observed their behaviors were
by all of our traditions. | was born in Istanbul. My father and father are from the same
village. My wife is from Gonen city, and she is mixed. Her father is Circassian, mother’s
family had migrated from Bulgaria. However, she has grown up in a Circassian village.
However, | am not in line with the traditions because | have raised in Istanbul. | have grown
up in the suburbs. | am a person who acts in a relaxed way. As | have observed there, the
people in the camp [Syrian Circassians] was behaving in the same way, following the
traditions, like the ones in our village. I’ve seen they made “Adat” to us. Before, the food
in the camp had been cooked and distributed. That practice was over, later the camp
management issued and distributed coins. With these coins, they [Syrian Circassians] were
able to do shopping from the market in the camp. On the other hand, the amount they got
was just enough to feed themselves. A woman from one of the families [settled in the camp
after the Airbridge operation] came and said; “I will cook for you, you will come and be
my guest.” My friends [members of the Solidarity group] talked with each other. These
coins were just enough to feed them. They got worried about how she would cover the cost
of the dinner. However, she insisted; “no, you will come and eat!”, “I will cook for you,
and you will eat”. Menu was chicken and rice. They cooked it beautifully. They have
collected the coins among them, shopped from the market and cooked for us. My friends
said, “if we don’t eat and refuse, they will get upset.” I am not a picky person, but I mostly
eat vegetables. | don’t prefer to eat meat, however chicken, rice and ayran, how we ate
those along with such a lovely, friendly chat, such a pleasant atmosphere, we felt so happy
and pleased. We suddenly became their guests while we were the actual hosts. | felt so
proud of this situation. There's a Syrian family in our village. | am very pleased of their
presence. He has four children. One of them is currently studying in Canakkale. She is in
Anatolian high school, first grade. The girl is in Anatolian high school in Gonen. Two boys,
two girls. Dad is a dentist, mother agronomist. I'm so glad that they're in our village. I'm so
pleased. Am | any benefit to them when they are in need? | don't know. But | have good
relations with them. Now, for example, something like that happened. Mr. Erol said
“Abkhazia is open,” said. If possible, bring me pictures of the Abkhazian ones. Abkhazia
citizenship can be obtained for them”. Erol Karayel was very helpful on that matter . He
sent many people to Abkhazia.
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What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

In Istanbul, I have made friends with many Syrian Circassians. | showed them around. In
the climate of Istanbul, in this big city, they were confused a lot. I'm seeing a couple of
them now. When | phoned them, we communicated half in Circassian, half in Turkish.
Then | was making a joke, and the person in front of me gets offended. | was talking with
the conditions of Turkey, and | make a joke. So, the one | talked to, apart from the
Circassian traditions, carries the traditions of Arabs. So, he considered by words under the
Arab culture. So, they feel all French [Greek] to the things | talk. Apart from difficulties, |
also had good memories of the Circassian language. When | welcome them to my car, |
was saying that I speak a few Circassian and they would tell me; “Don't worry, we know
how to speak, we will talk to you. Even if you know a little, speak. We'll tell you the
alternative words when you can't find. Then you'll say, this one!” In this way, driving
Syrian Circassians became an open-air school for me. There were crises, too, but most of
them were solved.

We became friends with a Syrian Circassian. | even drove him around in Istanbul. He told
me something in the Circassian language. It was something like; “We came from Syria,
and we are a burden to you” At first, I couldn't find the correct word, I in the same time
was driving the car. I said, “uh huh” [As if I was approving]. Then I'm startled. All of a
sudden, the man's face was blushed. Then in Circassian; “There is no such problem, we are
Circassian, we are human, we are Muslim, our fathers, our grandfathers are the one” I said,
but I happened to drop the brick. I couldn't fix it.

What was the importance of kinship and family relations for helping Syrian
Circassians?

My father was a muezzin. He home-schooled primary school. Got courses for becoming a
“Hafiz” [the person who memorizes the whole Quran] My father worked as a cloth stretcher
and as muezzin. My father had a habit. The people who lived in the villages have a passion
for going and spending time in their home villages. What my father did was, In every eid,
by any means, he was trying to find a way to get permission from the State's Religious
Affairs Department to go to the village. If he couldn't, he would send us. | also have the
habit of going to the village periodically. Besides | got married my wife, she was from the
village too. There were times that I've spent my holiday in the village once a year. There
were times that | spent one day once a week I've considered everyone in the village as my
relatives, by the time | reached the age of fifty as my generation started to age, the olds
were already gone, and | found out that the young generation does not have the same
sensitivity as | had. This hurts a lot. | have considered each and every Circassian as my
relative. As an addition, we are the Circassians of the South Marmara region of Turkey.
We are people who suffered, who were exiled due to Cerkes Ethem and Anzavur incident.
My wife's family were sent to Kilis and returned back [Eastern border of Turkey]. They
lost people during the exile, incidents of kidnapping took place. There were grievances in
this region...Speaking in Circassian was banned. Unaware of this, or unconsciously I heard
many memories. For example, in the tea garden in Gonen they were talking to each other
in Circassian; “If we speak Circassian, these men will consider us as” gavur”, they can
squeal us.” And since [ was a child, even my father was not feeling hostility to the CHP,
but there was a great dislike for ismet Inénii. I cannot tolerate CHP.

165



| felt the ones [Circassians] coming from Syria as if they are my relatives. | was worried if
| take over them as my relatives, | would not be able to carry the responsibility. Circassians
from Gonen, Manyas, Susurluk settled around the Edirnekapi, Eyilip and Rami districts of
Istanbul. Then Bayrampasa district was founded. Circassians from a certain region of
Turkey, became as if they are from the same village. Although he was not from my village,
Uncle Kahir from Biga district was my father's friend, and he was as if my own uncle. His
wife was my aunt. My mother's friends were also as if they are my own my aunts.

I did marketing for a while. I've started visiting associations at that time. Before the 80s, |
kept myself apart from the associations. In Baglarbagi Association [of KAFFED today], all
of the leftists were carrying a gun on their waists. | felt an antipathy to this. We had a village
association in Bayrampasa. We were trying not to go to Baglarbasi if possible. We were
going to Shamil Foundation in Cagaloglu.

How do you define yourself?

If | define myself, first of all, | am a good person, a Muslim, a Circassian, but not a
Circassiansist. | am Circassian when | talk to a nationalist Turk. However, | am not an
ethnic Circassian nationalist. I'm Muslim, and I'm not racist. | am a citizen of the Republic
of Turkey. | may live here, and | may live in Europe. But I'm a citizen here.

What do you think about being involved in helping Syrian Circassians?

Although | have insisted on not to enter, | am very grateful to the friends who attracted me
to these processes. This was a test. This was an example — the way Kenan Kaplan stinted
himself and volunteered for going Lebanon alone [to minimize the costs] moved me... For
me Kenan Kaplan is person number 1. It was a big deal to go and got the job done at the
consulate. Therefore, it is a great honor for me to be involved in such a thing. The reason |
stood back at the beginning is apparent. Just because we were bankrupted during that
period. The small restaurant we have opened for my wife's nieces was closed, and we were
supposed to pay the debts. | was in a troubled period. If | weren't in that situation, 1'd be
running around

Finally, is there anything else you would like to add?

Let me give another example to the different events that | have experienced; Houses were
arranged in Sirinevler district of Istanbul. There was a friend named Ahmet Mavi. He called
me and said; “A lady from England will come. This is her phone. Meet with her at the
Ataturk Airport around 2:00-3:00. Take her to your home. Make her rest there 'till 7:00 in
the morning and then take him to Sabiha Gokcgen airport, check her in to plane going to
Kayseri". This lady was a Syrian Circassian. She was married to a Saudi Arabia and was
living in England. Her family was placed to Kayseri with the group we brought during the
airbridge, and she was coming to see them. I said, “OK”. I informed my wife. It was the
weekend. I asked her to prepare breakfast. I said, “She'll have her breakfast, and you'll meet
with her too” She said “OK”. I arrived at the airport with Ahmet, welcomed and picked the

166



lady, and we brought her to home. We had a nice chat. Ahmet was also translating. Then
when it was time to go, we got in the car. Ahmet was sitting at the front. The lady was, she
was a young lady, she sat in the back. We went to the airport. At that time, illegal taxis
were being checked by the police. I had just parked the car, and the lady got off, Ahmet got
off someone rushed in and opened my door. “Hey!” he said and asked for my driver's
license. I said, “Ahmet probably police thought us as if are illegal taxi”. Police; “You know
the job,” said. They pulled me to the corner. “Who is that woman? is your daughter? ,
“No, no, “I said. “She is Syrian, living in England, I'm sending her to Kayseri,” I said. They
also took Ahmet's ID card. When they walked in, they got her ID either. Then the police
politicized the incident. “If there's a problem, don't vote for the government”, he said. | was
even more annoyed. Other cops were there. One hit me in the chest. So, I hit him in the
hand. Anyway, they figured out | wasn't an illegal cab. But this was an unpleasant incident.

Can you please talk about the difficulties you experienced in this process?
| was very upset about this bus event | told at first. Other than that, all problems we had
somehow got solved.

World Circassians Solidarity Committee
Guler Male, 50

Can you please tell us about the Airbridge operation of Syrian Circassians and the
process ?

I then joined the group twice. The World Circassian Solidarity Committee was established
primarily for Syrian Circassians. | want to touch upon the criticisms made by some groups
regarding the Committee later. They really don't matter. Our friends said, “let's go” . I had
a long experience in prison for political crimes. That's why | had never been on a plane
before. “How are we going, fellas?” I said. “We will go by plane,” they said.“I've never
traveled by plane before. I'm scared,” I said. There was psychological distress left from
locked days in prison. I said, “I'm scared” “No, We'll all go together,” they said. We got
our tickets. We boarded. At first, the moments of rising highly affected me. After climbing
above the clouds in the sky, we got in turbulence. | experienced a lot of trouble when the
aircraft was climbing and landing. Then I got used to it. Anyway, we went to Gaziantep.
We waited for a long time. First, we wandered around in Antep to spend some time. Antep
has some famous dishes. We said, “let's taste them”. We got our meals. I stayed at the hotel
overnight if I'm not mistaken. We booked the hotel and checked in. We got the information
that the aircraft containing Syrian Circassians was going to land in through the morning.
We slept some and then went to the airport with a minibus. We started to wait at the airport.
We probably waited an hour or two in the airports waiting room. The staff at the airport
couldn't give a meaning of our presence, and the situation was weird for them. “What are
you waiting for? There is no flight coming,” they said. Thanks to our Federation's [Cerkes-
Fed] president Nusret Bey, he arranged the aircraft. And also, to president Kenan, the
former head of the CDP. They two had made adjustments. It was not a scheduled flight,
you know. We later learned that they had passed through Beirut with various difficulties
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Anyway, the first plane landed. There were some emotional moments. Especially for me
and for our friends...Maybe I have some old posts on Facebook. | just searched, but
Facebook erases some pictures. Because | have shared those moments. Anyway, people
came in from the arrivals gate with [Circassian] flags on their hands. Sowhen you look the
scene from a distance, you see the ones coming as an Arab family, but as they came closer,
you see that the colors of people were not like Arabs, they look like our Circassians with
white skin. We had troubles; we struggled. We struggled and went there in the struggle.
So, ' was very touched. I mean, I'm not a person who can cry like that. But over there, there
were very emotional moments. Us and them embracing each other ...When they came to
the territory of Turkey, the way, they hug us with flags on their hands. Particularly the
children did not understand what was going on. They had just arrived from one country to
another. Probably there were big storms within the adults, but the children were different.
It was like they were playing a game. | witnessed little girls and boys finding games during
that turmoil. Then the officials started to check the suitcases of people arriving again [as
Syrian Circassians arrived at the airport during the airbridge]. We assisted them. We
formed an order because there were also non-Circassians, but our kinsmen among them.
What | mean is those people are Caucasian but not Circassian. There was a Chechen uncle.
There were people of Abkhazian origin. But most of the people who come here [to the
airport during the airbridge operation] were talking in Shapsugh dialect of Circassian
[language]. And there was a Karachay Uncle. Then we made him the mayor of the camp.
We arrived at Antep, but we hadn't been to camp before. | saw the camp together with
them. | want to talk about some detail incidents. All items of luggage were mixed up. There
were large suitcases, and there were small bags. There were people who couldn't find their
luggage. Everything was mixed. Elders were speaking in Circassian. Among the young,
very few of them spoke Circassian and none among the little ones. Weepings, whinings, |
don't know how to describe, the women were in a miserable condition. We had very
emotional moments that day. It was about to be in the morning. Then there were 180 people
or 190 people who arrived with the first plane. We, as the welcoming group got on different
buses which were carrying the Syrian Circassians. We said that we should not get on the
same bus and sit next to them. I sat the front seat of the bus and went to Nizip district of
Antep where the container city was located. In order to enter the camp, of course, people's
names had to be written down, who entered? Who went out? Where did it come from?
From which city? from which village? Most of them didn't have passports. You know, it
wasn't a regular flight. It was something extraordinary. Anyway, we went there on buses.
As we arrived, the Arrivals needed to wait at the gate of the camp for a long time. People
were tired, afraid. Waiting was an uneasy situation. They didn't know what to do, and they
were confused in a country they had seen for the first time. Maybe they didn't want to share
any information. There were, perhaps, fugitive soldiers among the group. Everyone can
think different. In this sense, it took 10 am to 11 am to organize the arrivals. A container
was set for each family. Some were family, and some were single. Maybe friends also have
told the story. There was a young man by his father. He was very impatient, rebelling,
yelling around and having a tantrum. People were trying hard to get him calmed down. The
security guards thought he was rebelling against them. They were trying to keep him
calmed down. Then one called; “That boy is a little sick. He was an emotional boy. He is
a withdrawn child! do not intervene!” It was morning now; everyone settled in their
container. We went back to our hotel in Nizip. We settled in. After a little rest, we went
back to the container camp. We had a friend, and he was one of the camps managers. I still
call him time to time. I still have contact with them when I need to get information about
the issues in the container camp, and they report us... When | can't reach the Circassian
thamades or the mukhtar, I call them. Anyway; they got us in the waiting room. Some said
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“these containers are primitive places. How are we gon to live here? “Every corner is like
iron” There were people who didn't like, there were people who didn't want to stay and
who want to get out. Now, that container city had a certain law. Anyone who wants, can't
go in. The ones who want to go out have to declare. They have to identify themselves.
Some of the sinks were broken. The surroundings were not organized. The kids' playground
was not set yet. But the camp was recently built. And those days were the first years of the
war. There were people among them opposing the ones complaining as “my brother, you
came here to save your life. What are you talking about? This is a container city” There
were opposing ones. Now, we need to understand their psychology. Now you have to
empathize, just escaped the war, saved your life, you're not like other people coming
through mountains passing borders on foot. They flew by plane. Off course it had its own
difficulties. There were people who wanted to return, but it was not possible. We talked
with them. We said, “wait, the camp is so new. Things are going to get better” The
containers were more comfortable than the tents... Compared to them, the container houses
were far better. And our Circassian compatriots arrived Turkey, were not necessarily have
to stay there. Thanks to our Nusret President, Kenan Chairman, we have placed people by
forcing the state's means to our extent.

We were working to see if we can do any better, so we kept calling Circassian associations,
our friends. Everyone was calling their hometowns. We were listing if anyone had an empty
house in their village? Were there any houses that they can live? Then | suppose it wasn't
summer. So, the weather was cold. It was not hot. It was not summer. We went with our
coats on. The night was cold. In other words, the empty village houses were not for those
people to live. Everyone got mobilized. It was through our federation, through our
associations. KAFFED also, at that time, they took some of them, as if to keep the work
from one end. They welcomed people. They placed them in various places. We have
informed our people who have an empty house in Istanbul and want to help. In total, our
Circassian people came from Syria were around 900 and 1000 people. Even now, the
number in the container city is still unchanged. That number still hasn't changed. To
summarize, we had experienced many things about resettling people at that time. The ones
who opposed us made a lot of false propaganda. | am a socialist, a leftist revolutionary
person. There are people among Circassians [who are] socialists [or] conservative [or]
democrats. People should not think in political terms when they consider saving lives from
the war. We need to look in the middle [be objective]. We need to move through concrete
reality. Some people [some Circassians in Turkey] said “Circassians' most hardheads, the
most bigotted ones came. Look, all the women came are covered [with headscarves] “ such
and such...Brother, covered women live in Turkey as well. This is not the issue. It's not like
that. Among those people, some people think differently. Right? Not necessarily all of them
are Muslims, although at that time ISIS movement hasn't started yet, who is opposition,
who is pro-sharia, who is pro-regime or against the [Syrian] regime, this should not be
guestioned. People came all the way here [to Turkey]. They [Syrian Circassians] think that;
here we have Circassian brothers and sisters. Circassians have taken care of us. They
welcomed us. They arranged a container city for us. People think they're [Circassians in
Turkey] are helping us as much as they can. But in Turkey, some of our self-opinionated
screwballs did so many strange things in order to criticize, to humiliate us. So much was
going to our strength at that time. This was hurting us a lot.

169



KAFFED was provoking events. They were saying; “Instead of bringing people here take
them to the homeland, to the Caucasus”, Okay then, let's do it? Did the Russian state accept
the people that we send there? They sent them back. These people became miserable.

Of course, everybody has a job for earning their life. So, my daughter was 18 at the time. |
was divorced. My daughter lived with her mother. My daughter was going to high school
then. We are not such wealthy people. We are people who live by their work and make
their living. But no matter what happens, at a time like this, people have to stick their necks
out of it. If you don't care, if | don't care not, then who will? So, we had to take care of
them. Thus, | sacrificed from my daughter. | was in the camp sometimes for three days.
Not all planes arrived at the same time. They came at intervals — every time we were
getting prepared in advance. As we got the news of a new group’s arrival, we gathered in
the airport in the evening and acted accordingly. After the first flight, | defeated my plane
fear. Especially after seeing the people who had fled out of that war... They got off the
plane after walked in through the gate, | mean, they checked in, but some got passports,
some didn't. There were fears because they knew the Turkey intelligence was aware of the
situation. They knew it. They didn't know what's going to happen to them. Us, regular
people, because we haven't experienced such an issue, we don't get | mean. How can people
behave normally in such an environment? Their psychology was disheveled.... It is
impossible to understand them.

Why did you want to help the Syrian Circassians?

Since | am a socialist, | did not want to look at the political views of the people who came.
| didn't judge any of them. Our people are poor people. They come here to live, to survive.
They didn't hold aside. Any of them could support the regime or the opposition. However,
all were left behind. There was no sense of these discussions as they have arrived in Turkey.
They ran away from the war. If they stayed there, today or day tomorrow, the regime would
have fired a bomb, and all would die If it was not the regime, it would be the opposition.
At that time, there was only the Free Syrian Army, there were, but the ISIS movement was
not visible. There were some Circassians among the ones in Turkey who didn't want to
help. This operation was dangerous. I've been adventurous since | was a kid. Maybe | went
to jail because of that. Maybe that's why | took part in the leftist movement under the risk
of death. At the time of September 12, in Turkey, there was an ideological structure that |
thought to eradicate poverty from this country. I'm a socialist thinking person. These Syrian
Circassians came to Turkey during the airbridge was poor people. | had to put them first to
help. And I thought these people as my kins. We act were as one. Some people among them
were some conservative, some were Muslim, some were Democrats, some were extreme
Islamist, some were atheists, some people of faith...

What was the importance of kinship and family relations for helping Syrian
Circassians?

Kinship is absolutely important. Agnation is also important. However, rather than kinship
or agnation or being relatives, | had the urge of helping these people because they were
human beings. If there is such a war in Iran tomorrow and there is something I can do, I
will do the same thing again. On the other hand, [during airbdirge-operation] you see the
[Circassian] flag in the hands of people coming [out of the plane]. As they first enter from
the arrivals gate, people were holding the Circassian flag in the hands, even in the hands of
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the little children, our Adiga flag was there. Do you understand? That very moment touched
me a lot. | mean, today I'm saying that | will be helping people from Iran; however, it is
not possible to experience those emotions that | had with the Iranian people. Of course,
these people [Syrian Circassians] feels closer. [They are] from your own blood, from your
own soul, your own relatives. | would like to articulate this event like this; We have said,;
“whatever it takes for Circassians to survive, to continue their existence in the world, to
ensure the survival of Circassian presence, let's do it”. What happened in Syria is nothing
small. I, for example, opposed the Turkish State entering Afrin. I'm against entering the
Membic [city of Syria]. We must traverse to the war.

What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

Since my village was a Circassian village, |1 was spoken to Circassian around until 1 was
six years old. My father was a village imam. So, we couldn't stay in the village. My father
was not fully employed imam. The peasants were collecting and distributing their [imam's]
wages. Those who had no money gave wheat [to them]. We were traveling from village to
village — two years in a place, three years in somewhere other. In general, because we live
in Kurdish villages... If the Circassian is not being spoken at home, then people forget.
Later, far from home, | enrolled at boarding Imam Hatip School. There is no one there to
talk in Circassian Language. Because of not speaking, as they say, “if something is away
from the eye, it is away from the heart.” This [proverb] also applies to the language.
Language does not develop when you do not talk in the environment you live in. My
Circassian did not improve very much because of the interruption. However, in an
environment, | understand 80% of what is being spoken. | don't understand those who speak
in scientific, literary Circassian, but understand all of the “villager's Circassian language.

What is the importance of Xabze for Circassians, especially for Syrian Circassians?
Among Circassians, Xabze is undoubtedly essential. Must be implemented in place. To
me, a Circassian who is in the claim of living his/her by following the rules the Xabze
should have supported the Circassians of Syria coming [refuging] with airplanes [Airbridge
operation]. It is not an issue of being relatives or backing up our own relatives. People who
believe in Xabze should behave like this. Without looking at who they are. Maybe there
were young people among the ones who arrive supporting the Regime [Assad Regime in
Syria], perhaps escaped from the military, saved his life. [Such as] The boy knew that if he
serves in the Regime's army, he will get killed one day. He ran away. What shall he do?
Ran away to save his life. Perhaps maybe there were Circassians among them [in the
aircraft] supporting the Syrian opposition. The Syrian Regime in his own country has come
to the point of collapse. You cannot tell [declare] a Syrian Circassian that he/she should
support the Syrian Regime or join to the Syrian Opposition. These people need to decide
for themselves.

How do you define yourself?

Who am 1? | have studied the Imam Hatip, lived as the son of an imam, as a person who
came to this stage, my perspective on the world is; I am a person who is struggling for an
environment where people can express themselves freely, where people live without
interfering the rights of anyone, without being exploited by people, where they share,
socialist, by the side of the oppressed ones.
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Why did you want to help the Syrian Circassians?

One has to do what he or she thinks as the right thing to do. Every Circassian who believed
in Xabze, who believed in the unity and solidarity of the Circassians should have been
involved. I'm not a wealthy person. Indeed I'm poor. I'm a person who lives under the level
of poverty. | have a tradition, a culture, a language that | have to maintain its existence. |
had to protect it. Poor Circassians in Turkey got involved in this work. The wealthy, as |
have already said, maintained their existence anywhere. During the Syrian war, the rich
Circassians had already left. They weren't taken out and replaced with such an operation.
They were already gone from the very beginning. As Circassians of Turkey, we tried to
take care of people who have lower levels of income. Some of the people among
Circassians in Turkey opposed what we did because of their political thoughts, beliefs.
Despite all, 1 would still do the same thing today. I'd risk my life if | had to. If there was a
Kemalist coup tomorrow or the next day, roads of prison would be open to us. We don't
think even think about it, do we? | was jailed a total of seven years at the September 12th
incidents of Turkey. At that time, | was inside of the Dev-Geng [Revolutionary Youth
Federation]. With the excitement being young, | had the thought of the revolution as if the
next day we would be making everyone equal by taking the factories from the hands of the
rich and distribute to the poor. Things happened. [A military coup was done] on September
12th [1980] and | got jailed inside. I was 21 when | entered. My fear of flight was maybe
due to prison experience. | am scared climb up to high story buildings. When | got on the
plane, the plane took off. | was sore. Some people are sitting comfortably. | had closed the
window of the plane to not to see outside.

Finally, is there anything else you would like to add?

The point we got connected with friends of the Circassian Solidarity group does not contain
the political perspective. My friends have said the same too. We [Circassians] are a whole
with our thoughts and beings. We have a tradition and culture that makes us one. | say that
as a socialist Circassian, the Circassians in Turkey have to have a leading position.
Circassians in Russia can't do that, and the ones in Jordan may experience a turbulent
tomorrow. The condition of Syria is obvious. Today we still have people living in the
container camp of [Gazi] Antep. We have people living there, working in various places,
in factories. Hopefully tomorrow one day the war will end. Our people will return to their
lands. It has been seven years. | hope that this war ends soon. We still have people living
as refugees and surviving with the help of the Circassians. It is hard to live in a container.
Maybe they had beautiful houses in Syria.

I never think we did anything wrong. Our [air-bridge] operation was the right thing to do.
However, the operation [of the states] in Syria was not correct.

Thank you for listening to me.

Circassian Patriots

Qube: Female, 50
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What did the Circassians experience during the Syrian civil war? What were your
feelings and thoughts about these events?

Let me remember when the war started. Even before the clashes in March 2011, Syrians
complained about the high unemployment rates, corruption and the lack of political
freedom under President Bashar al-Assad, who succeeded his father, Hafez Assad in 2000.
In March 2011, pro-democracy political demonstrations called the Arab Spring began in
the south of the country following after the neighboring countries. When the government
used lethal force to suppress the opposition, protests demanding the President's resignation
spread throughout the country. As the events spread, the pressure got intensified.
Opposition supporters had to defend themselves first. They got armed to expel the security
forces. Of course, Assad swore to suppress what he described as foreign-backed terror.
Violence escalated rapidly, and the country stuck in a civil war quagmire. What about the
150,000 Circassians living in Syria? The Syrian Circassians were very living dispersed
throughout the country, and unfortunately, they were not organized nationwide. For this
reason, it was impossible for them to cooperate to a minimum. In fact, it would not be
wrong to make this evaluation, which is before the Syrian Circassians, the Circassians of
the World and the ones in the Motherland began to worry about them. Among the Syrian
Circassians, the number of people to see and evaluate the events in the region was
negligible. The propaganda within the repressive totalitarian regime had an effect on the
Circassians, like all others. When the first incidents blasted in the country, the Adige Xase
representative in Maiqop [Russia] was calling the Damascus Adige Adige Xase, and the
president of the Damascus Circassian Organization was confirming that everything was
fine there. When the conflicts began, the Syrian Circassians were completely devoid of any
road map. And they showed no sign of a minimal organization. As the war escalated, they
were thrown into different destinations.

Arsen Konakov's delegation from Russia, including the then President of Kabardino-
Balkaria, did not get any results because the Assadian Circassians in Syria were necessary
for Russia. It was unacceptable for Russia to return a few tens of thousands of Circassians
to their homeland [in the Caucasus]. In spite of all the obstacles and difficulties, the
passports of more than 1000 people in the Circassian Republics with Russian citizenship
acquired in previous years worked at that stage. They, their relatives, and an estimated 5000
Circassians who managed to obtain visas were able to go to the Circassian Republics.
However, most of them left the country due to the negativity of the conditions and the
guidance of the Russian establishment. There are around 3,000 Circassians from Syria fled
to countries such as Germany, the Netherlands, Norway, and Finland. Around, of course,
about 2000 of them now live in the Circassian republics in their homeland. There are about
120,000 Circassians currently living in Syria following the emigration of the Civil War.
Due to the reason of the majority of Syrian Circassians in bureaucracy and in the army,
they didn't leave the country. During that time, the Patriots of Circassia were showing the
direction to the Syrian Circassians and tried to be effective with the motto of “The
homeland of the Syrian Circassians is Circassia! [The [The territory of the North Caucasus
within the borders of Russia]... They issued press releases in front of the Russian Consulate
in Turkey, held placards in one-person protests. They acted together with some non-
governmental organizations and activists in the Circassian republics. Their attitude and
perspective can be accessed from the Circassian.net archive. Of course, all these processes
need re-analysis for Circassian society. The forced mobilization of the Syrian Circassians
due to the war is a serious social trauma that must be examined sociologically, historically
and psychologically in every aspect, and it's consequences, the results have not yet been
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obtained. It is even a virgin subject. Still, | need to emphasize this; The Syrian Circassians
had no national identity-oriented opinion leaders or intellectuals to inform them or direct
them when the war began or even today.

What kind of activities did you carry out to support Syrian Circassians?

Of course, there was a process which we also got involved in. All of these processes are in
the archives. I don't remember all of them in a very serious chronological order. Eight years
have passed. People got mobilized with national concern, and the people organized around
Cerkesya.net, the Circassian Patriots had the motto of valuing this trilogy. This trilogy had
to be valued: “Circassian, Circassian language and Circassia”.Then we have already moved
towards the direction of our determinants. | mean, because we had to move in an organized
way. In Germany, we held a one-man protest. It was in front of the consulate. In Ankara,
for example, the one-man protest was carried out. One more held in front of the consulate
in Antalya. Again, the one-man protest was held in Istanbul. Plus, at the moment, perhaps
we issued 4-5 press releases. The main motto was “Circassia is the homeland of the
Circassians”. I have just said that this kind of direction has been determined by acting by
the motto. We approached from a national perspective. There was also a mentality to help
the victims, but for us, our determinant of the direction to go was more of national unity.
No matter where in the world if a Circassian is in trouble, where can his future be? Or
where can they maintain their national existence? We did all the protests and mobilizations
by taking the most-healthy decision to follow. So that's it...

Wherever they live in the world, someone with Circassian identity; In particular, an
unassimilated Circassian community that speaks Circassian is a member of the great
Circassian family. It can be described as such. Circassians interspersed in many different
countries of the world... Of course, they will help each other in such difficult times. Ours
was becoming an intermediary so that they can make their voices heard. First of all, them
saving their lives. For example, when we spoke before, Turkey actually, was actually,
something happened. We were not exactly strongly against their arrival in Turkey. People
should save their lives. But the priority is for them to the motherland, the Circassian
Republics. Because in the end, we were in favor of the tendency of moving, residing in the
homeland. Except for one-man protests. Ugur Phava and his friends... I went there [Hatay,
Reyhanli] for a festival at that time. They were hosting a lot of people there. They had done
an awesome study for that time. They had quite a few guests. The Circassian community
of Reyhanli is not a huge community, after all. But they had made a lot of effort from their
own dimensions. | remember that. | saw it when | went there. There were many Syrians
from Syria. Because geographically they were very close to each other. There were even
direct relatives among them. Therefore, they did so. They made a serious humanitarian
effort. Circassian Association of Reyhanli. In other words, we tried to create public opinion.
| mean, as | said, we probably had a press release of about five or six. From 2012 to mid-
2014. In other words, in our press releases in front of the Russian Consulate on 21 May,
we always used banners such as “The home of the Syrian Circassians are Circassia!” So
this was our motto. We continued in 2014-2015 too.
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Can you please tell us about the Airbridge operation of Syrian Circassians and the
process?

Solidarity committee? We didn't join them. We didn't. That is; The vision of them was
not...as | remember. It was not that they should go to the Circassian Republics [in Russia],
but rather to stay in Turkey. We have seen something like this. We weren't in that thread.
We didn't agree with them, as | recall. There was no tension, as | recall. The theme of the
Circassian Solidarity group for the Syrian Circassians was to settle them in Turkey. We
didn't have that aspect. We said it shouldn't be that way. They should go to the Circassian
Republics. They can become the part of national existence over there. We thought that it is
best for them to go to their country, that is to say, the country they left 150 years ago. So
this was it, nothing else any other.

What was the importance of kinship and family relations for helping Syrian
Circassians?

Syrianism and Circassianism can intermingle. Sometimes it may even overlap. If a person
carries Circassian sociology, then, of course, he is a part of the family. Kinship has a very
respectable position in terms of Circassian identity. Even the absence of the
consanguineous marriage among the Circassians is a great sign of dignity. You know that
the kinship is called “Wunekosh” or “Blaga” among the Circassians. They are two different
concepts. Being “Wunekosh” is a bond that comes from the relation of being from the same
extended family. “Blaga,” on the other hand, implies a close bond that is obtained through
marriages. | mean, both of them are important. Both of them are regarded within the
Circassian sociology. At the present day, the practice of solidarity union of people whom
we call as being “Wunekoshes” of each other, evolved into something which is not possible
to survive... and which belongs to the past.

In spite of the negativity of all erosions, The Circassians gave not a bad test around the
notion of “Wunekosh” during the Syrian civil war. Circassians tried to operate the concept
of “Wunekosh.” Because I know in practice, and I know from the field. In the villages,
Circassians tried to back up the Syrian Circassians. | have many friends in Yalova. | mean,
through the things I've seen. It would be a little hurtful if some say; “we have failed”. We
[Circassian of Turkey] haven't failed, but could it have been better? Of course, it could.
Actually, at this point, Circassians passed the test with a good score. Except for a few
exceptions, the Syrian Circassians who went by their “Wunekoshes”, have not experienced
suffering, and unjust treatment in Turkey. So, they haven't suffered anything. They didn't
suffer much. So, they [Circassian relatives in Turkey] were able to share their own bread
[and give to Syrian Circassian relative]. They were able to give them the half. This is not a
bad thing. A good thing after all. It was a good test. So, in today's economic conditions, in
a time when everyone can only self-sufficient dividing a bread in half and give it to
someone else should be considered as a beautiful value. It's not just only on behalf of
Circassians, its universally a beautiful value.

I didn't have a Wunekosh practice [during the Syrian crisis]. There were things that | have
only observed. For example, I observed in Yalova, in Reyhanli. I was invited to a festival
there that year. There were things | witnessed. Actually, we shouldn't miss one point here.
For example, the “Ansar” and the “Wunekosh” are different things. In other words, the
Ansar brotherhood, as far as | know, expresses the brotherhood and solidarity of those who
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are from the same religion. I don't know if I'm wrong; however, “Wunekosh” is more of a
sanctioned rule of Xabze. In other words, a Circassian who has means of support and not
backing off a Wunekhos in need, would not be acting by the rules of Xabze. And would be
accused of performing a shameful act by the Circassian society. | mean, it is still a shame.
They will criticize him as; “He doesn't support this guy.” This degrades his reputation
seriously, at least there is a sanction like degregating the reputation. “his Wunekosh is still
in need, but he didn't help him even he had the opportunity”. 1 mean, this condition
humiliates that person. Even today, this condition is valid. It has not diminished. It would
be unfair to say nothing even small have left behind. There was much support of
Circassians of Turkey to the Circassians of Syria in the form of looking after them,
supporting psychologically. This has been done. This has been done a lot. Could it be done
in a better way? Yes, it could have been much better. However, the Circassians in Turkey
was not organized [under a body]. So, they did their best. That’s all. Is there anything to
ask?

As to add about Wunekosh subject, I'll be by them if they need me because we have learned
[educated] like. So, this is the way we grew up. The way | grow up was in the way of;
besides of Wunekoshes, there are 7 billion people are living in the world, all of the 7 are
good. My Wunekoshes had no need for Solidarity and asked for help. That's what we
experienced in practice during the Syrian war. We're following that line. Even it is wrong
or right.

What is the importance of Xabze for Circassians, especially for Syrian Circassians?
Xabze is the Circassians social [communal] lifestyle and the whole of it. However, the Xase
is the determinator for the Xabze. Xase is, actually, terminologically an independent
governing body of an independent nation. In other words, if we look at the concepts, if we
speak in terms of concepts, the situation which the Circassians are in at present, prevents
them from establishing an independent Xase. A Non-Xase nation’s Xabze is evolving
through its end as a result of the degeneration. Unfortunately, this is what is being happened
now. Xase is a political and military Circassian institution. Throughout history, this was
the case. In fact, you need to add a critique here. Until modern times, Circassians has never
have culture xase. Now, | mean the ones in these days are actually, does not contain the
characteristics of a real Xase. There is also no Xase that will keep the Circassian culture in
its original form. So, in fact, it roughly means. Xase is only can exist in an independent
nation, but if there is no independence, the case be used as a means of national existence in
all matters.

Xase, which does not serve national existence, is not counted as a xase. We are not the
ones, particularly not counting; this is as it is as a concept. So, what happens to these
institutions evolve into afterward? These institutions either becomes somebodies
socialization hide-out or a monastery which less powered ones are serving to the more
powerful one. Because obviously, that's the case.

That's my point of view, my point of view. But of course, the concepts also help. In other
words, the concepts of Circassian language should have to be examined deeply. It is
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extremely wrong to see Xase as a cultural institution. | mean by culture is, dance, aesthetics
such and such...Xase has nothing to do with these.

So, this was not during ancient times. Should not be at a preset time either. So, if we're
talking about a Xabze, teaching, therefore this is a political and military Circassian
institution. That is its service. For example, you know the last example of Xase was in
1991, when the autonomous republics were abolished, the Assembly Committee of the
Frties [Kirklar Meclisi] which raised Adygea to Republic status, is an example of a Xase .
You can take note if you want. So, what did the “Assembly of the Forties” do? It had
elevated Adygeya from a proprietary government into a republic. The currents state of the
republic can be now discussed but under another title. Therefore, the so-called 40s
committee fits exactly that example. It fits the Xase concept. The 40th committee has
passed through serious phases, besides the committee had a serious Circassian
intelligentsia, such as Almir Abrek, by so it served to raise the legal status of Adygeya into
a republic. This is what comes to my mind as an example.

When we evaluate Xabze within the superficial patterns of behavior, we observe that the
old version has already disappeared. However, something still remains. | mean, there is the
need to hold on to something. It's not exactly right to be totally pessimist by saying that
nothing is left. These Xabze ruins, these leftovers sometimes work. For example, if it left
a little in a Syrian, Turkish, Jordanian Circassian, you feel happy because you have the
need of holding on to this leftover. This can be held. You keep raising some hope. What |
mean by hope is; to know what is the Xabze, to be able to act by the concept of Xabze is a
valuable thing. When it's not completely destroyed, you say; we can revive, at least we are
not able to destroy the Xabze. I still use it in the sense that we can hold on to it. On the
other hand, Sometimes, you fell into pessimism because of the negativity you're facing,
and so on. So, the tides of these human beings, of course. In fact, Xabze, in the final
analysis, needs a sense of national identity, a consciousness. It is not possible for someone
who does not have national identity awareness to understand Xabze and Xase, because
Xabze and Xase are things which can only be executable together. Who will enforce Xabze
under use? Xase will enforce it... So how do we perceive the Xase? We don't know about
it. This is worn out. Xase is a political and military institution. Dancing, ethnographic
issues, | don't mean that they are bad, but those are not the purpose of the Xase. Its aim is
to take social decisions, to be political and military. It is society being under of a certain
discipline and getting organized through it. Xase concept is a serious organization. Xase
finally makes the Xabze. Even if it's going to change, it's through a sociological
transformation.

Do you consider the meeting held in Istanbul Circassian Association as a Xase
meeting?

No. I mean, it is. Maybe not. Surely it was a well-intentioned thing, but the decisions taken
had never had a sanction. | don't know whether it lived for a long time. Actually, they can
better evaluate their own processes. | don't know much about them or what they have been
doing. | can't make an evaluation. So, therefore, I can't evaluate it as Xase. It was more
about humanitarian aid. Was about helping his fellow countrymen who were at war there,
in some way. Turkish State mobilizing their possibilities. That's a good thing. Is that a bad
thing? no, it is not. But | can't get the sense of a Xase here.
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Why did you or your group not join a Circassian group for managing the aid
organization to support Syrian Circassians brought to Turkey? There is a mentioning
about your organization being a set back to the aid organizations for Circassians.
What are your opinions?

They can tell. There might have been some incidents that have happened. What we have
already done; for example, cerksessia.net had been established in 2009. It's all there
actually. 1 mean, those hearings, these hearings, | don't know about them. I usually go over
the things that were written. You know, we've already been reporting on everything. I'm
going through them. Other than that, of course, there may have been a lot of struggles. |
mean, | don't find them very important either.

I mean, I'm not [considering these incidents as priority]. I'm just approaching from...in such
a way. Frankly, we did not have such organized. | mean, I don't think about that much. |
mean, what happened back then? I'm trying to remember. As I've already said, the ones
who search can find in the archives of the Circassia.net. So, in that respect, | prefer to go
over what was written. He said this, she said... These things don't have any value for me.
In the circumstances of that time, perhaps locally; for example, there may be something
incidents happened on the basis of associations, whether it the association in Gaziantep or
the Circassian Association of Reyhanli... Ultimately, they were connected to KAFFED.
So obviously we do not think in parallel with Kaffed. | mean, | don't have a duty to defend
them or do them. They are not a Xase for me either. So KAFFED does not have a Xase
feature. Never ever. KAFFED is obviously an institution which is not interested in the
Circassian subject. 1 don't know who said what, but the president of the Gaziantep
Association. Our friend Ugur and other friends, they were also affiliated with KAFFED in
the Circassian Association of Reyhanli. What did KAFFED have sid then? What was their
discourse? Actually, they were approaching reluctantly to the issue [Syrian Circassians].
So KAFFED was not able to take the front lead. With us kind of pushing... they did
something in Ankara, | think they made a press release? something like that. But it wasn't
anything that was too bright. It was like as if “Let's just save the situation”. I guess it was
something like that. Why is that? They can't take the front lead. Being the one who leads
society. It means “Perit” in Circassian. No institution can have a leading role, may become
the “Perit” if they don't accept the subject of the Circassian national identity as the source
of its existence. That's what I'd say then. The same goes for KAFFED or CERFED, and |
don't know if anything other has established. The biggest reason for their weakness in their
non-leading position is this; “Caucasian” thing more prominent for them. However,
Caucasianity is not an identity. It is not a national identity. It's a geographical name.
Circassian is different. This is what we stand for. Everybody knows that. No institution that
does not consider the Circassian subject to be the dominant cause of its existence does not
already contain the Xase feature. Unfortunately, by acting so, these institutions lose from
the beginning. But in Turkey, in about 100 years, this Caucasianity concept has eaten the
concept of Circassian in appetite. I mean, Caucasianism works for everybody. Because
come on, they are considered a little Turkish, a little bit of it, a little bit of that. It is a vague
expression. Someone from the city of Kars declared himself as “I'm Caucasian”. These are
vague expressions. No goodness will come by fooling around with these terms.This is the
biggest reason why there is no proper mobilization for the Circassian subject have not
emerged.. Because people do not speak with clear definitions and concepts. What about the
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ones establishing an organization by using the terminology. Here's a little bit of that, a little
bit of this. “Oh, she is from us. That's ours. He identifies himself as Circassian” institutions
emerging by saying, “Sir, let's do this. Unfortunately, institutions are self-destructing. |
wish they didn't. So, there's nothing to do. Truths are stubborn, and they come out
everywhere. That is to say, when a person speaks of the national identity consciousness, he
or she needs to know and describe what he or she is. Are you a Circassian? yes, | am
Circassian. Ok, then it comes the history, ethnology, and linguistics of the Circassians.
How do you describe all the scientific concepts in what way? That is so important. The
people you call Circassians are an original people who have lived in the geography of
Circassia for thousands of years. Therefore, it is wrong to try to describe it within other
identities. The criteria for the Circassian national identity are, in my opinion; Number 1:
History. To be able to articulate the Circassian history chronologically, language
etymologically without an error, in a crystallized form without confusing it with other
things. This is needed to keep the Circassian national identity alive. This is the measure.
Circassian history, Circassian ethnography, Circassian language, Circassian linguistics, the
story of the language, that is, the identity of being able to articulate right, accurate
information about all these is what | mean. Possessing these qualities. Later on, we will
already be able to relate to the political, cultural, or other habitats at work in the countries
where we live, and then to do so. We don't know how to tell ourselves. | mean, when they
ask, “What are you?” When they say, “What's your story?”” we have to have tangible things
to say.If one says; this is your story. We should be able to give a counter-response. We
should be able to say; “No that's not correct!” and be able to prove what we say by showing
sources from Russian archives, British archives, Georgian archives

What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

If we talk about the importance of [Circassian] language in terms of Circassian identity,
there is an old Circassian proverb saying; “The most important organ that mobilizes a
person and connects to life is the heart and the most important organ that shows a person
the path to go and connects to life is the language”. However, of course, the situation in the
diaspora causes the language to become dull, and we can't say this is not happening.
Behold, because following after the exile [in 1864], although there was no development in
written literature or [language] education until 1960's [Circassian] language was able to be
protected in the closed village environments in Turkey. Afterward, people have become
vulnerable. They moved to the cities to work, to earn their living. The language and culture
were quickly got eroded. For instance, here you have to pay attention to the fact that, for
instance, albeit of urbanization, education in other languages has also created a Circassian
intelligentsia who wants to stop the process of annihilation of the education and the culture
of the people. We can't ignore this fact. We can't ignore it. In recent years, the intellectuals
of the Circassian diaspora; in which we need to make a definition here. What | mean by the
feature of being “intellectual” is; those who contribute to the national existence of the
people they belong. If a person is reading a Borges poem excellently, how can he or she be
an intellectual of ours, if he or she is not useful for us? In that respect, 1 would like to
emphasize its difference. Besides the language and the culture, the intellectuals of the
Circassian diaspora in recent years has also emphasized identity consciousness. This is not
something bad. A person who is conscious about his/her identity, or has become aware of
the national identity, may also pursue to learn the “Circassian” language. Learns the culture
and makes efforts for it. Even if [he/she] cannot teach [him/herself], in the case [he/she]
has the opportunity he/she can teach the language to him/her child. For example; in one of
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our lectures [in Duzce University, Circassian Language Masters Program], our literary
professor Mrs. Mira emphasized this; The person knows the language, but her speaking has
been blocked. She became a bride and moved into a...such as, into a non-Circassian family.
So, she has never spoken the Circassian language for several years. I've just made it out.
Prof. Mira has said; “Anyone who knows the language but cannot be able to speak, whose
speech is blocked, might get sick.” This person might grow severe mental disorders. [Prof.
Mira] She gave us a few examples. So, | think this is very true. Why do I find it, right? For
example, a senior woman who did not speak Circassian for years, a senior woman as she
gets Alzheimer disease, she starts talking in Circassian. She rejects Turkish that she has
been speaking until then. This girl in Kusadasi has told us in tears. | was there to join a
friend’s book signing event. [I find it right] Because I've known people who have a few
such of these stories. They are almost parallel to the first story.

You've asked the importance of Adigabze. We first need to talk about the morphology of
the Circassian Language.

Circassian language morphologically is not related to any language family, so | say this as
a philologist. It is an unproven ancient voice language. For example, the nature of all living
creatures, the rustle of a leaf, the sound of the wind, the sound of water flowing into our
ears, as we call in Circassian as “psewusha”; sound of all of the big or tiny animals living
in the nature is one to one exists in Circassian. The Circassian philosopher and poet Kyoqo
Nalbiy, whom | mentioned in my dissertation thesis, ask a German anthropologist who
came to him. “How does a crow sounds?”. The anthropologist says, “gak.” Nalbiy says;
“No, you articulate it wrong, a crow doesn't sound like a “gak” it sounds “gak”. That's why
Circassian is a language of “nature”. It is a language that includes all sounds that exist in
nature. | mean, all of the sounds exist in that language. Where's, | gave this as a simple
example. So, learning later is kind of troublesome. Because of this, It is obvious that this
is an exceptional language...

Have you asked the importance of [the Circassian] language for Syrian Circassians?
Namely, Syrian Circassians are assimilated at least as dense as the ones in the other
diasporas. Due to the war, for the ones who migrated to Turkey, or to the homeland, the
language had become a priority because the first encounter in the Circassian is something
that gives warmth. For instance, | think that knowing the language works is seen by
everyone too. | mean, knowing the Circassian. | think maybe this is some kind of an answer
to those who say, “oh, what use I get from the Circassian?” However, a handicap is
developing later, such as; after the first encounter, life imposes the responsibility of
knowing the language of the economy of those countries on you [you live in]. What does
the Circassian language do? It is being thrown back again. This is a normal process. So you
need to know the economy language, the language of economics in a country. For living
To, give an example, when [they] contacted with the Circassians of Turkey through the
tragic war environment, [Circassian] created a “Band-Aid” impact. This is a bandage effect.
So, itis a crucial and a valuable thing. You are sure that you will not hurt by the Circassian
you speak in the same language. Naturally, you are not wrong. Why? Because for me,
someone who speaks [Circassian] the language seems to be carrying the Circassian
sociology as well. There could be some exceptions too. However, this is generally like this.
A person who has an excellent knowledge of Circassian also defines the typical Circassian
sociology in a better way. If there is a thing which we describe as the “people of
Circassian”; though sure there is... There is a great deal with Circassian sociology. In other
words, What do we mean by Circassian sociology is; the posture, the attitude, the ability to

180



do what should be done, the conscientiousness against each other...All of these [traits] has
a place in typical ancient Circassian sociology. To give an example, when we encounter
with someone who is speaking in Circassian in public or on the street, on the bus, there is
a typical question in Turkey “Wu Adiga?” [Are you a Circassian?]

This is still there and something I often encounter. When you ask “Wu Adiga?” a strange
affinity grows in between the one in front of you. This affinity is there for the person you
encounter too.

I don't think this is something Kurds do too. However, we have this. We can say this;
Coincidentally hearing a tone in Circassian from a complete stranger can make us very
happy. This is a reason for us to be hopeful. A mutual bond of belonging grows among
each other. If I refer in terms of language to Syrian Circassians; They have clung to the
Circassian community and have established a more secure connection in their new habitats.
Again, there can be exceptions. Therefore, | make this statement through the examples I've
seen. Syrian Circassians have established a more secure and attentive connection with the
Circassians in different geographies, in their new places of living. After that, there might
be many complications. However, those are separate issues. In the very beginning, the
Circassian language was a good band-aid. Though, I don't consider someone as a Circassian
speaker if that person is speaking “half”. I define a Circassian speaker, speakers like the
ones like me. Who knows the language thoroughly, who can talk about what's in mind, to
talk about all of the issues in the world in Circassian. Speaking a little Circassian might be
nice for greeting, but there is no point if there is no continuation.

My Circassian identity was always in front. | found the language in my pocket when | was
a child. My father was in Germany. | grew up with my grandmother. | studied primary
school in the village. Everyone around me then was speaking in Circassian. | grew up in
such sociology. Therefore, My grandmother, Latse, managed everything within the
concepts of Circassian. She ran the house. It wasn't something | preferred. But | had it by
chance. I'm definitely impressed by her. | grew up in an environment [of my grandmother]
where Circassian was powerful, who memorized the whole Quran from, who had Quran
students at home.

How do you define yourself?

| describe myself as a curious person with an inexhaustible interest in the Circassian
subject. I identify myself as a Circassian. I'm also a good [citizen of] from Turkey. What |
mean of being from Turkey is. ..everything that is happening in Turkey interests me, | feel
like I'm not a stranger here. I think one can become a good Circassian here too. I'm trying
to be a useful person. Maybe if | were an astronaut, perhaps | wouldn't be interested in
these things if | was an outstanding physicist. Then I don't know if | was so engrossed in
Circassian identity? The flow of my life, my working life, the ways of earning my life,
being a good citizen, being a little more interested in politics are behind. My Circassian
identity is ahead. I think it is a very virgin area with its philosophy, literature, and “tthide;j”.
If I was a world-class physicist, would | be interested in the Circassian identity? | do not
know. I mean, maybe that subject may become more attractive to me. I don't want to show
myself as if | am a very important person, doing a great job. I'm interested, curious. I'm
interested in Circassian. The more | learn, the more I understand that I know nothing. I am
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interested in the Circassian language. | have several projects, such as the garden chats of
Circassian women.

I'm from the Qube family. We communicated with Qubes in Syria. They said they didn't
need help. They were among the ones who were unaffected. They were close to the system.
I'm not saying it to criticize. From Qube's, from our family, as | know, no one came to
Turkey.

Some other groups are mentioning that; “In this process, the Circassian Patriots’
group tried to prevent us. We these incidents hadn’t haven’t happened. We also met
with the Russian consul to Russia to accept Circassians of Syria to the Caucasus, and
we collected signed applications of the Circassians in the camp. Although Russia does
not accept, we tried to direct people to Russia”... There is a right to answer about this
issue that other speakers talk about. What are your comments?

As | said, | don't have anything to say about this issue. In the process, | was in front, but |
was in Istanbul. Something like that happened. What | mean by being front is that | was
seen at the front of the group. But we put our hands under the stone about some necessary
things in Istanbul. I don't think we did such a thing which is so important. It was perfectly
a normal duty. I mean, I have nothing to say about the conflict of “he said that, she said
this. Those who live those things know better with whom they lived with. We tried to
determine a direction. We didn't forward them. We tried to determine the direction in the
public sphere. | do not know the meeting in Bahcelievler, | went to a lot of meetings. Was
| there? | don't remember either. We did not take part [in the aid commission] as a
component. As far as I know, we never become any component of “the Solidarity Group”.
Our motto from the beginning was against. A direction towards Turkey was not our theme.
If we acted so, we would have contradicted with ourselves.

Do you think Syrian Circassians were being Turkified?

They did not try to Turkize, but let's say they predicted a future, a life here [in Turkey]. |
don'tsee itas a field of conflict. We foresaw the opposite. He said it; she said that arguments
are not very valuable things for me, frankly. As simple as the title, | am already talking
about. The solidarity group predicted a life here in Turkey, and neither did we. We were in
the opposite. The homeland of the Circassians is Circassia. They should be given the right
of an unconditional return. We were defending this. Other than that, nothing serious. | don't
think we were having serious discussions. We were on our way. Nevertheless, we don't
have the intention of being close to somebody else. We write or explain things that we
know to be true.

Finally, is there anything else you would like to add?
I think we've given a test which scored not bad. Syrian Circassians were taken care of. |
don't agree with other friends.
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Circassian Patriots

Akgun: Male, 50

What did the Circassians experience during the Syrian civil war? What were your
feelings and thoughts about these events?

This has to be addressed from the very beginning, because the drama of the Syrian
Circassians has gone beyond other diasporic Circassian groups. First of all, the Circassians
who fled from the genocide in 1864 were probably 5-6 / 1 of the Syrian Circassians. If we
do not count the Mamluk Circassians, the difference between the genocide and those who
left their homeland was about 1 in 5/6. However, an important part, namely 6/5 or 4/5 of
them were primarily groups that landed in Trabzon and the harbors [in 1864]. They were
sent to the west, to Balkan ports from Trabzon. There, they faced a number of local groups,
such as Bulgarian, Greek, Serbian, Macedonian and other Albanians, who were provoked
by Russia against the Ottoman Empire. They found themselves in a great war there. The
all of the people who were located there were not groups of soldiers, they were the common
public. Great pains came out from here and historians think that after the 1877-78 war
against these Russians, the number of these groups of people has reached around 95.000-
100.000. In this area, people migrated to the Syrian region and settled in certain
surrounding regions. There were up to 13 villages, some of them in the great Golan region
of Syria, which was occupied by Israel, and there were certain areas of Syria such as Hama,
Aleppo, Homs, and Menbic. They got concentrated in those areas. And the Golan
Circassians were the most important group among the concentrations in these regions. 13
villages fought against Israel during the occupation and suffered great losses.
Subsequently, they were subjected to a immigration to Damascus. Some of them were as
part of a program of the American government, have gone to New Jersey, maybe
California, | don't know much about their number, but from a friend | was told it could be
around 5,000. Now | don't know the exact numbers right now. Now let me briefly
summarize this; first exiled by the 1864 genocide: they come to Trabzon. Subjected to a
second migration to the Balkans. After the dramas in the Balkans, they migrate again for
the third time, and now for the fourth time after the events in Syria. Many people are forced
to leave their lands. It is clear that the Syrian Circassians are in directly influenced by the
political situation of their region and country, as like other diasporic Circassian groups.
The same as in Turkey or in another country, such as in Jordan. They usually don't have a
situation like just keeping one side. Because why? Circassians are not organized, as they
are in all diaspora groups, yet they are not fully oriented, there is no certain leadership, they
are not kneaded under a team, they contain masses devoid of political and cultural
consciousness, they are scattered in different regions and there is a lack of political
consciousness. For these reasons, it was not possible for Circassians to have a collective
sensitivity towards something. A group of Syrian Circassians also supported government,
and another group supported anti-government roles, and during that war, the majority of
the civilians, of course, remained in the middle. They suffered of this too. So, it is said that
there were many casualities. It is said that 150 Circassians have died in a week of time,
especially in the Circassian villages in southern Syria. Of course, these are not official
numbers, we can not say clearly. This is the information we receive from our sources. The
fact that the Syrian Circassians remained in this situation, the groups that were already with
the government stripped themselves off, they were only a bit of a victim of the transition
from the regions captured by the Rebels to regions that were controlled by the government.
But apart from that, the anti-government groups were forced to leave their countries for
various reasons, because of war and poverty, because of hunger and other reasons, or at
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least they changed places within the country. An important destination of this migration
was also Turkey. Turkish government has also played a very constructive role in this
migration period. And, Circassian diaspora in Turkey responded, showed sensitivity to this
issue.

What did you think about the Syrian civil war?

This process was a process in which these Circassians were not a direct actor. In other
words, there were rebels on one hand and there were supporters of the Syrian Government
backed by the Russian Government and the Russian State. But the Circassians were
negatively affected. It is said that approximately one million people died in Syria. The
number of Circassians in Syria is said to be between 80.000 to 100,000. My guess is it
should be around here. Because imigration first began in 1864 until the end of the Ottoman-
Russian War of 1878 and then to the 1905s and the end of the Second World War in 1941-
1945, more than 120,000 Circassians fled to the country. Probably natural proliferation
number of them might have increased up to 750-800,000. From the very beginning of the
war, especially the Patriots of Circassia and some diasporic groups have always
emphasized that this war is not our war, that is not the war of Circassians, and that they
should not be a party there, in other words, a neutral attitude should be taken. Let me just
say that the war was not belong to Circassians, but some people were civil servants. Some
were opposed to the Syrian government for ideological reasons. The Syrian War is not only
the war of the last 8 years, but the war of the last 30 years. | remember very well in my
childhood. Hama Humus events. So, the bombs were thrown on the people in Syria. During
the time of Father Assad, ten-thousands of people were killed by bomb-loaded airplanes in
one night. After the Golan Heights, the most important places are Hama, Homs, Aleppo.
That's because they've been in great destruction. Therefore, in this last war, the war that
started in 2011, there was a movement of the rebels. The Circassian immigrants who came
here, many of the refugees, either lost their father or a brother or a sister in this war, and
thus fed the contradiction and brought people into the war.

What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

As | said, [language] was stronger among the Syrian Circassians when compared to the
Circassians in Turkey. Language is among the most crucial internal dynamic of society; in
a sense, it is a cultural dynamic. It's survival is the condition of its people to maintain their
existence. However, you know that some societies lose their language, but they keep their
national consciousness. So, for example, Jews who have been living in exile for more than
2000 years have started to use different languages. Chinese Jews used a different language.
European Jews used a different language. Moreover, wherever you go in the world, the
Jews with their commercial, professional notion and all manner of conduct has their own
identity. So, the Circassians. Now in today's era by using social media outlets, such as
Facebook and Twitter, whether if the individual is in Australia or in Argentine, people by
people they can protect their own identity. They can maintain their national self. This is a
very natural thing, however in order for a society to survive, there must be a homeland
country, and they must reach a specific concentration in their homeland. There must be a
state support dominating all state institutions through cultural and linguistic policies. In
other words, if language is not in a mandatory position kept by the state, then the language
will melt away and disappear as time goes by. And that society will gradually disappear
after the language. That is why | always say; Language policy should be a state policy and
i not a repressive attitude on this issue without being left to [ordinary] people. There's no
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such thing as not accepting it. [The member of the society] must accept and the state should
teach language. As the people living here, as the people of the diaspora, we are bitterly
experiencing this. Therefore, we are not able to learn [the language]. There are mixed
marriages. We say there are 5 million, 6 million Circassians in Turkey, but maybe the
population of Circassians s, in fact, 20 million in Turkey. Such as; her mother is Circassian,
but her father is not. On one side, either Kurdish or Laz or Albanian or Bosniak or Pomak
or Turkmen. Behold, there is such kind of marriages, and most of the people in Turkey are
as like this. Probably the population of Turkey; 83 million, 75 million or 70 million of them
do not have a single ethnic origin. 7- 8 million people are either pure or not | don't think
it's even that much. As such, the loss of language automatically sounds takes place. The
state is obliged to intervene in this. In other words, if the state does not intervene, that
language will enter into the dead languages class very soon. What i mean by the state, is
the states they live in, and the host country, and in the homeland the Russian state of course.
Autonomous Republics of the Russian state. However, you know that they are doing their
best to ensure the disappearance of the languages of ethnic minorities in all Cerkessia
territory and in all territories of Russia. In the Soviet period, for example, despite all sorts
of criticism we made... the Soviet Union left us a lot to be criticized. At that time, different
Circassians were divided [by the state] into separate autonomous regions, divided into
republics. We have criticized different dialects such as language and the separation of
people from one another. But now it has come to such a point; nothing can be done right
now. All the powers of the autonomous republics are taken from their hands and restrained.
The executives are being appointed from above by completely fabricated elections, yes,|
will say; by so-called fake elections Because the people are voting. A friend of mine in the
Caucasus has told me. “I voted for the Yabloka Party in the village,” he said. But “there
was no Yabloka party in the village's ballot box”, he said. It's a real story. Therefore, the
[minority] languages are being replaced with the Russian language. Russian with all its
weight have been collapsed on the life of the Circassian and other ethnic. Language loss is
very intense. This is a negative process that can nurture disapprobation among peoples. As
a result of all these, as human beings, we are coming to such a point that in the end, we hit
to the wall. We all have experienced the results of the wrong policies bitterly by naming
terrorism or some other.

To prevent these issues, measures should be taken from the beginning not to be entered
into this process. No one in my family knows the language. Therefore, my father was also
assimilated. In that respect, | cannot speak much to that [language subject]. | don't have
much to do with language. | don't know Circassian anyway, but I'm trying to learn. I'm
trying to learn a little. Above all, there are words in Circassian that are important for the
Circassian community. I've emphasized these words. | have examined them in my articles.
| believe that our friends who speak Circassian should explain should accentuate those
words either. | mean, let's call them the main points of the Circassian culture. So here is
“leph”, “Xabze”. I think the need to focus on them more. However, I believe that all of this
should be dealt with as a state policy and that it should be within political discourse.
Circassian society is unorganized, does not have a particular leadership and method.
[Forming] A healthy, rational and science-appropriate method which can be thoroughly
followed and bear predictable the results are the most crucial way of achieving continuous
progress. On these subjects, The Circassian community can better themselves with their
astute intellectuals, they can only rise to prominence with the leadership of them.
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What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

After | came here, they were in the effort of learning Turkish. The ones went to Europe and
America...[Interviewer says she meant “Circassian” by the word “language”]

The ones knew the Circassian already. What kind of a process did they go through here? A
Syrian Circassian who settles in Istanbul went through a different experience than the
Syrian Circassian who lives in a Circassian village. So, there's nothing specific to
emphasize. There is no common point which everyone has experienced. | think their
problems here were more Turkish than Circassian. First, people should need to find food
to eat, and they should start a life, work. If they have a professional career, they should get
accreditation for their profession here. For example, the person who graduated from
Damascus University as an attorney or an architect, because of the [diploma] is not
accredited here, and it is not possible for that person to have five years of education again.
Most of the people were like that. | mean, | have both Syrian Circassian architect and a
lawyer friend. | think their issues were about feeding and providing a living to their family.
Such as sheltering. It was at the point of basic needs. So Circassian was not a priority for
them.

However, | know some of the Syrian Circassians who have settled countries such as France,
America, Sweden, Norway, and Germany. They were qualified, so they immediately found
jobs right there. Actually, the Syrian Circassians are highly qualified compared to the other
Syrians, and because of that, a significant part of them quickly reached Circassian
problems. So, what | have observed is that they've started to use social media very well.
They emerged as the people who are exploring the history, the genetics, the cultural identity
of the Circassians, the historical background, the genetic heritage hastily. When being the
“Syrian” was over, they identified themselves as the Circassians.

The Circassians did not come with such a high intensity as Arabs or Turkmens. Circassians
were scattered because they live in very different regions in Turkey. During the
disintegration, 2-3 families dispersed into each village. It was something like an
assimilation process in between the Circassians of Turkey. It was a transitional period and
an orientation period. | think the Circassian language has helped them. | mean, it became
easier to adapt to the life for the [Syrian]Circassians settled in the villages. In a sense, it
was easier for them to adjust the life in Turkey. Besides that, there is nothing that can be
perceived as a problem. So, the general problem of the Circassians is already the language
loss, and this is continuing. Without a state policy, it will always be away from the point
of solving the problem.

What was the importance of kinship and family relations for helping Syrian
Circassians?

They had arrived at Trabzon shore in 1864. People started to die. While my grandfather
was being pulled to the mass graveyard, they found out that our grandfather was actually
living. There is a mosque built for Yavuz Sultan Selim's mother, Gulbahar. They carried
him there. He was treated in one of the adjacent madrasahs of the mosque. He had stayed
there for a while. The family members had found him, “We're going to go to Hajj while
returning we'll come and take you.” they said. My grandfather got prepared, but pilgrims
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didn't return to Trabzon. Either they've stayed somewhere in Jordan, in Syria, or maybe the
ship sank. But interestingly, Trabzonites are genetically Caucasians. Origin of the Pontus
is also the Caucasus. | do not have Pontus [in my genetics], but genetically | have more of
Chechen, Georgian. Our grandfather was a 15-year-old boy at that time. He survived. We
are now close to 100 people. But we did not stay in Trabzon. Our family lives in Istanbul
as a vast majority. In fact, this one has experienced genocide and the exile but knows how
it is. Our grandfather's family somehow founded him. They came to Trabzon. They said,
“get ready to leave, we are going to the pilgrim, and we will bring you back to our
homeland” They had arrived from the Caucasia. They said, “ get ready, prepare.” My
grandfather made arrangements in the house, they are prepared their belongings, but those
who left for the pilgrimage somehow, did not return, or they stayed there, or they died. So
the family is fragmented. | mean the family is an essential institution for Circassian life.
And this, too, has great importance for the continuation of the tradition by transferring the
culture to the new younger generations. Because our Circassians are also living a long life.
In other words, the average age of the individuals in our family is very high. Elders living
long turned to be the most crucial tool for transferring traditions of oral traditions and
cultural, linguistic assets to the new generation within the family institution. This high age
average in the Circassians, meaning that the deaths are quite late, therefore through elders
the continuation of that cultural tradition is maintained. This gives the Circassians a family-
oriented process. Therefore, our Circassians in Turkey protecting the family institution, the
Circassians from Syria having the same characteristics as formed a mutual fusion. | hear
there are mixed marriages and this is something interesting. And when compared, the
number of children of the Syrian Circassians are more than the Circassians in Turley. This
is a very positive, sympathetic situation. At least one feels something good, hope about the
future there is a hope of the future.

What was the importance of kinship and family relations for helping Syrian
Circassians?

Kinship is practically like this; for example, a majority of settlers settled. When one settled
in a place, he dragged the others following him. For example, some groups settled around
Zeytinburnu, Topkapi, and those areas [of Istanbul], especially in these areas. And then
their other relatives, friends came.

What about the Wunekosh practice?

Yes, “Wunekosh” concept. You're right. Kinship relationships have attracted them to each
other. They have welcomed the Circassians whom they already know from Syria, and they
began to live in the same districts. This naturally forms a specific colony life. It is also in
Turkey, such as Istanbul, a city of 20 million. Keeping such concepts alive is not an easy
thing.

If we evaluate the Kinship through the perspective of the Circassian Culture, what
was the importance of kinship and family relations ?

Kinship is essential, but in this continuously evolving age that we live in, the self
individualism is at the forefront. When the individual identities come to the fore, cultural
issues and identities remain a little more in the background, and since the community
cannot act together, can not mobilize in unity...I think this issue brings some fragmentation
to the life of the person. These are the processes that are expected to be lived. They continue
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to live that in the virtual world. Something very interesting. | think there are about 300,000-
400,000 Facebook users in Turkey. Those are interestingly visiting specific Circassian
pages. On some specific issues or days such as May 21st, they get organized, give a
response like an organized real established association. I think there is a multiplier effect
of kinship here. As an example, let's say a person has 3000 Facebook friends and a hundred
of them are relatives. When he shares, first his relatives see the post because they had been
following him. This is something infectious. So, they're contaminating to each other. In
this respect, kinship also means strengthening national identities in the virtual world. But
on the other hand, in real life [out of virtual] everyone lives in their own lives. Therefore,
in such a condition, we cannot see a Circassian outside on the street. So just on May 21st,
you can see the Circassians carrying their flag during a demonstration. Though they are
1000 people, 2000 people, 3000 people... And it is already in a particular region. Istanbul
is a huge city. The ones who can join can join. In terms of being relatives, kinship people
can affect each other. It has a side that adds sentiment to the issue.

What is the importance of Xabze for Circassians, especially for Syrian Circassians?

| am someone, and a person thinks differently from my friends and the rest of our general
community. We observe that the Kabze [the participant is pronouncing Xabze as Kabze] is
not something that has frozen, and standing still Circassian style, instead it is a Circassian
cultural life, a stamp of Circassians to the culture. However, | think it is wrong to evaluate
it as if it is God’s rules or as if it from a holy book. I don’t think it is a certain ideology or
a style. | think it should be developed in accordance with humane and scientific values, in
accordance with the developments of the new age. Because we know that, at those times
[in the past] it was a suitable thing for the traditions, lives of the societies, but in this era, it
is not suitable at all. For example, 2000 years ago, when the Law of Rome was being
constructed, you know that in that constitution, there were also including the rights of the
slaves, which means humans being in second class. For example, in China, they were
calling the Huns, as “HU-NU”. What they mean by NU as a suffix is the women and the
slaves. Which means, the women and the slaves were in the same status as second-class
citizens.

I mean, its something cruel to articulate it. If we perform common etymological research
of Turkish, Russian, English and French [languages], we will arrive at such points that have
no validity in our time, our age, not relevant to our view about each other. Also, we will
find out deeper and much worse meanings. Therefore, there is a culture that Circassian
society has created in the past, has lived in the past, and there is a xabze. For example, in
specific periods in the Anatolian lands, there was the bridewealth tradition, called Guase.
This tradition was removed entirely,and performing this tradition has stopped. For
example, there were formations like a Themades Assembly. Actually, now, what | wish
now is the most important institution for the Circassian society which is an assembly of
Themadas, which are consisted of people from the various regions to serve as keeping such
issues up to date, to lead people, to improve people for better. For example, the Themadas
council forbade guns to be fired into the air during weddings and during celebrations in
associations. That was an important thing. So, it was a progression. In the same way, we
know that Xabze contains a different set of rules and that all of them are needed to be
updated, in accordance with today's conditions, logic, conscience, human values, and all of
our other values. To evaluate xabze rules again, to develop them, to develop them further.
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For example, in Islam, there is an institution called “ijtihad authority” [Jurisprudence
institution]. There are the interpreter masters of law. When the ijtihad authority is said to
become to an end, Islam enters into the process of regression, and annihilation afterward.
This is becoming frozen, being dull. And then the process of extinction begins quickly.
That is reaching to the peak, and returning from the peak.

What we call as the jurisprudence is that in the face of all kinds of problems, society can
make an assessment according to the situation and make a correct decision and find a
solution. In other words, a non-analytic, non-problem solving, understanding is doomed to
disappear. If a nation, a religion, a sect, a political one does not run its own solution
processes to solve its internal problems or its external issues, if it does not operate
mathematics, law or if we do not operate the processes under a scientific discipline. That
is on the scrap heap and entered into recombination. So, this process is as it is. If we want
to keep the Circassian community, the Circassian culture, the Circassian language, the
Circassian Xabze, we have to develop it. We have to add something to it. If we say, it
should stay as it is, it is doomed to disappear. Xabze is for me the spiritual climate of the
evolving and changing Circassian spirit. It's a cultural climate. It is a Lifestyle. That is an
outlook of the Circassian to the world. It's a kind of ideology. But | believe that it is
necessary not to interpret this ideology in such a cornered way but instead interpret it
correctly, interpret it with softer lines. Syrian Circassians who settled in Circassian villages
and among Circassians in Turkey had a significant benefit of it. If he has settled among the
Turks in, he/she stands himself with humane values he/she has. “how decent this person is!
he stands up to show his respect to even a child, when the child enters to the room”. This
is an indication of respect. This is a beautiful rule that applies to the humanity of the whole
world. I don't mean to change it. It is now such a universal rule and such a generally
accepted by the public, and it is in accordance with both humanity, conscience, science,
social structure, it is a proper attitude and courtesy. This is a rule that should not change.
This is a rule that needs to be run. A Circassian behaves by following the Xabze, benefits
from it, whichever community he/she goes in. Xabze is as much as we add to her.

What kind of activities did you carry out to support Syrian Circassians?

Either through these social organization or in part, partly because people had their personal
or family support to the Syrian Circassians as they arrived at Turkey. Everybody grabbed
one end of the rope. On the one hand, there were socio-political processes. In those socio-
political processes, people created public pressure. In other words, it was emphasized that,
on the level of the states, institutions, and the United Nations, that there was a Circassian
drama in Syria. A number of initiatives were run with the Turkish state through some
Circassians in Turkey, and upon their arrival, people were welcomed. Tents happened at
the point of meeting these basic needs. Personally, for example, |1 had some friends. |
personally supported them. I helped them find a job and start a business. | mean, as much
as | can. These are not said. | mean, it is not nice to articulate these things. For example, |
have been told by many of them, for example, many positive things. | have always been
beneficial to them, as a Circassian, as a human being. | mean, we've done whatever we can.
As a Circassian author, of course, | have tried to express these problems as much as | can.
I tried to explain the experiences of Syrian Circassians. | have discussed the issues about
the things we can do as a society. Mainly | did these. So apart from my personal assistance,
these have been the help | was involved. The reason for Circassians in Turkey moving in
the opposite directions is; first, it is ideological, the second; personal incompatibility, and
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the third, and most importantly, is that they are unorganized. It is very important that they
are unorganized

Why did you or your group not join a Circassian group for managing the aid
organization to support Syrian Circassians brought to Turkey?

I can't remember the process that happened there. So, | obviously can't do very well. |
remember myself joining one or two meetings, but frankly, | didn't follow all of them [the
meetings]. So, what | say could be wrong. Therefore, | was not involved much in those
processes. | criticized these things in my articles; Circassians being unorganized and
keeping the channels of communication closed to each other. It was a very bad experience
for me too. For example, there were ideological differences. There were communication
problems. For example, there are ideological differences or differences in the way both
parties evaluate life. Or there are differences in looking at the world or the Circassian
problem. There is a threat of radicalism. For example, Circassian patriots distanced
themselves from the issue during that period because of the threat of radicalism.
Radicalism? Who was radical? There were groups selling Yezidi women. There were a
number of groups that rebelled completely against the Syrian Regime. And these rebel
groups were being manipulated in the Syrian war. We don't need to give their names. That
was the al-Qaeda, ISIS. In other words, there was a dislike of good people against such
groups. Because of that antipathy, there were questions of “would that the Circassian
movement evolves in something different than it should be? Does it reach an extreme
point?” I think such concerns were very important.

Did you get the feeling that there might be ISIS among those who came?

Of course. There were concerns like that. Also, the concern of the Circassian movement
does not have an ideological stamp. There was such a concern. It has always been such a
concern. An extreme religious concern. | think that was an important problem... So much
so that Hz. Muhammad forbids extremism in his private life, and even in the hadith, there
is something that shows a prohibition. The excess of everything is wrong and misleading.
Naturally, it is obvious that this should be avoided. It is important to go more moderate in
every respect, to follow the way in the middle. But the loss of communication was a bad
thing, of course. There were not enough cadres. The sense of professionalism was not
possible already. Everyone has a job to work. And we'll make a living on that. Many of us
have children, our own families to support. We should make our family eat, drink, and
shelter. After that, we were trying to do what we could. And we should have time to allocate
for them. We go to work at a certain time. After that, a program that happens in the evening
or on the weekends, stealing from the time of the family, or from other things. After all, it
was dedication job. This was an economic, political, and social work that needed to be
supported in every field. There was no such support. Of course, there was no expectation
of sustainability in a place where there were such handicaps. | think sustainability was very
important. Also, of course, there could be manipulations external influences. There may be
people in our Circassian society worrying about the possibilities with the question of “What
would we do, if this happens”. There might be their effects as well.

What are those ideological differences?
That is to say, what | mean by an ideological difference; there is a tendency towards to the
right [ideologies] or left [ideologies], or perception of ethnonationalism. | think this point
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is important. | believe that there was a perception of Caucasianism and Circassianism. |
think this [perception] is a mistake. Usually, our [Circassians of Turkey] mainly are based
on the Caucasus unity ideology. We [Circassians in Turkey] positioned ourselves equally
to different ethnic groups. But what we have been neglecting has appeared — something
that we've been losing; our national consciousness. First, [you must] arrange your own
garden then take care of the other garden. Abkhazians, Chechens, the national
consciousness already exist in those. It's a regional unification. But the awareness of being
Circassian, the Circassian national thought is more important than the other nations in the
Caucasus. Because the Circassian nation paid a higher price compared to the other nations.
Chechens recently experienced a similar genocide, but Chechen geography was not divided
into pieces. Only an Ingush Republic was founded. I think it's a handicap. That also had a
wrong point. A new language was produced from a dialect. But geographies were not
completely got separated from each other like in Circassia. The Circassian culture was a
dominant one. They had a historical background that was comparable to the Armenians.
When you look at the documents or historical maps of ancient Italian or Greek travelers or
Russian, Iranian sources, Ottoman sources, you immediately see the names of Circassians
such as Circassia, Kerkit and Serakes. It's been like this for thousands of years. But for
other Caucasian peoples, other peoples in the northern Caucasus, this is not so obvious.
Notice that there was a Lexs in the east, after which even the Ossetians, and even Chechens,
usually act as part of the Circassians. As a result, despite that fact, they reached a separate
national point. They have drawn a different path, and even though they were a part of
historical Circassia, they are now far from Circassian and Adyghe terminology. We have
not understood this, and we need to respect them, but when we are in that Caucasian Union,
aren't we all Circassians? That is, at such a point, people move away from their national
identities and in fact, a disrespect is made. Why is an Ossetian a Circassian? But not an
Osset? Same with Chechens. In his book Moi Dagistan, Rasul Hamzatov describes it in a
beautiful language. In his book; “I was in a meeting in Moscow,” he says. In that meeting,
one asks about his origins. “I am from Dagestan,” he replies. The person who asks the
question asks again, “Which Dagestan is it the Dagestan in Circassia?”. “No,” he says. “I
am from Dagestan in Dagestan. Circassians live in Circassia”. There is still debate about
the Circassian being the Adyghe. An Apsuva is an Abkhazian, a Chechen is a Noxchi, Why
a Circassian is not an Adyghe? Basically, people should not be confused about the issues
which everyone could agree on. What an Osetian lose by not being a Circassian? This is
the basis of the ideological debate. On one side there is the question of “Who is
Circassian?”. There is the problem of the unity of the North Caucasus. The Circassian
Patriots especially emphasize this. If a Circassian national consciousness does not emerge,
if a Circassian free thought and society are not formed, there is no real unity in the North
Caucasus. If there is unity among the Circassians, it does not mean that there is unity for
the North Caucasus, but in the first prerequisite, there must be unity among the Circassians.
The North Caucasus has two gates to the world. The first gate is the Caspian and Dagestan,
and the second gate is Circassia. Technical borders. Because the land border is with
Georgia and one border is with the Black Sea countries. Historically, the people who should
be the strongest are now the weakest. They were spread, and also there were the imperial
apparatuses [state]. | mean, they left us in such a difficult situation. I think these are very
important things.

Can you please talk about the difficulties you experienced in this process?
The difficulties that we have experienced in the process of the Syrian crisis? There were
internal conflicts and contradictions among us. On the other hand, the fact of the problem
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not being carried out to the worlds public opinion and international support cannot be
obtained. Us being away from science, us being away from diplomacy, us being away from
politics. All of this has accumulated and hit us on the walls. For example, some of us should
come out and have some organizational contacts with Europe, America, and Russia. There
were attempts like that. Like negotiations were done with the Russian Consulate. But these
should have been done in a more professional sense. A certain infrastructure should be
studied. It should have been done in that way. Why should I go and see the Russian consul
on my own? [pointing the meeting of the president of the Circassian Solidarity and the
Russian Consule] It was clear that people who were working for society had to walk in a
strategy with certain decisions, joint decisions. There are huge deficiencies in these issues.
There are so many shortcomings. Because some water is coming, but no new water is
coming after that water. He has to run out of energy somewhere. This is not something that
can be solved by personal studies. For that reason, for an organization, there has to be a
scientific approach, political approach, determination of a certain strategy. There was no
such thing. These were the challenges.

How do you define yourself?

I define as a Circassians from Turkey. So being a Circassian is a cause of pride, but it is
not something that you have to highlight a lot. | define as a Circassians from Turkey.
Other than that, | do not have stamps, labels such as to be a Muslim, to be from Besiktas,
to be this, to be this. For me being all of this is a necessity of being human. It is enough
for me to be a Circassian from Turkey.

This is the first time I've ever heard anything like this. | hear it from you for the first time.
Was it signed by the Circassian Patriots from Turkey? This is something I've heard about
the issue for the first time. Circassian Patriots in Turkey, we differentiate got divided a few
times since 2010. We have fallen to different points. It's the first time I hear it from you. It
might as well be. It didn't make sense because | didn't have an idea. One thing | remember
well about the Circassian patriots at that time was this. If there was going to be a camp, it
should be temporary. People should be sent to Circassia. Circassians return to the
Circassian should have been organized. | still think that there should be a transition to those
locations if possible.

Russia didn't accept it. There is an acute war in Syria. How could people be guided?
Perhaps a way of contact with the Russian government through the Government of Turkey
could be maintained. Or all sorts of people could try to do something within the limits of
their power. That was the right thing. Could it be done? That is, of course, should be
discussed. So, these things happened in the past

Did you have any Wunekosh experience in Syria?
Here? Yes, we have... or Syria. There is no Wunekosh in Syria. No, there is not. No. But
there is, but I mean no.
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Kaffed Syria Crisis Management Committee
Altheskir: Male, 50

What did the Circassians experience during the Syrian civil war? What were your
feelings and thoughts about these events?

I don't know what you want me to summarize, but ultimately, we were getting the news
from the Circassian villages [in Syrian] and through from many channels, that the war was
getting close. 1 mean, our contact didn't start with the first arrivals. Therefore, we have
already learned that the unrest over there was about to turn into a civil war.

So, when the process started, it was actually something we expected. | wasn't too surprised.
“Oh, God, will they come now?” Because we have already predicted their future. In fact,
our first contacts were with more educated people who had more financial power. What |
mean from being educated is that people who have a profession over there, besides of
Circassian language people who can English. We started to make small meetings with them
when they came to Turkey. Actually, they were the first ones who arrived. They had told
us that the situation was very bad, and the arrivals would increase, and that thousands of
people would be pounding the door [would want to pass by the Turkish border]. It was the
Ramadan time, and we had iftars and sahurs with them. | remember them. After all, we had
known that a human drama was about to begin over there.

What kind of activities did you carry out to support Syrian Circassians?

| have a feature that sometimes works to my advantage and sometimes to my disadvantage.
I don't have a good memory. | don't really. I've been thinking a lot about what | had in the
breakfast. There were times that | wish we had taken notes and written down. One of those
who interrupted from the corner without giving any support to the crisis said; “Let me give
you a voice recorder. And record notes about today”” and who made me angry. Let's involve
in first and then think about recording. We, every day, were spending money like crazy.
Did we had any time to take notes or buy a recorder? At least we all had cell phones. | also
remember being angry about such things. At the moment as | am talking to you, | realize
how they were actually right [to say about recording the incidents] Let me try to remember
how it first started. After all, | was a member of the board of an association affiliated with
KAFFED. I was the vice president. And suddenly a structure called a “Syrian crisis”
committee was created. My name was written in Istanbul. Erdogan Yasar's name was also
written from Istanbul. I think Umit Duman was included in that group. So suddenly we
found ourselves in a WhatsApp group. First off, | think it was the new years time. Because
that's probably the first family, I met in the airport. A family of three. A baby, mother, and
father. Again, the mother was pregnant to her second child. Or I remember welcoming
them in January. [l can't say after them] | welcomed many such people and | did this. |
don't have data on hand. And also, | wasn't the only one. In this process, KAFFED followed
a method like this. Let's everyone check their own village. Every village has many empty.
Let me give an example from my own village. Maybe there are 30-40 houses in the village.
The number of people staying in winter is 3. So, we said; “if we set 10 of these [empty
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houses], we would solve this problem in every village”. You know, all of those houses do
not be used in the summer too. Elders of the family have passed away. Kids don't want to
come etc. With such a motive, we were in a hurry to search for houses in all villages. On
the one hand, when the news came about the houses, we were getting very comfortable
about the future. There were times we said “Let's send them here” in the joy of founding
the house, and there were times we said “Or God damn it. What will we do if they come”
in helplessness? Basically, it was such a period. Sometimes we have found instant
solutions. There were days of me finding myself in Duzce at noon, without knowing the
arrival of a Syrian Circassian in the morning. The [Circassian] association was the transfer
point. We started a WhatsApp group called “Syrian Circassians” with young people. May
Allah never let us live again. When a piece of news comes in memory of the Kocaeli
earthquake, “Does anyone hear my voice?”. And them responding to me as “I hear” and
the process began. It worked like this; for example, we got the news of someone would
come in the following morning. You either get the news from their relatives or comes in
away... Sometimes we got the news of one would come at the very next day. Sometimes
we were informed 1-2 days before. That group was making a preparation. So, who's
available. Who can go? A fund was raised in the association at the time. There were people
who contributed to the zakat and fitr, and we decided that we couldn't find a better place
than that, and we started channeling that money without telling anyone. It was like 14-
18,000 Turkish Lira. The transfer of each family cost us 400-500 Liras. What was this cost
consisted of? Such as; to go to the airport, sometimes we needed to hire a taxi. If I'm the
one going to the airport, or | have other friends like me. They were all devoting their
personal cars to this work. The basic expense here was the taxi money, and there was a
process of residing and comforting them at the association. After welcoming and picking
let's say a family of 7 in the morning, the KAFFED crisis commitee was deciding which
village to send them through the evening. Let's say, if the family was going to be placed to
the village to Corum city, we had friends who bought tickets to Corum immediately. There
was the breakfasts, lunchs. Here again, taking them to the bus station with our cars or by
taxi. So, our days were basically like this. Now, to be clear, | am not the most important
figure in this work in Istanbul. If you ask me, Erdogan Yasar is a much more important
figure. He hosted maybe 30-40 families in his house for one or two weeks. Something
happened like this; We had to rent a house for our association's dance coach. First, we
wanted to rent a 1+1 or 1 + 0 apartment. We could not find it. We kept a 3+1 house near
the association which also suited us the price. We placed him there, and we said, we can
place students to that house either. However, later eight to ten Syrian young man stayed
there a week, ten or twenty days, or even years. In fact, there two Syrian friends were
staying in the house up to two months of time. They recently left the house, because they
got jobs etc... Apart from that, there were very luxurious apartments in Maltepe. | don't
remember the name. A very luxurious apartment has just been delivered to me. The owner
said you use this house for whatever purpose. We probably kept his house for a year or
two. Over time, the process was like this. Let's say someone is staying in Dlzce, but the
passport expires, he needs to issue other documents, and he needs to stay in Istanbul for a
few days. In such cases, the house used as a guest house. It would be a shame not to mention
the families name. It was Husnu and Nihan Orman who donated the house to us. They were
very supportive. | think their names should be mentioned.

But we've had an issue like that. | mean, for example, | also relate this to war psychology.
There were a mother and son that we have accommodated at our guesthouse. We have
informed them early on as follows: ‘Look! this is a guesthouse. You can stay here in
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Istanbul until you set your life. We're giving you a duty. We're giving you a job. Stay here.
But know that people will come and go. Host them. We will tell you to cook for them. But
if you cook, we will pay for it. We don't tell you to serve. You are not a servant, but [when
there are guests] you'll stay in one room together. Any guests may stay in other rooms’.
Even they said OK at the beginning, that was not the case. They made problems at the
arrival of each guest to the guesthouse. We didn't place anybody in the long run. The son
protested as; ‘my mother is wearing a hijab how come a foreign guest [man] can enter the
house?’ This is something that irritates me as a Circassian. As a Circassian. Because my
mother doesn't cover her head, but Grandma covered hers. It's not something we are not
familiar with our family. A Circassian woman doesn't behave like this. She doesn't say;
“There is no man in the house so I cannot let you in’ instead she'll say; ‘My husband has
gone from Kayseri to Ankara’. However, If the guests came to the village to stay overnight,
she cooks for them, makes the bed. She hosts the guests, welcomes them in. There is
nothing to question this among the Circassians. However, we had troubles with that mother
and son. | am mentioning this as an anecdote. They brought a problem with everyone who
arrived at that house. They caused trouble. | think the name was Hayal Othman. | think the
Circassian Solidarity Group also prepared to welcome him. Because we had met at the
airport with Murat Ozden. Hayal Othman was among the ones who got deported [from
Russia] because of his protests against the Sochi Olympics. | actually remember him as a
sad case...Except for Murat Ozden. Because Murat Ozden took him and somehow with the
possibilities of the solidarity group...He is in uncertainty. So let's not fool each other now.
Those were hard times. Every village wasn't full of houses. For example, when | took that
couple to the guesthouse, you may identify it as mobbing or whatever, that mother and son
did their best to make that couple leave. And | won't forget that for as long as I've ever
lived. The other day I saw their picture on Facebook again, and said alot of bad words from
inside, you know, we have experienced such things. That house was extremely luxurious,
with a parking garage, a pool and so on. “Oh, how nice we will live here, but its a bit
difficult to access here,” they said. They didn't like it at first. “If we want to go to Kadikdy
from here, we have to go down by the E-5 highway, and we need to get on the bus,” they
said. Now, you need to live in the same way as we live in Istanbul...there were such
upsetting moments. That was basically the process. Sometimes we needed to rent hotel
rooms. | mean by renting, or, for example, they have to stay for two days...through
bargaining or getting last minute deals. There were times when we had such
solutions...However, the main figure in Istanbul was Silije Erdogan Yasar. I was just a
partner. I'm a partner of this [dental clinic]. When there was such an important issue, | was
not in a situation of making lies such as my boss didn't let me go. My partners knew what
I was dealing with. I was just calling here and telling our employees; “I'm out today”. If
you ask me, my biggest concern was not knowing what was going to happen in advance. It
also caused a problem like this; while I was on the way for a patient at 9:30 in the morning,
I needed to change the direction of my car. Though | am not driving a lot. | use public
transportation. Return home, get the car, go to the airport, call here, call there, call
KAFFED and ask, “What should we do?”... I'm a maxillofacial surgeon. Let's say, if | had
6-8 patients that day, I did not go to work and instead went to Dlizce to Mustafa Kemalpasa.
Went and then returned back home on the same day. However, | said no one stayed in my
house. The work never got there. Not because my wife did not want, my wife gave the
biggest support but just because never got there. Instead of hosting them at home, we had
solutions like; “Okay then let's do this, let's pay the hotel tonight” and so on. We were a bit
like a transfer point. Having the guesthouse was a great advantage. We could have brought
someone in and found a solution the next day. We were doing it with the help of the youth.
But for example, | remember a group of 12 people who dropped without noticing before.

195



Youngs woke up from bed at 6 in the morning, after a small organization, in the 12 people
case, we met with Erdogan Yasar and together welcomed them, brought to the association
and provided catering until the evening. | wrote during that period. The situation put the
one in a strange sentiment at the time. On the other hand, we gathered household items.
The association was converted into a warehouse. Baglarbasi's large hall was half turned
into an old shop. There was a pile of furniture covering almost half of the hall. For example,
we would make a bed in one room, sometimes in both rooms. The next day, the furniture
you used the previous day might have gone to a house in Istanbul. We could match that
furniture and get another sofa bed. We've been through things like this. | was not alone. |
think I was never alone. In this sense, Baglarbasi's youth was gathered around a community
called Young IKKD. Now there is, but not so active. They were terrific. There were a young
man and women who had cars. Or there were people who could lend a car from their family.
The biggest difficulty was laying on the pillow in the evening with an unknownness, “God,
please let no one call in the morning,” I was saying. Because, for example, I was in the
mental preparation of a troubled treatment that | would do at 12 noon on Monday. Ask your
father, and he tells you. There are such things. Not every job is like turning the key, so that
sometimes we, as physicians, have a lot of stress and trouble. For example, | remember
praying and hoping the day before so that no one [Syrian Circassian] would come [on the
day of the surgery]. But basically, there was a constant state of desperation. For example,
| feel this not only in Syrians but also in social issues. | would have never been involved.
Okay, | named my kids in Circassian. My wife is also from Goksun [Circassian].

I'm not very rich, but I'm not poor, either. | have a good job. | have a good clinic. At least
I'm a partner. While I could have worry things like “How should we spend this weekend?”
or while my partners were living with such troubles. Let me tell you that. While they were
dealing “Should we go to Kartalkaya this weekend? Or should we do something else?” I
was dealing with other things — such a strange life cycle. You spend five times more
money to a Syrian Circassian who was in need, but don't buy a shoe costing the same by
saying “oh very expensive”. But I didn't waste one-fifth of that money on a thing to wear
on my foot. Suddenly that money flies away from your pocket. Since the day | entered this
work, | feel very poor. That's a trouble. What | mean by poverty is real poverty. | mean the
poverty of people who think, “What will I eat at home in the evening?”, “How shall I pay
the rent?” I've been feeling really, really poor ever since I got into this. Actually, let me tell
you something. One of my partners is Armenian. In fact, thousands of Armenians came
from Syria. Who knows? Nobody knows. Because of half of the Marriot hotel belongs to
the Armenian foundations. This used to be land. The government has softened the law.
They became to able to assess their land. And now, for example, half of the Sisli Marriot
hotel is owned by Armenian foundations. They have such valuable lands. Either shopping
malls or shops are built on those lands. They control their income very well. Circassians
do not have such a standard income. | mean maybe they renewed their resources of
100,000’s dollars every month. One of our employees is Armenian. Our two doctors are
Armenians. One of them is my partner. | have never witnessed such a thing among them. |
mean helplessness about their community, the Armenian community: the group that
manages the money, the administrative. | don't know, maybe consists of 10 people, maybe
50 people. However they bought [Syrian Armenians] hosted them in cheap hotels in
Istanbul and then sent them to Armenia. None one of us heard. This was our desperation.
Maybe they envied us as well. I'm sure of that. The people | work with are like assimilated
Armenians, but I have patients whom | meet through them. There were those who were
very impressed when they heard how we handled this problem. There was money anyway.
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Getting the right flight tickets, sending them to Armenia was not an issue for them. They
are being sent to Armenia. There were times, them articulating; “What you do here carries
a higher value”. We were really very emotional, humane feelings greeting Syrian
Circassians, by considering them as our relative, brother, and sister. The Armenians
however, they call the same emotional bond “Hayastan Ermen”. I know that Armenian
Hayastan and Armenians in Turkey does not have that emotional bond. I know it because
I am working with them.

What was the importance of kinship and family relations for helping Syrian
Circassians?

One of our methods for searching for a house was this; someone [a Syrian Circassian]
informed us of her arrival. First, we tried to learn the name of the family or tribe that the
guest belongs to... Through this way, we found many [donated] homes. Relatives of the
Syrian Circassians in Turkey was very active for looking after them, but there are also very
large families. The Shagujes are crowded, the Tsey's, Hatqo's are too. Are they a family, a
tribe or beyond that? These [Syrian Circassians] belonging to that kind of families were
relatively more unfortunate than the other ones. Because, such as if someone from Hatqo
family had arrived, no one from Hatqo's in Turkey got mobilized to help them. I'm not
saying this to blame them...I'm an Altheskir [from Altheskir family]. I will never question
if an Altheskir comes. | know he or she is my relative. It does not matter from where we
are connected; It does not matter which branch of the lineage they are from. Because we
are a small family, if she or he is an Altheskir, if we sit and give blood, our genetics will
appear identical. I accept it from the beginning. However, of course, this [mechanism] did
not work effectively in the very large dynasties. Such as a Shaguj lady could still find a job
with the Shagujes in the intervening period. Of course, the stiffness of the incident was
diminished. . . There is a difference between saying to someone; “Come, I will meet all
your needs” And to say someone who has relatively managed to establish a living “Come,
and work by me” or if you work in a company in a managing position; “Come, let me place
you to this department”. In the cases where [the family member was from the diaspora of
Turkey] working in a managing position, kinship system worked effectively over there. As
| said, | can not say like this or that family. However, we have used kinship ties. When
somebody [when a Syrian Circassian] arrives, our first issue was to find out which family
he or she was from.

For instance, the Dziba family was fantastic. When I called and said; “A Dzibe is coming”.
They would reply to me as, “You don't need to go [to the airport], we'll take care of this.
We'll welcome them”. In fact, one of the arrivals was wounded. Taking care of an injured
person is a difficult thing to do. God has mercy on him [he later] passed away, but Dzibe's
got organized as a family. They had already established something like Dzibe Family
Association. | don't know if it's an official association, but there were facebook pages, web
pages. When I said, “ Someone from Dzibe's is coming,” they handled it very well. I
remember myself saying, “I hope [the arriving Syrian Circassian] is a Dzibe.” Actually,
they are also a crowded family. However, they never got around the issue of the issue by
questioning such as “ Are they relatives? No, only Wunekosh”. They could be able to act
like some others, and they could do so. But, they did not. | don't blame those who did. Why
did | feel connected to those people? Aren't we are the people who are trying to make
people feel this connection? Consider me, for example. Why did | sob when | found my
family in the Caucasus which we left 155-155 years ago? Do you understand me? Why |
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invited and hosted them in Turkey? All of those who volunteered for Syrian Circassians
were the people with this sensibility. That's the point]. Aren't we the people trying to build
national consciousness for years? What is the problem with us? Like | said, under normal
conditions, | should be thinking of how to entertain myself this weekend? | should have
been a father planning of which guitar course to take for my child? What sports activity
should I do? We are the people who can show this resistance after 150 years. So, when the
Syrians came, my only concern was this; | considered them as my sister, like my sister-in-
law. I've never thought of anything else. For example, would | run to help a person in
difficulty? I swear, | would run. However, | wouldn't run that far. I wouldn't run like as if
there is a fire in my house. As a physician, when we feel that the patient is not able to cover
the costs, we make the treatment free of charge. This is the requirement of the medical
etiquette, the necessity of being human. However, I wouldn't be involved as much as | got
involved [with Syrian Circassians]. | don't want to make anyone angry. When | saw a
Syrian on the street, inside of me, there is no sense of mercy towards him. There is a
proverb, “Your life comes first; your love is after.” Of course, I try not to let her live on the
street in pain. However, | would not worry about sheltering him, finding a place for him to
stay. | do not know about these issues. I'm not a State. The one who opens that border gate
has to make this calculation. So many uncontrolled people have spread to the cities of
Turkey. The social problems that are caused by this and so on. In this sense, yes, | would
not say | like it when I see the men who are walking around with such a strange hairstyle.
Short-bellied, in tight jeans, hair combed strangely, weird beard types. | don't know if you
do like to see this kind of people, but | do not. So...They are also Syrian. | don't like it.
They created a strange fashion. They created a peculiar fashion stream. Sometimes | go to
Taksim. I dislike the scenery that I've seen there. However, I'm always going to keep our
people apart. What else do | do? I've described them as my own brother. I'm not saying
these are from us. I am saying; this is my uncle's son. | consider her as my uncle's daughter.
This work is not something that can be done without having this consideration. That process
[of receiving Syrian Circassians and placing, organizing the aid] took quite a long time.
You went through a lot of troubles we have gone through too. You personally experienced.
Therefore, | did not look at them as Syrians. So, some, which | don't know what officer of
the Ottoman said; “Send those to [let's say] to Samsun, Send those to the there by overland
route.” That's the only difference between us. Brothers from the same family, who knows
where a sled is now on the border of Jordan. Why are my relatives in Jordan?

That's the only difference between us. Brothers from the same family. Who knows where
the other brother has thrown to some borders of Jordan. Why are my relatives are in
Jordan!?

Maybe this is a lucky thing or being unfortunate. | don't have any relatives in Syria, and
there is no one form our dynasty. I, of course, searched for them.

My mother is Besleney, | checked to see if any Arsleniqo’s had arrived here. I, of course,
looked for them, They [Syrian Circassians] were all important, but I wouldn't let any of my
relatives...For example, I made the following calculation. You have heard about the Ankara
Nart Estate. My late father was the founding president of the cooperative. My sister and |
have a share. As a matter of fact, if you combine the two houses, | can call two living
rooms, 8-bed rooms in total. Each of the houses was 4+1. For example, | have offered these
houses. My plan was this; So at least if any of our one of his relative comes, at least their
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conditions would be a little better. It was also used as a depo of collected items. The houses
were delivered incomplete. Setting up the stove would take an hour work. It wasn't entirely
complete. | remember making calculations. After this Arab spring, for example, if this fire
spreads to Jordan. If it spreads to Jordan, that house would be like a solidarity house of our
family. As a matter of fact, none of the Jordanian Circassians come penniless. They would
at least come with some gold, at least with some money. Not that they're rich. If we go
somewhere today, do we not get the gold that is given in our weddings?

I mean, if one of my relatives came to us, at least | was relieved of having a plan B at that
time.

What is the role of the Circassian Language for Circassians, especially for the
Circassians of Syria and more specifically during the Airbridge operation?

I don't know the Adygean language. However, many people think that | do speak in
Circassian. I'm one of those who tries to learn. | understand more or less of what's being
spoken. But, more or less, | do understand. | haven't grown up in the village. | was the son
of a soldier. | grew up in military lodgings. Now, later on, as | get more acquainted with
Turkey, How naming your son as “Janberd”...A military prosecutor in1969's Turkey saying
“My son's name will be Janberd” should I say how crazy? How stupid? Or what courage
of a mad person?

I also thought about how profuse my father was. | thought about it a lot. We grew up in a
Turkish-speaking house. | don't know Adiga language in that sense. We had a village where
we go in summers. When we went [to the village] in the summer, there would be something
like that; “Run our Duran's son, and daughter came!” Everyone who heard of our arrival
was sending their child to our house by saying; “Play with them. Learn Turkish”.

We'd have a really high mood. We would turn into stupid spoiled babies who were teaching
children, like, “You won't articulate as “I com”, you'll say I come.”. Therefore, if someone
speaks [in Circassian] by my side, | understand things such as; what is he/she talking about?
What's the topic? Is he/she talking about the house? Is he talking about business? Is he
hungry? Is he thirsty? However, for example, one of the meetings of the KAFFED, they
invited two young Syrian men. At that time, | was not a board member of the KAFFED
[but a member of the Crisis Management Committee]. | attended that meeting because the
Syrian crisis committee was gathered. President was brother Vacit. Vacit is my relative. He
knows my mother very well. However, even brother Vacit had thought that I am fluent in
Circassian. Because he thought about me as “he couldn't do it any other way” [Dealing
with Syrian Circassians]. He called two young men. He said, “Now Altheskir, ask them
what the problem is, can they tell us about the region?” I said; “Brother, my Circassian is
not enough to ask them.” Then one person there carried the conversation and saved me. He
[later] said; “Where should I know? I thought you have somehow learned Circassian in the
village”.
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I believe a lot in the magic of the language. Maybe it worked in calming, in soothing. For
example, as a physician, I know what it is meant if you say “Wumegumech” in western
dialect. It means ‘Calm down. Don't worry’ in Kabardian dialect; the word is;
“Wumeguzabe”. I also use these words as a physician. I'm seeing a patient, [who is] in
panic, she is Abzekh from Reyhanli [a district in Syrian border of Turkey]. I say;
“Wumegumech”. Her lines in the face get softer. She responds to me in Adiga [Circassian]
language. I understand some of it. I’ve had a lot of experiences like this. For example, a
woman reaching me by phone, in panic, crying, telling me something. | am trying to
understand what she is talking about. There are times | do understand, and there are times
that | do not understand. But | understand the dialect. Is this Abzeh? Western dialect? Is it
Kabardian? I know she says; “We came. We have no one. We don't know what to do. I
have a child”. When I reply to her as “Wumigumech” she immediately calms down and
starts speaking word by word. This was a method that | used in this period.

There is a sibling whose mother is Adyghe, whose father is Karachai. They came before to
Turkey [from Syria]. Her name was Shirin Islam. She was an important source of
information. In such a situation, no matter what time of the day | was calling her. “Look,
there's someone there, so please talk to her or him. Let them know that we are on our way,
in half an hour [or in an hour], we will be there” Or my wife knows the Adiga language
very well. If she was by me, she was also helping me.

There is a basic issue. In Turkey, a person who was graduated from high school in Goksun
[district of Kahramanmaras City] cannot compose ten sentences in English. However, all
of the Syrians [Syrian Circassians], | don't know how young people manage to do it though.
Maybe this should be studied. It should be studied to solve our problem with the Circassian
language. Young people all were able to speak English. Such that, even a homemaker living
in the village could be able to communicate in English as much as to talk about what she
needs. | do not know if there is a similar case in Turkey [A villager talking in English] I've
always solved my problem with English But Adyghe language, sentences like “do not
worry” “Ok, We are coming” “Calm down”. Just these sentences were giving the feeling
of “Ok, and he is one of us” to the other. One word could be able to give that meaning.
That's why | believe in the magic of Adyghe Language

What is the importance of Xabze for Circassians, especially for Syrian Circassians?

For example, as a person who has grown up in the city, | may be neglecting many Xabze
rules. Every time | go to the village, every village I'm going to a wedding today, though
I'm 50 years old, | feel [the stress of not acting by Xabze] the fear. | feel that stress even at
50 years of age. For example, if | go to Diizce, | am much more comfortable. The customs
of our Uzunyayla are much more strict. A word which you do no use in the right place
comes and finds you. The attitude you don't put in the right place you 'll be criticized as
“This man did not grow in the village. He doesn't know anything. He doesn't have the
decency of Xache'sh rooms”. These are things I've been told at meetings in front of
everyone. Xabze is the reason that we can keep this thing going. If | had always met with
the people who were completely against our trend of behavior, who had completely
forgotten the Xabze, I would have said, “Am I going to deal with them?” Choosing the
easy one is easy. Easyness pulls the human being. As we are not able to select the easy, so
we're not angels come down from the sky. Our patience, all our strength is up to a certain
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extent. All of them were constantly tested during that period. But none of us has given up.
None of us gave up. | don't believe that there was that type of a human [among us]. We
didn't say “let's leave them! Let them by themselves”. None of us said it. There were times,
when we got very bothered, for example, the mother-son | was talking about bothered us a
lot. Did it grow a dislike among us about the Syrian [Circassians]? We bore. Because
basically, this was Xabze. When you meet with someone, the way he or she treats you, how
her expressions are, the language they use. As we meet, we were able to say, “oh this is as
the same as in the Uzun Yayla!”.”

I also know behaviors that violate Xabze. For example; some families left Uzunyayla
because of them not liking the houses they had been placed. They treated those houses as
if they are barns. However, the people of that area live under that condition. There are
people who spend their winter there. There are people living [working] in the cities but
looking forward to summer to come, so they can go to the village. The houses that were
not houses like as if; let’s put these hays to that corner, and convert that bed into a sofa. All
of them were human living houses. | think there were 3-4 such cases Some people were
asking us, “Is it this the place you worth us for?”. This is my observation; we could have
maybe found 100 more houses in Uzunyayla. But these cases caused us not being able to
to find a home [get houses as donations for sheltering]. Another example is; a few people
left the houses abruptly towards the morning without notifying the responsible people.
Well, 1 think these cases effected of efforts of finding house donations for sheltering by
making it even more difficult...That's a shame. Leaving without informing, by ignoring all
efforts, endeavors done for you, without informing the host is disrespecting.

I graduated from Ankara Ataturk Anatolian High School. This is a well-known high school
of Ankara. That school was a place where vagrancy, rebelliousness, being against the
teachers, blasphemy all of them was as normal as breathing. Even today, as | recall those
jokes done to the teachers, | feel ashamed. There were different rules at home. We were
not extending our legs [sit sprawled] in front of our father. I'm actually not trying to tell
you what | understand from Xabze. Instead, none of this was forced. For example, it's not
forced in my house too. However, my sons also don't sit around me like that right now.
When I get into the room, they get up. They don't say, “Oh, have you come?”. Because my
wife has also grown up in that environment, she raised our children according to that. You
are going to school having such an environment. There are a lot of rules in the house you
leave every morning. A lot of things were being paid attention, such as from not tossing
the feet, to the style of addressing. These were not forcefully imposed either. In the middle
of every speech, you don’t hear that; “Look! you are an Adyghe, Adyghe's behaves in this
manner”...[at school] There was such a chit-chat scene from the School; 3-5 friends
gathered. We are drinking tea. We're in the toilet. Teas are in the hands of everyone.
Everybody smokes. Everybody has a cigarette. One says something like this; “ Mumtaz
squawked again yesterday, [ made the bastards settings,” he says. The one he calls with the
first name as Mumtaz is his father! 1 remember how | got winced at that very moment. He
calls his father as 'bastard’, and he calls his father with his first name! 'Mumtaz', he talks
about how he set his father up. My father was also a very tough man. But not even it is
coming to the tip of my tongue, even it comes to my mind, of speaking like, “yesterday our
Duran squawked” I mean, I remember how just the idea of such talking gasped my breath.
You're out of this kind of [high school] environment. You feel bad, and you feel terrible.
But you have to keep up with them. Then you come home. There is a different rhythm at
home, the way you breathe. There is a calmness. And none of this has been taught. No one
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has forced you as; “Watch out! Obey the rules!”. Then I finished school. Once ODTU
biyolojiye girdim. My father said to me, “You're going to the [Circassian] Association. My
father took me to the association, somehow. | remember that | never liked it. | remember
myself saying, “Please, let me not go to the association.” But my father was very resistant.
“No, you will go,” he said. We went to the president of the association at that time. My dad
sat with me and told the president ... “these young guys can't fuse in. You have to do
something”... I went to the association. Then I noticed something. Life has found balance.
There is no one speaking like “Our Mumtaz Squawked.” Everything was in my rhythm.
There were people around me breathing in the way that | breathe. And then there was a
sense of gratitude. Thank God! I'm here. Being there was fun either. Girls and boys are
together. When compared with the ones in my high school, they were approaching each
other through a different kind of morality. They approach, they address each other entirely
in a different way. We're in Zexes' es until the morning. We all trust each other. There's a
whole other type of morality. There is an entirely different system. If we do not lose it, this
society will not disappear. This is why | am striving for. Everybody who looks at our
relations from the outside envies us. However, we have lost that [essence] to a great extent.
[That essence] is the elders by saying “Okay guys, have a nice chat” and leaving the young
men and women by themselves at home. These are the answers to your question of “What
is Xabze”. We went to a single-story house in a shanty district of the City of Bursa Bursa.
We first toured around the city. However, the tour took longer than expected. There was
no cell phone at that time. We normally were supposed to arrive at the house [where we
were supposed to spend the night] around 11:00 pm. However, we arrived at 2:00 a.m. Our
host said, “Wait by here”. We stopped by the house's door. He went in. A minute later,
people in pajamas trying to hide emptied us a place. Then our host said, “Dear friends, your
beds are ready.” We slept in the beds where people just woke up and changed the sheets
for us. And in the morning, we found out that the people who hosted us were actually was
going to stay at their neighbor's house. [But because we arrived late] they did not want to
disturb their neighbors at that time of the night. These people sat in that shanty yard without
talking until morning. Because if they did, they thought as if we'd be uncomfortable, and
disturbed. We are the children of a nation that can do this, and | am trying to keep this
going. Otherwise, | don't have any benefit from this. We spend time, and we spend money.
We neglect ourselves. Our children grow up without seeing us three-four days because we
always go home late after they go to sleep. But | am very, very proud of being a member
of this nation This is not a matter of nationalistic perspective or not a matter of noble blood
in my veins. These are values that make people sleep in their own house's yard because of
them hosting a guest. | don't think those values do exist in any other nation. Let me give
you an example of what is Xabze? My late father-in-law... we never neglected, we tried to
visit them every summer, every Eid. Neither my wife nor I, we didn't want to leave our
elders alone during these holidays by saying “lets sunbath in Antalya coast”. We think in a
very similar way, she is also from a Kabardian family. We were again together at eid
holiday in Marash. So here is a story | listened from my mother-in-law. My mother-in-law
washed the sheets, and my father-in-law was sitting inside in a very nervous-angry manner.
“What happened, what are you bored with? She asked. My father-in-law said, “Do you
want to humiliate me to everyone?” he was really worried. My father-in-law was a very
careful, naive person. “Why, what wrong have I done? she asked. “Couldn't you wait one
more day for washing? It is as if you say how happy | am, my guests left, and | am cleaning
right behind them sent my guests”. They did not speak any Turkish among them. Just have
a look at the way they think. If only we could pass this way of thinking to our youth. This
is what I consider as a “Cause” is to maintain the existence of the Circassian culture. If you
ask about the conditions of maintaining the existence, | will qualify the notion of the
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returning to the homeland as the condition. It is not necessarily of me moving to the
Caucasus. I would express to keep the idea of “returning” alive. To keep the idea of
returning “home”. I don't mean let's do this, let's invest. I mean building national
consciousness may be considered as the “cause”. Perhaps we can discuss what could be
done to create national consciousness and to keep that consciousness alive. What if you
saved the Adyghe language? What happens if there is no national consciousness, and but
Circassian language exist? Nothing happens. For example, when I go to Gdksiin Maras,
people who have not moved a finger on these Syrian issues, please do not misunderstand
me, | have more secular, you have more conservative roots, or we have such family
structures, but | do not consider the issue from that perspective. But | know one thing, For
[Syrian Circassians] there was no single spot on our bodies that don't sweat because of
tiredness. As | visit [my wife's] village for the Sacrifice Feast, people were talking in
Circassian language and telling; “this year we have donated for sacrificing an animal in
Myanmar” and then they talk to you in Circassian. If you accidentally don't get what he
says, you are labeled as the assimilated son-in-law...That's the problem in Circassian
associations as well. You struggle with all your strength, but after a while, they stick the
label on you as “he doesn't speak™... In other words, this was probably my biggest
motivation for learning Circassian. My first motivation was being mute [not able to
communicate] in the Caucasus, making my father smile was my second motivation, and
this is my third motivation... If you are not worried about the problems of your people, if
you do not have the slightest effort to repair to cure, if your first priority is yourself if your
first priority is the brand of the car you use, what happens if you speak Circassian or not?

Let me give you an example, and I will not mention a particular name. One man said;
[Participant is talking in Circassian speaker accent of Turkish] “Man! There is nothing to
talk in Circassian language”. We were like “what!?” and we asked, “why?” , “Come and
see they are playing card games from morning till the evening in the coffeehouses. Off
course, They're all Adygean speaking dogs,* he said. That's it! Am I clear on what I mean?
If you do not worry about anything, If you do not worry about your people's problems, If
you don't have any slightest effort to repair these problems, if your first priority is yourself,
if the first priority is the brand of the car you are using, what if you speak Circassian
language? What if you don't speak? While your Syrian people are in agony, while
thousands of them have eluded danger on their way, Turkey, has not slept for days. You
try to tell their stories as much as you can but when these men in Circassian language were
telling me “We sacrificed animals in Myanmar this year, It was a very nice thing to do. Our
Imam said so”, there were many times I said [to myself] “OK, let God damn you, Let God
take your soul and make these people saved from you”. There is no benefit of Circassians
whether if that man is speaking in Circassian. That man can speak whatever language but
not in Circassian.

You do not make your heartbeat like an Adige in your heart. I may be considering in a little
emotional way. You can't run to Myanmar without running into your own people. What
good in it, whether if you speak in Circassian or not? There are stories like that. Every
community has very good members, and every community has evil members. You know a
man who after the death of his brother, has never run into thousand kinds of problems of
his nephews; that man, coming next to you and talking in public [by pointing you]; “I
assume, this new son-in-law is not an Adyghe; “What good whether if, this man speaks in
Circassian or not”. There is a saying: “Being Adygha is being human”, I'm stressing that
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proverb a lot. Therefore; without the creation of national consciousness, without the spirit
of Adyghe, what happens if you speak Circassian.

For example, please have a look at it from SoundCloud one day. In the Sound Cloud, there
is a phrasebook that | prepared with the Shogen Umit, which is under the name of Istanbul
Caucasus Culture Association. [The phrasebook contains phrases that will be useful for].
Let's say you're going to Nalchik from here. For example, | learned a lot from that work
from us. Being able to say to someone “good morning” in Circassian. Being able to say; “I
don't know Circassian language, but I want to know.” To be able to say, “Doesn't matter
whether if it is good or bad, this place is my homeland.”

So it's about emotion and about the most basic communication, and it has such importance.
For example, you went to the Caucasus; | took the children in the association to the
Caucasus. We talked about these on all the way long. At least learn to say in “I don't know
Circassian, but I'm trying to learn.” When a man who was there and ready to give his life
for you asks, “What's your name? And if you can't answer, can return his back and leave
by saying; “Alas! let's go, and these are all finished”. Speaking Circassian is precious over
there. Even, at least one sentence be able to say; “l am the son of those,” “This is my
homeland.” Circassian language is some kind of an ID card on that very point.

After you are able to say that, you can continue the rest of the conversation even with the
body language. And all of these children, | hope | don't get disappointed, they went to the
Caucasus to dance and so, but all turned with a national consciousness. Haven't they
[people of] the Caucasus changed? They've changed. We became Turkish. The ones in
Syria became Arabic. The one from the Caucasus began to take on a lot of things like a
Russian. What | wanted to say here is that; This is something I've recently discovered.
Language teachers tell the same so. Just check Turkish-Russian, Russian-Turkish
phrasebooks. There are basic things. I'm hungry, and I'm thirsty, hello, have a good day.
We were working on those patterns. | said the Turkish of the phrase, Umit said the
Circassian one.

You can listen to it in the SoundCloud under the name of Janberd Dinger. We were planning
about the things we should have been talking about. | started from the beginning. | said,;
how should we reply someone in return, if he/she says; “How are you?” How to say “I am
fine, how about you?” in the Circassian I asked Umit. Umit replied to me as “Impossible”,
“Adyghas do not consider the issue like that.” “Why? What's the matter I said? “Can't we
simply say; Thank you, I am fine, how about you?”. The issue here was; what if the person
you speak to is older than you? You can't ask after someone who is older than you. There
is no way of greeting of some elder in Adyghes. These are the codes of the language. To
great someone older than you; you simply say; “I am fine, I pray for your health” but not
extending the conversation; “How about you? How is your health?”

I'm not going to examine the underlying reasons for honoring person without asking how
he or she is during the conversation, but the patterns of behavior, The Adyghe language
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contains all of those codes. You can't think in Turkish and write an Adyghe phrasebook. |

need to be by someone who thinks in Adigabze. Even the issue | will give as an example
has been criticized. We asked, “From which family your mother belongs to”? Later we
heard that a group in the Caucasus, either the ones returned from Turkey or the local ones
joked among each other; “What if those come to here, and we'll beat them nicely”. “From
which family your mother from” how come such a question is asked. We have surprised of
that because even Umit was raised right in the heart of Uzunyayla. They can even worry
about this. Is this can be asked in such a situation? So, this is not asked. They can sit and
talk about it for hours. Can you imagine an Englishman thinking about it? How to ask the
question of “What is the family name of your mother?” in a proper way. Or someone
replying as; “huh! How can you dare to ask my mother’s family name?! This is something
unique to us. Even this is a part of Xabze. But you can't imply the Xabze rules as “look!

This is number one”. If you enforce Xabze rules in such a strict way, I could not even make
my son sit on my lap in front of my father. In the beginning, | didn't hold my son. Therefore,
how, according to Xabze, a mother would teach this rule to his son? Not in the way of;
“Look, son; you are going to have a baby boy soon. Do not dare to hold your son in front
of your father”. That's not what my mother said. That's not how a Circassian woman talks
about such issues. She told me; “My son; you know that x person, he is from x place not
from Uzunyayla and how your father doesn't like the traditions of that location. He said to
your father that “When my son was born, | didn't say Xabze, mabze, | hold my son in front
of my father and caressed him”; Do you know what your father had said to him? “ He said,
“May Allah give you the penalty”. The reason behind this story was; I am telling you this
story, so never act in this way. This is how a mother is teaching her son. So it's something
else. Is there a written rule about it? It's a strange way of giving the warning in the
Circassians. | don't know why. You can sit around, think a lot about it. But there is an
entirely different pattern of behavior, a code of conduct. What do you think is in essence?
The essence is Wherever you go, don't act in a way which humiliates us, don't give them
causes to talk bad behind of you — an auto control system. For the way you behave, from
the way you dress. For example, just because of they are older than you, it is the
conformations of your cousens about you acting properly. | had never danced at a
[Circassian] wedding before in Ankara. They got me to practice with the dance team. So |
was at the wedding. | danced by holding my arms up like this when | performing the Qafe
dance. At Uzunyayla, our people were not supposed to raise their hands like this, and it
would be considered as a shame. One of my uncle's son just came by me and pulled me out
of the dance circle. I was expecting him to tell me, “Our great Cousen we felt honored
while you were dancing. Seeing you dancing was great...since you were the assimilated
baby of our family” however the [reality] was not at all. He said something like; “If you
ever play at the wedding again, don't raise your hands and embarrass us”. He turned and
left. If you ask me, this is Xabze. Is the guy wants to hurt you? No. But he wants to give
you a shape somehow. He wants people to say; “Whose son is this boy?”, “he is the son of
the Altheskirs.” “Well-done!”. He wants people to talk about me. Put your mother and
father worry, even your uncle's son worries. | applied this rule to my own cousins as well.

[The ones didn’t help] They lost their national consciousness. They didn't feel compelled.
Why did we feel compelled? I wrote this, for example. I have two sons. One is 19, and the
other one is 15 years old. If they return to homeland when they grow up, or doesn't matter
where they reside, have their one foot on the homeland, visit there in every opportunity, if
they have wives from our culture. If I spend six months in Nalchik, six months in Turkey.
I can easily say that's enough, and I'm tired. I can say, “don't touch me”. Or there are people
in our community who are very active for a period of their lives, or they go aside to their
corners after a while and disappear. | can become one of them, the best of them. Why am |
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doing this? | am selfishly trying to make my children come to this consistency? Do | have
no other problem? Maybe I can be selfish in the future too, only if I put my comfort first.
This is the main reason why there are few people active in the associations today, either
placing the comfort at front or lack of [financial] means. Today volunteering in a Circassian
association is a matter of means. As long as you are able to spend for the association, the
association can stand up. If you just tell, let the young members manage the association?
How this could be possible. With what can they manage? There are a lot of factors. Maybe
he's really ready to give his life, but there's no way. There is something the upsets me. None
of my friends, who | volunteered together in the Circassian association in the past, who
later had better financial positions, who is a CEO somewhere, or purchased his or her third
house, are not a part of that struggle anymore. Some of them didn't even give a sesame
seed. It was the same for the Syrian issue too. | have a diagnosis. When our people become
a little wealthy, they immediately pull themselves out. | am telling this for both of the
Syrian issue and for the volunteering issue. The man's parents are Circassian. He was raised
in a Circassian village. He can speak Circassian. A man who knows about everything. But
when we asked for help, they were always the ones who said: “I am doing enough help”.
The people we call wealthy are actually the people who are the most distant to the cause.
This is my observation. | don't want to blame anyone. Life is not like that. | have a
hunchback on my back. I'm gonna pass that hunchback to my kids. | love my hunchback
so much. I'm trying to hump my kids too. The other one is standing tall, stiff as a ramrod.
He doesn't have a problem. We're people who don't run away from the trouble.
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APPENDIX B: Transcribed Interviews: Turkish

Diinya Cerkesleri Dayanisma Komitesi

Tsey: Erkek, 50 Yas

Kendinizi nasil tammliyorsunuz?
Suriye'den geldim. Cerkesim. Tiirk vatandasiyim. Tsey’im. Kadikdyde oturuyorum.
2003'te Tirkiye’ye geldim.

Suriye i¢ savasindan Cerkesler neler yasadilar? Sizin bu yasananlar ile ilgili duygu ve
diisiinceleriniz nelerdi?

2003’te Turkiye’ye geldikten sonra 7 yil boyunca Tiirkiye'den Suriye’ye hi¢ donmedim.
2010’da Suriye’ye ziyaret i¢in gittim. Bir ay kaldim sonra buraya Tiirkiye’ye dondiim.
Dondiikten bir y1l sonra i¢ savas baslad: Suriye’de.

I¢ savas basladig1 anda Libya’da veya Irak’da ki i¢ savaslardan dolay, Suriye’de de (savas)
kotii bir sekilde gidebilir dedim ve Suriye Cerkesleri ilgili erken bir sekilde diisiinmeye
basladim. Suriye Cerkeslerini ¢agirmaya basladim. “Simdi hazirlanmak gerekiyor. Biiyiik
bir savas olabilir” dedim.

Biz Cerkesler orada ¢ok az oluyoruz. 50.000 olmuyoruz. Suriye topraklarinda dagimik
yastyorlar. Bizim kdylerimiz daginik. 25 kdy var. Humus’da, Golan tepelerinde, Halep’de,
Haseke’de. Boyle bizim koyler orada. Onun i¢in yogun yasadigimiz bir bdlge yok.

“I¢ savas olursa biz higbir sey yapamayiz. Bizim kendi kendimizi korumamiz zor olacak.
Simdi erkenden hareket etmek gerekiyor.” 2011°de, ilk giinlerde sdyle bir ¢agr1 yaptim;
“Pasaportlar1 hazirlayin. Kendi eviniz de mal ne varsa, ev, arsa satin” dedim. “Kafkasya’
donelim” dedim. Ciinkii bagka bir yer aklima gelmedi. Tiirkiye mesela o zaman aklima
gelmedi. Miilteciler Tiirkiye’ye gelecekler, ya da Urdiin’e veya Liibnan’a gidecekler. Hig
aklima gelmedi. Kafkasya’ya donmek en kisa yoldu ve en kabul edilme sansi yliksek olan
yer orastydi. Tabi ben biliyorum, bir yilda veya 6 ayda 50.000 Cerkes’in oraya donmesi
imkansiz gibi birsey. Rusya’da kabul etmez. Ama insanlar1 hazirlamak gerekiyor.

Kimse beni dinlemedi. Onlar; “Suriye’de boyle bir sey olmayacak. Biiyiik bir sey
olmayacak. Olursa iki ay, {i¢ ay i¢inde bitecek bu is, Libya da nasil olduysa. dyle olacak.”
dediler.

Tabi Suriye’de eski politika nasil? yeni politika nasil? hepimiz biliyoruz.

Ama insanlar umut i¢inde yasiyorlardi. Bir sey olmayacak gibi diisiindiiler. Benim gibi
disarida olan arkadaslar ayn1 bakisla, aym diisiince ile bakiyordu. I¢inde yasayan ve
durumun farkinda olan insanlarda vardi ama g¢ok azdilar. Zaten onlarin Kafkasya’ya
donmek icin eskiden bir planlar1 vardi. Onlar yavas yavas hazirlanmaya baslamislardi.
Benim dayim onlar arasinda mesela.
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Sonra birkag ay gecti. I¢ savas kiiciik bir noktadaydi. Cerkes bdlgelerinde hala bir sey, bir
risk yok. Ama belli ki bu yangin yavas yavas biiyiiyor. 2012’de, yani bir yil sonra, Golan
tepesinde, tabi Humus koylerinde, Halep koylerinde... Benim kdylim Golan Tepesinde.
Biz bizim kdyiimiizii 67°de terk ettik. Israil isgalinden sonra orada 12 kdy vardi. Suriye
tarafinda 3 koy kaldi. 9’u tamamen bitti. Benim koyiim o 9 kdyden biriydi. Enzival kdyii.
Tas kalmadi o koyde, sadece mezarlar kaldi. Benim annemin koyii Ber Acem. Ber Acem,
Suriye sinirinda. Herneyse, Humus daki kdylerin yakinlarin savas yaklagsmaya basladi.

Golan tepelerinde savas basladi

“Suriye Cerkeslerine yardim ve hava kopriisii” operasyonunu ve siireci anlatir
misimz?

Benim bir arkadasim vardi Tiirkiye’de. Onunla sohbet ediyorduk. O’na “Tiirkiye’de ki
Cerkeslere durumu anlatmak istiyorum” dedim. “Harekete ge¢mek lazim. Tirkiye’deki
Cerkesler Suriye’de ne oldugunu belki biliyorlar ama tamamen orada ne kadar Cerkes var?
Var m1? Yok mu? Belki bilgileri yok. Onlara biraz anlatmak ihtiyac1 var” dedim. Bana;
“Tamam, bir dernek var.” dedi O eski dernek neredeydi? Merterdeydi. Galiba orada. Bir
aksam orada, Murat Yal¢in vardi. Telefonla konustuk. “Size gelmek istiyoruz” dedik ve
gittik. Murat Yalgin ile tanistik. O da Tsey siilalesinden ben de Tsey siilalesindenim. Sohbet
ettik. Dedim boyle boyle bir diislincemiz var. Savag biiyiimeden 6nce, Cerkesler risk altinda
kalmadan once hareket etmek gerekiyor. Yani aslinda bu Cerkesler icin ilk sinav. Basaril
bir sekilde gegmek gerekiyor bu sinavdan. “Tamam” dedi. “Bakalim ne yapabiliriz?”. Eve
dondiim. Tarihleri tam hatirlamiyorum iki, li¢ ay gecti. Murat beni aradi. Boyle boyle bir
toplant1 yapacagiz Istanbul Cerkes Dernegi’'nde dedi. Hatirliyorsunuz sen de vardm o
zaman. Tabi gittik. Orada konustuk. Bilmiyorum ka¢ dernek vardi o zaman. Ama daha
Cerkes Federasyonu yoktu. Ben o zaman kimseyi bu kadar tanimiyordum. Derneklerle
irtibatim yoktu. Sadece Kafkas Vakfi’m biliyordum. Sonra orada sunu anlattim; “Savasin
su an Cerkesler i¢in bir riski yok. Ama belli ki gelecek. Simdiden bir sey yapmak gerekiyor.
Ciinkii zaman simdi bizim elimizde ama sonra savas daha yaklasirsa o zaman
yetisemeyecegiz. Risk altinda olurlarsa iyi bir sekilde diisiinemeyecegiz, ¢iinkil
yetisemeyecegiz. Simdi bir seyler yapmak gerekiyor.”dedim. Tabi o zaman ben tam...
dernekler arasinda soyle hissettim; hepsi sanki ayni diigiincede degildi. Bana boyle geldi.
O zaman Tiirkgem daha az oldugu i¢in tamamen anlayamadim. Anladigim kadariyla hepsi
aym diisiincede degildi. Uziildiim ama umudum vardi. Tiirkiye’de 80 dernek varken, 3
milyon niifus varken Suriye Cerkesleri i¢in bir seyler yapilabilir dedim. Ve bu gercekten
biiyiik bir sinav onlar i¢in. “Eger 80 dernek varsa, ve bu sinavdan bir sey kazanilamazsa bu
dernekler kapansin” dedim. Hatirliyorum. Sonra tabi 2-3 ay gecti. Cevahir Otel’de bir
konferans oldu. O zaman bizim Golan tepesindeki kdyler savasa girdiler. Cerkes aileler
ates altinda kaldilar, dlenler vardi. Hatta benim bir akrabam 61dii. Wunekosum’un oglu
orda 6ldii. Cevdet Said’in kardesi 6ldii. Boyle bir kac geng ve yasl adam oldii.

Ama onlar savagmiyorlardi. Hi¢. Cerkesler savasa girmediler. Savasa girmediler ama
neden? Ciinkii Cerkeslerin sayis1 az. Suriye niifusuna gore ¢ok azlar. Kdyleri daginik ve
birbirine yakin degil. Siyasi politik bir hedefleri de yok. Orada rejimi destekleyen Cerkesler
var, muhalifleri destekleyenler var. Ama ¢ogu ortada. Savas istemiyorlar. Cilinkii savas
gercekten kotii bir sey. Sonra, bu savasa girilirse silah ihtiyaci var. Kim destekleyecek?
Cerkesler kimseye koleligi kabul etmediler. Ciinkii biliyorlar, bana silah verecek taraf
simdi bana silah verecek sonra yavas yavas beni yonetecek. O nedenle bu oyuna girmek
istemediler. Bu benim diislincem, ve bence iyi bir sey yaptilar. Tabi soyle bir sey var; bu
savas i¢inde rejim tarafi olsun, muhalif taraf olsun, Cerkeslere biiyiik bir saygi gosterdiler.
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Mubhalifler bir asker tutuklarsa ve Cerkes ¢ikarsa ger¢ekten bir sey yapamiyorlardi. Ciinkii
biliyorlar Cerkesleri. Cerkeslerden bir zarar ¢ikmayacak biliyorlar: Bu Cerkes bir asker,
mecbur silah tutacak. Askere gitti ama amact insanlar1 Oldiirmek degil.

Peki Seref Abaza?

Bunlar rejimi destekleyen insanlardi. Bunlar aslinda, bu aile rejimin bir pargasi. Walid
Abaza ve ailesi. Walid Abaza’nin abisi Memduh Abaza’ydi. Memduh 80°li yillarda Thvan-
1 Muslimin tarafindan 6ldiiriildii. Ozel bir sekilde 6ldiirmediler. Bir bomba hazirladilar. O
zaman Memduh oradaydi ve 6ldii. Tabi benim kanaatim, [hvan-1 Miislimin de olabilir ama
olmaya da bilir. O zaman biiyiik oyunlar oynaniyordu. Devlet de yapabilir ayni1 isi veya
baska istihbaratta yapabilir. O nedenle Walid Abaza ve ailesi Memduh’un intikami gibi
sahiplendi rejimi. Walid Abaza bir yil 6nce kanserden 6ldii. 3 ¢ocugu vardi. Bir tanesi
yanliglikla silahla iiniversitedeyken oldiiriildii. Bir tanesi savasta 6ldii. Bir tanesi halen
yastyor. Evet, onlar rejimin bir pargasi. Onlar rejimin i¢inde yasiyorlardi. Onlar1 anliyorum.
Ama kimi anlamiyorum? Rejimin i¢inde degil, ama rejimi destekliyor. Hi¢ bir menfaat
almadan, rejimden bir iyilik gérmeden rejimi destekleyenler vardi. Sadece Abaza ailesi
degil, zaten Abaza ailesi rejimin pargasi. Ciinkii Hafiz Esad ile eskiden, cumhurbaskani
olmadan, askerlik zamanindan beri arkadastikar. Onun i¢in aile dostuydular. Onlarin
desteklemeleri normal. Cerkesleri biliyorsunuz, onlarin dostlarina sirtlarini dénmeleri zor.

Mubhalifler arasinda savasan Cerkesler vardi. Ama nasil? Mesela askerlik yapiyor ama
goriiyor bu zulmii, ne kadar kétii bir zuliim. Bakiyor ve kactyor askerden. Boyle gencler
var. Ama Cerkeslerin ¢ogunlugu ortadaydi. Ne rejimi ne de muhalifleri desteklemediler.

Herneyse, 2012°de Cevahir Otel’de bir konferans oldu. Golan tepesinde bir geng¢ vardi
adini...hatirlamiyorum. Cevdet Said’in kardesinin oglu. Bu geng¢ Liibnan’a geldi. O zaman
ben hemen telefonla konustum. “Gel bu konferansa anlat” dedim. O zaman o gece,
hanimini, ¢ocugunu Liibnan’da birakip Istanbul’a geldi. Ve konferansta konusma yapti.
Tabi o dénemde, Golan tepesinde; Ber Acem ve Berika koyleri iggal altindaydi. Aileler
mahsur kalmisti. Benim dayilarim ve teyzelerim de mahsur kalanlarin arasindaydi.

Bizim koyler; Golan’da; Ber acem, Berika ve Mudariyye. 3 Cerkes kdyii var tepede. Golan
tepeleri normalde ormanlik degil ama o tepeler ormanlik ve sinirdalar. Tamamen (Israil)
sinira bitisikler. Koylerin arasinda 2-3 km var ama aralarinda hi¢ bir Arap koyii yok.
Mubhalif askerler ve aileler bagka bir bolgeden kagip Cebeli Seyh dagi {izerinden Der’a ya
gecmek istediler. Gegebilmeleri i¢in bu ormanlik bolgeden gegmeleri gerekiyordu. Ve Ber
Acem, Beriqa ve Mudariyye ormanin i¢inde yer aliyor. (Muhalifler) saklanmak i¢in orman
icine oturdular. Rejim askerleri de onlara ates actilar. Top, ucak, tank... Tanklarla girdiler.
Ve bizim halk; Cerkes aileler orada mahsur kaldilar iki taraf arasinda. Yani muhalifler
dagda, rejim asagida, Cerkes aileler ise kOyde. Bir hafta-iki hafta mahsur kaldilar.
Sigimaklarda kaldilar. Ekmek kalmadi. Su yok. Cikarmiyorlar. iki tarafta da nisancilar var.
Tabi bolgede kim daha hakimdi? muhalifler hakimdi. Muhalifler girebilirlerdi koye.
Aralarinda problem yoktu. Halk ve muhalifler arasinda problem yoktu. Bazi g¢erkes
Thamadeler (biiyiikler) muhaliflere koyden ¢ikin dediler. Onlar da “Biz de ¢ikamiyoruz”
dediler. Onlarin amaci Der’a ya gitmekti ama rejim yol vermiyordu.

Rejimin tamamen ne istedigini biz de anlamadik. Oyun gibi bir sey vardi. Hatta bir kag
akrabam sagsalim oradan ¢iktiktan sonra bize neler oldugunu anlatti. Oyun suydu: Rejimin
Cerkeslere bir katliam yapma diigiincesi vardi. Muhalifler yapt1 gibi gostereceklerdi. Kalan
Cerkeslerin muhaliflere karsi gelmesini saglayacaklardi. Bdyle bir oyun diizenlediler.
Koyliiler bunu anlayinca korktular ve ne olursa olsun bu kdyden ¢ikmaliyiz dediler. Ates
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altindayken kdyii sis basti. O zaman koyliiler bir anda karar verdiler, siginaktan ¢iktilar ve
cole kagtilar. Tabi kagarken onlara nisan alindi, ates agildi. Ama Allah korudu kimseye bir
sey olmadi.

“Mubhalifler sizi Oldiiremeye c¢alisiyorlar” amact vardi. Peki bunu kdyliler nasil
anlamiglardi?

Simdi iki kdy var. Ber Acem ve Berika var. Berika nin yarisi rejimin kontrolii altinda, Ber
Acem ise tamamen muhaliflerin kontroliinde.

Insanlar kdyde kaliyorlar, rejimle konusabiliyorlar. insanlar siginaga indikten bir hafta
sonra Bizim, Sam, Qutsaya’da yasayan genglerimiz; “Bir seyler yapmak gerekiyor”
dediler. Gittiler rejimle konustular. “Birseyler yapmak gerekiyor” dediler. “Yemek
gondermek™ gerekiyor. Askerler; “Yasak” dediler. Bir giin sonra rejimin kendi televizyon
kanal1 geldi. O zaman rejim bizim gencleri ¢agirdi ve kdye yardim gotiirmelerine izin
verildigini sOyledi. Bunlar halk ¢ole kagmadan once oluyor. Sonra gengler arabalarla iki
kdy arasindaki yola girdiler. Peki bu arada kim ¢ekim yapiyor? rejim televizyonu. Hemen
daha rejimin sinir1 i¢inde nereden geldigi bilinmeyen bir yerden bu arabalara ates acildi.
Kim a¢t1? bilinmiyor. Muhalifler iki km uzaktalar. Ber acem ve Beriqa arasinda 2 km var.
Arabalar muhaliflerin nisan mesafesinin disinda. O giin arkadaki arabada benim kuzenim
6ldii. Diger araba ise durmadan devam etti. O nedenle muhalifler ates agmis olsaydi dndeki
araba nasil devam edebilirdi? O araba Ber Acem’de kalan Cerkeslere ulasti. Muhalifler
geldiler. “Size bir sey oldu mu?” diye sordular. Yani bu araba, Beriqa’dan daha ¢ikmadan
tizerlerine kursunlar yagdi ama muhaliflere dogru diiz gittiler. Kdye girdiler. Kimse orada
ates agmadi. Gergekten bu atesi muhalifler agmis olsaydi ikinci araba yola nasil devam
edebilir miydi? O anda rejim televizyonu da bir yandan ¢ekim yapiyor. Cerkesler’e
mubhalifler ates act1 diye propoganda yapacaklardi. Béyle bir plan vardi. Belliydi bu.

Benim amcam sigmaktaydi; Samir adi. “Oglun sizi kurtarmak icin geliyordu ama onu
oldirdiiler” diye haber verdiler.

Bundan birkag¢ giin sonra, sis ¢okiince siginaktan g¢iktilar ve ates altinda ¢ole kagtilar.
Kaganlar Sam’a geldiler. Sam’a geldikten sonra kimseye zarar gelmedi. Ciinkii Cerkesler
ellerine silah almamiglardi. Sam’a gelince diger insanlarin iginde kayboldular.

Iste bunlar oldugunda Cevdet Said’in yegeni konferansa gelmisti. Orada bu olanlar1 anlatti.
Konferansla birlikte burada Tiirkiye’de, Dr. Nusret, Kenan, Erol, Murat... Arkadaslar yani.
Komiteyi (Diinya Cerkesleri Dayanisma Komitesi) kurdular. O zaman ben anlamiyordum.
KAFFED (Kafkas Dernekleri Federasyonu) vardi. Baska dernekler vardi. Ben aralarinda
ne fark oldugunu bilmiyordum. O giin, konferansta bagis topladilar. Suriye’den gelen
Cerkesler icin yardim ve destek planlar1 yapmaktan soz ettiler. O zaman nasil bir destek
yapacaklarim1 bilmedim. Benim hedefim Suriye Cerkesleri’nin Suriye’den nasil
cikabilecekleri yoOniindeydi. Sonra komite calismaya basladi, benden yardim istedi.
“Suriye’den gelen Cerkesleri biz karsilayacagiz. Ev varsa, tam zaman vermeden bir yil, 6
ay, zaman vermeden destek verebiliriz’. Boyle bir seyler dediler. Ben Suriye’deki
Cerkeslere Facebook, telefon, sosyal medyadan haber vermeye bagladim. “Korkuyorsaniz
veya hayatinizla ilgili bir endise varsa buraya gelin”dedim. “Tiirkiye’deki Cerkeslerin
kapisi sizin igin agik” dedim. Bir iki ay oradaki Cerkesler inanamadilar. Cevdet Said’in
yegeni geldi. Ailesi geldi. Yavas yavas aileler gelmeye basladi. O zaman, Cerkesler Sam’in
icinde yasiyordu. O zaman Sam i¢inde bir risk yoktu. Tekrar umut biiyiimeye basladi. “Biz
simdi savas yok, oturuyoruz. Ne i¢in Tirkiyeye gidecegiz?” diyeler oldu. Ben ise onlara;
“buraya gelmeniz gerekiyor” dedim. “Onceden bizim kdyde savas yoktu ama baslad1. Ates
yavas yavas biiyiiyor. Katliam olabilir, bombalar olabilir, insan kagirma olaylar1 olabilir.

210



Suriye kanunsuz bir lilke olacak. Bizim anneler, kiz kardesler bdyle bir ortamda nasil
yasayabilirler? Giivenli bir yere gitmek gerekiyor. Evet Sam iginde savas yok ama her an
olabilir” diyordum.

Yavas yavas gelmeye basladilar. Bir kag ay i¢inde, tam bilmiyoruz ama 200- 300 aile oldu.

Tabi bu organizasyonu yapmak zor birsey. Bu ailelere ev bulmak, destek vermek. Ancak
devlet isi. Bu biiylik bir sey. Bir dernek, iki dernek isi degil bu. 2013 yiliydi; Dr. Nusret
beni aradi. “Gaziantepte yeni bir kamp var. 2000 konteynir var. Bunlarin tamamini
Cerkeslere ayirabilirler. Ne diyorsun?” dedi. Iki ay boyunca her giin D.r Nusret’le
konusuyordum. 1k basta bu fikre kars1 ¢iktim. Ciinkii Suriyeli Cerkesler, Cerkesler dlmeyi
kabul edebilir ama onlarin bir kampta yasamay1 kabul etmeleri zordu. Tabi ilk kamplar
cadirdi. Televizyonda ¢ok zavalli insanlarin goriintiileri ¢ikiyordu. Ayrica Cerkesler, (1962
yilinda Arap-Israil Savasi’nda) Golan tepesinden (Suriye tarafina) goc ettiklerinde orada
evler yoktu. Cadirlar vardi. Onu tekrar yasamak istemiyorlardi. “Tekrar miilteci olmak
istemiyoruz, Suriye’de 6lebiliriz” diyerek karar verdiler. Ben de diisiindiim. Ben bdyle bir
¢agr1 yaparsam, bana bir giin hain goziiyle bakabilirler. Nart nasil kabul etti? bizi nasil
boyle bir duruma bizi koydu? Cok diisiindiim. Ne yapacagim, be karar verecegimi
bilemedim. Sonra bir arkadasimla konustum. “Bdyle bir durum var, hangi karari
vermeliyiz? Kamp karar1 yanlis m1? dogru mu? Ben gercekten bilemiyorum.” dedim. O da
“Cok kotii durumda ¢ok insan var. Belki onlar kampa raz1 olabilir. Kamp olsun. Biz bu
savas icinde yasayamayiz” dedi. O donem, Humus ve Halep’te ates ylikselmeye baslamisti.
Humus’ta 2 kdy var. Halep’de 9 koy var. Humus, Tiirkiye’ye daha yakin. Sam da savas
olmayabilir ama yavas yavas geliyor. Cerkeslerin bir kismi Sam’a gitti. Bir kism1 Urdiin’e
gitti. Sam ve Tirkiye arasinda 400 km. var. Humus tam ortada. Bir kisim Cerkes de
Tiirkiye’ye gelmeyi tercih etti. Liibnan’a giden Cerkesler ¢cok az oldu. O giin “tamam”
dedik. O zaman doktor beni aradi. Dedi ki; “2000 konteynir var ama karar vermemiz
gerekiyor. Iptal edilecek”. Ben de dedim ki; “iptal edilmesin. Ama 200 konteynir kalsin.
Oras1 bir nokta olur. Once oraya gelirler, sonra belki bir ev bulunur”. Doktor bir sey
demisti. Simdi hatirladim. “Demlenme yeri olur oras1”. “Tamam” dedik. Karar aldik. Ben
facebook ve sosyal medyadan arkadagalarima haber vermeye basladim. Yardim eden bir
adam daha vardi. Adi Janti Kim’di.

Benim diisiincem, Janti Kim (Suriye Cerkesleri i¢in) ¢ok biiylik bir is yapti. Liibnan’a
gittim. Gordiim. Suriye’den gelen insanlarla konustum. Bu Janti Kim’in yaptig1 sey
inanilmaz bir sey. O bir kahraman. Neden? 2011°de Suriye’den Avrupa’ya, Suriye’den
Kafkasya’ya, Suriye’den Misir’a, Suriye’den Amerika’ya, Suriye’den Tiirkiye’ye giden
Cerkeslerin hepsi Janti Kim’in evinde kaldilar. Bir giin, iki giin, bir hafta, bir ay. Janti Kim
onlara vakit ve para harcadi. Ben ¢ok iyi biliyorum. Hanimi dayanamadi. O’da hakl.
Cerkes meselesi diginda nasil biri bilmiyorum ama Cerkeslerle ilgili Janti biiyiik bir sey
yaptl. Janti olmasaydi, benim diisiincem higbir sey olmayacakti. Ben kendi goziimle
gordliim. Misafirler her odada, Janti gidiyordu. Onlara yemek aliyordu. Gelen misafirler hi¢
bir sey yapmadan para 6demeden gidiyorlardi. Cebinden belki 100.000 dolar 6dedi Janti.
Insanlara tek tek sorarsan hepsi sana ayn1 sey soyleyecek. Tiirkiye’ye gelen, Avrupa’ya
giden herkes once onun evinde kaldi. ilk ugak operasyonu yiiziinden, Liibnan’da
istihbaratlar, polisler Janti’yi yakaladilar ve imza aldilar; “sen insan ticareti yapiyorsun”
dediler ve pasaportunu aldilar. 4 yi1l ikamet vermediler. Pasaportsuz. Her hafta gidiyor
mahkemeye imza veriyordu. En son mahkemede; “ya bir ayda ¢ikacaksiniz Liibnan’dan,
ya da rejime teslim edecegiz seni” dediler. Janti Cerkesler i¢in ne kadar yapt1 belki benim
kalan bilen yok. Cok ugrast1. Cok seyleri biz beraber yaptik. insanlar1 ne kadar destekledik
kimse bilmiyor. Ama Janti yiiziinden di. Once Janti beni ariyor; “Boyle bir adam var, nasil
kurtaracagiz” diyordu. Bakarsan kim yapt1 bunu? Janti tek bagina Liibnan’da kaldi. Benden
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bor¢ aliyordu. Bu kadar yoktu parasi. Hatta en son Janti Abhazya’ya gitmesi igin
Dr.Nusret’le konustum. Biletini dahi alamayacak haldeydi. Abhazya’ya gittikten sonra
Janti’ye vatandaglik vermediler. Kim verdirmedi? Seref Abaza’lar. Ne i¢in vermediler?
Ciinkii soyle bir bakisla baktilar. “Siz Cerkesleri Tiirkiye’ye gondermek igin yardim
ettiniz.” Ben Suriye’ye gidersem beni yakalayacaklar. Bizim yaptigim seye Suriye rejimi
karsi. Ben de asla gitmem oraya. Yani Janti’nin hikayesi bu.

Sonra, toplant1 oldu. Doktor kamp var dedi. Biz tamam dedik. Cagr1 yaptik. Insanlarin
yavag yavas aklina yatmaya basladi. Ben Tiirkiye’ye gelmeden 6nce beni, benim ailemi
tanyorlardi. O ylizden bize giiveniyorlard.

Ugak isi oldu. Oturduk toplanti yaptik. Bir liste hazirlamak gerekiyor. Liste hazirladik. 180
kisi. Ben ve Janti hazirladik. Facebook’tan ve tamidigimiz insanlara ulastik. Bizim
amacimiz ilk ucak gelsindi. Ik ucak gelirse insanlar daha giivenecekler. Ucaktan gelen
insanlar bu kamp iyi bir kamp, ya da kotii bir kamp. Anlatacaklardi. Once ben emin oldum.
Bu kamp iyi bir kampti. Doktor bana anlatti1 ve ben doktora giivendim. Listeyi haziladik.
Ben ve Kenan abi Liibnan’a gitmek i¢in hazirlandik. O zaman esim bebek bekliyordu. Evde
kimse yok. O’nu nasil birakacagimi diisiindiim. Arkadaslarim beni uyardilar. “Liibnan’a
gitme” dediler. “Suriye pasaportu ile gidersen seni yakalayabilirler”. “Tamam, Tiirk
pasaportu ¢ikaracagim” dedim. Bagvurdum, ama vakit alacakti. O nedenle risk alip Suriye
pasaportu ile gittim. Ama Allah’a siikiir hi¢ bir sey olmadi. Liibnan’da yavas yavas listede
ki insanlarla konugmaya bagladik. Biiyiikelgilige gittik. Herseyi hazirladilar. Ugak m1 gemi
mi? en son ucaga karar verildi. Gemi daha ucuzdu ama bilmiyorum nasil olurdu. Duyurular
yapmaya basladik.

Sonra bir giin birden bire Facebook’ta Arapga bir yazi yayimnlandi. Suriye’li, adi
Muhammed Osman olan, Hatay Reyhaniye’de oturan bir geng. “Sakin olun Tiirkiye’ye
gelmeyin! bu yalan! Orada hi¢bir sey yok! Siz bu kampa gelince hemen pasaportlarinizi
alacaklar. Yemek yok, ¢cikmak yok. Tamamen hapisane gibi. Miilteci olacaksiniz!”diyordu.
Basimdan kaynar sular dokiildii. (Yiiksek sesle) kumaya bagladim. Kenan Abi yanimdaydi.
“Kenan abi bunlar dogru mu? Burada ne diyor!” dedim. Kenan abi; “Yok dogru degil!”
dedi. Hemen kampin miidiirii ile konustuk. Sordum ona. “Bana bir s6z ver. Gergekten boyle
bir yer mi burasi1?” dedim. Kamp miidiirii bana resimler gonderdi. Bende “Kamp bir yer”
diye yaymladim dedim. “Yalan bir post bu” diye yazdim. Sonra aragtirma yaptim. Yaziy1
yazan adamla konustum. Reyhaniye’de ki Cerkes Dernegi, onun bagkan1 Ugur Pihava...
(Cerkesya Yurtseverleri grubundan) Bu Muhamed Osman onun yaninda oturuyormus.
Bagkan ona boyle yazin demis. Bu giinahi nasil 6deyecekler?

Sonra ne oldu? (listedeki) 180 kisi iptal etti. Kenan Abi bana dedi. “Ne yapacagiz?”, “Iptal
edecegiz bu organizasyonu”, ben dedim “Hayir biraz bekleyecegiz”. Liibnan’da otel
odasinda oturuyoruz. Ben iki {i¢ giin i¢in gitmistim. Esim Istanbul’da bugiin yarin dogum
yapacak. Sonra ne yapacagim, ne yapacagim? diisiindiim. Dedim bir sans daha verelim.
Facebook’un bagmna oturdum. Tek tek cevap verdim. Boyle bir hafta daha kaldik.
Toplam10 giin Liibnan’da kaldim. Tekrar 180 kisi topladik. Listeyi hazirladik. Ben esim
yiizinden donmek zorunda kaldim. Janti ve Kenan Abi organizasyonu yapmak i¢in
kaldilar. Sonra belki bir hafta sonra, bilmiyorum tam. Atatiirk Havalimani’na gittim. Dr.
Nusret ve 9 gazeteci vardi. Ben gazetecileri goriince, Dr.Nusret’e; “Liibnan’da hepsi Suriye
istihbarati, hizbullah istihbarati. Orada demokrasi yok. Orada sakin bir sekilde ucaga
binmek gerekiyor” dedim. Tabi, Doktor bu ne kadar gercek anlayamiyor. Liibnan’i
bilmiyor. Biz biliyoruz. Tiirkiye gibi degil orasi. Orada ger¢ekten kotii bir istihbarat vardi.
Sonra, Liiban’a havalimanina gittik. Suriye Cerkesleri ¢antalarla bekliyor. Ama anlagmig
olmamza ragmen gazeteciler gittiler, roportaj yapmaya bagladilar. Janti bana geldi;
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“Bunlar1 durdurmamiz lazim”dedi. Taniyoruz, istihbarat gidiyor, geliyor. Orada insanlar
sanki Tiirkiye’ye gelmisler gibi rejime kars1 konusmaya basladilar. Janti Dr. Nusret’e gitti.
"Doktor bunlar boyle devam ederse bu ucak son ugak olur. Onlar1 durdur” dedi. Doktor ve
gazeteciler arasinda ne oldu bilmiyoruz. Ama gazetecileri durduramadik. Sonra tekrar
anlattik. Allah’a siikiir gazeteciler anladilar. Orada kadinlar, ¢ocuklar bir kag¢ saattir
bekliyordu. Dr. Nusret ¢ocuklari, hanimlar1 aldi yemekhanede ikram etti. Biz gengler,
“birbirimize yardim edecegiz” diye s6zlestik. Boarding zaman1 geldi. Kontuarlara girdik.
Sirket Tiirkiye’den Pegasus sirketi ama yer hostesleri Liibnan’li. Sadece 15 kilo kabul
ediyorlar. Kenan abi ucagin kiralandig1 Pegasus sirketi ile konustu. Pegasus yetkilisi; “kilo
sinirt yok. Bu ugus charter” dedi. Ama Beyrut havalimani gorevlileri bir taraftan hem
Suriyelileri sevmiyorlar, hem de yolculart muhalif olarak goriiyorlardi. O nedenle hi¢ bir
kolaylik gostermediler. Sonra diisiindiik, diistindiik. Sonra ben dedim “tamam”. Aldim 180
yolcuyu. Senin kag ¢antan var? onun kag cantasi var. Boyle dagitip hallettik bu isi. Sonra
3-4 hanim bilet aldiktan sonra igeri girdiler. Girdikleri yerde Liibnan istihbarati var. Ben
herseyi takip ediyordum. “Nereye gidiyorsunuz?” diye sordu istihbarat. Ben gruba en
bastan tembihlemistim. “Biri size nereye gidiyorsunuz? diye sorarsa, Tiirkiye’ye gidiyoruz
diyin. Ama kamp, mamp bahsetmeyin” demistim. Ciinkii rejim o donem insanlarin kampa
gitmesini istemiyordu. Ciinkii kamp varsa, miiltecilik var. Miiltecilik varsa Suriye’de kriz
var demektir. Suriye bdyle bir seyi diinyaya gostermek istemiyordu. Tembihlemis olmama
ragmen bu hanimlar; “kampa gidiyoruz" dediler. Oyle olunca iki istihbarat yanima geldi.
Ciinkii ben Arapga konusuyorum, Tiirk¢e konusuyorum. Onunla bununla konusuyorum.
Bu kim?

“Buyrun”dedim.
“Bunlar1 nereye gotiiriiyorsunuz?” dediler.

Hemen anladim bir problemin ¢ikacagini. Ne dedim? Ben onlara soru sormaya bagladim.
Sorularina soru ile cevap veriyordum.

“Siz bilmiyor musunuz? bunlar nereye gidiyorlar?”
”yok bilmiyoruz” dediler.

“Bu charter belli. Ugak buraya geldi. Tiirkiye’ye gidiyor” dedim.
“Biz biliyoruz Tiirkiye’ye gittigini” dediler.

“Ama nereye gonderiyorsunuz bu adamlar1”

Sonra tekrar sordum;

“Siz bilmiyor musunuz bu adamlar kim?”

”Kim bu adamlar?” dediler.

“Bunlar Cerkes” dedim.

”ee? ne olur yani Cerkeslerse?” dediler.

Ben tekrar sordum.

“Siz bilmiyor musunuz Cerkesler nereden geldi?” Bu sekilde sorular sormaya basladim.
“Nereden geldiler?”

“Kafkasya’dan geldiler” dedim.
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Adam “Siz ne demek istiyorsunuz?”’dedi.

“Kafkasya’dan geldikten sonra Tiirkiye’ye geldiler. Tiirkiye’den sonra bir kismi Suriye’ye
geldiler” dedim.

Istihbarat (sorularimdan sikildi) “Ne icin Gaziantep’te kampa gidiyorsunuz?” dedi.
“Kamp m1? Hangi kamp?” dedim.

“Cerkesler nerede oturuyorlar biliyor musunuz Tiirkiye’de?” diye sordum.
“Nerede?” dediler.

“Kayseri ve Gaziantep arasinda, 200 km kare alanda 70 tane Cerkes kdyii var" dedim.
“Ucak buradan cikarsa, ya Gaziantep’e gidecek, ya Maras’a gidecek, ya da Kayseriye
gidecek. Baska yol yok” dedim.

“Gaziantep se¢ildi. Herkesin akrabasi var, karsilayacaklar” dedim.
Bana dyle baktilar ki; sanki biz size inanmiyoruz, ama inanmak zorundayiz der gibi.

O zaman c¢ok korktum. Allah korudu. “Bana ne vatandasisin?” diye sormadilar.
Pasaportumu istemediler. Beni Tiirk sandilar. O yilizden bana ¢ok soru sormadilar. Ugaga
bindigimiz zaman, gazetecilere; “simdi istediginiz kadar sorun” dedim. Tabi ben de
roportaj verdim. Sonra Gaziantep’e indi ugak.

Yolcular ucak i¢inde ¢ok mutluydular. Hig¢ bir sikint1 yoktu.

Bizi ugaktan indikten sonra arkadaslar karsiladi. Murat, Erol... Bes alt1 kisi vardi. Orada
nasil sinira girecekler diye diisiiniiyordum. Hissettigim, basarili bir sekilde gectigimiz
sekildeydi. Liibnan’dan nasil ¢iktik inanamadik. Liibnan’da ¢ok gergin ve korkuluyduk.
Bir terslik olmasindan ¢ok korktuk. Ama Allah’a siikiir bir terslik olmadi orada. Insanlar
tabi yoruldular. Zaten orada 10 saat 12 saat ayaktaydilar. Biz mutluyduk aslinda. Ben de
mutluydum. Enerji ¢ok yiikseldi orada. Gelen yolcular boyle bir karsilama beklemiyorlardi.
Gruba enerji verdi Tiirkiye Cerkeslerinin karsilamasi. Tiirk polisleri de giizel karsiladi.
Daha demokratik bir tlkeye geliyoruz diye hissetti gelenler. Umut verdi onlara. Sonra
orada bir geng bana geldi. Boylu, poslu, gii¢lii bir geng. “Ben saglarimi kestiremedim. Nasil
Tiirkiye’ye girecegim bu halde?” diye sordu. Tabi ben o anda organizasyon yapiyorum,
onunla bununla konusuyorum. Vize kuyrugundayiz. Anlayamadim. “Bir problem yok, sen
yakisiklt bir adamsin, bir problem olmaz" dedim.

Otobiise bindik, hareket ettik. Bir ka¢ otobiistiik... Orada yolcularla giizel bir sohbet oldu.
Gece saat iki gibi yavas yavag kampi gormeye basladik. Ben pencereden bakiyorum.

Duvar var. Isiklar var. Ve demir parmakliklar var. Polis arabalari, askeri arabalar vardi.
Sanki askeri bir kampa giriyoruz gibi. Ikinci diinya savagindan sahneler vardir ya... Ay
icinde yasiyor gibi hissettim.

Kendi kendime “biz nereye gidiyoruz?” dedim. Ama tekrar arkadaslara glivendigimi
diisiindiim, ve “bu normal” dedim. “Kamp bdyle olur. Bu kampin i¢inde yasayan insanlarin
giivenligi icin bu askerler var” dedim. Boyle tekrar ettim kendime kendime. Ama o anda,
gercekten ikinci diinya savasinin i¢indeymis, filmin i¢inde bir sahne yasiyormusum gibi
hissettim o zaman. Sonra, kamp daha yeni. Daha ¢ok eksiklikleri vardi.

Inmeye basladik. Iki giris vardi. Bir giristen anahtar veriyorlar. Bir giriste ¢antalar1 kontrol
ediyorlar. “Once yashlar ve ¢ocuklar girsinler, sonra digerleri girsinler” dedik. Insanlar

214



bize; “biz ne yapiyoruz?” diyen gozlerle bakiyorlar. O zaman sagi ile ilgili soru bana soru
soran gen¢ yanima geldi. Yol yapimi i¢in kenara konan parke tasini aldi. Oraya buraya
vurmaya basladi. Sonra Tiirk askerleri geldi. Onu yakaladilar. Ben hemen havalimaninda
sordugu seyleri hatirladim. “Baglamayin, o rahatsiz bir adam!” dedim.

Bir taraftan insanlar bize bakiyor. Bizi nereye gotiiriiyorsunuz? Hapse mi gotiiriiyorsunuz?
diyecekler. Siz bizi kandirdiniz! diyecekler. insanlar bu sahneleri goriirse ne olur? umutlari,
enerjileri diiser. “Bir sey yapmak gerekiyor” diye diisiindiim. Hemen askerlere kostum; “bu
rahatsiz bir adam” dedim. Hemen askerler bana baktilar. “Birakin bu adami, bu adam
normal diisiinemiyor” dedim. Askerler hemen biraktilar. Cocugu aldim, elinden tuttum
uzaklasmaya bagladim, sakinlestirmek icin.

“Sakin ol, bir sey yok” dedim.

Ama tekrar eline bir tag aldi, ve bana vurmaya kalkti. Bir elimle elini tutuyorum, bir elimle
diger elini tutuyordum. Isteseydim, vurabilirdim. Ama yapsaydim, orada insanlar bana
nasil bakacaklar? zaten anlamiyorlar ne oluyor? Zarar verseydim, biiylik bir sikinti
olabilirdi. Hepsini bir saniyede diisiindiim. Yapmadim. ¢ok kontrollii bir sekilde elini
tuttum. Sonra arkadaslar ve askerler geldi.

Bir subay geldi.
“Siz ne yapiyorsunuz!? Sen bu iilkenin cumhurbaskanisin!” dedi rahatsiz olan ¢ocuga.

“Sen istedigin zaman girebilirsin, istedigin zaman ¢ikabilirsin, sen bu kampin baskanisin!”
dedi. “kim sana zarar verirse bana gel!” dedi. Tabi insanlar bunu gordukten sonra tekrar
rahatladilar. Bu subay nasil aldi bu ¢ocugu, nasil ilgilendi. Girdikten sonra bana bir miidiir
geldi. “Bu insanlar1 nereye getiriyorsunuz?” dedi. “Kampa” dedim. “Bunlar nereden
geldi?” dedi. “Suriyeden” dedim. “Suriyeden mi? Bunlar igeride nasil yasayacaklar, bunlar
zengin adamlar” dedi.” Yok bunlar zengin degil, bunlar Cerkes” dedim. “Iceride ki
insanlarla aralarinda ¢ok fark var” dedi. “Yarin bunlar kalktiklar1 zaman buradan
kacacaklar” dedi. Dedim “yok onlar kagmayacaklar, savastan kactilar” dedim. Iceri
girdikten sonra bize ayr1 bir mahalle verdiler. Araplarin bazilar1 Cerkesleri taniyor, bazilari
tanimiyor. Bu da bir sikintiydi. Biz en ¢ok ne i¢in korkuyorduk? Bizim Cerkesler rahat.
Kizlar, erkekler. Rahatiz. Araplar boyle degil. Birak Araplari, Bedewiler boyle degil.
Medeniyet bilmiyorlar. En ¢ok bunun igin korktum. Golan tepelerinde Cerkesler ve Araplar
arasinda ¢ok biiyiik sorunlar gikiyordu. Biz bundan korkuyorduk.

Daha sabah olmadi. Konteynirlar1 boliistiirmeye basladik. Bazi aileler, “biz kalabaligiz bir
ka¢ konteynir istiyoruz” dediler. Ama normaldi. Ciinkii konteynirlar kii¢iiktii. Sonra bir
aile bana gelip iki konteynir istedi. iki ogullari var, kizlar1 ile birlikte yatirmak istemiyorlar.
“Ne i¢in olmaz?" dedim. “Kardes degil mi?”” Hanimi kalkti; “yok olmaz! Bizim adetlerde
olmaz!” dedi. “Nasil bizim adetlerde olmaz? Bizim Cerkeslerde 6yle adet yok” dedim.
Kadin ama “biz Arabiz!” dedi. Hanim Arap. “Kizmla sen yat” dedim. “Yok olmaz,
kamptan ayrilmak istiyoruz" dediler. Hemen “nasil isterseniz” dedim. Kadin; “Siz bizi
kandirdimiz!” dedi. “Sizin sdyledikleriniz bana mantikli gelmiyor, gidebilirsiniz” dedim.
Sonra baska bir aile ¢ikti. Hanim “biz de onlarla gidecegiz” dedi. Kocasi; “ne diyorsun
sen? sus. Biz kalacagiz!” dedi. Hanmimi; “Yok ben kalmayacagim, ben de onlarla
gidecegim” dedi. O kadin da Arapti. Ben de “tamam gidebilirsiniz” dedim. Zaten anladim.
Bu adamlar bizi ugak bileti i¢in kullanmak istemislerdi. Bagirmaya basladilar. Onun igin
ben negatif bir olay olmasin diye Kenan abiye sOyledim. “Tamam gitsinler” dedi.
Gonderdik. Herkesi yerlestirdik. Sabah 7 oldu. Konteynirlarda problemler vardi. Kapilar
kapanmiyor, elektrik yok. Bu sorunlar1 halledecegimizi sdyledik. Saat 8 civart ben ve
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Kenan abi otele gittik. Dinlendikten sonra tekrar kampa doniip sorunlari ¢ézmeye calistik.
Orada insanlar i¢in bir sikinti, problem yoktu. Bu hissediliyordu. Sonra beni giden ikinci
aile aradi. “Biz Gaziantep garajindayiz. Kampa donmek istiyoruz” dediler. Kenan Bey’e
sOyledim. “Gelsinler, taksiye binip gelsinler” dedi. Boylece geri geldiler.

Tabi sonra, ikinci ugak i¢in ¢alismaya basladik. Kamptaki insanlar ikinci ugak i¢in sanki
reklam yaptilar. Bu bizim isimizi kolaylastirdl. Ikinci ugak geldiginde, birinci ugakla
gelenler yeni gelenlere ziyafetler hazirladilar. Onlarin ugaklar1 gelmeden konteynirlarin
onceden hazirladilar. Bir kag¢ ay i¢inde toplam 5 ugak bdylece geldi. Konteynirda oturan
insanlar bir ugcak gelmeden 6nce herseyi hazirliyorlardi. Boyle giizel bir dayanigma oldu.
Bazi insanlar kalmak istemedi. Bir kac aile kendi akrabalarim1 buldular. Bir kag aile ¢ikt1
ama bunlarin say1s1 azdi.

Bu siirecte yasadigimiz zorluklardan bahseden misiniz?

Kamptan once bana bir telefon geldi. Kaffed’in Adana Dernek Bagkani. “Siz ne
yapiyorsunuz!” dedi bana. “Ben de sen kimsin?”’dedim. Cevap vermiyor. Yanlig artyor
zannettim. “Ben Isa Elagdz, Adana Dernek Baskaniyim” deyince, ben de kendimi tanittim.
“Siz ne karistyorsunuz? ne i¢in bu insanlarn Tirkiye’ye getiriyorsunuz? Ne igin
Kafkasya’ya gondermiyorsunuz? Ne icin kdye gonderiyorsunuz? Zaten bunlar zengin
adamlar. Ne icin yardim ediyorsunuz?” diye sorular sormaya basladi. Ben de anlattim.
“Bak, orada savas var. Ucagin fiizesinin altinda kalan insanlar bu kadar ince
diistinmeyecekler. Zaten Rusya vize vermiyor. Gelen insanlar 100-200 insan degil. Orada
50.000 Cerkes var. Rusya asla bu kadar insan1 kabul etmeyecek. Biz bu insanlar1 zorla
getirmiyoruz. Isteyenler geliyor. Onlar icin ne kadar yardim edebilirsek, edecegiz. Bilgi
almak istiyorsaniz, komite bagkani ile goriisebilirsiniz” dedim kapattim. Sonra yavas yavas
anlamaya bagladim. Reyhaniye derneginde, Adana derneginde diisiinme sekli farkli.

Kampta da zorluklar vardi. Kampta devlet kisi basi1 120 lira para veriyordu. Bu miktar 80
liraya diistii. Kampta bir market vardi ve ¢ok pahaliydi. Doktor Nusret’e soyledim. O da
kampi aradi. Sonra anlasildi ki, kampta bazi ¢alisanlar, miidiirler, farkl isler i¢cindeymis.
Kampta asil problemi ne olusturuyordu? Terciimanlar ilk basta profesyonel terciimanlar
degildi. Tiirkce- Arapca bilenler yardime1 oluyordu. Onlar zaten egitimli degillerdi. Sadece
dil bildikleri i¢in bu gorevi almislard1 ve kendilerini cumhurbaskani zannediyorlardi. Bu
davraniglart kampa ¢ok zarar verdi. Araplar kabul edebilir, ama Cerkesler bunu kabul
etmediler. Hiyaneti, ihaneti kabul etmediler. O nedenle Cerkesler biraz sikinti yasadilar.
Ben onlar arasinda olsaydim ayni1 sikintiy1 yasayabilirdim. Mesela bizim insanlarimiza bu
terciimanlar kotii davraniyorlardi. Islerini yapmyorlardi. Kétii terciime yapiyorlardi,
tersliyorlardi. Sonra, bizim kizlarimiza bakmaya bagsladilar. Adetler ayni degil. Tam zit. O
nedenle sikintilar yasadilar. Cerkesler sayilar1 daha az olmasina ragmen problem
olusturmadilar. Bizim gengler ates gibi. Ama idare ettiler. Saygisiz davranilmasimi, kotii
muameleyi Cerkesler kabul etmediler. Yemek yemeye bilirler ama insan gibi muamele
gormek icin herseyi yapabilirlerdi. En biiyiik sorunlari bu oldu.

Bu operasyona dahil olmak ile ilgili diisiinceleriniz neler?

Bence sonuc olarak bu operasyon iyi oldu. Ama daha iyi olabilirdi. Sebebini biliyorum.
Beraberlik yoktu. Biz beraber calismadik. Zayif noktamiz buydu. Savas icinde biz
birbirimize girdik. (Suriye) Cerkesler (i) bundan ¢ok etkilendiler. Sinavda bence aslinda
biz bagaramadik. Ciinkii burada bu isi ferdi bir sekilde c¢aligarak yapmaya calistik.
Liibnan’da Janti tek basina c¢alisti. Tiirkiye’de Suriyeliler i¢inde tek ben ¢aligtim. Tiirkiye
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Cerkeslerinin arasinda 5-6 kisinin iizerine kaldi bu is. Doktor olmasaydi, bu isin %80’i
olmayacakti. Esim de ben de, biz 6nce Cerkesler i¢in yapmadik bu isi. Allah i¢in yaptik.
Ben ¢ok iman ediyorum bunun igin. Ona ragmen yasiyorum ve giiclilylim. Bazen
bilemiyorum, nasil yagiyorum? Allah bize bir ¢ocuk verdi. Esim de ben de o ¢ocugu bir
hediye olarak goriiyoruz. Allah’a inanmiyorum, arkadaslara inaniyorum. Doktor Nusret
olsun, Kenan abi olsun, diger arkadaslar olsun biz beraber gergekten biiyiik bir is yaptik ve
bu bizim gorevimizdi. Bizim yanimizda baska insanlar olsaydi ¢ok biiyiik isler
basarabilirdik. Onun igin bence bu sartlar iginde biiyiik bir zafer kazandik. Mesela 10.000
Cerkes Tiirkiye vatandasi olacak.

Tesekkiir ediyorum.

Diinya Cerkesleri Dayanisma Komitesi
Meretiqo: Erkek, 50 Yas

Kendinizi nasil tammliyorsunuz?

Cerkes ulusunun bir evladi olarak tanimliyorum.

“Suriye Cerkeslerine yardim ve hava kopriisii” operasyonunu ve siireci anlatir
misimz?
Bildiginiz gibi Cerkes Dernekleri Federasyonu’nun kurulus siirecini yasadik.

Bu siirecte tiiziigiiniin hazirlanmasi, tasdik ettirilmesi ve federasyonun faaliyete gecirme
cabalar1 icerisinde olduk. Ik genel sekreterligi gorevini listlendim federasyonun.

Bu vesile ile siirekli federasyona gelip gidiyorduk. Dolayisi ile federasyon oncesinde de
Erol Karayel Bey’in bulundugu ve Erol Olgok’a ait olan ofise siirekli gidip geliyorduk. O
slire¢ igerisinde de Suriye de i¢ savas, catigmalar baslamisti ve Cerkes kardeslerimizin
yerlesim birimleri de bombalanmaya, koyleri, yerlesim yerleri basilmaya, can kayiplari
yasanmaya baglamisti. Bu acili siire¢ karsisinda da neler yapabilecegimizi diisiinmeye
basladik. Ciinkii sivil toplum orgiitlerimizde bu yonde bir ¢aba s6z konusu degildi. Bunun
iizerine bir toplant1 diizenlemeye karar verdik. Istanbul Cerkes Dernegi’nde bir toplanti
diizenledik. Bu toplantidan muradimiz Cerkes sivil toplum orgiitlerini, federasyonlari,
cesitli yapilari bir araya getirerek bir yardim organizasyonu diizenlemekti. Istanbul Cerkes
Dernegi’nde bu toplantiy1 diizenledik. KAFFED’den (Kafkas Dernekleri Federasyonu)
temsilci geldi. Baglarbasi Dernegi’nden temsilci geldi. Forum grubundan, Cerkesya
Yurtseverleri’nden vesair, temsilciler geldiler. Burada bir hayli tartigmali bir toplant1 oldu.
Sonugta bir komite kurulmasina karar verildi. Ancak tiim israrlarimiza ragmen
“isimlendirme yapalim” dememize ragmen KAFFED'in hafta sonu bir toplantis1 oldugu,
bu toplantida alinacak kararlardan sonra bu isimlendirmenin yapilmasimin daha uygun
olacagi sdylendi. Bizde buna riza gosterdik. Sonug olarak, hafta sonunda KAFFED toplanti
yapt1 ve bizim yaptigimiz toplant1 hi¢ yokmus gibi davranarak kendileri bir organizasyon
yaptilar. Higbir grubuda bilgilendirmeden bir komite olusturdular. Bunun {izerine bir hafta
sonra biz yeniden toplandik. Artik bizim diger gruplarla beraber bir komite
olusturamayacagimizin belli oldugunu, yeni bir komite olusturmamiz gerektigi diisiincesini
Ozellikle ortaya koydum. Buna muhalif olanlar da oldu ama sonug itibari ile bir komite
kurulmasi karari alindi. Bunun {izerine bu meselenin uluslararasi boyutu oldugunu, sadece
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Suriye'deki Cerkesleri degil, Tiirkiye’deki, anavatandaki, diinyanin diger iilkelerinde ki
Cerkesleri de ilgilendirdigini ifade ederek komitenin adinin da “Diinya Cerkesleri
Dayanigsma Komitesi” olmasini énerdim. Sayin Nusret Bas bey’i de komite baskanligina
6nerdim ve orada bu 6nerilerimiz kabul edildi. Daha sonra da isimlendirme yaptik komiteyi
olusturduk. Komiteye bizim disimizda sadece Forumculardan Alper Kahraman katild.
Onun disinda digerleri son anda katilmama karar1 aldilar. Bunun tizerine bir sonraki giin
dernekler masasina giderek komiteyi tescil ettirdim. Yasal hale getirerek ¢aligmalari
baslatma karar1 verdik. Bunun iizerine de ilk adim artik hizla atmamiz gerekiyordu. Otelin
ismini su anda ...Cevahir Otel'de bir toplant1 diizenledik. Bu toplantinin genis katilimli
olmasina biiyiik 6zen gosterdik. Toplumumuzun her kesimden insana ulasarak bu
toplantiya katilimin saglanmasini c¢aligtik. Maddi durumu iyi olan, ekonomik destek
verebilecek olan evi olan, fazladan Suriyeli kardeslerimize verebilecek olan ya da
meslegiyle yardimei, destek olabilecek olan tiim kardeslerimize ulasmaya calistik. Genis
katilimli bir toplant1 oldu. Bu toplantidan tabi ki bir destek saglamamiz gerekiyordu.
Toplant1 yapildi, konusmalar yapiliyor, yapiliyor ama bir tiirlii kimse ne katki sunacagini
ortaya koymuyordu. Neredeyse toplanti da dagilacak, ondan sonra da kimseye ulasmak
miimkiin olmayacak... Her zaman toplumumuzda olan toplantilar gibi... Bunun iizerine
ben de zorunlu olarak mikrofonu elime alma ihtiyaci hissettim. Ve dedim ki; "bu toplanti
dagilip herkes gitmeden 6nce burada Cerkes kardesleri adina bir katki sunabilecek olanlar
varsa bunu beyan etsinler. Kayit altina alalim ve bunu bu sekilde en kisa zamanda hayata
gecirelim. Eger bunu yapmazsak bu toplantidan bir sonug almamiz miimkiin olmayacak”.
Biraz da emrivaki yaparak hemen kagidi kalemi elimize aldik.Kisilere tek tek sormaya
basladik. Taahhiitleri aldik. 60.000 tI kadar bir nakit saglama imkan1 oldu. Onun disinda
da, iste koydeki evini veya sehirdeki veya tatil yerlerindeki evlerini verebileceklerini
sOyleyen hemsehrilerimiz oldu. Bunlarin kayitlarmi aldik. Ayrica da mesleki agidan
yardimei olabilecek kardeslerimizin telefonlarini, irtibat telefonlarini aldik ve boylece ilk
calismayr baslatmis olduk. Ve su an Federasyonumuzda (CerkesFed) da gorevli
arkadasimizi, Arapga bilen Ramazan Tsey’i de bu isle ilgili olarak gorevlendirdik. Arapca
bildigi i¢in Suriyeli kardeslerimizle konugma imkanu, irtibat kurma imkanimiz olabilecekti.
(Konugmaci yorulunca goriismeci ara verebileceklerini soylityor. Konugmaci devam
edebilecegini sdyliiyor) Hem Adigece biliyordu, hem Arapga biliyordu. Evet bu sekilde
calismaya bagladik. Sosyal medya iizerinden sikisik durumda olup kendi imkaniyla
gelebilecek olanlar1 dncelikle organize etmeye ¢alistik. Onlar telefon ediyorlardi. Ramazan
bey var olan imkanlarimizi sOyliiyordu ve Tiirkiyeye gelmelerini sagliyorduk. Bunun
icinde bir gorev dagilimi yaptik. Istanbul Atatiirk Havaalanina gelenleri Erol bey
karsiliyordu. Istanbul Sabiha Gokgen Havaalanina gelenleri de Murat bey ile ben
karsiliyordum. Onlar1 havaalanindan aliyor, evimize getiriyor, misafir ediyor, dinlendiriyor
daha sonra da gidecekleri yerin otobiisiline bindirip yolcu ediyorduk. Bu sekilde 3 ay kadar
siiren yogun bir ¢alismamiz oldu. Ilk ¢aligma bu sekilde baslamis oldu ancak zamaninda
elimizdeki nakit imkanlarda tiikendi. Ev saglama imkanlar1 da tiikendi. Bunun Uzerine bir
¢aba, bir ¢calisma yapilmasi gerekiyordu. Ve Federasyon Bagkanimiz Nusret Bas Bey bir
irtibat kurarak AFAD’dan Nizip konteyner kentine yerlestirilmek iizere 200 konteynir
tahsis imkan1 sagladi. Imkan saglandi ama tabi bu kardeslerimizi Suriye'den g¢ikarmak
sonra Beyrut'a getirmek, Beyrut'tan da Tiirkiye’ye getirmek gerekiyordu. Bunun da bir
maliyeti vardi. Bu iki sekilde olabilirdi. Ya gemi ile geleceklerdi ya da ugakla.

Gemiyle gelmesinin organizasyonu daha zordu. Ugakla getirmek daha uygundu. Ama
elimizde bir finans s6z konusu degildi. Komitenin maddi imkani yoktu. Bunun iizerine bir
toplant1 yaptik. Gene bu toplantida ne yapabiliriz? nasil yapabiliriz? noktasina gelindi.
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Toplumuzun imkanlariyla yapacak bir seyimizin olmadig1 ortaya ¢ikti. Cesitli iletigimlerle
kamplar1 ayarladik. Sonrada ucak kiralandi. Ama tabi bir tarih belirlememiz gerekiyordu.
Ben bununlailgili olarak Beyrut'a gittim. Beyrutta 4-5 kisilik bir komite olusturduk. Bunun
icinde Suriye’den farkli Cerkes gruplarindan olan insanlarda vardi. Bunlar otelde
toplantilar yaptik. Geg saatlere kadar... Sosyal medyalar iizerinden ¢aligmalar yaptik. Ve
listeyi olusturmaya, ilk gelecek kafilenin listesini olusturmaya calistik. Ancak bir taraftan
da bazi gruplar bunu engellemenin cabasi igerisindeydiler. Biz orada binbir emekle
calisiyor, ugras veriyoruz. Ardindan sosyal medyada; “sizi gadirlara gotiirecekler, iste
buras1” diye ¢adir resimleri yayimliyorlar. “Sizi askeri kampa gotiiriip savasa sokacaklar”
diye haberler yayinliyorlardi. Okuyan insanlar endiseleniyor, vazge¢cme durumda kaliyor.
Boyle ilk kafile ile ilgili sikintili bir siire¢ yasadik. Ancak sonunda kafileyi olusturduk ve
ilk ucagin tarihini belirledik. Tabi bununla bitmiyordu. Bu isim listelerini aliyoruz
duzenliyoruz.

Sonug itibari ile ilk ugagimizi kaldirdik ve bunlar1 Tiirkiye getirdik. Burada Sn. Nusret Bas
bey de Beyrut'a geldiler. Havaalaninda birlikte bu insanlar1 karsiladik. Biiyiik seving ve
heyecan iginde. Hatta gbzyaslar1 icerisinde duygulu anlar yasayarak. Bu insanlar1 ¢oluk,
cocuk, yasli ucaklara bindirdik. Bu arada tabi havaalaninda bunlar bindirirken insanlarin
higbirini tanmimiyorduk. Cerkes bayraklar1 dagittik. Cerkes bayraklarimi gorenler
etrafimizda toplanmaya basladilar. Biiyiik bir heyecan dalgasi olustu orada. Ama tabi
Beyrut havaalan1 Hizbullah'in kontroliinde. Bir anda {izerimizde helikopterler ugusmaya
basladi. Vesair. Sorular gelmeye basladi. Nereye gotiiriiyorsunuz bunlar1? askeri kampa m1
gotliriiyorsunuz? 0yle mi yapiyorsunuz, boyle mi yapiyorsunuz... “Hayir! “dedik. “Biz
Tiirkiye’de yasayan Cerkesleriz. Ve bu kardeslerimiz, bizim kardeslerimiz. Bunlar savasta
savasin tarafi degil magduru olan insanlar. Bunlara bu sikintili siirecte yardime1 olmaya,
destek olmaya calisiyoruz” dedik. Ve birkag kez igeriye alinip sorgulandiktan sonra siireci
tamamladik. U¢aga bindirdik ve harekete gectik.

Sonug itibariyle u¢ak havalandi. Biiyiikk bir mutluluk igerisinde Gaziantep Havalanina
indik. Orada da gereken organizasyonlar1 planlamistik zaten. Tiirkiye’den kardeslerimiz
Cerkes bayraklariyla, Cerkes kardeslerimiz adeta anavatanlarina geliyorlar gibi
karsiladilar. Buradan da AFAD’1n otobiislerine binerek bunlar1 Nizip Kampina gotiirdiik.
Nizip Kampinda ayn1 gece odalarina yerlestirdik. Yataklarini vesairlerini verdirdik. Ama
tabi actkmisti insanlar bir sey yemeleri lazim. Yemek dagitimi i¢in biri masa kuruldu.
Burada herkesin gidip yemegini almasi gerekiyor. Ama kimse gelmiyor. Tabi Cerkes
toplumundan olmalarinin seyi oradaki gérevlilerin de dikkatini ¢ekti.

“Neden gelmiyorlar?” dediler.
“Bizim insanimiz bdyle gelipte elinde tabakla yemek almaz.” dedik.

Bunun iizerine odalarina gonderttik. Boylece, ilk tahliye operasyonu yapilmis oldu . Diinya
tarihinde devletlerin yaptig1, ancak bir ucakla falan yapilan tahliye 6rnekleri var. Ancak bu
kadar kapsamli ilk tahliye operasyonunuda Diinya Cerkesleri Dayanigma Komitesi yapmis
oldu. Ve birincisi boylece tamamlanmis oldu.

Ben siirecin ardindan ikinci, tg¢lincti, dordiincii etaplar i¢in ¢ahismalara bagladik. Yine
Beyrut'a gittim. Iki hafta, iste 15 giin, on giin, bes giin gibi siirelerle kalarak yogun bir
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calismayla bunlar1 Tiirkiye getirdik. Tabii bunun da haber olmasi ¢ok 6nemliydi. Ciinkii
Cerkes toplumunun haberdar olmasi, ayrica Tiirkiye toplumunun bu durumdan haberdar
olmasi, Tiirkiye Cumhuriyeti devlet kurumlarinin, siyasal yapilarin haberdar olmasi
onemliydi. Bu konuda da bir medya calismas: yapildi. Ozellikle Nusret Bey'in de yogun
katkistyla basindan temsilciler de Beyrut'a geldiler. Bu siirecleri goriintiilediler. Ve bunlar
Tiirkiye'deki ana akim medya da, tiim kanallarda ve yayin organlarinda yer aldi. Bu da tabi
Turkiye'deki Cerkes toplumunda biiyiik bir seving ve mutluluk yaratti. Tirkiye
Cumhuriyeti Devlet Kurumlarinda ve Tiirkiye halklar1 arasinda da biiyiik bir hayranlik
uyandirdi. BOyle organize basarili calisma. Bunun ardindaki siirectede kampta kendi
bayraklar altinda ana dili kurslar1 agtirdik. Orada anadilinde egitim caligsmalari yapildi.
Kiiltiirel ¢alismalar i¢in zemin hazirladik. Meslek kurslari agtirdik. Oradaki insanlari hig
yalniz birakmadik. Yerlestiremeyecegimiz kimseyi getirmedik. Once yerlestirecegimiz
yerleri belirledik. Bu imkanimiz bitince de devletten kamp yeri temin edildi. Bizim
kanalimizla gelmeyen bir kag bin kisiyi de kampa yerlestirdik. Sabahlara kadar aylarca
geldik kapidayiz dedi insanlar.

Ucakla getirdik. bir bayan binmiyor. Ne var niye binmiyorsun? Beni karsilayacaklar dedi.
Bekledik. Adana dernek baskani. Ulasamadik, Antep dernek baskanini aradik. ***
Kendisine durumu anlattik ama olumsuz tavirlarla karsilasdik. Diger arkadaslarimiz da
oradaydi. Sahit oldular. Biz, bizim organize ettigimiz ugakla sizinle irtibatli olan misafiri
getiriyoruz. Ama siz sahip c¢ikmiyorsunuz. Uygun davranmiyorsunuz. Kaffed
sorumlularindan arkadasa soyleyin, getiriyorlar, sahip ¢ikmiyorlar diye internette yazilar
yaziyor. Biz kim olursa olsun sahip ¢ikiyoruz. Gelip size teslim ediyoruz. Ayip* dedim.
Ama arada ki kisiler konuyu saptirarak iletmisler. Daha sonra duydum ve iziildiim.
Beklentim, beni arayip en azindan sorabilirdi. Bizim yaptiklarimizi degersizlestirmek i¢in
internette yazilar yazmak suretiyle bizi iizdiiler. Bunlar Cerkes toplumuna yakigsmayacak
davranislar.

Aklimzda kalan, yasadigimiz zorluklar nelerdir?

Tabi bu siirecin aleyhinde ¢alismalarda hi¢ bitmedi. Iste getirdiler, sahip ¢ikmuyorlar vs
gibi de pek cok seyler oldu ama bunlar bizi higbir sekilde etkilemedi. Biz bu ¢alismay1
yaparken kendi adimiza bir beklentiyle yapmadik. Zaten Cerkes ulusu olarak soykirimlara
ugramig siirgiinlerle ugramis bir halktik. Suriye Cerkesleri de bunun fazlasimi yasamsti.
Ciinkii Suriye icersinde daha 6nceki ¢alkantili durumlarda acilar yagamiglardi. Bunlarin bir
kismi Osmanli’ya Balkanlar’a getirildiler. Balkanlarin kaybindan sonra Balkanlardan da
Ortadoguya yerlestirdiler. Uzerine bu yeni yasanan trajediye Cerkes ulusunun evlatlart
olarak sessiz kalmamiz miimkiin degildi. Ve neticede de sessizde kalmadik. Eger bu ¢aba
gosterilmesiydi, eger bu riskler goziinle alinarak bu operasyon gergeklestirilmesiydi belki
bir ¢ok kardesimiz bugiin hayatta olmayacakti. Bunlarn bir kismi Tirkiye'den
Almanya’ya, Avrupa iilkelerine gitme imkanlar1 buldular. Bu sikintili siiregte hem kendi
can giivenliklerini korumus oldular, hem de gelecege giivenle bakacaklar1 anavatanlarina
donecekleri giine kadar glivenli bir ortamda yasama imkanini elde etmis oldular.

Bu siiregte bize yoneltilen elestirilerden biri de suydu; “efendim... anavatana
gotiirmiiyorlar, Turkiye'ye gotiriiyorlar, iste Tiirklestirecekler, yok savastirilacaklar,
Glecekler.

**x
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Buradaki bazi gruplar. Mikromiliyetcilik yaparak, Cerkes=adige gibi iddialar1 glindeme
getirerek Tiirkiye de ki Cerkes diasporasinin giliclenmesinin, biitiinlenmesinin 6niin
kesmeye calistilar. Giiclii bir Cerkes diasporasi Rusya’nin istemedigi bir sey, dolayisila
Rusyaya hizmet eden bir davranis sekli oluyor. Ayni akimin parcas1 Kafkasya’dada var.
Orada mikromilliyetgilik yaparak Kafkasyadaki cerkes toplumun ¢dzilmesini ve asimile
olmas: siirecini hizlandiriyorlar. Cerkesya Yurtseverlerinin faaliyetleri bu eksende oldu.
Cerkes varligin1 gelecege tasiyacak herseye muhalefet ediyorlar, engel olmaya caliyorlar.
.Kampa engel olmaya g¢aligmalar1 6érneklerden biri. Bu da samimi olmadiklar1 ve proje
olduklarin1 gosteriyor. Kamptaki radikal unsurlarmis gibi sdylemleri oldu. Halbuki ki
Merkel buraya getirildi. Ve kampatakilerin Avrupaya gidenlerden ¢ogunu Almanya kabul
etti. Radikal unsurlari Almanya’nin kabul etmesi, Yurtseverlerin sdylemlerinin proje
oldugunu ortaya koyuyor. Suriye olayr Tiirkiye’de ki formal ve informel Cerkes
orgiitlenmeleri i¢in bir turnusol kagidi vazifesi gordii. Kimlerin Cerkes toplumu adina
calistigini, kimlerin i¢ ve dig giiglerin projeleri oldugunu ortaya ¢ikardi.

Yasadigim bir diger tiziintiiler de su; bizi baz1 dis giiglerin para alip galisan gorevlisi gibi
lanse etmeye, gelenlere bu sekilde gostermeye ¢alistilar. Bunu kampta kalanlardan ve net
ve bir ka¢ kez duydum Hatta fonlardan para gelmiste biz vermiyormusuz gibi dedikodular
yaydiklarin1 duyduk. Cerkes toplumu adina ¢ok iiziildiik. Ama bu bizim halkimiz adina
calisma sevkimizi kirmadi. Sadece kayitlara gecsin diye sOylilyorum ama biz canimizi,
malimizi, herseyimizi ortaya koyarak hi¢ bir fon desteksiz, beklentisiz savasin ortasinda
olim tehlikesi altindaki halkimizi kurtarmak i¢in sonuna kadar miicadele ettik. Eger bunu
basaramasaydik, bugiin bu insalarin pek ¢ogu hayatini kaybetmis olacakti. Her tiirlii
olumsuzluga karsin bunu bagarmis olmak bizlere biiyiik bir onur ve gurur veriyor.

Bu yasanan geligsmeler tabi komite mensuplar1 olarak bizi ve Tiirkiye'deki tiim Cerkes
kardeslerimizi ¢ok mutlu etti. Ayn1 zamanda da Cerkes kimligi Tiirkiye'de net olarak
kabullenilmis oldu. Tiirkiyede de Cerkesler var, Suriyede de Cerkesler var. Ve Tiirkiye'deki
Cerkesler Suriye'deki kardeslerine sahip g¢iktilar imaji, anlayig1 Tiirkiye toplumunda da
yerlesmis oldu.

Xabze’nin Suriye Cerkesleri 6zelinde, Cerkesler icin 6nemi nedir?

Tabi su var; Cerkesler olarak bizim, Tiirkiye'de yasayan veya Osmanli cografyasinda
yasayan diger etnik unsurlardan farkli olarak “Xabze" denen bir kiiltiiriimiiz var. Kendi
kiiltiirimiiz var. Bu kiiltiire mensup insanlarin birbirine bakis agis1 ve yaklagimi var. Yani
bir Cerkes, diger bir Cerkese karsi kendi evladina, annesine, babasina, kardesine karsi
duydugu tiim sorumlulugu hisseder ve gene kendi ailesine karst duydugu sevgiyi ayni
sekilde hisseder. Saygiy1r aynm sekilde gosterir. Suriye Cerkesleri cografi olarak bizden
ayrtydilar. Ama yiireklerimizde diinyanin 40 iilkesinde Cerkesler yasiyorlar. Bunlarin
hepsinin yeri aynidir. Koylimiizdeki bir Cerkes komsumuz, Tiirkiye’de veya kardesimiz
veya annemiz babamiz neyse diinyanin heryerinde yasayan Cerkes kardesimizde bizim igin
ayni degerde. Ayni duygulari onlara kars1 da hissediyoruz. Bu Xabze’nin verdigi bir ruh
halidir. Bu planlanarak olacak bir sey degildir. Neticede bunun pratik 6rneklerini toplumsal
yasantimizda goriiriiz. Bir yerde; “a su Cerkesmis!” dendiginde, tanistigimizda sanki 100
yildir berabermisiz gibi, onunla 100 yildir ayn1 duygular1 paylagiyormus gibi sevgi, saygi
ve dayanigsma igerisinde hareket edebiliyoruz. Bu da tabii ki Cenabi Allah'im bizim
toplumumuza bahsettigi bir giizellik. Bununla da gurur duyuyoruz. Suriyede’ki
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kardeslerimiz de, diinyanin biitiin 40 iilkesindeki Cerkes diasporalarindaki kardeslerimiz
ve anavatandaki kardeslerimiz de bizim i¢in ayni seyi ifade ediyor. Eger gelecekte de
diinyanin neresinde olursa olsun boyle bir ac1 yasanacak olursa yapabilecegimiz her seyi
yapacagiz. Dolayisiyla bu bir beklenti ile yapilan veya iste bir statii kazanmak i¢in yapilan,
menfaat karsilig1 yapilan bir sey degil. Burada bu komiteye destek veren ve bu ¢aligmalarin
basariya ulagsmasini saglayan insanlarin hepsi kendi cebinden, kendi imkanlarin1 da
fazlasiyla zorlayarak kullanmiglardir. Ama kendi adlarina hi¢ bir sey elde etme amagclar
higbir zaman olmamustir. Zaten boyle bir sey s6z konusu olamaz. Bunu bu sekilde ifade
edebilirim.

Suriye Cerkesleri sizin i¢in kimdir? Neden bu insanlara yardim etmek istediniz?

Su var. 150 y1ldir biz koptuk ama biz anavatanini kaybetmis bir halkiz Cerkes halki olarak.
Siirgiinler, soykirimlar yaganmis bir halkiz. Bu farkli diasporalarda her Cerkes ailesinin bir
hikayesi var. Bizim siilalemizden insanlar da var Suriye’de, Urdiin'de, Orta Dogu
cografyasinda, Irak da, Libya da. Her yerde bu cografyada. Aslinda akrabalik baglarimiz
da var etnik baglarin 6tesinde. Bir de tarihsel baglarimiz var. Ortak amacglarimiz, ortak
duygularimiz var. Ortak bir gelecek vizyonumuz var. Bugiin her Cerkes giiniin birinde
anavataninin sahip olacagi, orada yasayacagi giinii mutlaka hayal etmistir ve bu hayal ile
yasamistir. Dedelerimiz de bu hayalle hayatlarinin sonuna kadar yasadilar. Dolayisiyla bu
bir tarih suurudur. Bu bir etnik aidiyetin verdigi bir suurdur. Bu ortak verilen miicadelenin
verdigi bir suurdur. 1000 y1l ge¢sede bu duygularin, bu sevginin, bu baghiligin ortadan
kalkmasi miimkiin degil. Diinyada da bunun somut 6rnekleri var. Yahudiler 800 y1l sonra
anavatanlarina donmiisler, devlet olabilmislerdir. Bugiin diinyada birbirlerine
bagliliklarinin da derecesini biliyoruz. Sonug¢ olarak Cerkes halki bu birbirine karsi
duyduklar1 sevgi ve saygi ile insallah gelecek zamanlarda anavatanlarinin da sahibi olacak,
bu ayriliklar sona erecektir diye diisiiniiyorum.

Suriye I¢ savagi ile ilgili ne hissettiniz?

Tabi biiyiik bir act hissettim oncelikle. Uziintii hissettim. Ciinkii Suriye'de meydana
gelecek bir catigmada bizim arkamizda kimsenin olmayacagini biliyorduk. Yani
kardeslerimizin Cerkeslerin arkasinda kimse olmayacakti. Bunu direkt olarak bizim
saglamamiz gerekiyordu bir sekilde. Ciinkii baktigimizda olaylarin gelisimine, Tirkiye
Tiirkmenlerle ilgileniyordu agirlikli olarak. Irak, Iran vs. Arap unsurlarla ilgileniyordu.
Yine Esed kendi taraftarlar1 olanlarla ilgileniyordu. Avrupa iilkeleri hristiyan azinliklarla
ilgileniyorlardi. Ve orada kardeslerimizin bu hengamede baslarina ¢ok aci seylerin
gelecegini diisiiniiyorduk. Bu bizde biiyiik bir ac1 ve lizlintiiye sebep oluyordu. Sadece bu
bununla da kalmadi. Adige Xase’nin eski baskani olan bir kardesimiz geldi. Vakifta bir
toplant1 yaptik. Bu toplantida kendisi ile réportaj da yaptik. Haber haline de getirdik. Sunu
sOyledi; “Cocuklarimizi zorla aliyorlar, askere almaya calisiyorlar cocuk yastaki gengleri.
Kizlarimizin namusu tehlikede. Kendimizi koruyacak hi¢birin imkanimiz yok. Bir giin
geliyor muhalifler basiyor. Bir giin digerleri. Biz taraf degiliz ama yogun bir sekilde
magdur haline geldik. Artik orada varligimizi siirdiirmemiz miimkiin degil”. Bu bizi
derinden yaraladi. Mutlaka bir seyler yapilmasi gerektigi noktasina getirdi. Bir an 6nce
organize olup elimizden gelen her seyi yapmamiz gerektigini diistindiik. Tiirkiye'de gliglii
bir niifusumuz var. Yonetim lizerinde bir baski olusturup bir sekilde bir yol bulmamiz
gerekiyordu. Once kendi toplumuzdan basladik. Sonra da bu yolu agmaya ¢alistik.
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Dilin, Cerkece’nin Suriye Cerkesleri 6zelinde, Cerkesler acindan 6nemi ne oldu?
Siirecte nasil islevsellesti?

Dil o kadar 6nemli ki eger ben dili anltyor ve konusamiyor olsaydim Suriye Cerkesleri ile
irtibat kurmam, boyle bir operasyonu gerceklestirmemiz miimkiin olamazdi. Genel olarak
anadil bir insanin kendisini gercek anlamda ifade edebilmesinin ve kendisini
gerceklestirebilmesinin en onemli aracidir. Anadilini bilmeyen bir insanin diinyaya,
insanlara ve kendi ulusuna, kendi degerlerine bakisi dilini konustugu ulusun ve kiiltiiriin
bakig agisini yansitacak, hi¢ bir zaman kendisi olamayacaktir.

Suriye Cerkesleri dil biliyor olmanin avantajlarini yasadilar. Oncelikle irtibat kurma
noktasinda faydasi oldu. Ama 6zellikle karsilikli duygularimizi birbirimize aktarabildik.
Karsilikli duygulandik. Eger bunu Tiirk¢e yapsaydik, ben yasadigim bu duygulari ayni
sekilde yasayabilecegimi diigsiinmiiyorum. 90 kiisur yasinda bir kadin, 65-70 yas aras1 kizi
ve onun kizi . 3 hanim. Onlar1 havalimanina karsilamak igin gittim. Gece evime
getirecegim. Daha sonra organize ettigimiz bir koyde bir eve gonderecegiz. Havalanina
gittigimde 3 tane hanim gérmeyi bekliyorum. Ama bir tane yash 90 yasin {izerinde bir
hanim saskin gozlerle etrafina bakiniyordu. “Acaba bize geleceklerden biri mi?” diye
bakiyorum ama tek basina olmamasi lazim. Siire uzayinca yanina gittim “Wu adiga?”
“Cerkes misin?” diye sordum. “Thas to ps’a” “Nasil bildin?” “Tham Keguaqua?” “Seni
Allah m1 gonderdi?” dedi. Ben de kendisi “Wu za qua?” “Yalniz misin? kizin nerede” diye
sordum. O arada onlar da geldiler. Aldim. Arabaya bindirip evimize getirdim. Salonda esim
yiyecek hazirlamisti. Agirladik. Ondan sonra, ikili koltukta anne ile biiyiik kiz1 oturuyor.
Tekli koltukta kiigiik kiz1 oturuyor. Yash teyze Cerkesce “Yanina gelebilir miyim?” dedi.
Yanima geldi. Bagini omzuma yasladi ve uyudu. O kadar duygulu bir durumdu ki. Diigiiniin
sadece Cerkes olmamiz, sadece Cerkesce konusuyor olmamiz. Ka¢ giindiir uyumamis.
Yollardalar. 3 hanim. Sadece Cerkesce konusuyor olmamiz biiyiik bir giiven duymasina,
kendini rahat hissetmesine sebep oldu. Omuzuma yaslanip, orada uyudu. Sadece anlasma
degil. Dil kiiltiiriin, toplumun, insani degerlerinin tastyicisi. Bagka bir dille bu duygulari
hissetmek, ya da hissettirmek miimkiin degil. Bu olayda bu durum somutlasti. Dilin bir
milletini olusturan en Snemli unsur oldugu, herseye kendi degerleri, duygu diinyasini
yansittigi, giiven unsuru oldugu.

Aile kavram

Turkiye toplumu iginde ¢ekirdek aile kavramui iginde aile ifade ediliyor. Ama yetisme
tarzimiz itibariyle herhangi birinin Cerkes oldugunu duydugumuzda onu bir akrabamiz,
dayimiz, amcamiz gibi yakin goriiriiz. Akrabalik iligkisi ne olursa olsun aile kavrami i¢inde
goriiriiz. Cerkes toplumu aslinda biiytik bir aile. Suriye Cerkesleri 6zelinde, bu gayet net
ortaya c¢ikti. Biz oraya Cerkes olarak gittik. ve insanlarin canlari, mallari, namuslari,
herseyleri tehdit altindaydi. Yasadiklari iilkeye, tilkedeki insanlar karsi biiylk bir
giivensizlik i¢inde olmalarina ragmen Cerkes olarak bize karsi, sanki kardesi gelmis,
annesi, babasi gelmis, kucaklarin1 agmig sahip ¢ikiyormus gibi, giivensizliklerden ¢ikip
huzur iginde bizimle biitiinlestik. Biiyiik bir ailenin bir pargasi olarak kendilerini
hissettiklerini yansittilar. Bu kamp siirecinde de daha da somutlasti. Sonug itibari ile,
Cerkes toplumunda aile kavram sadece Tiirkiye toplumundaki gibi kan bag: ile sinirh bir
kavram degil.
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Gelenlerin tamami Kafkasya’dan geldigi gibi Cerkesle evlenerek ayni kiiltiirden gelen
insanlar degildi. Bunlarin i¢inde babasi, annesi, es Cerkes olmayanlar vardi. Bunlarda
karma bir kiiltiir anlayis1 olugsmustu. Bunlarda bazi farkli hassasiyetler ortaya ¢ikti. Dini
hassasiyetler vardi. Kadin, erkeklerin aym1 ortamda olmamasi, bir misafir kabul etmede
kadini kendini géstermemeye ¢alismasi gibi. Bunlar sordugumuzda sebepleri net olarak
ortaya ¢ikiyordu. Ancak, fayda saglamak icin dini kullananlarda oldu. Ozellikle kampta
kirilma noktalar1 olusturdu. Sézde miisliimanlik adina, kendini Onceleyen, ailesini
onceleyen, toplumun biitiiniiniin menfaatlerini gézetmeyen anlayislar1 gérdiik. Bu karma
evliliklerden gelen yapilarda ortaya ciktigim gozlemledim. Ornegin, kampta diger
insanlara konteynir bulamazken, kendi ¢ocuklar1 i¢in dini nedenler gostererek konteynir
almak isteyenler oldu.

Son olarak eklemek istedikleriniz nelerdir?

Son olarak eklemek istedigim su. Biz Cerkes toplumu olarak diinyadaki gelismelere hep
hazirliksiz yakalandik. Yani eger Rusya Federasyonu dagilirken, diinyadaki Cerkes
diasporalarinin ekonomik giicii olsaydi. Ug-Bes milyar dolar para ayirilabilseydi, Kuzey
Kafkasya bugiin bagimsiz bir yapiya ulasabilirdi. Bu olamadi. Hazirliksiz yakalandik. Ve
orada da magdur hale geldik. Abhazya savasi, Cecen savasi ve su anda da Adigey
Cumbhuriyeti’nde, Kabartay Balkar’da, Karacay Cerkes’de, diger yerlerde yasanan acilari,
sikintilart goriiyoruz. Organize olamadik ve organize bir yap1 olusturamadik. Suriye'de bu
olaylarin patlayacagi belliydi. Genede olusturamadik, yani yanlis kararlar verdik. Arap
iilkesinde Arap, Tiirkiye’de Tiirk, Rusya’da Rus olmak gibi yanlis saplantilar i¢inde
olunuldu. Ve sonugta iste Suriye savasinda gordiik ki Arap, Arap olarak, Kiirt, Kiirt olarak,
digerleri de kendi kimlikleri ile ortaya ¢iktilar ve kendi miicadelelerini verdiler. Hepsi
orgutliydiler. Ve sonunda kendi statulerini koruyacak durumdalar. Ama Cerkesler igin
bunu sdylemek miimkiin degil. Bugiin de diisiiniiyorum ki Urdiin'iin de gelecegi karanlik.
Yarin bir giin krallik rejimi yikildiginda, kendi adlarina organize olamayan ve statiikonun,
kurulu yapinin yaninda yer alan, onun giivenlik gorevlisi kiyafetlerini giyerek, onun
glvenlik gorevini yapmay1 bir basar1 sayan bir anlayisla orada baslarina en biiyiik felaketin
gelecegini, hedef haline geleceklerini gorebiliyorum. Bugiinden o liziintiileri de yasiyoruz.
Bunun i¢inde hazirlikli olmamiz, biitiin diinya genelinde siyasal bir orgiitliiliige sahip
olabilmemiz ve sesimizi magduriyetimizi biitiin dinyaya, uluslararasi kuruluslara
iletebilecek siyasal bir organizasyona da sahibi olmamiz gerektigini, Tirkiye i¢inde de
ekonomik yonden gii¢lii olan olmamiz1 saglayacak siyasal ve ekonomik organizasyonlara
sahip olmamiz gerektigini diistiniiyorum.

Tesekkiir ediyorum.

Diinya Cerkesleri Dayanisma Komitesi

Kushba: Erkek, 55 Yas

Kendinizi nasil tammhiyorsunuz?

Kendimi Tiirkiyeli bir Abaza, Cerkes olarak tanimliyorum. Bir Miisliiman olarak
tanimliyorum. Bu kimlikliklerimi de birbirine tercih edilebilir gdrmiiyorum. Insanlar
seven biri olarak tanimliyorum. Kendi kiiltiiriine, kendi diline asir1 derecede yakinlik
hisseden biri olarak tanimliyorum
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“Suriye Cerkeslerine yardim ve hava kopriisii” operasyonunu ve siireci anlatir
misiniz?

Suriye krizi ilk bagladig1 zaman tabi biitlin diinya gibi bizim de ilgimiz oraya odaklandi ve
once tabi bizim kendi kardeslerimiz aklimiza geldi. Onlarin ne yaptiginmi takip etmeye
basladik internet ortamindan. Facebook'ta yazdiklarim1 google translate vasitasiyla
cevirerek neler diislinliyorlar? ne durumdalar? anlamaya calisiyorduk sonra Cerkes
koylerine yonelik de tacizler oldugunu duyduk. Olen gengler oldugunu duyduk. Sonrasinda
Cerkes Haklar1 Inisiyatifi Yiiriitme kurulu olarak bir araya geldik ve ne yapabilirizi
konustuk bu kardeslerimiz i¢in.Bize en kolay, en basit ¢6ziim olarak Tiirkiye gelmeleri iyi
goziiktli. Hizli hareket edilmeliydi. O kaosun igerisinden biran 6nce ¢ikmalar1 gerekiyor
idi. Arkadaslarla devleti bu isin i¢ine sokabilir miyiz? diye diisiindiik. Sonra Dlnya
Cerkesleri Dayanigma Komitesi kuruldu ve kisa adiyla DCDK biinyesinde de devletle
irtibata gecildi. Disigleri Bakanligi'm ziyaret ettik. Bu konuda yapabileceklerimizin neler
oldugunu veya yapmak istediklerimizi orayla istisare ettik. Oradan herhangi bir engel
cikmadigimi gordiik. Aksine manevi destek de verdiler.Gaziantep’de hazirlanacak bir
kampin Suriye’den gelecek Cerkeslere tahsis edilebilecegini sdylediler. Biz buradan
aldigimiz cesaretle, Kenan arkadasimizla ve yaninda Arapca bilen Nart Tamzok
arkadasimizi birlikte Liibnan'a gdnderdik. Orada Janti Kim ile irtibat kurarak Suriye'deki
Cerkes hemserilerimize yonelik sosyal medya iizerinden c¢agrilar yaptilar. Tirkiye'ye
gitmek isteyenlere yardimci olunacagi, devletin kamplarinda ikamet edebilecekleri
duyuruldu. Buradan gelen taleplerle kafileler olusturuldu Buradan doért ugakla oradaki
kardeslerimiz Tiirkiye'ye transfer edildi. Bunlarin 6nemli bir kismi Gaziantep'teki kampta
ikamet ettiler bir kism1 da Tiirkiye'de gerek kendi imkanlariyla, gerek yardimci olan diger
hemserilerimiz vasitastyla baska yerlere yerlestiler. Boyle bir siire¢ bu.

Nasil irtibat kurdugumuzu da anlatmak isterim. O zaman Diinya Cerkesleri Dayanisma
Komitesi isminde bir komite olusturuldu. Bununla ilgili olarak genis katilimli bir toplanti
yapildi. Bir yiiriitme kurulu secildi. Suriye'deki savas esnasinda gerek bu web sitesi
iizerinden, gerek sosyal medya tizerinden Tirkiye gelmek isteyen de Soydaslarin,
verdigimiz telefon numarasi ile irtibat kurmalari istendi. Bu irtibat numarasindan, burada
o telefonun diger ucunda bulunan ve Arapga bilen kendisi Kosova Cerkeslerinden olan
Tsey Ramazan arkadasimiz cevap verdi. Gelecek olanlarin aile bilgilerini aldi. Kag kisi
olduklari, kaginin ¢ocuk oldugu, aile olarak ayrilip ayrilamacaklari gibi sorularla gelecek
olan ailenin yapisi tespit edildi. Bununla ilgili o donemde listeler tuttuk. Telefon
numaralarimi kaydettik. Ayrica Tiirkiye'de de kendi soydaslarimiza yonelik yayinlarimiz
da vardi. Bos evleri olanlar, evini tahsis edebilecek olanlar, kendi yanlarina alabilecek
olanlarm bizimle irtibata ge¢gmesini istiyor idik. Bu sekilde bos evleri, iskan edebilecegimiz
evleri tespit ediyorduk. Sonra o evlerin yapisina uygun sekilde, yani ev genis ise genis bir
aileyi listemizden secip kendilerini haberdar ediyorduk. Ugak biletlerini alabiliyorlarsa
kendileri aliyorlardi, alamazlarsa bizim tarafinmzdan aliniyordu. Liibnan iizerinden ugakla
geliyorlar, ugus saatlerini veriyorlardi. Bu sekilde kendilerini karsilayip daha sonra iste o
kendilerine tahsis edilmis olan evlere transferlerini sagliyorduk.Ugaklarla ilgili Kenan
Bey’in anlattiklar1 daha reeldir.

Anadolu’da da ¢ok yogun galisan arkadaglar oldu. Biiyiik emekler veren arkadaglar oldu.
Bir kisiden bahsetmek isterim. Reyhanli’da Salman Maratuqo. Diinya Cerkesleri
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Dayanigma Komitesi ile irtibat kurup smirdan gegen Cerkesleri karsiladi. Yerini
belirledigimiz yerlere sevkiyatlarini yapti.Hatta orada yasl bir Dagistan’l1 ¢ift vardi. Bir
esin kulag1 sagir, Bir esin gozii kor. Gelinleri hamile savasin ortasinda kalmislar. Bunlarin
oradan ¢ikma sanslar1 yok. Cikamiyorlar. Tiirkiye simirina 40-50km uzaklikta. Selman
catisma zamani arabayla siirdan girdi. Bu insanlar aldi, oradan ¢ikardi. Ve Tiirkiye’ye
gecerek arkadaslarimiza teslim etti. Bir film gibi bir operasyon oldu.

Dilin, Cerkece’nin Suriye Cerkesleri 6zelinde, Cerkesler acindan énemi ne oldu?
Siirecte nasil islevsellesti?

Bir kere taraflarin birbirine gliven duymasini saglayan en 6nemli vasita oldu. Kirik dokiik
de olsa konuslan bir kag kelime iki tarafta giliven tesis etti. Yardim eden de elini rahat uzatti,
alanda rahat aldi. Giiven saglama araci oldu.Taraflar birbirleri ile daha rahat iletisim
kurdular. Hemen g¢evreleri ile iletisime gectiler. Intibak etmelerinde ¢ok saglam bir arag
oldu.

Yasatilan bir kiiltiiriin farkli cografyalarda bir araya getirmesi, milli kimlikte de bir uyanis
sagladi. ¢ok atil hi¢ kullanmadig bir dilin birden bire hayatiyet kazanmasi kendi kiiltiiriine
ve diline daha yakinlik duymasini, milli suurda canlanma meydana getirdi. Mahalli, k6hne
bir yerde kalmis bir sey degilde fonksiyonel bir sey oldugunu kesfettiler. O dil ve kiiltiir
grubuna ait olan insanlara saygis1 arttr. O dil onlara bir iyilik getirdi. Ilgi de uyandirdi.
Tiirkiye’ye sadece savastan kagarak gelen pek c¢ok insan, kiiltiir havzasinin
fonksiyonelligini goriince anavatanlarina karsida ilgi duydular.

Aklmzda kalan, yasadigimiz zorluklar nelerdir?

Tabi simdi bu siirecte ne zorluklar yasandi? Tabi birebir operasyonu yapan arkadaslarimiz
size ne oldugunu daha agik anlatacaklar. Ama bizim de goézlemlerimiz oldu elbette. Bu
stirecte en biiyiik sikintiy1 maalesef yine kendi soydaslarimizdan yiiziinden yasadik. Sebebi
de biraz rekabet duygusu, biraz ideolojik yaklasimlar. Bu sebeplerle gelmek isteyen
soydaslarimizin caydirmak icin maalesef olumsuz yayinlar yaptilar. Tiirkiye’de onlarin
farkli maksatlarla kullanilacagin1 sosyal medya {izerinden yaydilar. Yani savas igin
hazirlanacaklarini, Tiirkiye'de bagka maksatlarla kullanilacaklarmi soyleyerek... Bu
kafileleri olusturmak bu yilizden oldukg¢a zor oldu ve sikintili oldu. Bir psikolojik savas
icerisine de girmek durumunda kaldik. Fakat bagarili olundu. Ugakla gelenler haricinde,
her bir ucak yaklasik iki yiize yakin kisiden olusuyor. Bunun haricinde de onun iki kati
kadar da kara yoluyla kendi imkanlariyla gelenler oldu Tiirkiye’ye. Onlarda geldikleri
zaman, Tirkiye giris yaptiktan sonra sahiplendik ve daha once Tiirkiye’deki Cerkes
soydaglarimizin bos olan evlerini tesbit ederek, kdylerde ikamet edebilecekleri yerleri
tespit ederek onlara bu bos yerleri rezerve ederek sevkiyatlarini yaptik. Yaklasik herhalde
toplam 2000'e yakin Suriyeli Cerkes’in yerlesiminde rol oynamis olduk bu siirecte.

Stire¢ sikintili oldu mu? oldu. Evet. Ciinkii bayag1 bir 6zveri istiyordu. Tirkiye ucakla
gelenleri sabah saat 5:00'te havaalaninda karsiliyoruz. Onlara uygun araba buluyoruz.
Ciinkii valizlerle olduk¢a hacimli olarak geliyorlar. Bilyiik araba bulmamiz gerekiyor veya
birkag araba almamiz gerekiyor. Onlar1 kiralamis oldugumuz Istanbul'daki bir
misafirhaneye tasiyoruz. Orada karmlarin1 doyurup, istirahatlerini temin ediyoruz. Ertesi
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giin biletlerini alarak Tirkiye’nin degisik vilayetlerine sevk ediyoruz. Orada onlar
karsilayacak kisileri ayarliyoruz, yerlesimlerinde hem yardimci olacaklar, hem de
hayatlarin1 idame etmelerinde yardimci olacaklar. Oralarda da ciddi bir faaliyet icra
ediliyor. Tabii bu o donemde savasin yogunlugu sebebiyle her giin olan bir sey bu. Her giin
sabah dortte beste yola ¢ikiyoruz. Onlar aliyoruz. Giin boyu ilgileniyoruz. Génderiyoruz.
Cok yogun bir dénem yasadik bu zaman zarfinda.

Bu dénemde tabi her sey ¢cok kolay olmadi. Bir kere tabi aile igerisinde de bu isler streslere
sebep oluyor. Neredeyse 24 saatimizi ayirdik. Evi otel gibi kullandik. Sabahin kériinde
ciktik, gecenin yarilarina kadar hemserilerimizle, soydaslarimiz da ilgilendik. Kendi saglik
problemlerimiz oldu. Onlar1 burada bazilarini Istanbul’da bir takim evlere yerlestirdik.
Tabi ¢iplak bir evi kiralamak ile her sey hallolmuyor. Onlara esya bulmak zorundayiz. Hibe
edilen egyalar1 gidip almak durumundasiniz, Onun hammaliyesi var. Hepsini de hibe olarak
temin edemiyorsunuz. Ikinci el ev esyas: satanlar1 dolasiyorsunuz. Onlardan bu
soydaslarimizin da onurunuz zedelemeyecek diizeyde olanlarini sececeksiniz. Uygun
paralar1 bulacaksiniz, tagiyacaksiniz, yerlestireceksiniz. Yani hakikaten ¢ok alaka isteyen,
hammaliyesi bol bir is, hem de saglik durumunuz gerektiginde elvermiyor.

(Goriismecinin 1srar1 ile anlatiyor)

Mesela Kiiglikgekmece’ye yerlestirdigimiz misafirlerimiz 5. veya 6. katta yasiyorlardi.
Aldigimiz beyaz esyalari, kanepeleri tastyacak insan olmadigi i¢in, kendileriyle birlikte biz
de esyalar sirthyorduk. Mesela Cekmecedeki tasinma esnasinda besinci katta kalbimdeki
yiiksek ¢arpinti sebebiyle yarim saat oturup, nefesimi toparlayamadigimi biliyorum. Ve
hemen onun ertesinde de bir kalp krizi baslangicinda hastaneye zor yetistirildik. Acil stent
takarak damarimizi agtilar. Biitlin bunlar tabi bu yapilan ¢aligmalarin goriinmeyen yiiziinde
yasananlar. Diger arkadaslarimiz da oyle... Ayni sekilde onlarda biiyiik fedakarliklar
gosterdiler. Bu bize vicdanen bir rahatlik verdi. Sikayet olarak degil, ¢alismaniza katki
olsun diye anlatiyorum. Sen sodyledin diye anlattyorum. Bunlar1 anlatmak bana uygun
gelmiyor.

Biz vicdanen rahatladik. Ciinkii kucaklarinda kiigiik ¢ocuklariyla, yanlarinda esleriyle bu
caresiz insanlarin derdine ilag olmak bizleri hakikaten vicdanen rahatlatti. Bir vazifeyi
yerine getirmis olmanin hazzin1 hep birlikte yasadik. .

Suriye i¢ savasindan Cerkesler neler yasadilar? Sizin bu yasananlar ile ilgili duygu ve
diisiinceleriniz nelerdi?

Suriye krizi, maalesef biitiin Islam diinyasinda yasanan veya yasanacak olanlarin dzeti gibi.
Buralardaki maalesef diktator rejimler, biitiin islam diinyasinda is basinda bulunan diktator
rejimler halklarma mutlu bir yasami ¢ok goriiyorlar. Dolayisiyla siddete yatkin bir toplum
yapisi olusmusg durumda bu iilkelerde. Suriye bunun bir en kdtii laboratuvari gibi oldu. Hak
ve O0zgiirliik talepleri ile baslayan isyanlar ciddi bir katliama doniistii. Bu siirecte diinya da
bu konulara adalet perspektifinden degilde menfaat-ders perspektifinden yaklastiklari igin
sulh maalesef hakim olamadi. Ve bu durum iilke herhalde her seyle sifirlanincaya kadar
siirecek. Tabi dilegimiz bir an dnce hakkin, adaletin tesis edilmesi. Insanlarin 6zgiir ve
mutlu olmasi. Oradaki Cerkes hemserilerimizin aslinda bu savasin dzgiirliikk cephesinde
yeralmalarin1 6nemseriz. Daha dogru buluruz. Fakat onlarda tabi oradaki dikta rejiminin
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ne kadar kuvvetli oldugunu, ne kadar yok edici ezici oldugunu bildikleri igin genel olarak
noétr kalmaya calistyorlar. Bu kaostan, bu sikintidan minimum zararla ¢ikmaya ¢alistyorlar.
Onlarin da bu politikalarinin dogru oldugunu diisiiniiyorum. insallah oradada adaletin ve
Ozgiirliigiinde hakim olacagi giinler ¢ok uzakta degildir diye temenni ediyorum.

Suriye Cerkesleri, Cerkes diasporasi igersinde belki de en talihsiz olan gruptur. Soyle
talihsiz. Onlar (Kafkasya’dan) siirgiin edildikleri zaman, Osmanli tarafindan Balkanlara
iskan edilen Cerkesler ¢ogunluk itibari ile. Fakat Balkanlarin da Osmanli’nin kontroliinden
¢ikmasi lizerine tekrar ikinci bir slirgiine ugramislar ve maalesef Orta Dogu'nun bereketsiz
topraklart tizerinde ikamet etmek zorunda kalmislar. Fakat oradaki yalitilmis cografya
kiiltiirlerini bugiine kadar muhafaza etmelerini cogunluk olarak saglamis. O insanlarin da
tabi kiltlirlerini, geleneklerini, dillerine, insani ihtiyaclarini giderebilecekleri ortamlara
kolayca kavusmasini temenni ediyoruz. Tiirkiye'nin onlar i¢in daha iyi bir ikamet bolgesi
oldugunu diisiiniiyoruz. Keske miimkiin olabilse de hepsi Kafkasya'ya gidip, oras1 da 6zgiir
bir iilke olsa, orada yerlesmis olabilseler.

Yani Suriye Cerkeslerini bizim talihsiz bir parcamiz olarak degerlendiriyorum.

Xabze’nin Suriye Cerkesleri 6zelinde, Cerkesler icin 6nemi nedir?

Xabze olaylara karsi aymi tepkiyi verebilen insanlar haline getiriyor. Tiirkiye’de ve
Suriye’de olan Cerkeslerin bir araya geldiginde uygulamasi gereken ritueleri uygulamalari
bir uyum olusturuyor. Ko&ylere gidenler ornegin, oradaki toplumla bir catigsma
yasamiyorlar. Ayni kodlarla hareket edince toplumaa intibak kolaylasiyor. Bence en
onemli sey karsilikli giiven duygusu. Savas ortamindan ¢ikan bilmedigi yere gelen Cerkes
xabzenin uygulama alanina gelince kendini giivende hissediyor. Cevreye ayak
uyudurabiliyor, kiiltiirel yabancilik ¢ekmiyor.

Kampta Cerkes hemsehrilerimizi yerlestirdikten sonra da ziyaret ettik. Orada Suriye'den
gelen diger siginmacilar da vardi. Cerkeslerin konteynir bolgesi ayrilmisti. Ayri bir mahalle
gibiydi. Kamp yoneticileri, Cerkeslerden memnuniyetlerini ifade ediyorlardi. Hatta kamp
bolgesini bize gezdirirken arada cadde gibi bir boliim var. Dediler ki; “bu yolun sag tarafi,
Cerkeslerin oturdugu bolge icin “Nisantasi sol tarafi Tarlabas1” dediler. Hakikaten saga
tarafta Cerkesler kendi geleneklerinden, Xabzelerinden kaynaklanan bir sekilde topum
Onderlerini, mahalle muhtarlari1 se¢misler. Onun direktifleri dogrultusunda kendi
kendilerini yonetiyorlar. Toplu olarak yapacaklar isleri aralarinda paylasmiglar ve
mahalleleri daha derli toplu ve temiz. Obiir mahalleye baktiginizda ise orada halilarin disar
atilmis oldugunu, posetlerin havada riizgarla daireler ¢izdigini, hakikaten pisligin maalesef
cok goriiniir sekilde oldugunu gordiik. Tabi hemserilerimizle gururlandik. Zor sartlarda
ikamet ediyorlardi. Konteynir kentte canlari kurtulmustu ama tabi rahat bir ortam degil.
Yaklasik 7-8 metrekarelik kii¢iik iki tane odada. Bir dus dus kabini, bir mutfak tezgahindan
olusan bir ortamda 5 niifus, 6 niifus kalmak zorunda olanlar vardi. Onlara daha fazla nasil
yardim edebiliriz diye gerek yetkililerle, kendi gerek kendi arammzda konustuk. imkani
olanlar, akrabalarini bulabildiklerimiz akrabalari tizerinden kamptan ¢ikis yaptilar. Tiirkiye
icerisinde degisik bolgelere yerlestiler.
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Akrabaligin Suriye Cerkesleri acisindan 6nemi ne oldu?

Cerkesler de akrabalik baglar1 kolay gdzlenebiliyor, bulunabiliyor. 100 y1l 200 y1l birbirini
gérmeyen insanlar araliklarindaki akrabalik baglarini rahatlikla ¢dzebiliyorlar. Nerden
nereye geldiklerine dair bulgulan1 kolaylikla ortaya ¢ikarabiliyorlar. Yiizyillardir
degismeyen soy isimlerine sahipler hepsi. Kafkasya’dan ciktiklar1 bolgeleri ¢ogunluk
itibariyle bilirler. Orada kalan akrabalarryla ¢ok rahatlikla irtibat kurabilirler. Disarida da
diasporada da ayr1 ayri iilkelerde olsalar dahi bu ortak aile ismi, siilale isimlerinden
birbirlerini kolay bulurlar. Kisa bir konugmayla bu bagin nasil tesis edildigini, oldugunu da
ortaya cikarabilirler. Bir kan bagi bulamazlarsa bile birbirlerine “Wunekos” olarak yani bir
kardes olarak, bir soydas, akraba olarak goriirler ve cok ¢abuk dayanisma igerisine
girebilirler. Hesapsiz bir sekilde. Biz de bu yapidan ¢okga istifade ettik. Kampta olanlarin
silalelerinden olanlari, soydaslarini bularak bunlarin bir kismmin bu vesileyle
yerlesmelerini saglamis olduk. Bu da bizim geleneklerimizin giizel bir sonucu.

Misafirhane de haremlik selamhik uygulanmasi talebi oldu mu?

O tiir bir talep olsaydi saygiyla karsilardim. Bir kere orada aileler varken 3 geng suriyeden
geldiler. 1 gece kalip Kafkasya’ya gececeklerdi. Ben onlari ailelerin yanina gdtiirmedim,
kendi evime gotiirdiim. Evet benim de ailem var ancak, Misafirhane’dekiler Misafir ve
misafirhane oldugu i¢in ev sahibi yoktu. Xabze giiniin, kisinin sartlarina gére uyum
saglayabilir. Bir toplumun i¢inden her insan olabilir, farkli inanglardan insanlar olabilir.
Xabze’yi farkli yorumlayabilirler. Toplumsal yapiya uygundur. Bizim atalarimiz naturelist
diye bizlerinde nattralist olacak halimiz yok. Cerkeslikle din birbirinin alternatifi degildir
diye diistiniiyorum.

Diinya Cerkesleri Dayanisma Komitesi

Baj: Erkek, 60 yas

Kendinizi nasil tammhiyorsunuz?
Stinni, Hanefi Miisliimanim, Adigeyim, Cerkesim, Doktorum, Tiirkiye Cumhuriyeti
vatandagryim.

Suriye i¢ savasindan Cerkesler neler yasadilar? Sizin bu yasananlar ile ilgili duygu ve
diisiinceleriniz nelerdir?

Suriye’de takriben 200-250.000 tane Cerkesin oldugunu biliyoruz. O Cerkesler de
Tiirkiyede ki Cerkeslerin uzaktan yakindan akraba olduklarini da biliyoruz. Savagtan iki
yil evvel veya bir buguk yil evvel ailece Suriye'ye gittik.Suriye'nin biitiin Cerkes kdylerine
gezdik. Orada canli bir yasant1 vardi. yasantilarim1 gordiik. Suriye'de nasil yasiyorlar,
rejimle iligkileri nasil? goreceli olarak orada Arap olmadiklari i¢in ve kendilerinden tehlike
beklenmedigi i¢in, rejimle uyumlu bir sekilde bulunduklar1 i¢in rahat durumda olduklarini
gordiik. Kiiltiirlerini yasiyorlardi. Dillerini Tiirkiye'ye gore daha iyi yasiyorlardi. Sam'da
yogunlard1 bir de kdylerde yasiyorlardi. Cok da memnun olmustuk oraya gittigimiz zaman
onlarin o yasantilarini goériince. Onlarda bizi ¢ok biiyiik bir misafirperverlikle misafir
etmislerdi. Oyle bir ilgimiz oldu Suriye Cerkesleri ile.
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Bir de Suriye'den gelip Tiirkiye'de okuyanlar vardi tek tiik. Cok fazla yoktu ama onlar1 da
taniyor idik. Tabi bu Suriye savasi baglamaya basladigi zaman endise etmeye basladik.
Ciinkii buradaki Cerkesler ne olacaklar? Onlar1 da taniyor idik. Ciinkii disaridan gelmisler,
bir diaspora toplumu. Bir tarafi tutsalar bir tiirlii 6biir tarafa tutsalar bir tiirlii. Biz buradan
onlara ulasabildigimiz kadariyla sdyle bir haber gonderdik onlara; "Savasla bir sey
kazanilsaydi Cerkesler diinyay1 elde ederlerdi. Savastan bir sey kazanilmaz siz taraf
tutmayin. Siz savastan kacin.”BoOyle bir temanin ic¢ine girdik ve bunu haber olarak
gonderdik. Yavas yavas kaganlar, oradan gelenler gerek kara yoluyla ve Reyhaniye
tizerinden, Mersin lzerinden kara yolu ile, hava yoluyla Atatirk havaalana ve Sabiha
Gokeen havaalanina gelmeye basladilar.

“Suriye Cerkeslerine yardim ve hava kopriisii” operasyonunu ve siireci anlatir
misimz?

Onceleri gelenler tek tiiktii. Bunlara yardim edilebiliyordu fakat gelenlerin sayis1 artmaya
basladi. Sayilar artmaya baslayinca arkadaslar Istanbul'daki biitiin derneklerin katildigs;
Istanbul Cerkes Dernegi’nde bir toplanti tertip ettiler. Beni de o zaman davet ettiler. Gittim
asagl yukar1 6-7 saat toplant1 yapildi. Genel kanaat suydu: Bizim oradaki savasa etki etme
durumumuz yok. Taraf tutmasinlar ve savasa katilmasinlar. Peki oradan kaganlari ne
yapacagiz? Iste bunlara yardim edebiliriz. Biz bunlar1 yerlestirebiliriz. Tiirkiye'nin her
tarafinda bir Sosyal yardimlasma ag1 kurabiliriz. Insanlar1 evlerine yerlestirebiliriz, onlarin
ihtiyaclarini giderebiliriz diye boyle bir toplant1 yapildi. Ben o zaman toplantiy1r yapan
arkadaslara soyle bir sey sdyledim; “ben somut bir teklifte bulunuyorum” dedim. “10 aileyi
bana verirseniz ben onlarin her isi ile ilgilenirim. Koylime, kentime yerlestiririm. Erbaa’ya
yerlestirim, Istanbul da olabilir, Reyhaniye de olabilir. Onlar1 ya iaselerini, ibadelerini ben
karsilarim. Her seylerini yaparim. Her aileyi takriben bes kisi alt1 kisi olarak diisiiniirseniz
60 kisi ben misafir ederim” dedim, ayrilarak yurtdisina gitmek {izeren havalimanina
gectim. Ertesi hafta Tiirkiye’ye dondiigiim zaman “yine toplanti var” dediler ¢agirdilar
beni. “Ben teklifimi sdyledim size” dedim fakat onlar; bir komite kuralim dediler. Bu arada
ilk toplantida biitiin dernekler birlikteydiler, beraberdiler. Fakat ertesi hafta olan toplantida
KAFFED’e (Kafkas Dernekleri Federasyonu) iiye derneklerinin gelmediklerini gordiik.
“Peki niye gelmediler” diye sordugumda dediler ki; “onlar kendileri ayr1 olarak
calisacaklarmis, biz biitiin derneklerle birlikte ¢caligmiyoruz biz kendi adimiza galisacagiz”
. Tabi bu arada kizan arkadaslar oldu. Béyle milli bir konuda beraber olmayacagizda ne
zaman beraber olacagiz dediler. Tabi ben de dernek iiyesi ya da ydneticisi olmadigim igin
dinleyici olarak katiliyor idim. Nihayet aralarinda dediler ki; “biz bir yardim komitesi
kuralim”. Zannediyorum 5-6 kisi secildi. Nihayet banada; “sen de bu komitenin i¢ine girer
misin?” dediler. “Benim vaktim yok yapacagim seyi de somut olarak sdyledim” dedim.
“Aramizda olman bize moral ve motivasyon verir, aramizda ol” dediler. Vakit sikintimdan,
aktif gérev alamama durumumdan bahsettim. O sartlarda beni de komiteye aldilar. Komite
olarak bir araya geldigimizde, diger tiyeler komite baskani olmamu teklif ettiler. “Olmaz,
ben yapamam” dedim. Birden bire komiteye girmeyi dahi diisiinmezken komitenin baskani
oluverdim. Bu ¢ok ciddi bir sorumluluktu. Kisaltarak anlatryorum ¢iinkii uzun bir siireg.
Bu komitemizin ismi ne olacak? Suriye Cerkesleri dayanisma Komitesi olsun dedik. Fakat
orada arkadagimizin biri dedi ki; “Yangin etrafa yayiliyor. Diger iilkelerede gelirse her biri
icin ayr1 ayrt kucaginiza, Diinya Cerkesleri Dayanigma Komitesi adin1 verelim dedi.
Boylece bayagi da iddiali bir isimle Diinya Cerkesleri Dayanisma Komitesi adiyla komite
kuruldu. Sonra bu komitede kararlar nasil alinacak? Cogunlukla m1 alincak? “Madem beni
baskan sectiniz, ben size anlatayim kararlar nasil alacagini. Baskan herkesi dinler, kendisi
karar verir ve uygular” dedim. “Sen ¢ok fasist bir bagkasin” dediler. “Burada demokrasi
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oyun oynamiyoruz. Burada zamanimiz dar, bdyle uzun boylu tartigmalarda gerek yok.
Hepimiz goniillityiiz. Hepimiz iyi niyetliyiz. Uzun boylu konusarak zaman kaybedemeyiz.
Konusuruz karar veririz ve uygulariz” dedim. Zira, ilk toplantilarda fikir ayriliklari
yiiziinden ciddi olan sorun g¢ikmaza girmis, toplantilardan verim alinamamigsti. Zaten
calisma arkadaslarimizin hepsi ¢ok kiymetli ve degerli insanlardi. Kurulus siirecimiz bu
sekilde gerceklesti.Ardindan bir hesap actik. Valilige miiracat ettik yardim toplamakla
ilgili. Bir hesap actik. Oraya olduk¢a yardim geldi. Bizim arzu ettigimiz ve bekledigimiz
kadar degildi ama yine de oldukga tesekkiir ederiz.yardim eden hemserilerimize.
Yardimlar1 geldi. Sonra tek tek insanlar1 Cevahir otele davet etmek suretiyle bir toplanti
yaptik. Bu toplantida sunu soyledik. Dedik ki; “ bunlar bizim kardeslerimiz.
Kardeslerimizin zor giiniidiir. Bu kardeslerimizin zor giiniinde bunlara yardimci
olmayacaksak o zaman biz niye variz? niye Cerkesiz? Mutlaka onlara yardimec1 olmamiz
lazim. Taleplerimiz sunlardir...” dedik. “Birinicisi: kardes aile, birilerininiz bir aileyi
kardes edinir ve onun tiim ihtiyaglarin1 giderir. On aileyi kardes aile olarak ilan ettigimi
sOylemistim” dedim. “bunun gibi herkes giicii imkan1 neyse ne kadarsa bdyle bir talepte
bulunuyoruz” dedik. “Ikincisi: kardes aileyi yapabilecek imkan1 yoktur, yardim edecektir.
Ben iagelerini gidereyim, ihtiyaglarini gidereyim diyenler olabilir. En nihayetinde, Adigece
biliyordur. Maddi imkani yok, kendisi zor geciyor. Bu aileleri ziyaret etmek. Cerkesce
konugmak. Onlara moral ve motivasyon vermekte bir hizmettir. En az yapacak olanda bunu
yapsin. Gelenleri karsilayabilir, gidenleri yolcu edebilirsiniz.”

Bu sekilde bir calisma programi yaptik ve basladik ¢caligmaya. Tokat’a, Sivas’a, Samsun’a,
Ordu’ya, Istanbul'a Bursa'ya yani Tiirkiye’nin Cerkeslerin yogun oldugu bir ¢ok yerine
aileler yerlestirmeye basladik. Babi bunlarin yerlesmesi, gelmeleri micadele gerektiren bir
stirecti. Herkes onceden haber vererek gelmiyordu. Geldiklerini haber aliyorsunuz. Dort
kisilik bir aile geliyor. Isimleri yok, kim olduklar1 belli degil. Siz Istanbul gibi metropol bir
sehirde bunlar1 havaalaninda karsiliyorsunuz. Karsiliyorsunuz ama kapidan giriyorsunuz.
Dort kisilik bir ailenin geldigini biliyorsunuz bagka bir sey bilmiyorsunuz. Fakat karsilayan
arkadaslarimizin ortak durumu c¢ok enteresandir. Gelen hi¢ bir misafirlerimizi
kaybetmediler. Yiizlerinden taniyip bunlar Cerkesdir dediler. Karsilayan arkadaglar
gittikleri zaman hig hata yapmadilar, buldular aldilar getirdiler. Once onlar1 Istanbul'da gok
fedakar arkadaslarimiz vardi. Her giin evinde misafir agirlayan arkadaslarimiz vardi. Onlar
burada agirlaniyorlar. Akrabalari, tanidiklar ne tarafta ise, ne tarafa gitmek istiyorlarsa ona
gore gidecekleri 6rnegin Samsun'a gidecekler. Samsun'daki komitenin iiyelerine haber
veriyoruz. Onlar geleceklere yer hazirliyorlar. Otobiislere bindiriyoruz. Otobiis soforiine
tembih ediyoruz. Bunlar bizim misafirlerimizdir. Misafirimizi yolda yedirin, i¢irin. Onlarin
parasini otobiis soforiine teslim ediyoruz. Anadolu’da ki komite goniilliisii kahraman
arkadaslar karsiliyorlar, yediriyorlar, igiyorlar evlerine yerlestiriyorlar. Fakat
yerlestirdiniz, ihtiyaglar1 var... Asgari yatak, kap kacak ihtiyaclarini temin ediyorlar ama
her giin de tencerenin kaynamasi lazim... Once giinliik yardimlar etmeye basliyorlar tabi
oda zorlu bir siirectl. Samsun'a asag1 yukar1 100 tane aileyi yerlestirdik. Tabi Samsun
Biiyiiksehir Belediye’sine ¢ok minnettariz. Gergekten bu hemsehrilerimize olagan iistii
yardimlar da bulunuldu. Tabi o dénem Suriyeli go¢li bu denli yogun degildi. Belediye
yardimlar1 gida yardimlari seklindeydi ama ¢ok makbule gegti. Onlari oraya yerlestirdik.
Fakat tabi gelen miktar artmaya baglayinca giiciimiiziin de iizerine ¢ikmaya basladi.
Arkadaslarla oturduk dedik ki; “devletin destegi olmadan biz bunu yapamayiz. Devletten
destek alalim”. O zaman AFAD’a gittik. Afet Isleri Genel Miidiirliigii’ne. Tabi buradayken
Kenan Kaplan’in ismini 6zellikle anmam gerekiyor. Hakikaten ¢ok fedakar ve kahraman
bir arkadas. Goziinii budaktan sakinmayan, girgin, girisken, hedefine dogru hi¢ saga sola
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bakmadan giden bir arkadas. Kenan beyle beraber AFAD’a gittik. AFAD temel
ihtiyaclarimizi giderebilecegimiz kamp ortami sagladi. Bize sdyle bir sey soylendi; “size
bir kamp tahsis edelim. Yalniz bu kampi bir ayda doldurmaniz gerekiyor. Ciinkii biiyiik bir
niifus geliyor. Bu kamp konteyner kamptir. Cadir kamp degildir. En iyi kampimizdir.
10.000 kisiliktir. Bunun tamamini size tahsis edebiliriz”. “Biz tahsisi aliriz ama 10 bin
konteynir1 dolduramayiz” dedik. “Hi¢ olmasa bunu yarisini verin”. AFAD Bize Gaziantep
Nizipde ki “Nizip2” kampinin yani en yeni ve modern kampin iigte birlik boliimiinii
takriben 1500-2.000 kisinin kalabilecegi bir kamp. Bize tahsis edildi. Kalacak yeri organize
etmistik. Ama hemsehrilerimizi nasil buraya getirecektik?Gemi ve hava yolu ihtimallerini
tartistik. Havayolu isi yapan bir arkadagimiz vardi. Adi Halis Din. O bize 200-220 Kisilik
bir ucagi kiraladi. Ugagin her seferi 30.000 $'a mal oluyordu. “Bunu karsilariz” dedik.
Transfer de boylece ayarlanmis oldu.

Gelmek isteyenlere, internet iizerinden Beyrut havaalanina gelmelerini sdyledik. Biz de
ucaklar1 kiraladik. Beyrut havalimanina girdik. Kimseyi tanimiyoruz. Yalniz internet
iizerinden organize olduk. Havalanina indikten sonra Cerkesler nerededir? diye
bakiniyoruz. Taa havaalaninin ucunda bir kalabalik gordiik. O tarafa dogru gittik Kenan
Bey’le. Beraber baktik ki biitiin esyalarin1 almiglar. Vatanini terk ediyor, ne varsa almis
yanina.l,2 tane Cerkes bayragi gordiik. Yanlarina gidip Cerkesce konusunca meger
aradiklarimiz onlarmig. Havalanin bir kosesinde toplanmiglar, uzak bir kosesinde
duruyorlar. Tabi bizi gérunce ¢ok sevindiler, hemen bayraklar ¢ikarttilar. Dedim ki;“Bu
Liibnan havaalan1 Hizbullah'in kontroliinde. Hizbullah da Esat’la birlikte. Beraber
calisiyorlar sikint1 olabilir. Nereye gittiginizi sorarlarsa Rusya'ya gidiyoruz. Tirkiye
tizerinden Rusya'ya gidiyoruz” dersiniz. Ciinkil Rusya hem Esatla hem de Hizbullah ve o
zamanlar miittefik gibiydi. Bizi de bir ka¢ kez sorguladilar. “nereye gotiirliyorsunuz
bunlar1?” dediler. Ben Rusyaya gotirdiigiimiizii, Tiirkiye iizerinden Rusya'ya
gOtlirdiiglimiizti, Anavatana gotiirdigiimiizii séyledim. Tabi orada ¢oluk c¢ocuk ilk defa
vatanlarindan ayriliyorlar, perisan vaziyetteler. Bir bilinmezlik... Bilinmez bir yere
gidiyorlar. Ugaklar1 doldurduk. Ugaklar doldu. Belirli araliklarla toplam bes sefer yaptik.
Asagi yukar1 1000 1100 kisi getirdik. Gelenleri Antep iizerinden Nizip’e yerlestirdik. Tabi
gelenler kampta Araplarla beraber oturuyorlardi. Biz de zaman zaman sikayetlerini
dinlemeye iki haftada, {i¢ haftada bir kampa gidiyor idik. Onlarla toplant1 yapiyorduk. Tabi
orada yonetimin biiylik bir pozitif ayrimeciligr vardi. Hatta sdyle diyorlardi; "Cerkeslerin
oturdugu mahalle Nigantasi, Araplarin oturdugu mahalle Tarlabasi1”. Oradaki yoneticiler
Oyle isim takmuslar. Ciinkii Cerkeslerin oturdugu mahalle tertemiz. Cigekler ekmisler, piril
piril. Araplarin oturdugu mahalleye bakiyorsunuz karmakarisik. Boyle de giizel bir sey
oldu. Devlet yetkilileri digsardan gelen biitiin Birlesmis Milletler’den, Avrupa Konseyi'den
gelen biitlin ziyaretgilere, bakanlara, basbakanlara Cerkeslerin bulundugu mahalleyi
gezdiriyorlardi. Hatta Merkel de o mahalleye gelmis, konteynirlarimizi xiyaret etmisti. Bu
sekilde kamplarda asgari 6l¢tide ihtiyaglart gideriliyordu insanlarin. Camileri var, okullari
var. Tirkce, Arapga okullar1 var . Biz; "Cerkesce ders verecegimiz bir sinif agabilir miyiz?”’
dedik. “Tabi agabilirsiniz” dediler. Bir sinif agtik. O sinifi ancak 2 ay devam ettirebildik.
Iki ay sonra 6gretmenimiz ordaki sartlara uyamadi. Uyamayinca agtigimiz sinifi kapatmak
zorunda kaldik. Zaman igerisinde bir kampin igerisindesiniz. Bir miiddet sonra
sikiliyorsunuz. Giris ¢ikis kampta miimkiin ama izin alacaksiniz, ¢ikacaksiniz. Digarda bir
haftadan fazla kalamiyorsunuz. Insanlar sikilmaya basladilar. Biz de oradan sanati olan, isi
olan, bir seyler yapabilecek olan aileleri tek tek ¢ikarip memleketin, iilkenin degisik
ilgelerine, illerine gondermeye bagladik. Su an itibariyle kampta asag1 yukar1 100 kisi veya
150 kisi bulunuyor. Su an burada daha cok yaslilar, calisamayacak olanlar kalmis
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vaziyetteler. Bunun digindakilerin tamam Tiirkiye'nin muhtelif yerlerine yerlestiler. Tabi
sOyle bir sey de oldu; bu arada Tiirkiye Cumhuriyeti vatandaslig: icin fikirlerini sordum.
“ne dersiniz vatandaslik verseler alir misiniz?” dedim. Ciinkii savasin ilerlemesi ile miilteci
statiisiindeler. Tamami Tiirkiye Cumhuriyeti vatandasi olmak istedi. Biz onlar1 dnceleri
ozellikle Kafkasya gondermek istedik. Abhazya’ya ve Katkasya'ya gondermek igin
calismalar yaptik. Kampta 300 kisilik bir bagvuru dilekgesini tek tek imzalarla yazdirdik.
“Anavatanimiza gitmek istiyoruz. Bu hususta bize yardimci olun” diye Rusya
Konsoloslugu'na ve Putin'in sahsina yazilmis mektuplardi bunlar. Bu dilekgeleri elden
Istanbul Rusya Konsolosu’na bizzat ilettik. Yasar Nogay’la birlikte gittik. iki, iki buguk
saat konustuk. “Liitfen, Suriye Cerkeslerini iilkenize alin” dedik. “Ciinkii zor durumdalar.
Cerkesler diinyaya yayilmis vaziyetteler. Bu durum hem bir dezavantaj, hem de biiyiik bir
avantajdir. Carlarinizca soykirima ugratilmis bir halkiz, bugiiniin Rusya devleti boylelikle
bir yaraya merhem olmus olur. Cerkes halkinin, Rusyaya kars1 olan bir halkin hisleri ve
duygular1 degisebilir. Bunu yaparsaniz ¢ok iyi olur”. dedik. Cok da iyi davrandi Konsolos.
“Cok haklisiniz” dedi. Fakat nihayetinde orada bir sey c¢ikmadi. Bize geri doniis dahi
maalesef olmadi. Anavatanda doniis ihtimali miimkiin olmadi. O miimkiin olmayinca
“Tiirkiye Cumhuriyeti Vatandasi olsunlar. Ciinkii bu is uzuyor. Bu harp uzuyor. Ne olacagi
da belli degil” dedik. Tabi Suriyeli dediginiz zaman is bulmak problem, calistin 0 zaman
az iicret altyorsunuz. Nihayet hiikiimet yetkilileri ile konustumuz zaman makul goriildii ve
asag1 yukar1 3000 ile 4000 arasinda hemserimiz Tirkiye cumhuriyeti vatandagligini aldi.
Iste tiim bunlar Cerkes Dernekleri Federasyonumuzun ve komitemizin gayretleriyle oldu.
Yani ¢ifte vatandas oldular ve oradan da ok memnunlar. Kisaca 6zetleyecegim sey bunlar.

Dilin, Cerkece’nin Suriye Cerkesleri 6zelinde, Cerkesler acindan 6nemi ne oldu?
Siirecte nasil islevsellesti?

Dil bir milletin birbirine baglayan bir unsurdur. Ayni dili konustugunu zaman kendinizi
cok yakin bir akrabanizla, ¢ok yakin tanidiginizda konusuyor gibi hissediyorsunuz. Her
dilin duygu ifadesi farklidir. Cerkesce benim duygu ifademi ancak Cerkesce bilen anliyor.
Cerkesce konusan biri ile karsilastigimda 40 yildir tamiyor gibi hissediyorum. Suriye’li
Cerkeslerle Cerkesce konustugumda Tiirkiye ve Suriye'nin disinda li¢iincii bir alanda, ortak
baska bir milletin bir pargast olarak gdriiyorsunuz kendinizi. Ayri devletlerde olsak bile
ayni1 toplumun bir ferdi olarak goriiyorsunuz.

Xabze’nin Suriye Cerkesleri 6zelinde, Cerkesler i¢in 6nemi nedir?

Xabze Cerkeslerde sadece bir anayasa demek uygun degil bence. Xabze bir hayat felsefesi,
davranis kodudur. Insanin duygu ve diisiincelerini hareketlerini etkiyelen, tarihin
derinliklerinden gelmis davranislar silsiledir. Dil ve Xabze ¢erkesligi ifade eden, tarif eden
unsurdur. Suriye Cerkeslerine yardim etmeye c¢alimamiz da xabze’nin 6ngérdiigii bir
durumdur.

Suriye Cerkesleri sizin i¢in kim? Neden bu insanlara yardim etmek istediniz?

Neden Suriyeli Cerkeslere yardim ettik? Bir; onlar sirasiyla akrabalarimiz, dindaslarimiz,
irkdaslarimiz. Ciinkdi; bir: yardim edecekseniz 6nce ailenize sonra akrabalariniza sonra
kdyiiniize, komsulariniza sonra bdyle bir sey... su dalgasi gibi uzar. Bunlar bizim en
yakinlarimiz, akrabalarimiz, irkdaslarimiz, dindaglarimiz. Biitiin Suriye halkina elbette
yardim etmek isteriz ama 6nce yakinlarimiz. Biiylik bir yangin var Suriye'de. Herkes bir
sey yapiyor. Bizde oncelikle akrabalarimiza yardim edelim dedik. Yoksa imkanimiz kisitli.
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Suriye halkina yardim edecek bir ¢ok kurulus var. Ama biz onlar1 kendimize daha yakin
hissettigimiz i¢in kendimizi mecbur hissettik bunlara yardim etmeye.

Neden yakin hissetim?.

1864 yilinda soykirima ugramis bir halkin ortak torunlariyiz, ¢cocuklartyiz. Ayni kiiltiir,
ayn1 akrabalik, ayn1 topluluk. Kaderde, tasada bir topluluguz. Dagilmis vaziyetteyiz ama
bir biitiinlin parcalar1 seklindedeyiz. Dolayisiyla bir bedenin uzuvlar1 gibiyiz. Elimiz,
ayagimiz gibiyiz. Elbette once ayaklariniz, elleriniz atese degerse bedeniniz onu hemen
onu fark eder ve elinizi ¢ekerseniz, ayaginizi ¢ekerseniz. Bizim insan olarak 1zdirap ¢eken
herkese iizlintlimiiz olur ama diyelim ki kars1 koyde biri vefat etti. Allah rahmet eylesin
dersiniz. Kdyiiniizden birisi vefat etti. Uziiliirsiiniiz ama ¢ok yakin birisi; anneniz, babaniz,
kardesiniz, dostunuz ,arkadasiniz vefat ederse viicudunuz sarsilir. Sarsilirsiniz.
Duygulariniz birbirine karisir. Onun i¢in onlar1 biz birinci derecede akrabalarimiz olarak
gordiigiimiiz i¢in, yani onlarin bagina gelecek felaket tanimadigimiz insanlarin bagina gelen
felaketle mukayese edilmeyecek kadar oldugu icin. Insanin psikolojisi bdyledir, sosyoloji
boyledir. Duygu ve diisiincesi boyledir .

Akrabaligin Suriye Cerkesleri acisindan 6nemi ne oldu?
Bu insanlar1 6nceden tantyor muydum? Hayir.Cerkesler, akrabalarimiz... Tanimadigimiz
akrabalarimiz.

Insan biitiin akrabalarin tanimaz. Orada var olduklarini bilirsiniz. 150 sene evvel ayrilmisiz.
Bir grup olarak gelmisiz ve gruptan ayrilmisiz. Akrabalarimizin mesela ben Sudan'da
olduklarini, Libya'da olduklarim1i duydum, 6grendim ve biiyiik bir heyecan duydum.
Memalik ta 1300 yillarinda gitmisler Sudan’a. Onlar Tirkiye’ye geliyorlar. Nasil
heyecanlilar hemsehrilerini bulduklari igin. Buradaki ortak payda iki seydir. Bir: Cerkeslik
adi altinda bir kardeslik, ikincisi de din kardesligi. Suriye krizinde bu ikisi bir araya geldi.
Hem manevi bir kardeslik, hem tarih karindashigi. Tarihdaslik, kiiltiirdaslhik, dindaslik...
Bunlarin hepsi birlikte

Son olarak eklemek istediginiz bir konu var m?

Sunu da ifade etmem lazim. Tiirkiye'deki Cerkeslerin yardimlar bizi hayal kirikligina
ugrattr. Bekledigimiz yardimi goéremedik. Biz bundan 150 sene evvel ayni aciy1 yasamis
insanlarin torunlariy1z. Tirkiye geldigimiz zaman yalmzca dindaglarimizdi Tiirk halki
irkdaslarimiz degildi. Kaderdaslarimiz degildi. Burada dyle olmakla beraber onlar gelen
dedelerimize yardim ettiler, yerlestirdiler, yer verdiler, yurt verdiler. Dogrusu Suriye
Cerkeslerinin basina gelen bu olaylardan sonra Tiirkiye'deki Cerkeslerin biiytik bir sekilde
huru¢ ederek ayaga kalkacaklarini diisiinmiistiik. Ama onlara yardim eden Cerkeslerin
say1s1 %3, %95' ilgisiz kaldi. Oda benim igin sasirticiydi.

Neden ilgisiz kalmis olabilirler?
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lgisizlik, ciinkii nefis perestlik. Para harcayacaksimiz, zaman kaybedeceksiniz, sikinti
alacaksiniz {izerinize. Onun yerine nefis, egoizim. Tiirkiye'de biitiin toplumda yayginlasti
bu durum. Sadece Cerkeslerde degil. Belki modernitenin getirdigi bir olgu bu bilemiyorum.
Dolayisiyla Cerkesler de yayginlasti. Bencillik. Simdi para harcayacagim, simdi zaman
kaybedecegim. Baskalar1 yapsin. Oteki yapsin. Bu yapsin. Ben de basta dahil olmak
istemedim. Ama ben hakkiyla yapamayacagimdan endise ettigim i¢in aktif gérev almak
istemedim. Ancak, elimden geleni sdyledim. Sadece hatir sormak dahi elden gelecek bir
seydir. Maddi olarak siire¢ nihayetinde de 50, 100 kisinin sirtinda gezdi. Binlerce insan, on
binlerce insan yardimci1 olmadilar . Ama, gerek komitenin diger illerde ki temsilcileri, gerek
komiteden haberdar olmadan gelen soydaslarimiza destek olan ¢ok kahraman hemsehrimiz
var, hikayelerini bilmiyoruz. Biz biliyoruz ki magdur olana halis niyetle destek olan, darda
kaldiginda emindir. Ona Allah verir. O yapsin, bu yapsin diyerek bencillik edenler, bugiin
geldikleri noktay1 sorgulamalidirlar.

Tabi bu kendi aramizda bir degerlendirecek bir sey ama maalesef boyle oldu. Uziildiigiim
bir mevzu oldugu i¢in buradan dem vurdum. Bunlardan ders almaliy1z.

Bu fedakarlik ve milli duygularla ilgili.

Diinya Cerkesleri Dayanisma Komitesi

Shogen: Erkek, 60 yas

“Suriye Cerkeslerine yardim ve hava kopriisii” operasyonunu ve siireci anlatir
misimz?

Soyle anlatabilirim. Suriye i¢ savasi g¢iktiktan sonra bilindigi gibi Diinya Cerkesleri
Dayanigsma Komitesi kuruldu. Kurulan bu komitede; “savas magdurlar1 i¢in neler
yapilabilir?” konusunda toplantilar yapildi, goriismeler yapildi.Bununla ilgili bir takim
maddi seyler derlendi. Imkanlar saglanmaya calisildi. Bu komitenin i¢inde olan arkadaslar
ayni zamanda bu savasin magduru olan insanlarin fiziken kurtarilmasinin da 6nemli
oldugunu diistindiiler ve harekete gectiler.Bu ¢ergevede (daha sonra) Cogulcu Demokrasi
Partisi’nin Kurucu Genel Bagkan1 olan Kenan Kaplan Liibnan’a giderek Liibnan'da i¢ savas
magduru olan Cerkeslerin toplanmasi ve Tiirkiye'ye getirilmesi isini organize etti.

Libnan'da ¢ok kii¢iik bir dairede ¢ok sayida insanla birlikte 15-20 gliniinii orada gegirdi. O
insanlar1 orada toplayip tahliye edebilmek i¢in. Tabi Liibnan ayn1 zamanda Hizbullah’in
kontrol ettigi bir bolge, belki 6liim tehditi ile kars1 karsiya, tim sagligini hige sayarak ki;
Kenan bey ¢ok ciddi seker hastalig1 ve kalp sorunlari olmasina ragmen o insanlar1 dort
ucakla Tiirkiye'ye Gaziantep'e getirmeyi bagardi.

Bu getirilen insanlar buradaki goniilliiler tarafindan karsilandi. O ekibin igerisinde ben de
vardim. Yani Faruk Arslandok, Murat Ozden, Recep Guler, ondan sonra Ergun, Ergin
Giildal arkadasimiz, Erol Karayel. Onlar karsilayip yerlestirmek i¢in hepimiz oraya gittik.
Yasli insanlar, bebekler, kadinlar perisan halde.
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Bu i¢ savagtan bu sekilde kurtarilabilen insan 6megi yoktur. Digerleri binbir zorlukla
kendilerini sinirdan digarrya atarak buraya geldiler, ancak ucakla yapilan bodyle bir
kurtarma operasyonu, getirme operasyonu Suriye I¢ Savas1 boyunca hi¢ yasanmadi. Bu bir
ilktir ve sondur, yani benzeri yoktur. Dolayisiyla ¢ok dnemli bir seydir, bir operasyondur
Bu magdur hemserilerimiz dnce Gaziantep havaalaninda indiler. Bizler onlar1 orada
karsiladik. Onlar1 AFAD’in temin ettigi araclarla Nizipteki konteynir kente, kampa
getirdik. Orada da Kenan Beyin girisimleriyle bu kardeslerimize 6zel bir alan sayilabilecek
bir bolge ayrildi. Yani oralarda ¢adir kentler var agirlili olarak. Bir de konteynir kentler
var. Konteynir kentlerin bir boliimiiniinii bu kardeglerimize ayirdilar ve her tiirli
sorunlariyla da ¢ok hizli bir sekilde ilgilendiler.

Bir gece sabaha kadar siiren ilk geliste bir acemilik yasandi. Giivenlik kontroliinii sabaha
kadar stirdiirdiiler. Tabi ¢ocuklar, yaslilar, bebekler, orada sogugun altinda. Hava her ne
kadar yaz da olsa gece oldukca serindi, yani neredeyse 5°'nin altina diistiigii zamanlar oldu.
Sabaha kadar biz miimkiin oldugunca onlar1 hizli bir sekilde gecirmeye calistik giivenlik
kontroliinden. ilk kafile boyle yerlestirildi. Daha sonra gelen kafilelerde kamp ydnetiminin
aldig1 tedbirlerle glivenlik kontrolii havaalaninda yapildi ve bu sikintilarda yagsanmadan bu
insanlar1 oraya yerlestirmis olduk.Kamp ydnetiminin onlara ¢ok 6zel bir ilgi gostermesine
sebep oldu bizlerin ve Kenan Bey'in girisimleri. Onlarin her tiirlii sorunuyla ¢ok yakindan
ilgilenmelerine neden oldu.Bizim insanlarimiz digerleri gibi ok fazla talepkar degil. Oyle.
Kiiltiir aslinda bunu yaratan. Onu fark ettiler. Ve sdyle bir espri iirettiler. Dediler ki; “ya
buraya gelen bu insanlar digerlerinden epeyce farkli. Farklilar davraniglar itibariyle”
dediler. “Biz sdyle nitelendiriyoruz; burasi Nisantasi, Obiir taraflar Tarlabasi” dediler.
Bunlan sdylediler. Orada giivenlik amiri, kamp miidiirii, onun yardimcilar1 dahil olmak
tizere herkes ¢ok yakindan ilgilendiler. Yani o insanlarin bu davraniglari onlar1 da etkiledi.
Daha sonra muhtelif zamanlarda oraya gidenler oldu. Iste Cerkes Kadinlari Teaviin
Cemiyeti Dernegi Baskan1i Dr. Gilinsel Hanmim’in oOnderliginde, orada yonetimden
arkadaslar. Bir takim saglik¢1 ya da doktor olanlarla birlikte gidip onlarin sorunlariyla,
saglik sorunlariyla, giincel sorunlariyla yakindan ilgilendiklerini biliyorum. Yani o
zamanlar, Diinya Cerkesleri Dayanisma Komitesi Bagkani Nusret Bey’de bu isin
organizasyonu yapan ekibinde basindaydi ayni zamanda. Herkes elinden gelen biitiin
cabay1 gosterdi. Saniyorum 700 800 civarinda soydasimiz o kampa boyle yerlestirilmis
oldu. Belki de biiyiik bir kisminin cani bu sekilde kurtulmus oldu diye diisiiniiyorum.Evet
karsilama ekibine icindeydim. Hatirladigim kadariyla ilk kafile geldiginde Recep Ozden,
Murat Ozden, Faruk Arslandok, Ergiin Giildal, Erol Karayel vardik orda oyle
hatirliyorum. Insanlar ucaktan indiler. Havaalan1 binasina girdiklerinde bizleri karsilarda
gordiiler ve biiyiik bir seving, memnuniyet duydular. Her birini teker teker tokalasarak,
kucaklayarak Kkarsiladik. Murat Ozden’i hi¢ unutmuyorum. Herkese sarildigim
hatirliyorum. Yani biiyiik bir seyle. Tabi savas magduru insanlar bdyle bir operasyona
adeta inanamuyorlardi. Yani gozlerinde bir yandan savasin garesizligi, obiir yandan bir
umut 15181 vardi. Onlara kendilerini burada diisiinen, onlar1 karsilayan, onlar1 ugakla hig
akillarina gelmeyen bir yolla bir yontemle buraya getirilmis olma, gelmis olmanin
saskinlig1, bunlarin karsisinda onlari karsilayan soydaslarinin...(sessizlik. ..agliyor)

Duygulandim...

Dolayisi ile ¢ok tarihi bir and1 diye diistiniiyorum.
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Diger yandan boyle bir seye katkida bulunmanin verdigi mutluluk vardi bizde de. Sonra
iste onlar1 aldik AFAD’1n otobiisleriyle kampa gotiirdiik. Kampa yerlestirdik. O sdyledigim
gibi ilk gece biraz uzun sirdi.Guvenlik kontrolinden gegmeleri... O arada hig
unutamiyorum. Ha bir de Nart, nasil unuturuz ya, Nart Kardesimizde oradaydi. Kendisi
Suriyeli olan ve Tiirkiye'de yerlesmis. Nart Tamzok. Orada bir sey oldu. Bu da belki bir
ani olarak gecmesi gereken, kayitlara gegmesi gereken bir sey olabilir.

Oradan getirilen iri yar1 diizgilin gériiniimlii temiz giyimli bir geng, Nart’a birseyler soyledi
Arapga. Sonra hiddetlendi gibi, sinirlendi, yerden sandalyeyi ald1 ve Nart’a vurmaya kalkti.
Bu arada Nart geri cekildi falan. Sonra yerden bir tas aldi atiyordu. Nart yine kenara ¢ekildi.
O arada tuttular onu. Biz de anlayamadik ne oluyor falan. Ki Nart diinya iyisi bir adam. Bu
organizasyonun da tam ortasinda yer aldi. Ha bir de Janti diye Liibnan’da yasan Suriyeli
bir hemsehrimiz vardi. Kenan Bey’in Liibnanda ki faaliyetine eslik etti, ev sahipligi yapan
arkadas Janti de. Nart da Suriyeli Tiirkiye'de yasiyor. O da keza bu organizasyonun
icindeydi. Ona niye vurmaya kalktigin1 anlayamadik. Sonradan anladik ki, o gen¢ gelip o
kampin etrafi tabi tel oOrgiilerle cevrili oldugu igin kendilerini hapishaneye falan
getirdiklerini diisiinmis. Oyle bir zanna kapilnus. “Bizi nereye getirdin!” demis Nart’a. O
ylizden saldirmis. Aslinda sonradan o6grendik ki Sizofreni hastasiymis o cocukcagiz.
Iaglarin1 aksatmis anladigim kadariyla. Babas1 daha sonra sdyledi. Cok bdyle efendi, dyle
tam bir beyfendiydi babasi da.Halbuki ¢ok da iyi yetismis birisi, iyi Ingilizce bilen,
saniyorum bilgisayarci falandi o ¢ocuk. Sonra iste ilaglarini diizenli olarak almaya
baslayinca, kampa yerlestikten sonra normale dondii. O agresifligi ortadan kalkti..Boyle
bir animiz var.Daha sonra onlari kampa yerlestirdikten sonra, oradaki tabi muhtelif
hepsiyle tek tek gidip yerlerinde bir sikintilar var m1? bir eksiklikleri var m1? diye goriistiik.
Eksikliklerini bize ilettiler. Bunlar1 yonetime ilettik. Yonetimdeki arkadaglar ¢ok hizla
gelip o sorunlari ¢ozdiiler ¢ozmeye ¢alistilar. Bu arada yemek dagitimi bagladi. Bizimkiler
bekliyorlar. Boyle yani bir de seyyar araglarla getiriliyor her sokagin ortasinda duruluyor.
Insanlarin kaplarla gelip yemek almasmi bekliyorlar. Bizimkiler bir de 6lgiide hareket
etmiyorlar. Yani onu sanki iste isteyememe, istemenin ayip olmasi. O durumu bir tiirlii
i¢lerine sindirememe hali. Neyse bizlerin uyarisiyla hareket ettiler. “Ya gelin, bakin yemek
dagitiliyor. Bunu almamiz gerekiyor. Burada diizen boyle. Yani her ii¢ 6glin yemek
dagitilacak. Dolayisiyla bunu almazsaniz olmaz” dedik. Onlar yemek almazken obiir
taraftaki insanlar yemek dagitan ekibe neredeyse saldiracak kadar hiicum edip, bir an 6nce
biz alalim derdindelerdi. Boyle bir durumda gézlemledik orada. Daha sonra hepsini tek tek
ziyaret ettik. Cogu yerine yerlesti. Yerlesenlerin ilk yapmak istedikleri sey bizleri davet
etmek, bizler i¢in bir sey yapmak oldu. Orada zaten cekilmis bir videoda vardi sosyal
medyada. Simdi nerdedir bilmiyorum. Bir ailenin evine konuk olduk. Bizim i¢in yemek
yaptilar. Yani ellerindeki imkanlar1 dahilinde orada market vardi. Bir takim seyler satan.
Onlarda kendileri bizi agirlamanin verdigi bir mutlulukla etrafimizda dort dondiiler. O
yoksullugun, o perisanligin iginde bile bunlar1 yapmay1 ihmal etmediler.

Santyorum ki su an... tam hatirlayamryorum. ikisine mi, {i¢iine mi katildim. Katildim yani.
Bu siirecin gelis veya tamami miydi? su an tam hatirlamiyorum. Ama {i¢ ugagin gelisine
katildigim hatirliyorum.Boyle oldu yani bu siireg. Daha sonra da bildigim kadariyla orda
yerlesenlerin sorunlar1 oldugunda hep Kenan Bey onlarla ilgilendi, irtibat sagladi. Sorunlar
yetkililere iletti. Cozlimiine yardimei olmaya galisti. Hatta orada bir komite olusturuldu. O
komiteyi de daha sonra Bagbakan olan, o dénem Igisleri Bakani olan Ahmet Davutoglu
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Bey ile goristirdi falan. Daha fazla ilgi gosterilmesini saglayabilecek bir seydir o
goriigmede. Bence bunlar tarihi olaylar. Oyle degerlendirmek lazim.

Akrabaligin Suriye Cerkesleri acisindan 6nemi ne oldu ve sizin acimzdan Akrabahgin
onemi nedir?

Ben aslinda hemsehrilik diye tanimladim. Belki soydas diye tanimlamak daha dogrudur.
Ama akrabalik aslinda. Cerkes kiiltliriinde akrabalik ¢ok 6nemlidir. Cerkesler de aslinda
kiiltiir olarak, deger vererek deger bulmay1 kesfetmis bir halktir. Yani, deger verdiginiz
zaman onlar da size deger veriyorlar. Yasamlarini bunun {izerine kurmus bir halktir.
Dolayisiyla kendilerine benzeyen, ayni kiiltiir dairesi i¢inde olan veya ayni soydan gelen
insanlara her zaman ilgi gosterirler. Oncelikle soylar vardir. Kendi soyu i¢indeki insanlar
onun buyuk ailesidir. Daha sonra gegiyorum boylar igerisinde kendi boyudakiler, bir
sonraki blyik ailesidir. Daha sonra biitiin Cerkesler veya Kafkasyalilar. Ciinkii
Kafkasyalilarin tamami muhtelif farkli etnik gruplardan olabilir. Yani soy olarak farkl
soylardan olabilirler ama, Kafkasya aslinda bir kiiltiir dairesi. Hepsi ayni kiiltiir dairesi
icindedir. Elbetteki farkl kiiltiir, kiiltiirel farkliliklar vardir, biiyiikk daireyi ¢izersek, o
benzer kiiltiirlerdir. Kiiltiirleri birbirine benziyor. Dolayisiyla tarih boyunca hep
birbirlerine ilgi duymuslardir, yakinlik duymuslardir.

Dolayistyla kimiler bu tartigmalar1 yapiyor? Efendim, Cerkes kimdir? Cerkes sadece Adige
midir? yoksa daha genis bir kavram midir? nedir? biz bunlarin higbirine takilmiyoruz. Biz
Cerkes derken de aslinda bunu etnik bir sey olarak da algilamiyor, bir kiiltiir dairesinin
icindeki insanlar olarak kabul ediyoruz. Dolayisiyla bunlara yakinlik duyuyoruz. Bu
yakinlik dogal olarak bir de bu tiirlii felaketler oldugunda o kiiltiir dairesi iginde olan
insanlar1 kapsiyor ve onlar1 bize yaklagtiriyor. Onlar i¢in bir sey yapma duygusunu harekete
gegiriyor. Suriye'de olan da bu. Suriye'den nihayetinde o gelenlerin igcinde Karacaylar da
vardi. Balkanlar'da vardi. Bir sekilde Cerkeslerle birlikteler, ki bazilar1 Karacaylar1 Cerkes
olarak tanimlamryor. Bazi Karagaylar kendilerini Cerkes olarak tanimliyor ama bu da sorun
degil. Yine de bdyle bir zamanda kader birligi ettiler. Yani onlar birlikte geldiler.
Dolayisiyla, Kafkasya insanina yakinlik duyuyoruz. Bu yakinlikta bu tiir afetlerde
kargasaliklarda, savaslarda, magduriyetlerde onlarla empati yapmamiza neden oluyor.
Boyle soylenebilir belkide.

Xabze’nin Suriye Cerkesleri 6zelinde, Cerkesler icin 6nemi nedir?

Simdi Cerkes kimligi agisindan Xabze: herkes bunu ¢ok 6nemli buluyor, 6nemli oldugunu
sOylityorlar. Dogrudur. Aslinda Xabze bir yagsam kiiltiiriidiir. Bundan yiizyillar 6ncesinde
diinyanin ¢ok kaotik ve karanlik oldugu donemlerde bile ¢ok yliksek standartli, insani
standart1 ¢ok yiiksek olan bir yasam diizeni olusturmustur Cerkesler. Iste Xabze denilen
sey bu. Insana deger veren, insam degerli kilan. Insana deger vererek deger bulan bir
kulturdar.

Bunu bugiin modern ¢agda bu iletisimle ilgili sosyal bilimlerde falan yeni yeni iizerinde
duruluyor. Halbuki Cerkesler bunu ¢ok daha onceden kesfetmisler ve hayatlarina
uygulamuslar. Bana Cerkes kiiltiirii nedir? derseniz. Tek ciimle ile, deger vermektir derim.
Deger vermek tizerine kurulan bir kiiltiirdiir. Onun i¢in cok dnemlidir, egoyu degil kollektif
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bilinci 6ne alan bir seydir. Bunu farketmisler, egolarla, evet Cerkeslerin egolarinin yiiksek
oldugu soylenir, bireyciliklerinin yiiksek oldugu sdylenir ama bu xabze’nin igerisinde onu
geriye almayi, onu bir sekilde terbiye etmeyi de 6grenmis bir toplumdur.Onun igin
yiizyillarca baris i¢inde yasamayi basarabilmiglerdir. Bugiin de geldigimiz noktada aslinda
diinyaya Gviinerek, gogsiimiizii gererek ornek gosterebilecegimiz, drnek alinmasi halinde
diinyadaki bir ¢cok kargasaya care olabilecek bir seydir Xabze. Bir durumdur bir yasam
kiiltiiridiir. Yoksa bir insanin damarlarinda ne kani dolasiyor. Annesi Cerkes, babasi
Cerkes dolayisiyla anne-baba Cerkes oldugu i¢in otomatik olarak ¢ok degerli bir insan
olmuyor o. O Cerkes kiiltiiriiyle yogruldugunda, Cerkes kiiltiirii onu degerli kiliyor. Ha
annesisinin, babasimin Cerkes olmasi sunun i¢in 6nemseniyor.E dogal olarak onlar bu
kiiltiirii tagidiklar igin annesi babasi Cerkes olan birisinin bu kiiltiirii daha fazla tasiyor
olmas1 gerekir diye dnemseniyor. Benim bu konuya bakis acim bu.

Dilin, Cerkece’nin Suriye Cerkesleri 6zelinde, Cerkesler acindan 6nemi ne oldu?
Siirecte nasil islevsellesti?

Dil aslinda zaten bir milleti, bir ulusu, bir halki var eden seydir. Yani herkesin bildigi gibi
dil kayboldugunda o dilin yarattig1 kiiltiir de kaybolur. Aslinda o dil mi o kiiltiirii yaratir?
o kiiltiir mii dili yaratir bilmiyorum.Hani bunu belki bilim adamlar1 daha iyi bilir ama, ben
dilin kultlrt yarattigin1 diisiiniiyorum. Dolayisiyla dili kaybederseniz kiiltiir de kaybolur.
Kiiltiir kaybolur, daha sonra kimliginiz de aginir. Kimliginizi de kaybedersiniz ve kendinizi
baska bir kimlikle tanimlamaya baslarsiniz. Ondan sonra hangi dili konusuyorsaniz,
muhtemelen kendinizi artik o kimlik ile tanimlamaya baslarsiniz. Bu tabi belki uzun bir
siirectir. Bu Suriye i¢c savaginda gelen insanlarin bir kismimin hala Cerkesge
konusabildigini, onlarin bir kismu ile, evet gelenlerin bir kismi Abzekh’ti, Sapsig’di, yani
bu bahsettigimiz Adige Dil Grubu’nun alt lehgeleriydi. Ben bir Kabardey’im. Ama onlarla,
biiyiik bir kismui ile anlagabildim.

Bu asimilasyon denen sey heryerde hilkmiinii icra ediyor. Yani Suriyede de bu bdyle olmus.
Bunlarin bir kismi ile Adigabze, yani Cerkesge anlagabildigimiz halde, bir kismi ile hi¢bir
sekilde anlasamadik. Sadece Arapca biliyorlardi. Ancak Cerkes olduklarinin
farkindalardi.Yani kimliklerinin farkindalardi ancak dilllerini kaybetmislerdi. Bir sonraki
adim, artik kimliklerini de kaybetme noktasidir. Aynen Tiirkiye’de oldugu gibi. Ama
mevcut duruma bakarsak ama %25-30 herhalde istatistiki birsey verirsek, veya %40
civarinda kendi dilini konusan insan vardi orada, onlarla iletisim kurduk. Onlar Abzeh
lehgesi ile konussalarda ben onlarin konustuklarinin %80’inin anliyorum. Benim
sOylediklerimin %80’ini de onlar anliyorlar. Cilinkii aslinda aym dildir. Abzehge de,
Kabardeyce de, Besleneyce de, Cemguy de, Hatkoy de. Bunlarin hepsi aslinda ayni dildir.
Aym dilin farkli lehgeleridir. Bizim dilimizi mutlaka korumamiz gerekiyor. Bu birinci
Oonemli durum. Zaten buglinde14 mart Adige Dil gund. Heralde bu ropértaj tevafuk mu
denir, herhalde Oyle bir sey olsa gerekir. Cerkesler dillerini, varliklarini, kimliklerini
korumak istiyorlarsa dillerini mutlaka korumak zorundadirlar.

Bir de ortak dil olusturmalar1 da gerekebilir. Bunun iizerine de ciddi sekilde durulmasi
gerekiyor. Bu lehgeler, tabi ki ortadan kalkmasin. Bunlar bir zenginliktir: Bunlar herkesin
kendi evinde konusulabilir. Ama bir ortak yazi dili, ortak 6grenim dilin olmasi lazim ki,
teknik olarak dili gelistirip ayakta tutmak daha kolay olsun. Bu konudaki goriisiim bu.
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Kendinizi nasil tammliyorsunuz?

Kendimi tanimlarsam, ben bir Cerkesim, daha sonra donersek Adigeyim. Bir Kabartay’im.
Kendimi bdyle tanimlarim. Yani bir Cerkes olarak tanimliyorum kendimi. Bagka
tanimlama derken, ne sdyleyebilirim?

Ben iiniversite mezunu, 58 yasinda bir Cerkesim. Kendimi bildim bileli Cerkeslerin
icindeyim. Cocuklugumdan beri Cerkes ¢evresinden hi¢ kopmadim. Kendimi bir Cerkes
dairesi i¢inde buldum. Biitiin iliskilerim de, hayatimda ki iliskilerim agirlikli olarak
Cerkeslerledir. Elbette toplumun muhtelif kesimleri ile, diger insanlarla da iligkilerim var
ama, benim hayatimin agirlikli kismimi Cerkeslerle olan iligkilerim belirliyor. Bdyle
diyebiliriz.

Son olarak eklemek istedikleriniz nelerdir?

Eklemek istedigim sey su; aslinda Cerkeslerin ne kadar daginik olduklari. Yasadiklar
iilkelere evet cok baglilar. Ancak, bir Cerkes varliginin, bir Cerkes ulusal varliginin ayakta
kalabilmesi i¢in nelerin yapilmasi igin gerektigi konusunda ne yazik ki kayda deger bir
diisiince yok. Bir diislince yapamamuislar, gelistirememisler. Organizasyon becerileri son
derece diisiik. Kendileri i¢in, daha dogrusu bu ulusal sorunu uluslararasi boyutta kavrayip
Cerkes toplumunu yeniden ayaga kaldiracak, yeniden kendi yurdunun sahibi yapacak bir
diisiinceden uzaklar. Simdilik uzaklar. Yani bunun insa edilmesi gerekiyor. Bu
konustugumuz meselelerin tamami bu yoksunluktan kaynaklaniyor. Yani Suriye'de de
Orgiitsiizler. Yani Tiirkiye'de de orgiitsiizler. Evet oOrgiitlerimiz var elbette onlar
kiigiimsemiyorum. Ancak ¢ok daha giiclii bir seyden bahsediyorum.

Diinyanin her yerine dagilmslar. Iletisim var aralarinda siki bir iletisimleri var. Birbirlerini
biliyorlar, taniyorlar. Kimin nerede oldugunu, ne yaptigin1 biliyor, takip ediyorlar. Ancak
bir araya gelip birlikte gii¢ olusturma konusunda ne yazik ki ¢ok iyi bir sinav vermiyorlar.
Cerkeslerin mutlaka bunu bagarmasi gerekiyor. Yani bir araya gelip ortak gii¢ olugturmalari
gerekiyor. Ortak meseleler etrafinda birlikte hareket etmeyi, hani hep tekrar ettigimiz bir
laf vardir. Cerkeslerin bir deyimidir bu.”Dizegotuma Dishas” diyor. Yani “birlikteysek
giicliiyliz”. Bu kiiltiir bunu sdylemis. Bunu sadece Cerkes kiiltiirii de sdylemiyor. Aslinda
tim kdltiirlerde var bu. Basit bir mantikla herkes bunun farkinda. Birlikte hareket
edildiginde gii¢ olustugunu. Ama Cerkes toplumu bunu i¢sellestirememis, 6ze temas etmek
yerine daha ¢ok, efendim; Ahmet sunu dedi, Mehmet bunu dedi, o sunu dedi, bu bunu
dedinin tizerinden, yani kisiler {izerinden yiiriiyen ayrigmalarin i¢inde.

Ne yazik ki. Bu ¢ok ac1 verici bir sey. Halbuki kisiler lizerinde bu tiir ayrigmalarin, bu tiir
dedikodularin Cerkes toplumun gelecegine zerre kadar katkisi yoktur. Aksine Cerkes
toplumunun gelecegini tahrip edici bir seydir bu. Ve bunu ne yazik ki, bazen kurumlarin
i¢indeki kisilerden kaynaklaniyor. Kurumlari niye olusturduk biz? Cerkes toplumunu daha
giicli kilmak igin, birlikteligi saglamak igin, orgiitliiliigii saglamak i¢in...Kurulmus olan
yapilarin igerisindeki bazi insanlar bunu goéremiyorlar. Garip bir seydir bu. Biz bunu
goremiyoruz. Oturuyoruz, konusuyoruz. Biitiin bu yapilarla masada oturuyoruz, efendim
“onlar surda bize bunu” dedi, “sunu “dedi, “vay efendim” falan. Diyoruz ki “ya arkadaslar
tamam, insanlar birbirlerine bir sey sOyleyebilir. Ama biz kurumuz. Kurumlar bunlarin
iizerinden hareket edemez. Kurumlar bunlarin 6ziiyle ilgilenmeli. Siz bunu bdyle yaptiginiz
zaman igin 0ziine gelemezsiniz. Dolayisiyla da iizerinize vazife olan seyi yapamazsiniz”
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Suriye krizinde birlesememek olacak sey degil. Yani bizim aramizda, bu benim sdyledigim
seye en iyi Ornektir aslinda Suriye Krizi. Suriye krizi bir insani krizdir. Ve evet Cerkesleri
ilgilendiren yaniyla da Cerkeslerin mutlaka bir araya gelip kendi aralarindaki itismeleri bir
kenara birakip bu mesele bir ulusal sorundur diye bunun etrafinda bulugmalari
gerekirken... Nelerin oldugunu hepimiz gordiik, biliyoruz. Onun i¢in burda sunu yapmak
lazim.

Herkesin sapkay1 oniine koyup diisiinmesi gerekiyor. Onlar dyle yapti onun i¢in bu boyle
oldu yerine, ortak sagduyuyu ortaya ¢ikaracak bir yaklasim ve cagriya ihtiyag var belki de.
Ciinkii dyle oldugunda, soyle oluyor. Onlar bunu yapt1 dediginizde, onlar da sizin i¢in ayni
seyi soyliiyor. “Yok onlar yapt1i” sdylemi, kesinlikle ¢6ziimsiiz bir seydir. Oradan bir
¢Oziim ¢ikmaz.

Dolayisiyla miimkiin oldugu miiddetce herkes kendi diline hakim olacak, hani bir laf vardir
ya “isaret parmaginiz kars1 tarafi gosterirken, diger parmaklariniz sizi gosterir” diye. Bunu
boyle diisiinmek lazim. Cerkeslerin sorunlart ¢ok biiylik ve derindir. Uluslararast bir
sorudur Cerkes meselesi. Dolayisiyla boyle basit, palyatif konugmalarla, yaklasimla bu isin
icinden ¢ikma imkani yoktur. Ama bunu i¢inde daha vizyon sahibi insanlarin olmasi
gerekli.

Diinya Cerkesleri Dayanisma Komitesi

Habracu: Erkek 60 Yas

Suriye i¢ savasindan Cerkesler neler yasadilar? Sizin bu yasananlar ile ilgili duygu ve
diisiinceleriniz nelerdi?

Tiirkiye’de AB siirecinin baglamast ile birlikte, “Demokratik A¢ilim Siireci” diye bir siireg
yasandi. Bu siire¢ insanlar {izerindeki tek tip¢i baskinin kalkmasini beraberinde getirdi.
Yani Tiirkiye Cumhuriyeti'nin aslinda hikayesi azinliklar1 ve farkliliklart yok etmek
iizerine insa edilmis bir siire¢c. Cerkesler de bunlardan ¢ok kotii etkilendiler. 5 milyona
yakin Cerkes var diyoruz ama yeri geldiginde 5000 kisiyi bir araya getiremiyoruz. Cinki
kimlik bilincini ¢ok 6nemli 6lgiide yitirmis bir toplum Cerkesler. Dolayisiyla, bir de tabii
Cerkes Orgiitlenmesi aslinda baya eskiye dayaniyor. Yani 1908 yilinda Cerkes ittihat ve
Teaviin Cemiyeti’nin kurulmasinin iizerinden 111 sene gegti. Cumhuriyet doneminde
kurulan Istanbul Kafkas Kiiltiir Dernegi 1952'de kuruldu. Onun iizerinden de 67 sene gecti.
Aslinda ciddi anlamda kiiltiirel birikimleri olan bir toplum Cerkes toplumu. Ben bizim
disimizda, Pomaklar ile, Romanlar ile, Hemsinliler ile, Ermeniler ile, Yahudiler ile ve
Kiirtler ile de goriisen birisiyim. Mesela Pomak Dernekleri Federasyonu bagkani bizim
yaptigimiz ¢aligsmalari gipta ile izliyor. “Biz sizin 50 yil, 100 y1l gerinizdeyiz” diyor. Ancak
Cerkesler de eksik olan kultirel 6rgutlenme. Kiltiri muhafaza etmek icin bir yere
hapsetme. Koylerde izole olarak yasayan kiiltlirii sehirlerde dernekler igerisinde
yasatabileceklerini diisiinen bir anlayistaydi Cerkes aydinlari. Ancak bunun yasayabilmesi
icin bir halkin kiiltiiriniin devlet destegini almasi, pozitif ayrimciliklarin yapilmasi
gerekmektedir. Anavatanda sosyalist donemde onlarca yazar, ylizlerce roman, siir
yazabildiyse, tiyatro yapilabildiyse; bu devletin desteginde, bu sanat eserlerini iireten
kimselere, yazarlara, sanatcilara devletin maas vermesinden kaynaklaniyor. Bir de Israil
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Cerkeslerin dil bilmesin nedeni; Israil devletinin oradaki iki kdye pozitif ayrimcilik
yaparak kiiltlirin, egitiminin saglamasi i¢in maddi destek vermesini kaynaklaniyor.
Maalesef Tiirkiye’de bunlar hi¢ bir zaman yapilamada.

Demokratik agilim siirecine geldigimizde, Avrupa Birligi'nin bastirmasi neticesinde
Tiirkiye'de azinliklarin, Tiirkten bagka halklarin da yasadigi devlet tarafindan resmen kabul
edildi. Bu siirecte mesela Kiirtge bir televizyon agildi. TRT SES’ti. Simdi TRT Kiirdi oldu.
Kiirt calistay1, Roman ¢alistay1 ve Alevi calistaylar1 yapildi. Ancak Cerkes ¢alistay1 devlet
tarafindan yapilmadi. Bizlerde siireci biiyiik bir dikkatle ve merakla izliyorduk. Herhalde
bizim sivil toplum kuruluslarimiz devletle goriigme halindedirler. Ha bugiin yapilir, ha
yarin yapilir diye beklememize ragmen, 2009°da baslatilan Demokratik ag¢ilim siirecinde,
ne devletin ne de sivil toplum kuruluglariin bir girisimin olmadigini tesbit ettik. Bunun
tizerine sivil toplum kuruluglari ile de goriistiik ve 2011 yilinin Subat ayinda Cerkes Haklar1
Insiyatifi'ni olusturduk. Tabii bu talepler; ana dili egitimi, Cerkesge’nin anadil egitimi
olarak kabul edilmesi, Cerkes televizyonunun ag¢ilmasi, efendime soyliyeyim, Cerkes
koylerin isimlerinin geri iade edilmesi, soy isimlerin geri iade edilmesi, tarih kitaplarindan
“hain” olarak gecen ifadelerin g¢ikartilmasi seklinde son derece demokratik taleplerdi.
Ancak tabi bu talepleri yerine getirecek olan siyasi iradeydi. Hiklmet cephesi ile
goriistiigiimiizde bu konuyu; “Cerkes calistay1r ve talepleri dinlenmiyor” dendiginde
Cerkeslerin bir talebinin olmadigi, dolayisi ile talebi olmayanlara bu tiir bir seyin
verilemeyecegi, devletin yeni bir problem yaratmak istemedigi boyle bir meseleyi
tasiyarak... sdyledi. Bunun iizerine Cerkes Haklar Insiyatifi bu demokratik talepleri hem
kamuoyuna duyurmak, hem de Avrupa Birligi nezdinde taleplerin goriinmesini saglamak
amaciyla mitingler yapmak karari aldi. Tabi bu ¢ok zor bir siireg. Tamamen kiiltiirel
calisma yapmus, statiikoyuyla biitlinlesmis kurumlarinda bundan son derece rahatsiz
olduklarmi gordiikk. Hatta kurumlar disinda kalan Tiirkiye Cumbhuriyeti devletinin
formatladigi soydaslarimiz Cerkeslerin, “Bizi Kiirtlerle mi 6zdeslestireceksiniz? PKK’lilar
la m1 6zdeslestireceksiniz?” seklinde ki agir suclamalariyla karsi karsiya kaldik. Fakat biz
yapmamiz gerekeni yaptik. Soylememiz gerekeni soyledik. O siiregte, miting éncesinde bu
mitinge katilimin engellenmesi i¢in maalesef o donemde olan kurumlarimiz, katilimi
engelleme, halki korkutma anlaminda ve bu Cerkes Haklar Insiyatifini kurucularini
karalama anlaminda; “Amerikan ajanlari”, “AKP projeleri”, bir taraftan “Rusya'nin adam1”
diyor bir taraftan “PKK?”, bir taraftan “dindar bunlar”, “gerici" diye suglamalarla inanilmaz
saldirilara muhatap olduk. O dénemde ben Cerkesya.net sitesinde yaziyordum. Oradan
cevaplar verdik. Daha sonra ilk mitingimizi 12 Mart 2011 tarihinde Ankara'da
gerceklestirdik. Gergekten cok biiylik sekilde gérmezden gelinmesine ragmen, devlet
katinda ve diger etnik guruplar katinda; Kiirtler, Lazlar, Pomaklar, Giirciiler inanilmaz bir
sempatiyle yaklagsmaya basladilar Cerkeslerin bu ¢ikisina. Daha sonra 17 Nisan 2011
tarihinde Istanbul Kadikdy'de ikinci mitingimizi gerceklestirdik. Ugiincii mitingimizi
2011'in Temmuz ayinda yapmak istedik ancak bu miting o zaman ki Eskisehir Valisi
tarafindan yasaklandi. Malesef o da bir Cerkesti. Daha sonra 2012, 2 Ocak tarihinde Cerkes
Kadinlar1 Teaviin Cemiyeti’nin kurulmasina destek oldu CHI. Neticede kadinlarimz, bu
cagriya olumlu yanit verdiler. Halen bugiin ¢ok degerli ¢calismalar yapiyor Cerkes Kadinlari
Teaviin Cemiyeti. En kotii orgiitliiliikk 6rgiitstizliikten iyidir. Onun i¢in iyi bir sey oldu. Yine
2012'nin Subat ayinda da Cerkes Calistay1 gergeklestirildi Derbent de. Tabi bu da ¢ok ses
getirdi. Niye? Tirkiye medyasinin 6nemli yazarlari; sagdan, soldan hicbir sey ayirt
etmeksizin teklifimizi kabul eden onlarca gazeteci ve aydin ¢alistayimiza katildilar.
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Bu calistaym sonug bildirgesi Tiirkiye’deki biitiin siyasi partilere ve ilgili yerlere iletildi.
Mitinglerden daha etkili oldu. Ciinkii 2012'nin Mart ayindaki Avrupa Birligi’nin ilerleme
raporunda ilk defa Cerkesler de gecti. O zamana kadar Cerkesler gerek Avrupa Birligi
nezdinde, gerek Tiirkiye nezdinde talebi olmayan topluluklar olarak kabul edildigi i¢in
gormezden geliniyordu. Yasadigimiz bu siiregler; oOzellikle Cerkes mitinglerinin ve
calistayinin yapilmasi, Kafkasya Forumu’nun NoSochi kampanyasi, So¢i Olimpiyatlari’na
kars1 yiiriitiilen miicadeleler, Cerkesya Yurtseverleri’nin ¢ikislart belli anlamlarda adeta
narkozlanmig gibi olan Cerkes halkinda bir kimlik bilinci ve uyanma yaratti. Dolayisiyla
artik Cerkesler de, daha once de tabii 1970’li yillarda da Suriye’ye gidip gelen bazi
topluluklarimiz, sarki topluluklarimiz vardi ama gercek anlamda bir dayanismanin olmasi
gerektigini bizlere diisiindiird.

Tabi Suriye savagi da 2011 yilinin ikinci yarisinin sonlaria dogru patlak verdi. Suriyeli
genclerin “sira sende doktor” diye duvarlara yazi yazmalari, Suriye istihbaratinin o gengleri
iceri alip korkung iskencelerle 6ldiiriip evlerin 6niine atmasindan, bu genglerin cenazesinde
Suriye Ordusu’nun ates agmasindan sona 200’{in iizerinde insanin 6lmesinin sonucunda
Suriye de karigikliklar bagladi. Tabi bu siirecte bu karigikliklarin demokrasi eksikliginden
kaynaklalanmakla birlikte, Suriye devletinin Israil'e ciddi bir tehdit olmaktan ¢ikarmaya
yonelik bir projeye doniistiigiinii de bugiin okuyabiliyoruz. Maalesef Tiirkiye devleti de bu
stiregte kotii sinav verdi. Diinyanin her tarafindan gelen fundamentalist militanlar Tiirkiye
Uzerinden ¢ok 6nemli 6lgiide Suriye'ye gegtiler ve Suriye'den Tirkiye'ye dogru bir insan
akim bagladi. Tabi Tiirkiye gelenleri kabul etti. Savagtan magdur olmus insanlar olarak
ama bu say1 gercekten bir devletin katlanamayacagi sayilara ulasmis olmasina ragmen
hicbir zaman engelleme yapmadilar. Herkese kucak acti Tiirkiye.Suriye'nin agagi yukari
ticte biri diinyanin ¢esitli yerlerine dagildi. Bu {igte birin yarisinda halen Tiirkiye'de yastyor.

”Suriye Cerkeslerine yardim ve hava kopriisii” operasyonunu ve siirecini anlatir
misimz?

Bu siirecte Suriye'den Cerkeslerle ilgili de kotii haberler gelmeye basladi. Koyleri basiliyor,
kadinlara tecaviiz edildigi, insanlarin 6ldiigii haberleri geliyordu. Bunun {izerine ilk olarak
KAFFED bir yardim kampanyasi da acti. Biz bu yardim kampanyalarina da destek olduk.
Ancak daha sonra bizim soydaslarimizinda 6lmeye baglamasi, Ber Acem ve Berika
kdylerinin bombalanmasi, bagka Cerkes yerlesimlerinin bombalanmasi bizi daha ¢ok
tedirgin etmeye basladi. Olen Cerkeslerin resimleri sosyal medyaya diismeye baslansti.
Bunun iizerine 29 Agustos 2012 Carsamba giinii aksamu, Istanbul Cerkes Dernegi;
Merter’deydi o zaman, bir ¢agr1 yapti. Bu cagriya KAFFED, Istanbul Kafkas Kiiltiir
Dernegi, Kafkas Vakfi, Gaziosmanpasa Adige Xase, Silivri Dernegi, Kafkasya Forumu,
Cerkesya Yurtseverleri ve CHI katildi. Katilanlarin tamam Suriye Cerkesleri ile ilgili bir
dayanigma komitesi olusturulmasi i¢in fikir birligine vardi. Ancak KAFFED yoneticisi ve
Istanbul Kafkas Kiiltir Dernegi baskani Umit Duman; 2 Eylil 2102 Pazar giinii
KAFFED’in Bolu’da bir ortak akil toplantis1 yapacagini sdyledi ve bu toplantida ¢ikacak
karara gore bu komitenin olusturulmasi teklifinde bulundu. Bu toplantidan bir karar
almmadan dagilindi. Ancak KAFFED katilan, boyle bir karar1 alan kendi dernek baskanini
kaale almadan 2 Eyliil giinii tek bagina bir kriz komitesi kurdugunu ilan etti. Bunun {izerine
5 Eyliil 2012, yine Carsamba giinii Istanbul Cerkes Dernegi’nde yapilan ikinci toplantida
Suriye Cerkesleri ile ilgili bir dayanisma Komitesi olusturulmasina karar verildi. Yani
Tiirkiye’de KAFFED’in olusturdugu bir kriz komitesi ve ¢esitli STK’larin ve bagimsiz
derneklerin olusturdugu ikinci bir dayanisma komitesi oldu. Tabi Cerkes Haklar1 Insiyatifi,
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Istanbul Cerkes Dernegi, Kafkasya Forumu katilimcist oldu bu komiteye. Diger katilan
Cerkesya Yurtseverleri ve diger bazi dernekler bu komiteye destek vermediler. Komitenin
baskanligina Dr.Nusret Bas secildi. Komite iki aylik bir hazirlik siirecinden sonra basta ad1
Suriye Cerkesleri ile Dayanigsma Komitesi olarak diisiiniilen bu komite asil tehlikenin
Urdiin'de oldugunu tespit etti o giinden. Bugiin Urdiin ¢ok karisik durumda. Urdiin
Cerkesleri de her an bir gogle karsi karsiya kalabilir. Katilimcilar gelecekte bu tiir
olabilecek olaylara karsi komitenin ismini Diinya Cerkesleri Dayanisma Komitesi olarak
belirledi. Komite ilk biiyiik toplantisin1 12 Kasim, 2012 tarihinde Istanbul Grand Cevahir
Otel'de gerceklestirdi. Bu toplantiya Tiirkiye'nin bir c¢ok yerinden; Samsun’dan,
Diizce’den, Kayseri’den katilanlar oldu. Onemli, degerli bir toplant1 oldu. Bu toplantiya
gbzlemci olarak Cevdet Said’in yegeni katildi; Gifar Said Suriye’den katildi. Gergekten
duygulu anlar yasandi. Esi de bir Suriyeli olan yazar Elbruz Aksoy gézyaslar1 icerisinde
duygulu bir konugma yapt1 Suriye'de yasanan olaylarla ilgili. Bu toplantidan sdyle bir karar
cikti; Tirkiye'de bir ¢ok Cerkes kdylinde bos evler var. Bu bos evlere Suriyeli
soydaslarimizin yerlestirilmesi fikri glindeme geldi. Ve her kendini bilingli sayan Cerkes
aile bir kardes aile edinecek; ensar ve muhacir Islamiyetteki karsiligi, boyle bir diisiince
olustu. O giin toplantida ¢ok ciddi anlamda bir para ve vaat de oldu. Kimisi gelenleri ise
alacagim dedi, kimisi evini verdi, kimisi para verdi, kimisi mal verdi. Ilk defa Cerkesler
ciddi anlamda hemen ilk yaptiklari toplantida bir sonug aldilar. Orada bulunan Gifar Said
esini ve cocuklarm ertesi giin getirecekti. ilk kardes aile ben oldum. Ertesi giin Gifar Said
bu insanlara yani bize giivenilebilecegini telefonla akrabalarina bildirdi. Once Gifar Said
esi ve cocuklar1 geldi, sonra iki bacanagi daha geldi. Ug aileyi ben kardes aile olarak
evimde barindirdim. Fakat bizim planlamaniz bunlar Istanbul’da tutmak degil, koylere
géndermek. Bir ailenin Istanbul’da barindiriimasi, beslenmesi daha zor, kyde daha kolay
diye diistindiik. Tokat’a, Samsun’a ilk aileler génderildi. Onlar1 Tokat’a gonderdik. Daha
sonra yeni aileler geldi. Benim evim Suriyeli Cerkes miiltecilerin gegici bir yeri gibi oldu.
Trakya'daki Cerkezkdy’iin isminin Cerkezkdy olarak kalmasinin nedeni nedir bilir
misiniz? Balkanlara yerlestirilmis olan 550.000 civarinda Cerkesin toplanma kampiydi
Cerkezkdy. Oraya sevk ediliyorlardi. Oradan akrabalarinin oldugu yerler tesbit ediliyor ve
oralara gonderiliyorlardi. Adeta benim evim iki ay kadar Suriyeli soydaslarimizin toplanma
yeri gibi oldu. Cerkezkdy oldu. Ancak tabii ki hepimiz is gii¢ sahibiyiz. Islerimi de takip
etmem gerekiyordu. Sonra Beylikdiizii'nde bir ev tutup dayayip dosedik. Sag olsun Ergiin
Giildal diye emekli bir arkadasimiz vardi. Onun arabasi ile Suriye'den gelen
soydaslarimizin Beylikdiizii’ndeki eve nakledilmeleri, daha sonradan tesbit edilen kdylere
onlarin gonderilmesi sekilde gergeklesiyordu siireg.

Bu arada tabi liizumsuz tartigmalarda oldu. KAFFED’de bunu yapti, Cerkesya
Yurtseverleri de bunu yapti. Onlar Tiirklestirmek icin getirdigimizi iddia eden seyler oldu.
Mesela bir aileyi biz getirmistir. Diizce'nin bir kdyiine gondermisiz. KAFFED'de getirmis
bir aileyi. Diizce’nin aynm1 kdyiine gondermis, orada yasiyorlar. Bizim getirdiklerimiz
Tiirklesiyor, KAFFED’in getirdikleri Tiirklesmiyor. Yani bdyle bir sagmalik. Bir de
anavatana yonlendirelim arglimani; Cerkesya Yurtseverleri grubu ise; “anavatan disindaki
bir gécii biz desteklemeyiz” dediler. Oysa en kutsal hak yasam hakkidir. Bu insanlarin
Olmelerine seyirci kalamazdik.

Dolayisiyla boyle seyler de yasadik. Tabi daha sonra, deniz bitti. Daha dogrusu atiyorum,
biz 200-250 aile getirdik. O kadar da ¢ok 1000 civarinda Cerkez koyii olmakla birlikte
Tiirkiye'nin ¢esitli yerlerinde. Cok kdyde Cerkes niifusu kalmadi neredeyse. Olan kdylerin
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hepsinde kimlik bilinci olmadigi igin bdyle taleplere sicak bakmayanlarda oldu. Daha sonra
diisiindiik; “ya” dedik “biz devletimizle niye iliski kurmuyoruz?” Mesela o siiregte
Ermenistan Devleti Suriye'deki Ermenileri Ermenistan’a gotiirdi. Tiirklerin, Tiirkmenler
zor durumda diye Tiirkmenlere 6ncelik veren bir durumlar1 oldu. Kdrtler zaten 6rgutli
olduklart i¢in orayla dayanigsma halindeydiler. Bir tek sahipsiz kalan, tek halk Cerkeslerdi.
Bu durumda 6nce AFAD cadir kentleri tahsis etti. Dolayis1 ile AFAD ile iliskiye gegildi.
Cadir kentler gergekten insani anlamda ¢ok zor. Cadirda tuvalet olmuyor. Sadece bir
tuvalet ihtiyacim1 gidermek i¢in ¢adir kentte iki saat tuvalet kuyrugu beklemeniz lazim.
Ama konteynir kentte, kiiciik bir sey ama iki oda var. Mutfak ve tuvalet yapmislar. Banyoda
yapabiliyorsun tuvalette. Cok daha insani ve ¢adilara gore daha konforlu.

Ucgaktan inip, gelip bize nasil igten, goniilden sarildiklarini defalarca yasamis biriyim.
Ciinkii insanlar biitiin hayatlarin1 bir bavula sigdirarak geldi. Bir aile biitiin yagamini bir
bavula sigdiriyor. Ve hi¢ dilini bilmedigi bir iilkeye geliyor. Tabii orada anadili ile,
Arapg¢a’nin ve Tirkee'nin disinda bir dil ile karsilayan, destek olan insanlarla
karsilastiginda gercekten onun sarilmasinin ne anlama geldigini anlayan biriyim.

Simdi tarihini hatirlayamiyorum, planlar yapildi. Internet iizerinden Arapga ve Cerkesge
yazigilarak bu ucaklar ayarlandi. Tabi bir de plan suydu; Suriye'deki zor durumda olan
Cerkesler, Sam’dan ve Beyrut’a gelecekler bir u¢aga bindirilip, direk Nizip’te bulunan
Cerkes kampina nakledileceklerdi. Fakat burada da inanilmaz bir bozgunculuk yasandi.
Cerkesya Yurtseverleri ve Reyhanli Cerkes Dernegi bu donemde yapilan bu galismayi
baltalamak icin elinden geleni maalesef ardina koymadi. Ciinkii "OSO’ya savasci
olacaksmiz, kizlarimiz kadinlarimiz satilacak, buralarda ne isiniz var” gibi menfi
propaganda yapildi, yayinlar yaptilar internet iizerinden. Bu da gergekten bizi zor durumda
birakti. Cilinkil ugaga bineceklerin listesi internet iizerinden geliyor. Bunlar giivenlik
birimlerine bildiriliyor. Ugakta yer ayarlaniyor fakat listeler degisiyor. Bu ger¢ekten ¢ok
zor bir durumdu. Burada 6limle burun buruna olan insanlarin 6liimden kurtulmasi
anlaminda yapilan bir ¢aligmay1 baltalayarak, yasam hakkina kast ediliyordu. Bu zorluklar
asildi. Tlk ugak Beyrut’tan 300 kisiye yakin bir kafile getirdi. Biz de onlar1 Gaziantep
havaalaninda karsiladik Cerkes bayraklar: ile. Bir heyecan icerisinde geldiler. Tabi bu
arada medyaya da haber verildi bu yapilan operasyon. Medya ¢ok 6nemli bir sekilde yer
verdi Cerkeslerin basarmig oldugu bu operasyona. Bizlerde AFAD’in tahsis ettigi
otobiislerle soydaslarimizi Gaziantep Havaalanindan alarak, Nizip Konteynir Kenti’ne
yerlestirdik. Bu dért kez tekrarlandi. Her ugak inisinde Istanbul'dan bir grup arkadasinzla
gittik, onlar1 karsiladik, konteynir kente yerlestirdik.

Suriye Cerkesleri sizin icin kimdir? Onlara neden yardim etmek istediniz?
Biz insani gorevimizi ve soydas olmanin geregini yasadik. Ben bu dénemde atalarimin
yasadiklarini diisiindiim. Mesela Ege Denizi’nde, Akdeniz’de batan miilteci botlar1 bana
1864°te Karadeniz’e atilan soydaslarimi hatirlattig i¢in ben iliklerime kadar bu isin i¢ine
girdim.

Bu operasyona dahil olmak ile ilgili ne diisiiniiyorsunuz?
Bu benim hayatimdaki en dnemli yapabildigim, elimin erdigi iyiliklerden biridir diye
diisiiniiyorum. Bunu bir karsilik bekleyerek asla yapmadik. Insani bir vazifeydi. Milli bir
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vazifeydi. Cerkes olmanin kimlik bilincinde olan, bu ise bir émiir harcamis birinin
soydaslarinin can, mal ve namus giivenliginin saglayabilmek icin bdyle bir sey yapmasi da
son derece normal bir seydir. Fedakarlik yaptigimizi da diisiinmilyorum. Dolayisiyla
konteynir kente yerlestirildiler. Mesela Almanya Basbakan1 3-4 defa bu multeci meselesi
ile ilgili Turkiye’ye geldiginde ve miilteci kamplarin1 gezdiginde, Tiirkiye gururla
Cerkeslerin, 6zellikle Davutoglu Bagsbakandi o zaman, Cerkeslerin yanina gotiiriiyorlardi.

Kampdaki giivenlik, defalarca gittigimiz i¢cin kampa, hem yoneticilerle, hem de kamp1
korumakla gorevli askeri birimdekilerle de tanistik, ahbap olduk. Yiizbasi, kampin
giivenlik amiri; “iki milletin arasindaki fark” dedi “Nisantasi ile Sulukule arasindaki fark
gibi. Yani o kadar. Tarlabasi, Dolapdere gibi” dedi. “Araplardan her giin onlarca, kavga,
doviis, sikayet gelir. Ya bir giin bir sikayet gelmez mi?” diyor. “Tertemiz piril piril.” Boyle
bir 6vgii de aldik milletimizin adina.

Aklimizda kalan, yasadigimiz zorluklar nelerdir?

Bireysel olarak biz bir sikinti ¢ekmedik ama en biiyiikk sikinti suydu; iste yani bir
organizasyon yapmisiz. Devlet bize 1000 kisinin kalacag: bir yer tahsis etmis. Ucaklarin
finansmanin saglamisiz hayirsever insanlar vasitasityla. Tamam mi? Ondan sonra birileri
¢ikiyor bu organizasyonu bozmaya ¢alisiyor. Bunu bozanlarda bizim Cerkeslerimiz, en ¢ok
Reyhanlt Dernegi ve Cerkesya Yurtsevereleri bozmaya calistilar. “Biz anavatanini
hedefleyen bir gocli desteklemeyiz, karsi oluruz” diyorlar. Oysa yasam hakkini
savunuyoruz biz orada. Onun disinda ¢ektigimiz zorlugun, yorgunlugun hicbir 6nemi yok.
Biz insani olarak miisterihiz. O miisterih olma durumundan dolay:1 asla bir sikayetimiz yok.
Sorun kendi i¢imizde birileri ile ugrasma sorunudur. Bunu astik ¢ok siikiir.

Bizim, Rusya’nin manipiile ettigi kurumlarimiz bir Cerkes kimlik bilincinin olusmasi
istemiyorlar. Diinya Cerkes Birligi kilin1 kipirdatmadi Suriye Cerkesleri ile ilgili. KAFFED
goniilsiiz yapti.

Vallahi biz ¢ok gonilliuydik.

Kendimiz talip olduk.

Bagardigimiz islere bakarsaniz; mesela Ermenistan devleti iki ucak ile soydasin
Ermenistan’a gotiirdii. Vallahi biz dort ugak ile gotiirdiik, hatta bes. Bu anlamda bir
devletin yaptigindan daha 6nemli bir is yaptigimizi diisiiniiyorum. Bu anlamda miisterihim.
Sikint1 kendi kendimizle ugrasmak. Yoksa digerleri 6nemli degil. Sikinti oldu mu? oldu.

Suriye'deki soydaslarimiz bize glivenmeyip bozgunculara giivense bu sefer devlet nezdinde
itibarimiz, ¢linkii bize konteynir kent tahsis etmis, gerekli izinleri vermis. Bu yardim
yapamama durumu ile karsilagma gibi bir durum olabilirdi. Bu bizim ¢ok canimizi sikt1.
Bir “nazar etme ne olur, ¢alis seninde olur” yazimi oku. Onun disinda bir sey olmadi.
Sadece dedikodular oldu. Tiirkiye Cumhuriyeti Devleti’nin bize ¢ok bilyiik paralar verdigi
gibi... Bizim bunlan i¢ ettigimiz seklinde bir takim seyler oldu. Halbuki biz adeta
etimizden kesip bu insanlara yedirdik. Neticede biz hepimiz calisan insanlariz. Yoksul
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degiliz ama c¢ok da =zengin degiliz. Ekmegimizi paylastik. Evimizi paylastik.
Koylerimizdeki evleri paylastik. Devletimizden alabilecegimiz imkanlar1 kendi
soydaglarimiza sunduk. Kafkasya’ya gidenler oldu. Avrupa'ya gidenler oldu. Bizi ¢ok
sevdiklerini ve saydiklarini diislinliyorum. Birtakim olumsuzluklar yasamis olmamiza
ragmen. Hatta bir Suriyeli soydagimiz; “vallahi" dedi. “Sizin basiniza bir sey gelseydi, biz
sizin bize yaptiginizi yapamazdik” dedi. Siz ¢ok 6nemli bir sey yapiyorsunuz” diye bunu
da birkag Suriye'den gelen soydagimizdan da duydum kulaklarimla. Yani ben miisterihim.
Bunun diginda yorulduk, gittik, geldik, uykusuz kaldik, para harcadik, zaman harcadik,
bunlarin hi¢ 6nemi yok. Onemli olan basarmis olmaktir.

Parazitlerin olmasi en biiyiik sikintiydi ama parazitleri de bertaraf ettik. Hi¢ 6nemli degil.

Akrabaligin Suriye Cerkesleri 6zelinde ve sizin acinizdan énemi nedir?

Bizim Cerkeslerde akrabalik bagi ¢ok kuvvetli. Ayni1 soydan olan Baj siilalesinden olan
herkes senin akraban, Habracu siilalesinden herkes benim akrabam. Kafkasya’da, Urdiin'de
olmasi farketmiyor. Bizim yaptigimiz aslinda kimlik bilincine ulasmis, Cerkes siyasetini
olugturmaya calisan, kimlik bilinci olan Cerkeslerin yaptigi bir operasyon. Sadece
akrabalik ile izah edilebilecek bir sey degil. Bunun 6zellikle altini ¢izmek istiyorum. Ciinkii
hepimiz, Nusret Bey, Kenan Bey, Recep, Ben, Emine Hanim, Faruk Bey, Mustafa Bey,
Erol Bey bu dairedeyiz...Dolayisiyla tam da akrabalik ile izah edilemez. Tiirkiye’de
yiizbinler, milyonlar var Cerkes olarak ama bu dar bir kadronun yaptigi bir sey. Bu
akrabaligi asan bir sey. Kimlik bilincine sahip, bagimsiz Cerkes siyasetini olusturmak,
Cerkeslerin varligini diinyaya duyurmak icin ortaya ¢ikmis bir organizasyonun, son derece
disiplinli, sistemli, 6zverili ¢abasiyla ortaya ¢ikmig bir sey bu. Sadece akrabalik ile
aciklayamazsin. Devlete gideceksin, isteyeceksin, Beyrut’a gideceksin, bunlar bdyle
siradan diiz Cerkes Dernegi'ne gidip gelen birinin yapacagi seyler degil. Sadece geceye
gidip alkishyor. Bir folklor gosterisine gidip on lira bilet parasi ddeyip ¢ok biiylik Cerkeslik
yaptim zanneden insanlarin yapabilecegi isler degil bunlar. Durum bu. Akrabaligi boyle
tanimliyorum.

KAFFED’in yaptig1 da akrabalikla izah edilecek bir sey degil. Bilingli olan, fedakarlik
yapmay1 goze alabilen insanlarin yapabilecegi bir sey bu.

Kendinizi nasil tammhiyorsunuz?

Ben kendimi nasil tanimliyorum? Ben kendimi Cerkes milliyetgisi olarak tanimliyorum.
Bu konuda bir ¢ok yazi yazmig biriyim. Tirkiye sathinda 1970°1i yillarda, ya sagci
olacaksin ya solcu olacaksin, bagka bir sansin yok. Ben de halklara 6zgiirliik diyor diye
solcular arasina gittim. Cerkes milliyet¢iligi kimligimi stirdiirdiim. Solculuk ile Cerkes
milliyetciligini nasil bagdastirtyorsunuz? derseniz “ezilen ulus milliyetgiligi, azinlik
milliyetciligi” sosyalistler tarafindan da desteklenen bir seydir. Ciinkii hakim ulus
wrkeiligimi ve milliyetgiligini gerileten bir seydir ezilen ulus milliyetciligi. Bu anlamda
benim hem ezilen ulus milliyetgisi olmamda, hem de sosyalist olmamda bir sakinca
gormuyorum.

Buginde kendimi hem Cerkes milliyetcisi hem de 6zgurlukel sosyalist olarak
tanimliyorum.
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Ulus devletleri yaratan milliyetcilerdir. Tirkiye Cumhuriyeti Devletini, Turk milliyetcileri
kurdular. Rusya devletini de. Bizim 6zgilir ve bagimsiz bir sey yaratabilmemiz igin
merkezine Cerkesligi koymamiz lazim. Fakat mesela Fenerbahgeli Cerkesler var, iste
bilmem ne seven Cerkesler var. Uzunyaylali Cerkesler var. Cerkeslik hep ikinci planda.
Oziinde Cerkesleri merkezine koyan bir anlayis yok. Cerkes Milliyetciligi ¢izgisi neden
yok? iizerine de yazilar yazdim. Kapsayici olmali. Karadenizden, Hazar’a kadar Cerkesya
idi. Burada diger halklarda vardi. Bunlarin varligin1 kimse inkar etmiyor. Cecen de var,
Oset de var. Bu cografyada 1800’lii yiizlii yillara kadar 2 milyona kadar Adige-Cerkes
yasarken, 50.000, 100.000 civarindayd:i diger halklarin niifuslari. En biiyiik soykirima
ugrayan Cerkesler bugilin diasporik bir halk oldular. Bugiin Tiirkiye'de en fazla Cerkes
niifusun yasadigi sdyleniyor ama 11 {ilkeden temsilci geldi bu hafta sonu gittigimiz Adige
Dil Dernegi’nin ¢alistayina. Dolayisiyla Cerkes Milliyetciligi net olarak tanimlanmis bir
sey degil. Cerkes aydinlar1 bugiine kadar bu konuda higbir sey yapmadilar. Doniis ¢izgisi
var, Bagimsiz Kafkasya ¢izgisi var, yurtsever Cerkesler var. Cerkes milliyetciligi ¢izgisi
neden yok? diye uzun bir yaz1 yazdim Ozgiir Cerkes web sitesine. Baskin Tiirk
milliyet¢iliginin, baskin Arap milliyetciliginin ya da baskin Rus milliyet¢iliginin oldugu
ortamda Rusya’yla, Tirkiye’yle, Arap Yarimadasi'ndaki Cerkes aydinlari yasadiklar
devletlerle hesaplasmay1 goze alamadiklari i¢in. Yani Rusya'da soykirima ugradik ama
Tirkiye'de kiiltiirel bir soykirima ugradik. Bu hesaplasmay1 yapmak gerekiyor. Bu
hesaplasmayr yapmadan kesinlikle Cerkeslerin ayaga kalkmasi miimkiin degil.
Entellektiiel bir miicadelenin verilmesi lazim. Ulusal bir miicadele veren bir orgiitliilik, bir
halk, bir yap1 nihai amag olarak devlet kurmay1 da hedefler. Yaz tamam, korkma. Simdi
bunu hayal dahi edemiyor bizim Cerkes aydinlari. Cerkes kurumlari, Cerkes siyasi
yapilanmasi. Ama nihai hedef soykirimlarda {i¢ tane sey vardir; bir taninma, iki tazminati
iic toprak talebi. Rusya’dan tabi ki Tirkiye’den bahsetmiyoruz. Bu konu i¢inin
doldurulmas: gereken bir konu.

Xabze’nin Suriye Cerkesleri 6zelinde, Cerkesler icin 6nemi nedir?
Ben Xabze’yi kanun olarak tanimliyorum. Ancak donmus bir kanundur Xabze.

Bugiin Tiirkiye Cumhuriyeti devleti 600 tane segtigi adama adama maas veriyor ve Xabze
yaptirtyor degil mi? Kafkasya’da Xabze kendiliginden dogmamus, ihtiyagtan dogmustur.
Bir Xase, yani meclis toplanir. Bundan sonra boyle yapilacak denir. Mesela herkes Xacges
(misafirhane) yapiyor evinin yanina. Oyle bir sey ki misafir geliyor atin1 bagliyor Xages’e.
O’na hig¢ bir sey sormuyor ev sahipleri. Ka¢ giin kalacaksin? nerden geldin? nereye
gideceksin? O’nun yemegini veriyorlar. Ama misafirin kamgisini nasil astigina bakarak
kag giin kalacagini biliyorlar. Bu bir Xabze’dir. Veya iste ata binme ile ilgili kurallar var.
Ata nasil binersin? Sagdan binersin koye giderken, girerken attan inersin. Bir kadin
gordiigiinde attan inersin. Bu Xabze de tarihe karist1, ¢linkii at kalmadi.

Xabze kanundur. Cerkeslerin kanunudur. Yasam bigimidir. Adeta din gibidir. Ciinkii
dogustan dgretiyorlar. Kalkmasi, oturmasini, bilyiik geldiginde ne yapacagini, bir bagka
koye gittiginde ne yapacagini. Bunlarin hepsi, kurallar1 konmus. Cok orijinal bir Kulttr
Cerkes kailtarg.

Ben Xabze'yi bugiinkii kosullarda; “Insami ve dogayr sevmek ve saymaktir” diye
tanimliyorum.

Bu sekilde baktiginiz zaman, Cerkes Xabze’sinin 6ziinii anliyorsunuz. Ama 150 senedir
Xase (meclis) toplanmamis. Misal; tavuk nasil yenir? bunun Xabze’si var.
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Gelin niye konusmaz?

O giinkii sartlarda ayn1 evde yasayan gelinin ve kaynananin kavga etmemesi i¢in bunu
koymuslar. Hepsinin nedenleri var. Baba ¢ocugunu sevmiyor. Ama ayni ev i¢inde amcalar
var, halalar var, teyzeler var. Cocuk o kadar sevgi ¢emberinin i¢inde ki, babanin sevip
sevmemesine ihtiyag duymuyor. Ama simdi apartman igerisinde, ¢ekirdek bir ailede oturan
kar1 koca, ikisi de calisiyorsa, ise gidiyorsa cocuklariyla ilgilenmezler ise o gocuk
psikolojik depresyona girer. O nedenle Xabze’nin de giincellenmesi gerekir. Eger
giincellenmezse gegersizdir. Bu tiir yaptirim giicli olan bir orgiitliilik olmadig: siirece
Xabze’nin giincellenmesi miimkiin degil. Derneklerin bunu yapmasi miimkiin degil.

Dilin, Cerkece’nin Suriye Cerkesleri 6zelinde, Cerkesler acindan 6nemi ne oldu?
Siirecte nasil islevsellesti?

Ayni dili konusmanin kolaylig1 oldu. Ciinkii biz Arapga bilmiyoruz, onlar da Tiirkge
bilmiyorlar. Dolayisiyla ortak dilimiz Adigabze, Cerkesge. Dolayisiyla bunun faydasini
gordiik. Tabi onlarla iletisim kurabilmede. Ama Suriyelilerin ufak tefek simarikliklar1 da
olmadi degil. Senin de kirildigin seyler oldu. Kdydeki evleri begenmeyen, geri donelim
diyen kadinlar oldu. Mesela Kayseriye gonderdigimiz bir aile biz ay cicek yagi
istemiyoruz, zeytinyagi istiyoruz diyor. Arkadas biz zeytin yagini bulamiyoruz, nasil
yedirebiliriz onu. Anlatabiliyor muyum? Yani bdyle uyumsuzluklar da oldu. Bunlar oldu.
Bu tiir seyleri gormezden, duymazdan gelmek lazim. Olumsuzluklari degil olumluluklar
one c¢ikarmak lazim. Biz de oyle yaptik. Travma geciriyor adam. Gelmis her seyini
birakmis, bir bavula sigdirmis. Bu insan aklini da yitirebilir. Psikolojik depresyonda da
olabilir. Olumsuzluklar olur. Bunlar1 hos gérmek gerektigini bildik, hos gordiik. Insan
neslinin oldugu her yerde olumsuzluklar olabilir.

Dil hayati 6neme sahip. Simdi tabi, ulus tarif edilirken, iste dil birligi, iste toprak, cografya
birligi. Bir milleti millet yapan 6geler var. Bunlarin en basinda dil gelir, biling gelir. Simdi
Oyle ornekler oldu ki; dil bilmedigi halde milletine ¢ok biiyiik faydalar1 olmus, ¢ok biiyiik
ve onemli insanlar oldu. Cok iyi Cerkesge bildigi halde, milletine hi¢ faydasi olmayan
insanlar da oldu. Mesela Tiirkiye Cerkes diasporasinda 1964 ve 1975 yilinda 11 yil siireyle
yayinlanan, Kafkasya Kiiltiirel Dergi’yi yaymlayan rahmetli Izzet Aydemir Cerkesce
bilmiyordu. Ama ben kendimi Izzet Aydemir ekoliine mensup kabul ediyorum. Ben 15
yasimdayken, 1970 yilinda koyiimiize onun yayinladigi dergi geldi. Ben onu okudugum
zaman kimlik bilincine ulagtim. Simdi o adamin dil bilmemesi onun milletine hizmet
etmesini Oniinde engel degil. Babast polis memuru, siirekli gezmis, Antep’li zaten.
Antep’de de ¢ok az Cerkes var. Ama en bilyiik hizmetlerden birini yapti, bir aydin
kusaginin, bir bilingli kusagin yetismesine ¢cok degerli katkilar1 oldu. Bir de tabi kiiltiirin
diye unsurlari. Simdi bu iilkede dil yasaklari oldu. Cumhuriyet gazetesinin kupiirlerini
yaniliyorlar zaman zaman “Tiirkge digindaki dillerin konusulmasi yasaklandi. Cerkesge,
Gurclce, Arnavutca, pomakca gibi diller sokakta konusuldugunda belediye ceza
kesecektir.” diyen Cumhuriyet Gazetesi’nin kupiirii var, facebook’ta dolasiyor. Mesela,
baska bir dil konusanlarin derhal hapis edilmesi gibi igisleri bakanliginin yayimladig
genelgeler var. Tabi bunlar dili ve miizigi yok etti. Nusret Bey’in dedigi gibi; “bir yangin
gecirdik, ormanda agaglar yandi ama kokleri kald1”. Dolayisiyla dilimiz demokratik iklim
oldugu zaman, nasil bir aga¢ bahar geldiginde ¢i¢ek acar, meyve verir. Dilimiz de yeniden
sekillenecek.

Son olarak eklemek istedikleriniz nelerdir?
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Unutamadigim bir animi1 paylagmak isterim. Orada ¢ok sok olduk, bir olay oldu. Ugaktan
indirdik. Kampa girecegiz. Kampin 6niine geldik. Tabi bir tane uzun boylu, yakisikli bir
genc bir anda basladi bagirmaya. Travma gegiriyor. Kampin girisinde giivenlik falan var.
Bir askeri kampa getirdiklerin zanneti. Zaten sizofren bir vatandas. Tabi bir anda basladi
bagirmaya. Ortalik karigti. Bu adam ne yapiyor!? susturun! falan. Yatistirdik adamu.
Allah'tan gazeteciler yoktu. Mesela ben de o olay sok etkisi yaratti. Evet sok oldum. Tas
ald1 eline mesela; “asla beni buraya sokamazsiniz, girmem!” diyor. Nart da vardi. Arapga,
Cerkesce konusuyor. O olay bizi oldukga sasirtti ama simdi geriye doniip baktigimda son
derece normal oldugunu diisiiniiyorum. Ciinkii adam travma geciriyor. Neticesinde oray1
askeri kamp, kendisinin de esir oldugunu sandi. izzah ettik sonra igeri girince rahat
kosullar1 goriince ikinci gidisimizde bizden 6ziir diledi. Televizyon salonu var, bilgisayar
salonu var, spor salonu var. iki, ii¢ tane cami var. Hastane var, okul var. Oraya gelebilmek
icin10.000 $ ticret teklif edenler oluyormus. Cadirdan ¢ikip oraya gelebilmek i¢in, Araplar
falan 10.000 $ vermeye razi insanlar varmis.

Iste bir de o giivenlik komutan, ikinci iiciincii gidisimizde; “ya, arkadas” dedi. “Ikisi de
ayni iilkeden geldi bu insanlarin ama..” dedi. “Cerkesler Nisantasi'nda gibi yasiyorlar”
dedi. “Araplar” dedi. “ya... Dolapdere gibi” dedi. Burada Xabze’nin mutlaka etkisi var.
Obiir tarafta 4000 kisi yastyor, bu tarafta 1000 tane Cerkes. Araplarmn oldugu bolgeden her
giin bes on tane kavga, giiriiltii, sikayet, hirsizlik, tecaviiz, hersey geliyor. Ama Cerkeslerin
oldugu bolgeden bir tane bile sikayet gelmiyor. “Cerkeslerden son derece memnunuz. Bu
kadar uyumlu, bu kadar asil bir millet”, aynen bunu sdyledi, adamin dedigini sdylityorum.
Ben burada ne bir fazla ne bir eksik soyliiyorum. Zaten Bagbakan Davutoglu da, Merkel
geldiginde Oviinerek kamplarimizi gosteriyor, bizim oraya yerlestirdigimiz muhtar
tamyoruz. Merkel’le ingilizce konusuyor falan piril piril. Onlar1 Sviinerek Cerkeslerin
yanina gotiirdii. iki defa geldiler. Hep onlarm yanina gotiirdii. Anlattiklarim hos bir sada
bizim. Ama ac1 bir sey. Keske olmasaydi savas. Keske bu acilar yasanmasaydi. Keske bu
kadar insan 6lmeydi. Tesekkiir ederim.

Diinya Cerkesleri Dayanisma Komitesi
Guldal: Erkek, 60 Yas

“Suriye Cerkeslerine yardim ve hava kopriisii” operasyonunu ve siireci anlatir
misimz?

Ben o donem igersinde koydeydim. Yaz donemiydi. Kdyde kaliyordum. Pek olayla
ilgilenmek de istemiyordum. Yani bulagmak istemiyorum ondan. Neden dolay1? SSCB
¢oziiliince Cerkesler buraya gelince ¢ok kisiye ylik oldular. Akraba iligskisiymis, yok stilale
iliskisiymis, bundan dolay1 kimseyle yani, kimseyi benim biinyem kaldirabilecek durumda
degildi ekonomik olarak. Ekonomik olarak kaldirabilecek giiciim olmadig i¢in ilgilenmek
istemedim, yeni bir iflas yasamistik. Borg yiikii altindaydik .

Rusya'dan gelenler ¢ok kisilere burada yuk oldular. Benim ekonomik olarak kapasitem
bunu kaldirabilecek giicte olmadigi i¢in kdyde, olaya pek sicak bakmadim. Uzak durmaya
calistim. Fakat sonunda burada toplantilar olunca, islemler baslamis, sikintilar baslamus.
Adam olmamasi dolayisiyla Murat Ozden beni aradi. “Gel” dedi “acilen", "yok gelemem
edemem” desemde, “geleceksin” dedi. Geldim, olaymn igerisine boylelikle girmis oldum.

Aldigim ilk gorev de suydu; havaalanindan insanlart aliyorum. Sabiha Gokgen'den
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Beylikdiizii’'ne gotiiriiyorum.(83 KM) Beylikdiizii’'nden aliyorum, Harem’e ya otogara
Bayrampagaya gétiiriiyorum. Otobiise bindirip gonderiyorum. Ilk basta sadece bu ise
bakiyordum. Daha sonralar1 Kenan Beyler falan bu isin igerisine girince, benden bir sey
istendiginde reddedemedigim ig¢in, ayagim siirtiiyordum fakat Kenan bey bu ise ¢ok
yiiklendi. Biz de ugaklar1 karsilamaya Antep Nizip Konteynir Kent’e gidip gelmeye
basladik. Boylece isin igerisine girmis oldum. Buradan ucakla gittik hepimiz. Ismail,
Kenan, Murat, Recep su anda isimlerini sayamadigim bu ekiple birlikte Gaziantep’e ugtuk.
Havaalanindan ¢iktik. Sehrin i¢inde dolastik. Ne oldugunu da bilmiyoruz. Ben olaylarin
dibine dar1 ekmesini seven birisi degilim. Detaylara fazla girmeyi seven birisi degilim.
Ekibin icindeyim. Cok sormadim. Daha sonra Havaalaninda gedi dondiik. Biz de bir sey
bilmiyoruz. Gorevliler de bilmiyor. Hatta onlar da “bir ugak geliyor!" dediler, ne oldugunu
onlarda anlayamadilar. Hemen telaslandilar. Neyse indiler yolcular. Yolcular indi ama ¢ok
saskin vaziyetteydiler. Kenan Bey’de onlarla birlikteydi. ilk etapta gazeteciler var mrydi?
tam 1iyi hatirlayamiyorum. Herneyse, indiler fakat ¢ok sagkinlar. Biz pankartla agtik iste
“hosgeldiniz” diye. Cok korkak, ¢ok iirkek, bu sekilde geldiler. Onlara yardimci olmaya
calistyoruz. Nasil yardimcr olacagimizi da bilmiyoruz. ilk defa boyle bir seyle
karsilastyoruz. Bundan sonra neyse yavas yavas oturtuldu. Ne olacagini da bilmiyoruz. En
sonunda otobiislerle mi geldik yoksa nasil oldu burayr tam net hatirlamiyorum.
Unutuyorum bazi seyleri. Esyalara yardimci olduk. Bes otobiis, alt1 otobiis. Ben de
mihmandar olarak oturdum. Cerkescem ¢ok iyi olmamasina ragmen, “Sen de otur, bir sey
olursa soforle ilgili irtibat da yardime1 olursun” dediler. Bir tane Karagay adam vardi. Daha
sonra muhtar olarak orada gérev yapti. Tiirkge 6grenmis, onunla sohbet ederek kampa
geldik. Yolculari indirdik. Indirince problemler basladi. Bir tane arkadas, ailenin igersinden
psikolojisi bozuk, geng, yakisikli, uzun boylu, giiclii birisi bir anda tel orgiileri goriince biz
toplama kampina mi geldik diye agresiflesti ve eline gecirdigi her seyi kampa dogru atmaya
basladi. Ne yapacagimizi sasirdik. Bize syle denmistil 5000 kisilik kampta yer komple
bize, Cerkeslere verilecekti. Ama biz 1000 kisiye raz1 olduk. Bir mahalle ya da iki mahalle
bize verildi. Buna ragmen eyvah! dedik. Biz bu 1000 kisiyi de dolduramayiz bu gidisle
eger boyle yaklasilirsa dedi. Urktiik. Neyse jandarma Astsubay komutan ¢ok profesyonel
sekilde, o problem yaratan kisinin yanina gitti. O da ona bdyle kars1 ¢ikar gibi hareketler
yapsa da komutan koluna girdi. “gel” dedi. “Beraber gidelim igeriye, seninle gezelim” dedi.
Aldi igeride gezdirdi, dolastirdl. Disariya ¢iktig1 zaman ¢ocuk, ikna olmus vaziyette ¢ikt1.
Ondan sonra siire¢ baslad. Iceriye alma siireci. Ama biz resmen orada yelkenleri suya
indirdik. Olay bitti! dedik. Neden? Ciinkii KAFFED bu ise karsi ¢ikiyor. Biz KAFFED’e
ragmen bu hareketi sirtlanmis arkadaslarla birlikte goérev yapiyoruz. Egyalar X ray
cihazlarindan gegmeye basladi. Bu ¢ok uzun siirdii. isi halledip yerlestirdik onlar1. O giin
orada islemler bittikten sonra AFAD’1n gorevlileri bize yemekler yedirdiler. Bizlere caylar
verdiler. Biz de psikolojik olarak rahatladik. Giindiiz kaldik herhalde. Baya kaldik diye
tahmin ediyorum. Yalniz hangisinde hangisi oldugunu bilmiyorum. Onlarla birlikte tabldot
yemekler getirdiler. Hepsine dagitildi. Hos bir sekilde ugurlandik. Ugaga tekrar bindik,
Istanbul’a déndiik. Bu birinci turdu.

Ik geldiklerinde magduriyetlerini hissettik. Biz tarihi bir olaya sahitlik yaptik.

Cerkeslerin 1864’den sonra ki siirgiinden, gerisin geriye bir ricat gibi bir sey oldu bu. Buna
sahit olduk. Resimler ¢ektik. Resim ¢ekmemizi istemediler ¢linkii magduriyetin vermis
oldugu bir durum vardi. Onlar1 incitmemeye ¢alisiyoruz ama hepimizin elinde makinalar
var. Tarihi bir ana taniklik ediyor olmanin duygusu var.

Sohbetler etmeye calistik. Sakalar yapmaya calistik. Konugmaya calistik. Bu tiir seyler
yasandi otobiisiin igersinde. Bir bayan inmedi. O bayan yalniz onlar Cerkes degildiler.
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Nasil olduysa kendilerini oraya kabul ettirmisler. Araptilar. Asagida bir konugmalar oluyor.
Bir giirtiltiiler oluyor. Birileri tartisiyor. Tam ne oldugunu anlayamryorum. Sonra
arkadaslara soldum ne oldu? ne gitti? ne bitti? diye. “Bu ailenin hanimi icerde” dedi.
“Inmiyor, girmek istemiyor” dedi. Kadin; “kampa girmek istemiyorum” diyor. Ben de
otobiisiin i¢ine girdim. Arapga bilmiyorum; “Hadi Kalk” dedim. Kadin direnmeyi birakti.
Cocugunun bir tanesini ben aldim. 2-3 esyasi falan vardi. Asagi indirdim. Kadin asagiya
indi ama girmek istemiyor . Bdyle sorunlar yasandi. Kendi akrabalarina bulup onlarin
yaninda yasamak veya tekrar gerisin geriye Suriye'ye donmek istiyor. Ama bu birinci ugak
miyd1? ikinci ugak miydi? hatirlamiyorum. Nusret Bey de vardi. Ben o aileyi otogarda
gordiim daha sonra. Biz doniiste ugakla gelirken, bir aileyi Istanbul’a gelecek deyip Nusret
Bey otobiise bilet ald1 istanbul’a. O sekilde bindirirken bu aileyi gérdiim. Orada adam, yani
kocas1 bana tarzanca anlatiyor. Arapca ile karisik “esimi razi edemiyorum, esimi razi
edemiyorum” diyor.” Eger ki” diyor “biz Suriye'ye donersek Esat beni" diyor, eliyle
girtlagimi gosteriyor, “keser” dedi. “Yasayamayiz biz ama esimi ikna edemiyorum” dedi.
Boyle bir geligkili bir sey yasamistik. Bu da insami rahatsiz ediyor. Psikolojik olarak
rahatsiz ediyor. Aciyorsun ama yapabilecegin bir sey yok. Bu da insan1 yaraliyor. Ben bu
sekilde ¢ok yaralandim. Boyle dort, bes ucak karsiladik.Bir keresinde de yolculart
Liibnan'da karsilayan bir arkadas vardi. Kapi, gerceve, pimapen isleri yapiyor. Evinde
herkesi toparliyor, ugaga bindiriyor gonderiyor. Bir keresinde de kendisi gelmisti. Onunla
da tamismistik. Yolcular fazla geldi ucaga. Ugak dolusu insanlar geldi. Karsiladik. Biz
Istanbul'a dondiik. Dediler ki; “ucaga alinmasi gereken 25- 30 Kisi daha var. Onlar
gelemedi. Onlarin biletlerini aldik. Istanbul Sabiha Gokgen havaalanina gelecekler. Onlar
otobiis tutup gonderecegiz konteynir kente, miisaitsen sen de grupla git" dediler. Ondan
sonra Erol Karayel bana 1000 TL verdi. “Yolda ihtiyag¢ olur, yemek olur, su olur bu olur”
dedi. “Onlara yemek yedirirsin” dedi. Ondan sonra ugak Sabiha Gok¢en Havalimanina
indi. Otobiisciilerle bulustum. Indiler, arkadaslarla onlar karsiladik. Otobiise bindirdik. Bir
mimar arkadas vardi. Suriyeli Cerkes, bekar bir mimar. Beraber 6n koltuga oturduk.12-15
saat arasi yol gittik Nizip’e kadar. Soyle bir olay yasadim. Otobiisgii surast dedi. Oraya
gittik. Simdi insanlara; “yemek alin” diyorsun. Insanlar yemek almak istemiyor. Ne
yapacaklarin1 bilmiyorlar. Aglar. Anlatiyorum, anlatiyorum, anlamiyorlar. Mimar
ugrastyor. “Yemek alin” diyor. Kimisi oturuyor, kadinlar kimisi ayakta. Ascilara dedim ki;
“Sen ver yemekleri, onlar alsinlar. Ben kasada duruyorum. Paralar1 6deyecegim. Bir cocuk
geliyor elinde dort tane tavuk yemegi var, bes tane kabak tatlis1 var. Heralde gocuk
bilmiyor, masada ailesi var diyorum. As¢i dolduruyor dolduruyor. Diinyanin parasini
6dedim. Bir tabak dahi i¢cinden yemek yenmedi. Bu bir magduriyet. Para toplaniyor, sana
1000 TL veriliyor. Sen burda bir isi halletmek istiyorsun. Asc1 siraya sokuyor, bir an 6nce
is yapmak istiyor, arkadan miisteri geliyor, liizumsuz yere yemek veriyor. Ne yapacagini
da bilemiyorsun. Cocuk tek bagina oturmus kiigiiciik ¢gocuk, oniinde 5 g¢esit ayn1 yemek.
Bundan sonra ne yapacagimi sasirdim. Yemegi geri de veremiyorsun. Hepsinin parasini
O0dedim. Aileler sonradan kalktilar gittiler, yemekler kald1. Bir siirii yemek zayi oldu. Simdi
bunun moral bozuklugu. Senin {izerine yiikklenmis bir gorev var. Sana birilerinden hayir
igin toplanmis paray1 vermisler ve sen bunu diizgiin yénetemiyorsun. Bunun stresi var
iizerimde. Iletisim kuramiyorsun. Cocuk, sinin ve ezik. Korkuyor. Seninle konusmak
istemiyor. Bu sekilde yolculuk yaptik. Bir siire sonra aciktim. Kalan parayla ¢orba icelim
dedim. Mimara Cerkesce; “sadece ¢orba baska bir sey yoki param yok” dedim. Herkes
birer ¢orba aldi. Biraz daha agildilar insanlar. Kredi kartindan 6deme yaptim. Ne kadar
O0deme yaptigimi da bilmiyorum. Sonra geldim Erol'a dedim; “Erol boyle boyle oldu, 1000
lira zayi oldu” dedim. Ama benim kredi kartindan Erol'a da bahsetmedim. Odemem lazim
¢linkii biitiin su¢ benim. Magduriyet iizerine magduriyet. Herkes kendi kendine oturuyor.
Ben de mimarla onde oturdum. Suriye’li, Cerkes bir mimardi. Dedim ki “az Cerkesce
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biliyorum, sen konus ben seni dinleyeyim.” Insanlar ezik, korkak, iirkek tamam mi? neyle
karsilasacaklarini, neyle yiizleseceklerini bilmedikleri i¢in sinmisler. Ama mimar sunu
sOyledi; “ben buraya konteynir kentin oldugunu duydum, 6grendim. Ben goniillii geldim”
dedi.”Ben konteynir kentte yasayacagim, Istanbul, Ankaraya akrabalarimin yanina
gitmeyecegim. Onlara yiik olmayacagim” dedi. O igin 6ziinli kavrayabilmis bir insandi.
Bana ¢ok ilging anilarini anlatti. Cok ilging hatiralari anlatti ama tabi benim kayit etmemin
imkan1 yoktu. Tatl bir muhabbetle Antep’e kadar gittik. Onlar1 oraya teslim ettim. Sonra
ucak biletim alinmus, tekrar Istanbul’a geri déndiim. Boyle bir seriivenler serisi oldu.

Ben bizim Abazalar olsun, Cerkesler olsun gercekten ¢ok efendi insanlar olarak gérdim.

Yine ugaklar karsiliyoruz.Havaalanina gittik, bir baktik. Jandarma subaylar da orada.”Siz
ne yapryorsunuz burada?” dedik. Onlar dediler ki;”biz sunu gordiik" dediler. “Konteynir
kentte Araplarin mahallesi de var, Cerkes mahallesi de var. Cerkeslerin bulundugu mahalle
Nisantasi, Araplarin bulundugu mahalle Kasimpasa” dedi. “Arada ¢ok miithis fark var”
dedi “Cerkes geliyor, Xray cihazindan gegiyor, higbir sey yok iizerinde, Arabi bes kere
geciriyoruz, besincisinde el aramasi yapiyoruz, yine i¢inden ya bir tornavida ya bir ¢aki ya
da bir kursun, ama illa bir sey ¢ikiyor” dedi. “Biz orada eziyet ¢gekmesinler diye buraya
geldik. Onlan havaalan1 Xray cihazindan gectigi gibi esyalarini, otobiise yiikleyecegiz,
bagaja koyacagiz, orada Xray cihazindan ge¢irmeden direk onlart magduriyet yasamasinlar
diye konteynirlara yerlestirecegiz” dedi. Bu bizim ¢ok hosumuza gitti. Cok gururlandik.
Suriye’den gelen Cerkeslerin, bizim askerimize, Tirkiye'nin askerine bu sekilde giiven
vermesi, Cerkesinde Cerkes oldugunu, adam oldugunu, insan oldugunu gosterdi. Biz
bununla gurur duyduk.

Xabze’nin Suriye Cerkesleri 6zelinde, Cerkesler icin 6nemi nedir?

Xabze’yi nasil uyguladiklar ile ilgili bir sey diyemem, ¢ilinkii orada yasamak gerekiyor.
Ama her gidisimizde, her ucakla karsilamaya gidisimizde biitiin adet, an’ane, geleneklere
uygun sekilde hareket ettiklerini gordiim. Ben Istanbul dogumluyum. Annem babam ayn1
kdyden. Esim Gonenden, melez. Baba Cerkes, anne Bulgaristan gd¢meni. Ama Cerkes
kdyiinde bilyiimiis. Ama ben geleneklere uygun bir insan degilim ciinkii Istanbul sehrinde
yasadim. Varoslarda biiylidiim. Biraz daha serbest hareket eden bir insanim. Ama orada
gordiigiim bizim koy hayatinda yasayan insanlar gibi o gelenekleri uyguladiklarini gérdiim.
Bize adet yaptiklarini gérdiim. Eskiden yemek dagitiliyordu. O uygulama bitmis, kamp
yonetimi fig vermeye baslamis. Fisi aliyorlar ama kendilerine kadar yiyecek alabiliyorlar.
Bize bir aileden bir bayan geldi dedi ki; “size yemek yapacagim, yemek yiyeceksiniz”.
Simdi arkadaslar kendi aralarinda konustular, fisle bu kadar kisiyi nasil yedirecek diye
sikildilar. “hayir yiyeceksiniz!” dedi. “Ben yemek yapacagim ve yiyeceksiniz”.

Pilav ve pilav Ustu tavuk.
Giizel bir yemek yapmuslar.

Kendi aralarinda fis toplamisglar. Kantinden gidip aligveris yapmiglar ve bize yemek
yedirdiler. Yemek yemezsek kirilirlar giicenirler dediler arkadaslar. Ben yemek ayirmam
ama sebze ile beslenirim. Pek et yemiyorum ama pilavla, tavuk, ayran &yle bir hos
muhabbetle, sohbetle yemek yedik ki, cok da memnun olduk. Onlar bizim misafirimizken,
biz onlarin misafiri olduk. Ben bundan ¢ok gurur duydum.

Bizim koylimiizde Suriyeli bir aile var. Ben ¢ok memnunum. Dort ¢cocugu var. Bir tanesi
su anda Canakkale'de hazirlik okudu. Anadolu lisesinde okuyor, birinci sinifta. Kiz
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Gonen’de Anadolu lisesinde. Iki oglan, iki kiz. Baba dis doktoru, anne ziraatci. Vallahi ben
onlarin bizim kdyde olmasindan o kadar ¢cok memnunum. O kadar ¢ok hosnutum ki.
Gerekli olan faydan oluyor mu? dersen oldugunu séyleyemem ama iliskilerim iyi.

Simdi mesela sOyle bir sey oldu. Erol bey bana geri her gidisimde dediki; “Abhazya ac¢ik”

dedi. “Miimkiinse Abhaz olanlarin resimlerini ¢ek bana getir. Abhazya vatandasligina
gecilebiliyor” dedi. Erol karayel o konuda bayagi faydali oldu. Bir ¢ok kisiye Abhazya’ya
gonderdi. KAFFED ciler ¢ok bastirdilar, dil bilmiyorlar, asimile olmuslar diye. Mesela
orada dil kursu agildi. Mesela, AFAD’n yaptig1 kafe gibi yerler vardi. insanlar kdylere
dagitilacagina, Oyle bir yer yapilsaydi bir nevi gehir gibi olur, hem devlete de yiik
olunmazdi. Hem de onlar rahatsiz olmazdi. Herkes akrabalarin yanina gitmek istedi. Ben
bu olaymn boyutunu anlayabilmis degilim.

Dilin Suriye Cerkesleri ve Cerkesler acindan 6nemi

Istanbul’da cok Suriyeli Cerkes ile arkadaslik kurdum. Cogunu gezdirdim. Istanbul’un
havasi igerisinde, bu biiylik sehirin igerisinde bocaladilar. Ben bir iki kisiyle goriisiiyorum.
Telefon ediyorum. Yar1 Cerkes¢e konusuyoruz, yar1 Tiirkge konusuyoruz. Sonra bir espri
yaptyorum karsimdaki kisi aliniyor. Ben Tiirkiye sartlarina gore bir konugma yapiyorum,
espiri yapiyorum. Karsimdaki Cerkes gelenek ve goreneklerinin diginda biraz Arap
adetlerine gore degerlendiriyor. Ve benim anlattiklarima Fransiz kaliyor.

Cerkesce ile ilgili zorlandigim kadar giizel anilarim da oldu. Araca bindirirken, Cerkescem
az diyordum. Onlar “sen merak etme, biz biliyoruz, konusuruz. Sen yarim da olsa konus.
Biz senin beceremedigin sdziin sana alternatiflerini sdyleriz. Sen de onlarin igersinden iste
bu dersin” dediler. Bu sekilde benim igin Suriyeli Cerkesleri tagimak sanki bir agik hava
dersanesi oldu. Krizler oldu ama ¢ogu da ¢oziildii.

Bir Suriyeli Cerkes ile baya arkadas olduk. Hatta Istanbul’u gezdirdim 6zel arabamla.
Bana Cerkesce bir sey soyledi. “Biz Suriye'den geldik size yiik oluyoruz” dedi. Ben ilk
once arabay1r da kullanirken, bir anda kelimeyi bulamadim, “Hehe” dedim. Sonra kendi
kendime irkildim. Bir anda adam kipkirmizi oldu. Sonra Cerkesce; “yok dyle sorun yok,
biz Cerkesiz, insaniz, miislimaniz babalarimiz, dedelerimiz bir. Hi¢ dyle sey olur mu?”
dedim ama potu kirmigtim. Tamir edemedim.

Akrabahigin Suriye Cerkesleri 6zelinde onemi ne oldu? ve sizin acimzdan 6nemi
nedir?

Benim babam miiezzindi. {lkokulu disardan bitirmis hafizlik kurslar1 almis. Babam hem
kolacilik yapti, hem miiezzinlik yapti. Babamin bir huyu vardi. Kdyde yasamis insanlarin
bir kéye gitme ask1 vardir. Babam ne yapar yapar her ramazan, her kurban kdye gitmenin,
diyanetten izin almanin bir yolunu bulmaya ¢alisirdi. Beceremezse bizi gonderirdi. Ben de
devaml bir sekilde kdye gitme aligkanlig1 var. Bir de oradan evlendim. Giin geldi senede
bir tatilimi orada gegirdim. Giin geldi haftada bir gittim. Ben kdydeki herkesi akraba olarak
gordiim ama ne zamana kadar 50 kiisiir yagina gelinceye kadar ha 50 yasina gelince yaglilar
kalmamaya, biz yaslanmaya baslayinca, insanlarin akrabalik hassasiyetinin olmadigini
gordiim. Bu beni ¢ok yaraladi. Ben Cerkes olan her kisiyi kedime akraba olarak gordiim.
Biz bir de Giiney Marmara Cerkeslerindeniz. Cerkez Ethem, Anzavur olaymndan dolayi
magdur olmus, siirgiine gitmis insanlariz. Benim esimin ailesi ta Kilis'e kadar gidip gelmis.
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Siirgiinde insan kaybettiler, kiz kagirma olaylar1 yasadilar. Magduriyetler yasandi bu
bolgede. Dil yasakli. Bunun farkinda olarak, ya da farkinda olmadan ¢ok anilar duydum.
Mesela Gonen’de cay bahgesinde Cerkesce konusurlarken, birbirlerine; “Cerkesce
konusmasak bu adamlar bize gavur goziiyle bakiyorlar, ispiyon edebilirler” gibi ¢ok
stizgecten gegtim. Ve ¢cocuklugumdan beri, babamin CHP’ye diisman olmamasina ragmen
Ismet Inédnii'ye karst miithis bir sevmemezlik var. CHP’ye karsi tahammiilsiiziim. 70-
80’lerin Cerkeslerinin okuyan kesiminin sola kaymalari beni ¢ok rencide etti. Onlara kars1
da diisman olamamakla birlikte beraber yasamigligim da onlara dahil olmadim. Hep onlara
boyle kirmizi kart gésterdim

Suriye’den gelenleri akrabam gibi hissettim. Akrabam gibi lizerime alirsam altinda kalirim
diye korktum.

Yasim 60. Istanbul'da ¢ok seyler degisti. Cok seylere sahit oldum. Gonen, Manyas,
Susurluk, Bandirma c¢evresi cerkesleri Edirnekapi, Eyiip, Rami buralar Cerkeslerle
doluydu. Sonra Bayrampasa kuruldu. Bizim y6renin insanlari toptan sanki bir koyliiymiis
gibi olduk .

Bigali, Kahir amca, benim kdyiimden olmamasina ragmen, babamin arkadasiydi. O benim
amcamdi. Hanimi teyzemdi. Annemin Biga'li arkadaglarina ben 6z teyzem gibi
bakiyordum. Suriye’den gelenler de boyle Akrabamdi benim.

Bir donem pazarlama isi yaptim. Derneklere gitmeye bagladik. Ben derneklere 80
oncesinden soguktum. Baglarbasi Dernegi’nde biitiin solcularin belinde silah vardi. Benim
de onlara kars1 bir antipatim oldu. Bizim de Bayrampasa'da kdy dernegimiz vardi.
Mimkiinse Baglarbasi’na gitmemeye c¢alisiyorduk. Cagaloglu’'nda Samil vakfina
gidiyorduk.

Kendinizi nasil tammhyorsunuz?

Kendimi tanimlarsam. ilk 6nce iyl insanim, Miisliimanim, Cerkesim, Cerkezci degilim.
Milliyetgi Tirklerin igerisinde konusurken Cerkesim diyorum. Ama etnik Cerkes
milliyet¢isi degilim. Miisliimanim, 1irk¢1 degilim. Tiirkiye Cumhuriyeti Vatandagiyim. Ama
burda yasarim, ama Avrupa’da yasarim. Ben burada bir vatandagim.

Bu operasyona dahil olmak ile ilgili ne diisiiniiyorsunuz?

Her ne kadar girmemek igin ayak direttiysem de, beni ¢eken arkadaslara bu siiregleri
yasatan arkadaslara ¢ok miitesekkirim. Bu bir imtihandir. Bu bir deneydir. Dolu dolu bir
olay. Cok az bir olay ama ¢ok ¢ok dolu. Kenan Kaplan'in tek bagina masraf olmasin diye
ben Libnan'a giderim, bu isi halledip gelirim demesi... Benim i¢in Kenan Kaplan bir
numarali insandir. Gidip konsoloslukta isi halletmesi, organize etmesi ¢ok biiyiik bir olay.
Benim iginde hasbelkader boyle bir seyin ig¢inde bulunmak biiyiikk onurdur. Benim
baslangicta geri durmamin sebebi ¢ok net. Sadece o donem igerisinde, esimin yegenlerine
kurmus oldugu biife tarzi lokantanin iflas etmesi ve kapanmasi, bor¢larimizin 6demesi
doneminde parasal sikinti ¢ektigim icin. Sikintili bir dénemdeydim. Oyle bir durumda
olmasam kosturarak dahil olurdum.
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Son olarak eklemek istedikleriniz nelerdir?

Yasadigim farkli olaylara bir misal daha vereyim; Sirinevlerde evler ayarlandi. Ahmet
Mavi diye bir arkadas var. Bana; “Ingiltere’den bir bayan gelecek. Telefonu bu. Atatiirk
Havalimani’nda 2:00-3:00 siralarinda karsila. Al evine gotiir. Orada istirahat etsin sabah
7:00 gibi Sabiha Gokgen’e gotiir, ucaga bindir Kayseri'ye gonder” dedi.

Bu hanim Suriyeli Cerkes. Suudi Arabista’dan birisi ile evli ve Ingiltere'de yasiyor. Ailesi
bizim getirdigimiz grupla Kayseri'ye gelmis, onlar1 gormeye gidiyor. “Tamam” dedim.
Esime de sdyledim. Haftasonuydu, kahvalt1 hazirlamasini rica ettim. “Bizde yemek yer,
hem sen de tanisirsin” dedim. “Tamam” dedi.

Gittik, Ahmet’le aldik bayani, eve getirdik. Muhabbet sohbet ettik. Ahmet'te terctime
ediyor. Sonra gitme vakti gelince, arabaya bindirdik. Ahmet énde oturuyor. Bayan geng bir
hanimdi, arkaya oturdu. Havalanina gittik. O donem korsan taksilere miidahale ediliyordu.

Tam arabay1 yanastirdim, bayan indi. Ahmet indi. “Hop!” dedi birisi kapiy1 act1. Ehliyet,
ruhsat dedi. “Ahmet herhalde bizi korsan taksi zannettiler” dedim. Polis; “sen isi
biliyorsun” dedi. Beni orada ¢ektiler. “O kadin kim? kizin m1?” dedi. “Yok hayir” dedim.
“Suriyeli, ingiltere’de yastyor, Kayseri’ye gonderiyorum” dedim. Ahmet’in de kimligini
almislar. K1z iceri girince, kizin da kimligini almislar.

Polisle baya didismeye basladim. Polis olayi siyasilestirdi. “Varsa bir problemin hiikiimete
oy verme” dedi. Ben daha da rahatsiz oldum. Bagka polisler geldi. Bir tanesi gdgsiime
vurdu. Ben de onun eline vurdum. Neyse bir sekilde, korsan olmadigimi anladilar. Ama
hos bir olay yasanmadi.

Bu siirecte yasadigimiz zorluklardan bahseden misiniz?
Bu basta anlattigim otobiis olay1 beni ¢ok tizdii. Onun haricindekiler bir sekilde ¢6zuld.

Diinya Cerkesleri Dayanisma Komitesi

Guler: Erkek, 50 Yas

Suriye Cerkeslerine yardim ve hava kopriisii” operasyonunu ve siireci anlatir
misimz?

Ben o zaman iki kez gittim. Diinya Cerkesleri Dayanigsma Komitesi 6zellikle Suriyeli
Cerkesler i¢in kuruldu bu komite. Komite ile ilgili olarak bazi kesimlerden yapilan
elestirilere sonra deginmek istiyorum. Onlar1 gokta 6nemli degil . Gidelim dedi arkadaslar.
Benim uzun siire siyasi suc¢lardan dolay1 bir ceza evi deneyimim oldu. Bu nedenle hi¢ daha
once ugaga binmemistim.

Dedim ki; "Nasil gidecegiz arkadaslar?”

"Ucakla gidecegiz” dediler.

“Vallahi benim u¢ag1 binmedim daha énce. Korkuyorum da” dedim.
Ceza evinden psikolojik sikint1 kalmisti. “Korkuyorum” falan dedim.

“Bir sey olmaz hepiniz beraber gidecegiz” dediler.
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Biletlerimizi aldik. Ugaga bindik. ilk o kalkis cok beni etkiledi. Bir de gokyiiziindeyken
bulutlarin tizerine ¢iktiktan sonra tiirbiilansa denk geldi. Kalkarken, havada ve inerken
bayag: bir sikinti yasadim. Ondan sonra alistik. Neyse gittik Gaziantep’e. Uzun siire
bekledik. Once Antep'in icinde dolastik zaman gecirmek icin. Antep'in iinlii yemekleri
falan var. Onlardan yiyelim dedik sagda solda. Onlar1 yedik, yanilmiyorsam bir gecede
otelde kaldik. Otelde yer tuttuk. Otelde kaldik. Sabaha kars1 gelecekler dendi. Sabaha karst
tekrar dolmusla havaalanina gittik. Havaalaninda bekledik. Bir, iki saat havaalaninin
bekleme salonunda bekledik. Havaalanindaki gorevliler bizi baya yadirgadilar. “Siz ne
bekliyorsunuz bu saatten sonra gelen ucak yok” dediler. Sag olsun o zaman federasyon
baskanimiz Nusret Bey ucak ayarlamasini yapmis. Kenan Baskanda, CDP’nin eski
baskani, ikisi ayarlama yapmuslar. Tarifeli u¢ak seferi degil bilirsiniz. Beyrut'a ¢esit
zorluklarla gectiklerini daha sonra O&grendigimiz, gelen insanlarla konusarak
ogrendigimiz...nasil gectiklerinde konusundaki ilerde deginecegim ben, bolmeyeyim.

Neyse ilk ucak indi. Baya duygusal anlar yasandi. Ozellikle ben, arkadaslarimiz. ..

Belki Facebook'taki eski postlarimda vardir. Ben biraz 6nce aradim ama Facebook geriye
doniik seyleri siliyor, resimleri falan siliyor. O anlarimizi paylasmistim. Neyse ellerinde
bayraklarla insanlar kapidan ¢iktilar, geldiler. Yani uzaktan baktigin zaman bir Arap ailesi
gibi degerlendiriyorsun ama yaklastikca insanlarin renklerinin benzemedigini, beyaz tenli
bizim Cerkeslere benzedigini gdriiyorsun.

Sikintilar yasadik. Sikint1 ¢ektik, ¢cekerek gittik de. Yani ¢ok duygulandim ben. Yani ben
her seye Oyle aglayabilecek, ne bileyim gozyas1 doken bir insan degilim. Ama ¢ok duygulu
anlar yasandi.

Kucaklasmalar...

Tirkiye topraklarmma geldiklerinde, ellerinde bayraklarla bizlerle kucaklagmalari,
optismeleri. Cocuklar 6zellikle anlamryorlardi. Belli bir noktadan bir noktaya gelmisler.
Bir iilkeden, bir iilkeye gelmigler. Biiylikler agisindan mutlaka iclerinde biiyiik firtinalar
yasantyordu ama ¢ocuklar hissedemiyorlardi. Sanki bir oyun oynuyormus gibiydiler. Ufak
kiz ¢ocuklariin, oglan ¢ocuklarinin o hengamede kendilerine oyunlar bulduklarina tanik
oldum.

Daha sonra gorevliler gelen insanlarin valizleri aranir ya, gelenleri ikinci kez arama gibi
seylere girigtiler. Onlar1 engelledik. Onlar1 belli bir siraya soktuk ¢iinkii gelenlerin iginde
Cerkes olmayan, soydaglarimiz da vardi. Cerkes olmayan derken Kafkasyali ama Cerkes
degiller yani. Cegen bir amca amca vardi. Abhaz kdkenli insanlarimizda vardir. Ama
gelenlerin ¢ogu Sapsigca konusuyorlar, Cerkesce konusuyorlar. Bir de Karagay bir amca
vardi. Daha sonra kampin muhtar1 yaptik.

Antep’e geldik ama, kampa gelenlerle gideriz diye kampa gitmemistik. Kamp1 o zaman
gérdim yani. Bu seye biraz daha deginmek istiyorum. Valizlerini toparlanmasi,
diizenlenmesi, baya herkes karismis birbirine. Biiylik biiylik valizler. Almayanlar var. Ufak
posetlerle gelen insanlar var. Esyalari birbirine karismis. Biiyiikk insanlar Cerkesce
konusuyor. Genglerden Cerkesce konusan ¢ok azdi. Ufak ¢ocuklardan fazla Cerkesce bilen

yok zaten. Aglayanlar, sizlayanlar, ne bileyim kadinlarin hali perperisan. Insanlarimiz dyle
sekilde.

Cok duygulu anlar yasadik o giin.
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Sabah olmak iizereydi iste. O zaman 180 kisi mi 190 kisi mi vardi. O kadar insanimiz ilk
ucakla gelmisti. Otobiislere dagildik. Ayni otobiise binmeyelim, sanki rehberlik
yaptyormus gibi onlarin yanindan oturalim dedik. Otobiisiin 6niine yerleserek, Konteynir
kentin bulundugu Antep’in Nizip ilgesine konteynir kent gittik. Oraya girerken tabi
sorgulama degilde insanlarin kimlikleriyle isimleri yazilmak zorunda, kim giriyor? kim
cikiyor? nerden gelmis? hangi sehirden gelmis? hangi kéyden gelmis? cogunun pasaportu
yok? Normal bir ugak seferi yapilmadi biliyorsun. Olaganiistii bir sey uygulandi. Sag olsun
0 zaman baskanimiz Nusret Bey, Kenan baskan olsun. Disisleri Bakanligi. Zannediyorum
o zaman Davutoglu’ydu. Neyse otobiislerle biz oraya gectik. Gegtigimizde uzun siire
kapida beklettiler. O bekleme aninda insanlar tabi tedirgin, korkuyor, yorgunluk var. ilk
kez gormiis olduklar bir ililkede neyle karistiracaklarini1 bilmiyorlar. Baz: bilgilerini belki
tam vermekte istemiyorlar olabilir. O soru sorulan insanlarin i¢inde belki asker kagagi
vardir, sunu vardir , bunu vardir. Herkesin diisiincesi farkli farkli. Bu anlamda sabah 10’a,
11’e kadar siirdii insanlarin tashih edilmesi. Her aileye bir konteynir ayarlaniyor. Kimileri
aile, kimisi tek kisi. Belki arkadaslarda s6ylemislerdir. Bir delikanli, babasi var yaninda.
Delikanli ¢ok sabirsizlantyor, isyan ediyor, bagiriyor cagiriyor. Yerden yere vuruyor
kendini. Insanlar zor zapt ediyordu. Giivenlik gorevlileri kendilerine aksi davranis
sergiliyormus zannediyorlar. Onlar da vurmak igin degil de onu tutmaya, sakinlestirmeye
calistyorlar. Sonra dediler; “o ¢ocuk biraz rahatsiz. Duygusal bir ¢ocuk. Igine kapanik
cocuk. Kimse miidahale etmesin" dediler. Sabah oldu, herkes konteynirina yerlesti.
Nizip’te bir otelimiz vardi hatirladigim. Biz de yerlestik. Biraz dinlendikten sonra, geri
konteynir kente gittik.

Orada hatirliyorum, kampin miidiirlerinden bir arkadasimiz vardi. Hala da ben konusurum,
goriigiirim. Birisi AFAD vyetkilisi, Malatyali, digeri Antep’li. Konteynir kentten bilgi
almam gerektiginde hala goriisiiyoruz onlarla. Onlar haber veriyorlar. Ya da Cerkes
thamadesine (muhtarlarina) ulasamadigim zaman, konusuyoruz goriisiiyoruz. Bizi bekleme
salonu var, oraya aldilar. Tekrar bir araya geldik. Konustuk, sohbet ettik. Bazilari
konteynerler icin; “buralar ilkel yerler. Burada nasil yasayacagiz diyenler" oldu. Her taraf
demir gibi... Muhalefet muhalefet etmek isteyenler oldu. “Ben burada kalmayacagim”
deyip ¢ikmak isteyenler oldu. Simdi o konteynir kentin belli bir yasalar1 var. Her gelen
kapidan giremiyor, ¢ikanlar nereye gittigini ibraz etmek zorunda. Kendini tanimlamak
zorunda. Sonra girenlerin de ¢ikmasi da ayni sekilde Gyle. Belli bir siire gegtikten sonra
insanlar1 disar1 gonderiyorlar. “Bazilart ben burada yasamam” dedi. “Boyle ev mi
olurmug?” Kimisinin Lavabosu bozuk. Etraf diizenlenmemis, bahge diizeni yok, cocuklarin
oynayabilecekleri 0yle alanlar falan heniiz. Daha yapilmamus ¢iinkii savasin ilk asamalari.
Biz baska seyler diisiiniiyoruz ama insanlar can derdine diismiis. Oyle degerlendirmek
lazim.

Iclerinden “kardesim canmi kurtarmissin gelmissin, burada ne ariyorsun da ne
konusuyorsun? burasi bir konteynir kent” gibi diyenler oluyor. Kars1 ¢ikanlar oluyor.

Onlarin da psikolojisini da anlamak lazim. Simdi sahsen diigsiineceksin, savastan kagmigsin,
canini kurtarmigsin. Tamam yani diger 0yle dagdan, bayirdan, hudut kapilarindan gelen
insanlar gibi degilsin. Ucakla gegctiler. Onun da zorlugu vardir. “Ben geri gidecegim”
diyenler oldu ama onlarin geri génderilmesi miimkiin degil. insanlarla ugrastik o zaman.
Konustuk. Bekle diizelir dedik. Cadir Kent’den daha konforluydu. Cadirlar daha konforsuz.
Onlara kiyasla bana gore konteynir evler daha iyiydi. Tiirkiye’ye gelen Cerkes
soydaslarimiz, illa orada kalmak zorunda degillerdi. Imkanlarimiz &lgiisiinde biz, devletin
imkanlarini zorlayarak, sag olsun Nusret Bagkanimiz, Kenan Bagkan sayesinde insanlar
yerlestirdik. Bundan daha iyisini yapabilir miyiz diisiincesiyle derneklerimizi ariyoruz,
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arkadaglarimiz1 artyoruz. Herkes memleketlerini artyor. Kdylerinde bos evi olan var m?
oturabilecek evler var midir? o zaman zannederim yaz degildi. Yani hava soguktu, sicakta
degil, yaz degildi. Paltolarimizla gittik. Gece soguktu. Yani o insanlarin yasayabilmesi i¢in
bosaltilmis koy evleri olmaz, yillarca bosaltilmis evler harabe olur. Oraya insanlari
yerlestirmek olmaz. Herkes seferber oldu. Bizim federasyon vasitasiyla, derneklerimiz
vasitasiyla oldu. KAFFED’de o donem, onlarda isin bir ucundan tutmak istercesine onlarda
bazilarim aldilar. Gétiirdiiler. Cesitli yerlere yerlestirdiler. Istanbul’da bos evi olupta
yardim etmek isteyen soydaglarimiza, insanlarimiza haber verdik. Onlarinda vasitastyla,
bazi aileler, 6zellikle Tiirkiye'de akraba cevresi olan insanlar gesitli yerlere dagildilar.
Toplam gelen insanlarimiz 900 kiisur 1000 civarindaydi. Su anda bile Konteynir kentte
say1 hala degismemis, gelenler oluyor, ¢ikanlar oluyor. O say1 hala degismemis. Bu konuyu
degerlendirirken, insanlar1 yerlestirme konusunda o zaman da c¢ok seyler yasadik. Bize
mubhalif olan insanlar; “Suriye'den insanlar1 getiriyorsunuz, getirdiniz konteynir kente
biraktiniz. A¢ susuz yasiyor insanlar, yok 6leni varmis” gibi bir siirii anti propagandalar
yapildi.

Ben sosyalist bir insanim, devrimci bir insanim. Mutlaka Cerkesler iginde sosyalistler var,
muhafazakar insanlarimiz var, demokratlarimiz var. Savastan canini kurtararak baska bir
iilkeye gecen insanlarin olaylarina bakarken insanlar siyasi olarak diisiinmemeli. Ortadan
bakmak lazim. Somut gergeklik izerinden hareket etmek lazim. Gelen insanlara kimisi dedi
ki; "Cerkeslerin en gericiler, en yobazlar1” geldi. “Bakin gelen kadinlarin hepsi kapali”
bilmem ne.. Kardesim ya Tiirkiye'de kapali insanlar yastyor. Olay dyle degil. Yani o
insanlarin icinde de bizim bir farkl1 diisiinen insanlar var. Degil mi yani? lla hepsi tamam
Miisliimandir, Miisliimanlara kimse bir sey demiyor ama oradan getirdigimiz insanlarin
icinde o donem ISID hareketi baglamamist:. Hangisi muhalif? hangisi seriatci? hangisi
rejim yanlisi, rejim taraftar1? onun sorgulamasi yapilmaz. Insanlar buraya kadar gelmis.
Burada Cerkesler var kardesim, Cerkesler bize sahip ciktilar. Bizi karsiladilar. Bizi
konteynir kente yerlestirdiler. Imkanlar1 dahilinde bize yardim ediyorlar diye insanlar
diisiiniiyor. Ama burada bizim bazi akli evvel diyecegim, akli evvel insanlarimizda bizi
elestirebilmek icin yerden yere vurmak igin garip seyler yaptilar. Yani o zaman ¢ok
giiciimiize gidiyordu. KAFFED olaylan kiskirttyordu. "Getiriyorsunuz insanlar1 oraya
yerlestirene kadar gotiiriin anavatana, Kafkasya’ya gotiiriin, oraya yerlestirin” diyorlardi.
Tamam onu da yapalim da. Yapiyoruz da, gonderdigimiz insanlar1 kabul etmedi ki Rus
devleti. Onlar1 geri gonderdi. insanlar perperisan oldular. Bagka ne diyebilirim bu konuyla
iliskin?

Bu siirecte yasadigimiz zorluklardan bahseden misiniz?

Mutlaka herkesin bir isi var giicii var. Yani o zaman kizim 18 yasindaydi. Esimden o zaman
yeni ayrilmistim. Kizim annesiyle beraber yasiyordu. Kizim liseye gidiyordu o zaman.
Oyle bir ortamda. Biz dyle varlikli bir insanlar degiliz. Emegiyle yasayan ve emegiyle
gecinen insanlariz. Ama boyle bir zamanda da ne olursan ol, insanlar elin tasin altina
koymak zorunda. Sen ilgilenmezsen, ben ilgilenmezsem, kim ilgilenecek? yani ilgilenmek
zorundayiz. Kizimdan fedakarlik ettim. Ug giin kaldigim zamanlar oldu orada. Ugaklarin
hepsi ayn1 anda gelmedi. Araliklarla geldiler. Her seferinde biz burada onceden
hazirlantyorduk. Bize ne zaman gelecegini bildiriyorlardi. O aksam havalaninda toplanip
ona gore hareket ediyorduk. Birinci ugaktan sonra, ugak korkumu yendim. Ozellikle o
savastan kacip gelmis insanlar1 gordiikten sonra... Ucaktan indiler, goriiyoruz. Girig
kapisindan igeri girdikten sonra, yani kontrolleri yapilip.. kimisinin pasaportu var.
Kimisinin pasaportu yok biliyorsun. Geri dondiiriilme korkulari var ¢linkii Tirkiye
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istihbaratt olay1 biliyor. Onlarda bunun farkinda. Baslarina ne geleceklerini bilmiyorlar.
Biz yasamadigimiz i¢in anlayamiyoruz. Bu ortamdan insan nasil davranis gosterebilir?
Insan psikolojisi darmadagmik... Buna bir anlam vermek miimkiin degil. Beyrut’a
gidiyorsun. Beyrut'tan kagak bir ugaga biniyorsun. Oradan Tirkiye’ye giriyorsun.
Tiirkiye'de neyle karsilagsacaksin? Tiirkiye'deki insanlar kimisi muhalefetten yana, kimisi
rejim taraftar1. Her tiirlii sey ¢ikabilir karsina. Birde tek degilsin. Erkek olarak ya da gii¢lii
bir kadin olarak hareket etmiyorsun. Yaninda ¢olugun var, ¢cocugun var. Onlara degil bir
gelecek saglama derdin, hayat garantisi, yagsama garantisini nasil saglayabilirim diisiincesi
var. Oralardan gelen insanlar kesinlikle, varlikli parasi pulu olan insanlar degildi. Zaten
Suriye savasi baglamadan, zengin takimlari hepsi ¢ikt1 geldiler Anteplere. Fabrikalarini bile
satip, fabrikalarini pargalatip gelmeden once Tiirkiye’ye malin1 miilkiinii tagiyan insanlar
oldu. Biz biliyoruz.

Suriye Cerkeslerine neden yardim etmek istediniz?

Ben sosyalist diisiinen bir insan oldugum i¢in gelen insanlarin siyasi goriisiine hi¢ bakmak
istemedim. Oyle degerlendirmedim. Gelen insanlarimiz fakir insanlar. Olmemek icin,
yasamak i¢in hep buraya geliyorlar. Tarafsizlar... Gergi belki rejimi de destekleyebilir
belki muhalefeti de destekleyebilir. Ama o artik orada kaldi. Tiirkiye geldikten sonra bir
esprisi yok. Adam savastan kagiyor. Orada kalsam, yarin bir giin gelecek rejim bana bomba
yagdiracak, dlecegiz gidecegiz. Rejim gelmeyecekse muhalif unsurlart gelecek. O zaman
OSO vardi, El-Nusra vardi ama ISID hareketi goriiniir degildi.

Yardim etmek istemeyenler de oldu. Bu is bir de tehlikeli bir is. Benim ¢ocuklugumdan
beri maceraci bir tarafim var. Belki de onun icin cezaevine girdim. Belki onun icin bu
hareketler icin igerisinde yer aldim. Oliimii gbze goze alarak. 12 Eyliil zamaninda sirf
yoksullugu bu iilkeden silip kaldirabilmek igin diisiindiigiim ideolojik bir yap1 vardi.
Sosyalist diislinen bir insanim bagindan sdylemistim. Bu insanlarda fakir insanlar, yoksul
insanlar. Onlara dncelikle yardim etmem gerekiyor. Ustelik bir de bu insanlar benim
soydasim diye diisiindim. Bir de hareket ettigimiz, beraber hareket ettigimiz insanlar,
kimisi muhafazakar, kimisi Misliiman, kimisi demokrat, kimisi asir1 islamei, kimisi ateist,
kimisi inangl insanlar...Biz Suriye olay1 yasanmadan dnce de zaten biz Tiirkiye'de boyle
bir organizasyonu saglarken hi¢ kimsenin fikri diisiincesine, Islami diisiincesine, inang
diisiincesine bakmadan biz Cerkeslik davamiz i¢in, Cerkeslerin diinyada var olabilmeleri
i¢in ne gerekiyorsa yapalim diye bir grup olusturduk. O zaman CHI, Cerkes Haklari
Insiyatifi vasitasiyla Tiirkiye'de duymussunuzdur, biliyorsunuz mitingler yaptik.
Caligtaylar yaptik. Protesto gosterileri yaptik. Cerkeslerin haklarini talep etmek igin
elimizden ne geliyorsa ii¢ kisiyle olsun, bes kisiyle de olsun. Biz elimizden geleni yaptik.

Akrabaligin Suriye Cerkesleri 6zelinde 6nemi ne oldu? ve sizin acimzdan 6nemi
nedir?

Akrabalik mutlaka Onemli. Soydaslik da Onemli. Ama ben akrabaliktan ziyade,
soydasliktan ziyade bu insanlara yardim etme geregi ile diisiindiim. Yarin yanibasimizda
fran’da bdyle bir savas olmus olsa ve benim yapabilecegim bir sey varsa, ben yine ayn
seyi yapabilirim. Ote yandan gelen insanlarin ellerinde bayragini goriiyorsun. ilk once
kapidan girerken insanlarin elinde, kiigiiciik ¢ocuklarin elinde Cerkes bayragi, bizim
Adime bayragimiz var anladin mi1? O daha ¢ok duygulandirdi beni. Yani tamam diyorum
ben simdi bugiin Iran’dan da insanlar gelse onlara da yardimc1 olurum. Ama o duygusallig
fran’dan gelen insanlarla yasamak miimkiin degil. Tabi bu insanlar sana daha yakin geliyor.
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Kendi kanindan, kendi canindan, kendi akraban. Olaya oyle bakmak istiyorum.
Turkiye'deki Cerkeslerin var olabilmeleri i¢in, varliklarimi diinyada yasayabilmek igin,
Cerkes varligimi yasatabilmek icin ne gerekiyorsa biz onu yapalim dedik. Suriye’de
yasanan sey, ufak tefek bir sey degil. Ben 6rnegin Tiirk Devletinin Afrin’e girmesine karsi
geldim. Membig’e de girilmesine kargiyim. Savasa karsi ¢ikmak lazim.

Dilin, Cerkece’nin Suriye Cerkesleri 6zelinde, Cerkesler acindan 6nemi ne oldu?
Siirecte nasil islevsellesti?

Benim koyiim Cerkes koyii oldugu icin, 6 yasina kadar etrafimda Cerkesce konusuldu.
Babam K&y imamiydi. O nedenle kdyde kalamadik. Babam kadrolu imam degildi. Maasini
koyliiler imece usulii toplayip veriyordu. Parasi olmayanlar bugday veriyordu. Kdyden
koye geziyorduk. 2 sene bir yerde, 3 sene bir yerde. Genelde Kiirt koylerinde yasadigimiz
icin... Evde de Cerkesce konusulmuyorsa bir siire sonra insan unutuyor. Daha sonra
gurbete, yatili Imam Hatip’e gittim. Orada zaten Cerkesce konusacak kimse yok.
Konusmaya konusmaya, hani derler ya gézden uzak olan goniilden de uzak olur. Bu dil
icin de gecerli. Yasadigin ortamda konusulmayinca dil gelismiyor. Yarim kaldigi i¢in
Cerkescem ¢ok gelismedi. Ama bir ortamda %80 konusulanlari anliyorum. Bilimsel, edebi
dil konusanlar1 anlamiyorum ama kdy dilinin hepsini anliyorum.

Xabze’nin Suriye Cerkesleri 6zelinde, Cerkesler icin dnemi nedir?

Cerkeslerde xabze mutlaka ¢ok Onemli. Yerinde uygulanmasi gerekiyor. Bana gore
xabze’ye uydugunu iddia eden bir Cerkesin, Suriye’den gelen, ucaklarla gelen Cerkeslere
yardim etmeleri gerekiyordu. Benim akrabam vs demeden, ondan dolay1 sahip ¢ikayim
olayr degil. Xabze’ye inanan insanlar bdyle davranmalilar. Kim olduklarina bakmadan.
Gelenlerin i¢inde belki rejim taraftari gengler de vardi belki askerden kagmus, canini
kurtarmis. Rejimin askeri olarak savasirsa ¢ocuk biliyor ki giiniin birinde 6lecek. Kagmis,
canini kurtarmis. Ne yapsin? Belki muhaliflerin i¢inde yer alan Cerkesler de vardi. Kendi
iilkesinde Suriye rejimi yikilma noktasina gelmis. Diyemezsin ki, Suriyeli Cerkeslere sen
rejime sahip ¢ik! ya da muhaliflere katil! diyemezsin... Buna o insanlarin kendilerinin
karar vermesi lazim.

Suriye olay1 sicakligimi hala koruyor. Eski anarsik ortamda yok. Ben o donem Tiirkiye
Devletinin Suriye’nin i¢ islerine karigmasini tasvip etmedim. Bugiin de etmiyorum. Yarin
da etmeyecegim. Bunu sdylemek isterim. Bu savaglar biiyiik emperyalist giicler tarafindan
tezgahlaniyor.

Kendinizi nasil tammhyorsunuz?

Ben kimim? Ben Imam Hatip okumus, imamin oglu olarak yasamis, bu asamaya gelmis bir
insan olarak diinyaya benim bakis agim; paylagimei, sosyalist, halktan yana, ezilenden
yana, sOmiiriisiiz, baskisiz, insanlarin kendini &zgiirce ifade edebilecegi, ¢olugunu,
gocugunu Ozgiirce yasatabilecegi, kimsenin hakkina hukukuna miidahale etmeden,
kimsenin hakkini yemeden insanlarin yasayabilecegi bir ortam icin miicadele eden bir
insanim ben. Suriye olayina bakisimda 6yle, diin Irak olayma bakisim da boyleydi. Ben
CHi’nin sayfasinda yaziyordum. O yazilarrmdan dolay1 beni Kiirtcii ilan ettiler. O da
cevreden kaynaklaniyor. Benim icin higbir millet ayr1 degil. Ama Cerkesleri mutlaka ayr
tutuyorum. Insan kendini farkli tutacak. Herkes ayri, ben ayri derler ya. Once can sonra
canan. Mutlaka kendini ayri tutarsin. En basa gelirsem; Suriye savasina karsiydim.
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Tiirkiye’nin miidahalesini intihar olarak goriiyordum. Suriye savasinda, Irak olayindan
ongordiigiim i¢in, “Kiirtler kazanacak” demistim. Ama yanhls anlasildim, Kiirtgii
davrantyor dediler. Ondan beri boyle yazilar yazmryorum.

Suriye Cerkeslerine neden yardim etmek istediniz?

Bir insan dogruyu biliyorsa, insan kendi dogru bildigini yapmali. Bir Cerkes olarak,
xabze’ye inanan, Cerkeslerin birligine, dirligine inanan herkes bu isin i¢inde yer almaliydi.
Ben varlikli bir insan degilim. Yine yoksul bir insanim. Hatta yoksulluk sinrinda altinda
yasayan bir insanim. Sahip olmam gereken bir gelenegim, kiiltiiriim, dilim var. Bunu
korumam gerekiyor ve el atmam gerekiyordu. Tiirkiye’de yoksul Cerkesler bu islere el
atryorlar. Varliklilar, zaten dedigim gibi varliklarini sagda, solda her tarafta siirdiiriiyorlar.
Suriye savasinda ki zengin Cerkesler dnceden ciktilar. Oyle operasyonlarla falan bir yerlere
gotliriilmediler. Basindan gittiler. Biz Tiirkiye’li Cerkesler olarak alt gelirli, yoksul
insanlara sahip ¢ikmaya calistik. Kimileri siyasi diisiincelerinden, inanglarindan dolayt,
sundan bundan dolay1 karsi ¢ikti. Bugiin olsa yine de ayni sey yaparim. Gerekirse canimi
da tehlikeye atardim. Yarmn Obiir giin Kemalist bir darbe olmus olsa bize belki cezaevi
yollart goziikecek. Hi¢ diisiinmiiyoruz degil mi? Ben 12 Eyliil’de toplam 7 yil yattim. O
zaman Dev-Geng’in i¢indeydim. Gengligin verdigi heyecanla, sanki ertesi giin devrim
olacak da zenginlerin elinden aldigin fabrikalari, tarlalar1 devletlestirip fakir fukaraya
dagitacaksin, herkes esit olacak sandigim i¢in. Olaylar oldu. 12 Eyliil geldi ve i¢erde kaldik.
Girdigimde 21 yasimdaydim. Ugak korkum hapis tecriibesinden de kaynaklaniyor olabilir.
Yiiksek binalara ¢iktigimda da korkuyorum. Ucaga bindigimde, ugak havalandi. Kendimi
kasmisim. Bazi insanlar rahat oturuyor. Ugagin camimi da kapattim disariy1 gormeyeyim
diye.

Son olarak eklemek istedikleriniz nelerdir?

Arkadaslarimla anlagtigimiz nokta siyasi birlik degil. Arkadaslarimda onu soyliiyor. Biz
diisiinceleri ile varliklari ile bir biitiiniiz. Biz bir yapan bir gelenek ve kiiltiiriimiiz var. Ben
bir Cerkes sosyalisti olarak diyorum ki, Tiirkiye’deki Cerkesler nciililk yapmak zorunda.
Rusya’da ki insanlar bunu yapamiyorlar, Urdiin de yarin 8biir giin karigacak. Suriye ortada.

Bugiin hala Antep konteynir kentinde yasayan insanlarimiz var. Orada oturup, sagda solda,
fabrikalarda ¢alisan insanlarimiz var. Insallah yarm bir giin savas biter. Insanlar kendi
topraklarina giderler. 7 sene oldu. Insallah bu savas biter de halen sigint1 gibi yasayan,
Cerkeslerin yardimlariyla yasayan insanlarimiz var. Konteynirda yasamak zor. Belki
Suriye’de ¢ok giizel evleri vardi. Ben yanlis bir sey yaptigimizi asla diistinmiiyorum. Bizim
yaptigimiz operasyon dogruydu, ama Suriye’ye yapilan operasyon dogru degildi.

Beni dinlediginiz i¢in tesekkiir ediyorum.

Cerkesya Yurtseverleri

Qube: Kadin, 50 Yas

Suriye i¢ savasindan Cerkesler neler yasadilar? Sizin bu yasananlar ile ilgili duygu ve
diisiinceleriniz nelerdi?
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Savag ne zaman baglamisti hatirlayalim isterseniz demisim. 2011 Martindaki ¢atigmalar
baslamadan once bile, Suriyeliler 2000 yilinda babasi Hafiz Esad’in yerine gecen
Cumbhurbaskan1 Besar Esad yonetimindeki yiiksek issizlik oranlar1 yolsuzluk ve siyasi
Ozgiirlik bulunmamasindan sikayetciydi. Mart 2011'de iilkenin giineyindeki Der’ada
komsu iilkelerdeki Arap Baharlar1 ismiyle demokrasi yanlisi siyasi gosteriler baslamisti.

Hiikiimet muhalefeti bastirmak i¢in 6liimciil gii¢ kullaninca, Cumhurbagkani’nin istifasini
isteyen gosteriler tiim tlilkeye yayilmisti. Olaylar yayilirken de baski yogunlasti.

Muhalefet destekgileri Once kendilerini savunmak zorundaydi. Giivenlik guclerini
bolgelerinden atmak icin silahlandi. Elbette Esad dis destekli terdr diye tanimladigi olaylari
bastirmaya yemin etti. Siddet hizla artt1 ve iilke i¢ savas batakligina saplandi.

Peki Suriye'de yasayan 150.000 Cerkes ne durumdaydi? Suriye Cerkesleri tilke icinde ¢ok
daginik sekilde yerlestirilmislerdi ve maalesef ulusal anlamda teskilath bir halk degillerdi.
Bu sebeple savas siirecinde asgari Ol¢iilerde ortak hareket etmeleri zaten imkansizdi. Hatta
su tespiti yapmak yanlis olmaz. Diinya ve Anavatan Cerkesleri, Suriye Cerkeslerinden 6nce
onlar i¢in endiselenmeye baglamislardi.

Suriye Cerkesleri iginde diinyay1 bdlgeyi olaylar1 goriip degerlendirecek kisi sayis1 yok
denecek kadar azdi. Totaliter baskici rejimin icindeki propagandalar Cerkesler iizerinde
etkiliydi diger herkes gibi. Ik calismalar iilkede bas gosterdiginde Maykop da bulunan
Adige Xase temsilcisi, Adigey Adige Xase toplantisindan telefonla Sam’1 ariyor ve orada
her seyin giilliikk giilistanlik oldugunu teyit ettiriyordu. Catismalar basladiginda Suriye
Cerkesleri herhangi bir yol haritasindan tamamen yoksunlardi. Ve asgari bir 6rgutliluk
emaresi gostermediler. Savasin kizigmasiyla farkli yollara savruldular.

Arsen Konakov’un, o zaman ki Kabardey Balkar Cumhurbagkani’nin da iginde oldugu
Rusya’dan giden heyet de herhangi bir sonug alamad: ¢ilinkii Rusya’ya Esadci1 Cerkesler
Suriye'de gerekliydi. Oradan birkag¢ on bin Miisliiman Cerkes’in ana yurda donmesi Rusya
icin kabul edilemezdi. Tiim engellemelere ve zorluklara ragmen daha onceki yillarda
edinilmis Rus vatandagliklar1 olan Cerkesya Cumhuriyetleri’ndeki 1000'den fazla kisinin
pasaportlar1 o asamada ise yaradi.

Onlar, yakinlart ve vize almayr basaran tahmini 5000'e yakin Cerkes, Cerkesya
Cumhuriyetlerine gidebildi. Ancak bunlarin ¢ogunlugu sartlarin olumsuzlugundan ve Rus
miiesses nizamin yonlendirmesi ile iilkeyi terk ettiler. Almanya, Hollanda Norveg
Finlandiya gibi iilkelere Suriye'den giden 3000 civarinda Cerkes var. Su anda 2000
civarinda kisi de anavatandaki Cerkes Cumhuriyetlerinde yasiyor, yani yaklasik tabii.
Suriye'de su anda i¢ Savasi'nin getirdigi hicret sonrasinda hali hazirda yasayan yaklasik
120.000 Cerkes var. Zira Suriye Cerkeslerinin ¢ogunlugunun biirokrasi ve asker kokenli
olmasi onlarn iilkeyi terk etmemelerinde etkili oldu.

O zamanlar, Cerkesya Yurtseverleri, o donem Suriye Cerkesleri’nin yon tayininde; “Suriye
Cerkesleri’nin vatani Cerkesyadir!” mottosuyla etkili olmaya ¢alistilar. Tiirkiye'de Rusya
Konsoloslugu 6niinde basin agiklamalari, tek kisilik pankart eylemleri diizenlediler. Cerkes
Cumbhuriyetleri’ndeki bazi sivil toplum kurumlari ve aktivistler ile birlikte hareket ettiler.

Cerkesya.net arsivinden ve bakis acimiz kdsesinden siirece dahil aldiklari tavir ve siirece
ne sekilde dahil olduklarina ulasilabilir.

Elbette biitiin bu siirecler Cerkes toplumu agisindan yeniden analize muhtag.
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Suriye Cerkesleri’nin savag nedeniyle yasadiklari zoraki mobilizasyon her yoniiyle,
sosyolojik, tarihsel, psikolojik olarak incelenmesi gereken ciddi bir toplumsal travmadir ve
heniiz sonuclari, sonug yani heniiz bir ¢ikt1 alinmamis durumda. Hatta bakir bir konu. Yine
de vurgulamak lazim. Suriye Cerkesleri’nin ne savasin basladig1 giin, ne de bugiin onlar
bilgilendirecek yonlendirecek ulusal kimlik eksenli bir kanaat Onderleri, ya da
intelijensiyalar1 yoktu.

Suriye Cerkeslerine yardim ve destek ¢calismalari kapsaminda siz ne gibi faaliyetlerde
bulundunuz?

Tabi ki bizim de dahil oldugumuz siire¢ oldu. Bu siirece dair yapilanlarin hepsi arsivlerde
var. Onlarin hepsini agikcast ciddi bir kronolojik diizende ¢ok fazla hatirlamiyorum.
Aradan 8 sene gegmis.

Ulusal bir endise ile hareket edildi burada ve zaten Cerkesya.net cevresindeki insanlar,
Cerkesya Yurtseverleri’nin de mottosuydu su;

Su iigclemeye deger verilecek:” Cerkes, Cerkesge ve Cerkesya”. Bunun getirdigi bir yon
tayini ile biz zaten hareket ettik 0 zaman. Yani hani o zaman 6rgutll bir pozisyon da hareket
etmemiz gerektigi icin. Iste Almanya'da da bir yerde tek kisilik eylem yapildi. Konsolosluk
oniinde yapildi. Ankara'da mesela tek kisilik eylem yapildi. Antalya'daki konsolosluk
oniinde yapildi. Istanbul'da yapildi gene tek kisilik eylemler. Art1 su anda belki de 4-5 tane
diyebilecegim yine basin agiklamasi, kitlesel basin agiklamalari yapildi. Buradaki ana
motto “Cerkeslerin vatan1 Cerkesyadir” mottosu.

O motto iizerinden hareket edilerek bu tarz bir yon tayininde bulunuldugunu biraz 6nce
sOyledim yani. Ulusal bakis agisiyla yaklastik. Sadece bir magdura yardim etme zihniyeti
de var ancak bizim i¢in yon tayin edici olan daha ¢ok ulusal birlik. Diinyanin neresinde
yasarsa yasasin bir Cerkesin bagi dertteyse, onun gelecegi nerede olabilir? ya da ulusal
varligini nerede devam ettirebilir? en saglikli olarak o izlek {izerinden hep yapildi o tarz
mobilizasyonlar ve basin agiklamalari. Yani bu kadar...

Hani bunun ¢ok fazla boyle seyi yok...

Diinyanin neresinde yasarsa yasasin, Cerkes kimligine sahip birileri; dil bilen 6zellikle,
asimile olmamis bir Cerkes toplulugu biiyiik Cerkes ailesine mensuptur. Boyle tarif
edilebilir. Diinyanin ¢ok farkli iilkelerinde serpistirilmis Cerkesler...Tabi ki birbirine boyle
zor zamanlarda yardim edecekler. Ya da seslerini duyurabilmeleri igin bir aracilik aslinda
bizim ki yani. Oncelikle canlarin1 kurtarmalari. Mesela Tiirkiye aslinda daha 6nce
konustugumuzda aslinda biraz sey oldu. Biz Tiirkiye’ye gelmelerine de tam olarak siddetle
kars1 degildik. Fakat oncelik... Hayatlarinin kurtulmasi gerekir insanlarin. Fakat 6ncelik
Gerkesya Cumhuriyetlerine gitmeleri yonunde. Cinki biz sonugta anavatan temayli
icerisinde hareket edilmesi taraftariydik o zamanlar. Tek kisilik eylemler disinda. Ugur
Phavalar.. Ben oraya (Hatay, Reyhanli) gitmistim bir festival i¢cin o donem. Orada gok
insan1 misafir ediyorlardi onlar. Miithis bir ¢alismada yapmislardi onlar o zaman igin. Epey
bir misafirleri vardi. Reyhanli Cerkes camiasi sonugta ¢ok biiylik bir camia degil. Fakat
kendi boyutlarindan ¢ok fazla bir caba goOstermislerdi o zaman onlarda. Ben oyle
hatirliyorum. Gittigimde gormiistiim. Bir¢ok orada Suriyeli, Suriye’den gelen. Cografi
olarak ¢ok yakin olduklar i¢in... Hatta direk akrabalar1 da vardi onlarin arasinda. Dolayisi
ile onlar da 6yle galismalar yaptilar. Insani anlamda ciddi bir caba sarfettiler onlarda.
Reyhanli Cerkes Dernegi.
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Yani biz kamuoyu olusturmaya calistik o donem. Yani dedigim gibi bes alttya yakin
herhalde basin acgiklamasi1 yapmisizdir o dénem igin. 2012'den 2014'in ortalarina kadar.

Yani hatta 21 Mayis’lardaki Rusya Konsoloslugu’nun 6niindeki basin agiklamalarimizda
da hep “Suriye Cerkeslerinin yeri Cerkesyadir!”’diye bir ¢cok pankartlar falan kullandik.
Yani onlar bizim mottomuzdu. 2014- 2015’lere devam etti.

“Suriye Cerkeslerine yardim ve hava kopriisii” operasyonunu ve siireci anlatir
misimz?

Dayanisma komitesi? Biz katilmadik ona. Biz katilmadik. Yani sdyle; oranin vizyonu sey
degildi hatirladigim kadariyla. Cerkes Cumhuriyetlerine gitmeleri yoniinde degil, daha ¢ok
burada kalmalar1 yoniindeydi herhalde. Biz boyle bir sey gordiik. O izlekte degildik biz.
Ondan katilmadik hatirladigim kadariyla. Bir gerginlik olmadi hatirladigim kadarryla.

Onlarin Suriye Cerkesleri igin diisiindiikleri izlek daha ¢ok burada yasamalar1 Tiirkiye'de
bulunmalar yoniindeydi. Biz de yok bu yani bunlar bu sekilde olmamali. Oradaki Cerkesya
Cumbhuriyetlerine gitmeliler. Ulusal varolusun da bir parcasi haline gelebilirler bunlar.
Ulkelerine gitmeleri, yani 150 yil 6nce terk ettikleri iilkelerine gitmeleri su durumda en
uygun olandir diye diistindiik.

Yani oydu baska bir sey yok.

Akrabaligin Suriye Cerkesleri 6zelinde 6nemi ne oldu? ve sizin agimizdan 6nemi
nedir?

Suriyelilik ve Cerkeslik birbirinin icine gegebilir. Bazen hatta zerine gelir. Cerkes
sosyolojisini tagiyorsa yani o tabii ki bir ailenin pargasi sonugta. Akrabaligin Cerkes kimligi
acisindan ¢ok saygin bir pozisyonu var. Cerkeslerde akraba evliliginin olmamasi falan bile
tek bagina miithis bir sayginlik gostergesi. Cerkeslerde akrabaligin adi biliyorsun ki;
Wunekosluk, ve Blaga.

Ikisi farkli kavramlar. Wunekos’luk siilale birliginden gelen bir bag. Blaga ise evlilik
yoluyla hayata gegen bir yakinhig: ifade ediyor. ikisi de onemli aslinda yani. ikisi de
gozetilir Cerkes sosyolojisinde. Giiniimiize gelirsek, Cerkeslerin buna Wunekosluk
dedigimiz bag, yani ayn siilaleden olanlarin dayanigma birligi pratigi tabiki gegmisten
kalan, giiniimiizde uzun boylu yasatilmasi ¢cok da miimkiin olmayan bir seye evrildi tabi.

Fakat, yine de herseye ragmen gilinlimiize yabancilagsmaya, sogukluga, teknolojik yalnizliga
verilebilecek aslinda cevaplardan bir tanesi “wunekosluk™... akraba kavrami... Esasta
Cerkeslerin gériinmez silahi birazda her tiirlii var olma ¢abasinda kullanilabilecek bir sey.
Biitiin aginmalara olumsuzluklara ragmen Suriye i¢ savasinda Wunekosluk kavrami
etrafinda kotli olmayan bir sinav verdi Cerkesler.

Wunekosluk kavramimi isletmeye calistt Cerkesler. Cunki ben pratikte de biliyorum,
sahalarda biliyorum. Kdylerde sahip ¢ikmaya c¢alistilar. Yalovada arkadasim var bir siirii.
Yani gordiigiim ettigim seyler. Sinifta kaldik demek biraz yaralayici bir sey olur. Sinifta
kalmadik ama daha iyisi olabilir miydi? olabilirdi tabii ki. Fakat yani bu noktada iyi bir
sinav verdi Cerkesler. Ozellikle Tiirkiye’de wunekoslarin yanina gidenler bir iki istisna
haricinde akrabalar1 agisindan bir maduriyet yasamadilar. Yani onlar 6rselenmedi. Cok
biiyiik bir magduriyet yasamadilar. Yani onlar 6rselenmeden, kendi ekmegini boliisebildi.
Yarisin ona verebildi. Bu kotii bir sey degil. Iyi bir sey sonugta. Iyi bir sinav sayilir. Yani
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giinlimiiziin ekonomik sartlar icersinde, herkesin kendine ancak yetebildigi ya da Oyle
diisiiniilebildigi bir zamanda, bir ekmegi ortadan ikiye bdliip bir baskasina vermek giizel
bir deger olarak goriilmeli yani evrensel olarak da giizel bir deger. Sadece Cerkesler
agisindan degil bu.

Benim 6yle bir wunekos pratigim olmadi. Benim gozlemledigi bir seyler oldu. Mesela
Yalova’da oldu, Reyhanli'da oldu. Oraya bir festivale davet edilmistim ben o sene.
Gozlemledigim seyler oldu. Aslinda burada sunu da es gegmemek lazim. Mesela ensar ve
wunekosluk birbirinden biraz farkli seyler. Yani ensar kardesligi, ensar bildigim kadartyla
ayni dinden olanlarin tercihen kardesligini ve dayamigsmasim ifade ediyor. Yanmiliyor
muyum bilmiyorum? Fakat wunekosluk, Xabze acisindan daha yaptirnmli bir kural
kuraldir. Yani wunekosuna sahip ¢ikmayan olanakli bir Cerkes xabze kurallar1 icinde
davranmamis olur. Ve ¢ok ayiplanir. Yani hala da ayiplanir ya. “Buna bu adama sahip
¢ikmadi" denir. Bu onun itibarini ciddi sekilde zedeler. Boyle bir yaptirimi var en azindan.
Hala zedeler yani. ihtiyac1 vardi, ama o’nun olanag1 oldugu halde ona yardim etmedi. Bu
o kisiyi kiicililten bir durumdur. Su anda bile Oyledir. Hani o bozulmamistir yani
Cerkeslikde. Bozulmustur derken... olabildigince yani daha iyisi olabilir mi? evet ama
bunu hi¢ kirintis1 kalmamistir demek haksizlik olur. Epeyce yapildi, psikolojik destek,
sahip ¢ikma. Bunlar yapildi. Yapildi yani olabildigince yapildi. Daha iyi olabilir miydi?
cok daha iyi olabilirdi. Fakat sonucta Cerkeslerde Turkiye'de teskilatli bir halk degiller
yani. Bu kadarini yapabildiler. Yani bunlar. Bu kadar bagka soracagim bir sey varsa?

Wunekoslar i¢in ekleyecegim; ihtiyacglart oldugunda ben yanlarinda olurum. Ciinkii biz...
ben boyle 6grendim. Bu bu sekilde yani biz biiytidiik. Hatta benim babamannem igin
wunekosuda gegelim diinyada 7 milyar insan yasiyor. 7 milyarin hepsi de “iyidir”
seklindeydi. Bizim wunekoslarimizin tabii dayanismaya ¢ok ihtiyaglari olmadi. Pratikte de
tecriibe ettigimiz o’ydu. O izlekte gidiyoruz. Yanlig, dogru.

Xabze’nin Suriye Cerkesleri 6zelinde 6nemi ne oldu? ve Cerkesler icin 6nemi nedir?
Xabze Cerkes toplumsal yasam bicimi ve biitiinii. Xabze’yi ise Xase belirler. Xase
bagimsiz bir halkin bagimsiz yonetim organi demek aslinda kavram olarak. Yani kavram
olarak bakarsak kavramlarla konusursak, Cerkeslerin i¢cinde bulunduklar1 durum su an i¢in
bagimsiz bir xase kurmalarina engel. Xase’si olmayan halkin1 xabze’si de eskiden olanin
yozlagmasi nihayetinde tiiketilmesine evriliyorlar. Su anda olan seyler maalesef bu.

Xase politik siyasi ve askeri bir Cerkes kurumudur. Tarih boyunca da béyledir. Burada bir
kritigi eklemek gerek aslinda. Cerkeslerin modern ¢aglara kadar hi¢ bir zaman bir kiiltiir
xase’si olmamigtir. Simdi olanlar varya...Aslinda bunlar Xase 6zelliginde degiller. Hali
hazirda herhangi bir Cerkes kiiltiiriinii orijinal olarak yasatacak bir xase de yok. Yani
aslinda bu su demek kabaca. Xase bagimsiz bir halkta olabilir ancak bagimsizlik yoksa da
ulusal her konuda varolma araci olarak kullanilmalidir. Ulusal varolusa hizmet etmeyen
xase, xase sayllmiyor. Yani biz saymiyor degiliz, bu boyledir kavram olarak. Yani bunlar
ne duruma geliyor bir zaman sonra? ya birilerinin sosyallesme barinagi ya da kendinden
gucluye hizmet tekkesi haline geliyor. Budur yani belli. Benim tespitim, yani benim bakig
acim bu sekilde. Ama tabii kavramlar da yardim ediyor. Yani Cerkesce’nin kavramlarinin
cok iyi irdelenmesi gerekiyor. Xase'yi bir kiltlr kurumu olarak gérmek son derece
yanligtir. Kiiltiir iste dans, iste estetik...bunlarla hi¢ alakas1 yoktur xase’nin. Yani kadim
zamanlarda da olmadi. Simdi de olmamali. Yani eger bir xabze’den, bir Ogretiden
bahsediyorsak yani politik siyasi ve askeri bir Cerkes kurumudur burasi. Boyle gorevi
yapar. Mesela en son xase ornegi 1991'de biliyorsun, 6zerk cumhuriyetler lagiv edildigi
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zaman, Adigey’i Cumbhuriyet statiisiine yiikselten kirklar Meclisi Komitesi bir xase
ornegidir. Istersen not alabilirsin. Yani kirklar Meclisi ne yapmistir? Adigey’i bir dzerk
yonetimden bir cumhuriyete ¢ikarmistir. Cumhuriyetin durumu su an tartisilir, o baska bir
basliktir. Fakat 40’lar komitesi dedigimiz kurum tam olarak buna uyuyor. Xase kavramina
uyuyor. Bunlar bir ¢ok seyi gecirerek iglerinde, mesela Almir Abrek’inde oldugu boyle
ciddi bir Cerkes entelijensiyasinin hizmet ettigi 40’lar komitesi Adigey’in statiisiinii
cumhuriyete ¢ikarmigtir.

Bir 6rnek olarak aklima gelen bu.

Xabze’yi yiizeysel davranis kaliplart igerisinde degerlendirdigimizde de o eskiden olanin
yok olup gittigini goriiyoruz fakat bir seyler de kaliyor yinede. Yani bir seylere tutunmak
da gerekir. Hep tamamen bodyle pesimist, iste tamamen hayir dyle bir sey kalmamigtir
demek de cok dogru da degil. Bu xabze kalintilar1, bu kalanlar ise yariyor bazen. Mesela,
Suriyeli ,Tiirkiyeli, Urdiinlii bir Cerkes de biraz kalmissa mutlu oluyorsun ¢iinkii ona
tutunman gerekiyor senin. Ona tutunulabilir. Biraz umut beslemeye devam ediyorsun.
Umut derken sunu demek istiyorum. Xabze’yi bilen, xabze kavramu ile hareket edebilmek
degerli bir sey. Bu tamamen yok olmadig1 zaman diyorsun ki; biz tekrar canlanabiliriz, en
azindan xabzeyi yok etmeyebiliriz. Yine de tutunabiliriz anlaminda kullaniyorum. Bazen
de karsilagtigin olumsuzluklar yiiziinden karamsarliga diisiiyorun falan filan. Yani bu insan
oglunun gelgitleri tabii ki. Esasinda son tahlilde xabze de bir ulusal kimlik bilinci
gerekiyor. Ulusal kimlik bilinci olmayan birinin xabze’yi ve xase’yi de anlamasi olanakl
degil. Clinkii xabze ve xase bir arada yiiriitiilebilir seyler.

Xabze’yi kim yiiriirliige koyacak? Xase yiirlirlige koyacak. Peki biz Xase’yi ne sekilde
algiliyoruz? Bilmiyoruz onu. O yipranmis durumda. Politik, siyasi ve askeri bir kurumdur
xase. Onun iginde, iste dans etmek, etnografiksel seyler, hani bunlar koti diye
bahsetmiyorum ama amact o degildir xase’nin. Amaci toplumsal kararlari almak, politik,
siyasi gerekirse askeri bir seyde olmasidir. Bir disipline girmesidir toplumun ve onun
iizerinde bir teskilatlanmadir. Ciddi bir teskilatlanmadir xase kavrami. Nihayetinde
Xabze’yi Xase bellirliyor. Degisecekse bile toplumsal bir doniisiime de....

Suriye Cerkesleri’ne yardim i¢in Istanbul Cerkes Dernegi’nde yapilan toplantiyl
Xase toplanmasi olarak goriiyor musunuz?

Yok hayir. Yani dyle. Belki degil. Muhakkak iyi niyetli bir seydi ama sonucu yani o tarz
bir yaptirimda hi¢bir zaman. Zaten ¢ok da yasadimi bilmiyorum. Su anda kendi siireclerini
onlar kendileri daha iyi degerlendirebilirler. Beni ¢ok bir haberim yok ya ne yapip
ettiklerinden acikcasi. Ondan onu degerlendiremiyorum. Yani xase olarak
degerlendiremiyorum dolayisiyla. O daha ¢ok insani yardim. Orada savasta olan
soydaslarina yani bir sekilde yardim edilmesi. Tiirkiye Devleti’nin olanaklarin1 seferber
etmesi. Bu da giizel bir seydir. Bu kétii bir sey mi? hayir degil. Ama yani xase anlaminda
alamtyorum ben.

Yurtseverlerin engellemelerinden bahsediyorlar?

Anlatabilirler. O konuda lokal seyler olabilmistir. Bizim zaten ne yapip ettigimiz hepsi
2009'da mesela acildi Cerkesyanet. Hepsi orada var aslinda. Yani iste o duyumlar, bu
duyumlar yani bilemiyorum onlar1. Ben genelde yazili seyler iizerinden gidiyorum. Hani
zaten herseyimizide haber yapiyorduk. Onlar iizerinden ben gidiyorum. Onun disinda tabii
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ki bir ¢ok yani bir takim itismeler falan da olmus olabilir. Ama yani ben onlar1 ¢ok 6nemli
de bulmuyorum acikgasi.

Bu olanlar1 merkeze koymus gibiler?

Yani ya ben koymuyorum. Ben daha biraz boyle seyden bakiyorum yani. Ben onu ¢ok
koymuyorum agikg¢asi. Onlarla ilgili yani ¢ok Oyle organize bir vaktimiz de yoktu bizim.
Yani ben Oyle hani bir seyde c¢ok diisiinmilyorum. Yani o zamanlar ne olmustu?
hatirlamaya calistyorum. Zaten yaziyor da dedigim gibi Cerkesya.net’in arsivlerini arayan
hepsinde bulur. Yani o agidan ben yazilanlarin iizerinden gitmeyi tercih ediyorum. Yoksa
o onu demisti, bu bunu demisti falan. Bunlarin benim i¢inde bir kiymeti harbiyesi yok. O
zaman ki sartlar icinde, belki de oradaki lokal; mesela yani iste dernekler bazinda, iste iste
Gaziantep olsun, Reyhanli Cerkes Dernegi olsun bir seyler olmus olabilir...Nihayetinde
onlar da KAFFED’e bagli. Yani biz Kaffed paralelinde de diisiinmedigimiz i¢in agikg¢asi.
Yani benim onlar1 da savunacak ya da onlar1 sey yapacak bir vaziyetim yok. Onlarin da
benim i¢in bir xase 6zelligi yok. Yani KAFFED’in de bir xase 6zelligi yok. Asla ve kat’a.
Cerkes 6znesiyle ilgilenmeyen bir kurum agik¢asi. Ben bir seyleri ¢ok 6yle girmeyi yani
acikcasi girsen ne olacak? yani hani kim ne dedi onu da bilmiyorum ama Gaziantep dernegi
baskan1 vardi. Yani bizi Ugurlar vardi. Ama Ugurlar ayn1 zamanda, yani Reyhanli Cerkes
Dernegi’de KAFFED’e bagliydi. KAFFED’in ne sdylemi vardi o zaman? ne sOylemi
vardi1? Aslinda olaya ¢ekingen de yaklasiyordu. Yani ¢ok da 6n alabilmis degildi KAFFED.
Bir takim bizim bdyle bir zorlamalarimizla falan... su bu iste Ankara'da bir seyler, sanirim
bir basin agiklamasi m1 yapmislardi? dyle bir seydi. Ama o da 6yle ¢ok parlak sey bir sey
degildi. Iste hadi durumu kurtaralim falan gibisinden. Sanirim yani dyle bir seydi.

Neden? On alamazlar. On almak ne demek? Onde olmak yani Perit Cerkescesi. Cerkes’i,
Cerkes ulusal kimligini 6zne olarak kabul etmeyen hi¢ bir kurum, varolusunun 6znesi
olarak kabul etmeyen hi¢ bir kurum, 6n alamaz, Perit olamaz. Ben o zaman da derdim.
Simdi de diyorum. KAFFED veya CERFED i¢in de ayni sey gecerli, baska bir sey de ortaya
¢ikmigsa bilmiyorum. On alamamalarinda ki en biiyiik zaaflar1 su; kafkaslilik seyini daha
cok one cikariyorlar. Halbuki Kafkaslilik bir kimlik degildir. Bir ulusal kimlik degildir.
Cografi bir isimdir. Cerkes ise farkli. Onun i¢in bizim her zamanki seyimiz odur. Herkes
biliyor bunu zaten. Cerkes 6znesini bagat kabul etmeyen varolusunun bir nedeni olarak
gormeyen higbir kurum xase 6zelligi zaten tasimaz. Bastan yani onu kaybediyor maalesef.
Ama Tiirkiye'de sonugta 100 yildir yani bu Kafkascilik, Cerkes (kavramini) afiyetle yemis
bir kavramdir. Yani o herkesin isine geliyor. Ciinkii hadi iste birazda Tiirk sayiliyorlar,
biraz ondan biraz bndan. Muglak bir ifade. Karslisida kendisi ben kafkasim diye ortaya
atrtyor. Bunlar biraz muglak ifadeler. Bunlarla oyalanmak hi¢bir sey getirmez. Zaten
getirmiyor da.. Cerkes 6znesi agisindan Tiirkiye'de bir mobilizasyon ortaya ¢ikmamasinin
en bilyiik nedeni bu zaten. Ciinkii net tanimlar ve kavramlarla konugmuyorlar insanlar. Ya
da kulanan bir teskilat kuranlar. Iste ondan da biraz olsun, sundan da biraz olsun. “Ay o da
bizden. Iste onu da bizim. O da kendine ben Cerkesim diyor. Efendim biz béyle yapalim”
diye ortaya ¢ikan kurumlar. Maalesef kurumlar kendi kendini imha ediyorlar. Keske
etmeseler de. Yani yapacak bir sey yok. Hakikatler inatgidir her yerden c¢ikiyorlar
nihayetinde.

Soyleki ulus, ulusal kimlik bilinci deyince bir kere insanin, bir insamin kendisinin ne
oldugunu bilmeye ve tarif etmeye ihtiyaci var. Sen Cerkes misin? evet ben Cerkes’im. Peki
Cerkeslerin tarihi, etnolojisi, linguistigi akliniza gelecek... Onlarla ilgili biitiin bilimsel
kavramlar da sen neyi nasil tarif ediyorsun? yani bu &nemli. Cerkes dediginiz halk,
Cerkesya cografyasinda binlerce yildir yasayan orijinal bir halk. Dolayisiyla bagka
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kimliklerlerle, baska kimliklerin i¢erisinde bunu tarif etmeye ¢alismak hatali. Cerkes ulusal
kimligi ne demek diye mi sordun sen bana? Cerkes ulusal kimligi i¢in gerekli olan kriterler
bana gore; (Madde) bir: tarih. Kronolojik olarak en azindan tarihini, dilini, Cerkes tarihini,
Cerkesce ve etnografisine hataya yani bagka seylerle karistirmadan kristalize bir sekilde
ortaya koyabilmek. Cerkes ulusal kimligini yagatmak i¢in. Yani onun 6l¢iisii 0. Cerkes
ulusal kimliginden herkes farkli bir sey tanimliyor demenden bunu anliyorum. Cerkes
tarihi, Cerkes etnografisi, Cerkes dili, Cerkes linguistigi, dilin hikayesi yani bitiin bunlarla
ilgili en azindan dogru bilgileri aktarabilme kimligi. Bu vasiflara sahip olabilme. Daha
sonra yasadigimiz iilkelerdeki iste politik kiiltiirel veya diger habitatla nasil
iligkilenecegimizi daha sonra zaten onunla iligskilenecegiz zaten. Biz kendimizi anlatmay1
bilmiyoruz ki. Yani “sen nesin?” diye sorduklari zaman. “Senin hikayen ne?” dedikleri
zaman sdyleyecegimiz bizim elle tutulur seylerimizin olmasi lazim. Ki bunlan
kaynaklariyla diyebilmek lazim. Sudur diyene hayir o degildir. Burada bu yaziyor demeli.
Bizim kaynaklarimiz; Rus arsivlerinde, ingiliz arsivlerinde, Giircii arsivlerinde. Cerkesce,
Rusca ve Ingilizce bilen insanlarin bu kaynaklar1 ¢ok ¢ok arastirmalari, ezberlerini bir yana
birakip bu kaynaklar1 taramalar1 gerekir. Yani kaynakli olarak yayincilik yapmalar: gerekir.
Misal hani yayincilik nedir? iste kendi tematik yayincilik nedir? bana gore kendi toplumuna
bir hizmet amaciyla ya da bir g6z acicilik diyim. Ciinkii Cerkes 6znesinde ve ona bagli olan
biitiin kavramlar miithis bir kirlilik icerisinde. Miithis bir bilgi kirliligi var. Bundan
kendimizi siyirip tamamen beyaz bir sayfada hayir o o degildir sudur diyebilmemiz lazim.
Tabii ki kaynaklartyla yine belirtiyorum. Yani bilimsel olarak savunabilen bir vasfi
gerektiriyor. Kendi kimligini nasil savunacaksin? Diger herkesin soyledigi kirli bilgilerle
degil ya da senin i¢in uydurulmus kavramlarla degil. Yani kendin arastircaksin bulacaksin.
Bunun i¢inde Cerkesce, Ingilizce ve Rus¢a gerekiyor maalesef. Dil bilen; iste Ingilizce
bilen Ingilizce arsivleri arastirsin, Rusca bilen Rusca arsivleri aragtirsin.

Ama yine baskalarimin tamimladigi sekilde olmayacak mi yabanci kaynaklardan
okumak?

Nasil? Yok yani dogru kaynaklar diyorum. Biitiin orada yazilalarin hepsi dogrudur
demiyorum. Orada ki dogru kaynaklar diyorum. Cerkesya.net’de yapmaya ¢alistigimiz ne?
Ceviri lzerinden gitmeye calisiyoruz. Yayinlarimizin %90°1 ¢eviridir. Ciinkii bizim
gerceklerimiz, tarihimizle, kiiltiiriimiizle diger biitin kavramlarimizla ilgili seyler
arastirilmaya muhtag. Biz bunlar1 arastirtyoruz, kaynakli olarak yayinliyoruz. Cerkes
cografyasi ile ilgili, kim ne yaziyor? kim ne analiz yapiyor? Politologlar, analistler ne
diistiniiyor? O bolgeyi izlemekle gorevi olan, ister Amerikali olsun, ister Rus olsun
yayinlamaya calistyoruz.

Dilin, Cerkece’nin Suriye Cerkesleri 6zelinde, Cerkesler acindan 6nemi ne oldu?
Siirecte nasil islevsellesti?

Cerkes kimligi ac¢isindan dilin 6nemi basligi ile konusursak, Eski bir Cerkes atasozii sdyle
der; “ Bir insan1 hayata baglayan, onu mobilize eden en 6nemli organi kalbidir. Bir halki
yasatan, ona yol veren de dilidir.” der. Eski bir gus’ajdir. Fakat tabi, diasporadaki vaziyet
dilin kdrelmesine neden oluyor, olmuyor degil. Hani ¢iinkii siirgiin sonras1 Tiirkiye'de 1960
lara kadar, kapal1 kdy ortaminda egitim yazili edebiyat su bu gelisim olmamasina ragmen
dil koruna bildi. Daha sonra savunmasiz kald1 insanlar. Sehirlere gitti. Is giic as pesinde.
Dil ve kiiltiir hizla asindi. Fakat burada suna dikkat etmek lazim aslinda. Kentlesmede
baska dillerde de olsa alinan egitim, zaman i¢inde halkin egitim ve kiiltiiriiniin mesela yok
olma surecinide durdurmak isteyen bir Cerkes intelijensiyasini da yarattt mesela. Onu
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gormezden gelemeyiz. Yok sayamayiz. Son yillarda Cerkes diasporasinin aydinlari, ki
burada soyle bir tanim yapmak lazim. Ben aydin vasfindan ait oldugu halkin ulusal
varolusuna katkida bulunanlar1 kastediyorum. Yoksa ¢ok giizel Borges siiri okuyan, bizim
isimize yaramiyorsa nasil aydinimiz olabilir mesela? o agidan, onun farkim1 vurgulamak
isterim. Diasporanin aydinlarin dil ve kiiltiir ile birlikte kaybolan kimlik bilinci ne de
oncelik verdiler aslinda. Bu kotii bir sey degil. Kimlik bilinci ya da ulusal biling sahibi bir
insan er ge¢ dilinin pesine diisebilir. Kiiltlirlinli 6grenebilir ve bunun i¢in de gaba sarf eder.
Hatta kendisi 6grenemese bile gocuguna dgretme olanagi varsa ogretir. Ornegin; bir
dersimizde bizim edebiyat profesorii Bayan Mira; suna vurgu yapmustir. Dilini bilen ama
konusmas1 engellenmis. Iste bir yere gelin gitmistir... hani Cerkes degildir o aile. Ve
Cerkesce hi¢ konugsmamistir, kag sene falan. Atiyorum. Dilini bilen fakat konusamayan,
konugmasi engellenmis birinin hastalanabilecegini soylemisti. Ciddi bir psikolojik
rahatsizlik yasayabilecegini sdylemisti. Bir takim orneklerde vermisti tabi. Ve bu ¢ok
dogru. Ben neden dogru buluyorum? mesela senelerce Cerkesce konugsmamis ve bir yash
kadin altzhemier hastaligina yakalaninca birden bire g¢erkesce konusmaya basliyorsa
mesela. Konustugu dili o zamana kadar, atiyorum Tiirkce'yi reddediyor falan. Bunu bize
kiz1 gézyaslari iginde anlatmisti Kusadasi’nda. Bir imza giinii vard1 bir arkadagimin. Zira
ben dyle bir kag hikayesi olan insan biliyorum. Hemen hemen bu ilk hikayenin paralelinde
olan seyler bunlar...

Adigabze’nin 6nemi demissin. Cerkescenin morfolojisinden bahsetmek lazim.

Cerkesce morfolojik olarak herhangi bir dil ailesi ile akrabaligi ispatlanamamis, hani
sonucta bir filolog olarak bunu sdyliiyorum, ispatlanmamis kendine 6zgii kadim bir ses dili.
Mesela dogada yasayan tiim canlilarin, bir yapragin higirtisi, riizgarin sesi, suyun akarken
kulagimiza gelen tinisi, Cerkesce de “psewusha” diye de bahsettigimiz irili ufakli dogada
yasayan tiim hayvanlarin sesleri Cerkescede birebir mevcuttur mesela. Bitirme tezimde
konu ettigim Cerkes felsefeci ve sair Kyoqo Nalbiy, yanina gelen bir Alman atropologa
soruyor. “Karga nasil ses ¢ikarir diyor?”. Antropolog “gak” der diyor. Nalbiy, “hayir yanlis
diyorsun karga gak diye ses ¢ikarmaz diyor gak diye ses c¢ikarir” diyor. iste bunun igin
Cerkesce bir doga dilidir. Dogadaki biitiin seslerin varligini icine almis bir dildir. Yani
oradaki butun sesler mevcut. Cok basit bir 6rnek olarak yani veriyorum bunu. O yiizden
tabi sonradan 6grenmesi biraz zahmetli. Miistesna bir dil oldugu oradan belli.

Suriye Cerkesleri agisindan dilin 6nemi mi dedin mesela? ya soyle; tabii ki Suriye
Cerkesleri en az diger diasporalar kadar yogun bir halde asimilasyon yastyorlar. Savas
nedeni ile Tirkiye’ye, anavatana gidenler i¢in dil 6ncelikli bir hale gelmisti. Clinkii ilk
kargilasma igin Cerkesce ¢ok sicaklik veren bir seydir. Fakat bu mesela o zaman dil
bilmenin ige yaradig1 bence ¢ok herkes tarafindan da goriildii. Cerkesce bilmenin. “Yav ne
isimize yarayacak Cerkesce?” diyenlere bir cevap belkide bu. Fakat soyle bir handikap
sonradan gelisiyor. ik karsilasmadan sonra, hayat o iilkelerdeki ekonomi dilini bilmenin
sorumlulugunu dayatiyor sana. Cerkes dili ne yapiyor? tekrar ikinci plana atiliyor. Bu
normal bir sire¢. Yani cinki ekonomi dilini bir Glkedeki ekonomi dili bilmek gerekir.
yasamak icin. Ornek verirsek, trajik savas ortaminin i¢inden Tiirkiye Cerkesleri ile temas
ettiklerinde dil bir “yarabandi” etkisi olusturmustur. Bu bir yarabandi etkisidir. Ve
hakikaten miithim ve degerli bir seydir bu. Ayni dili konustugunuz Cerkesin size bir zarar
vermeyeceginden eminsinizdir. Haliyle ¢ok da haksiz degilsinizdir. Niye? ¢iinkii dil bilen
birisi, Cerkes sosyolojini de tastyor gibi geliyor bana. Istisnalar olabilir. Cogunluk olarak
bu boyledir. Cerkesceye ¢ok iyi vakif olan birisi, tipik Cerkes sosyolojisini de daha tanimlar
bir haldedir. Cerkes insam diye tanimladigimiz bir sey varsa eger; ki var... Cerkes
sosyolojisi ile miithis ilgisi var. Yani Cerkes sosyolojisi derken, hal, hareket, tavir olmasi
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gerekeni yapabilme kabiliyeti, birbirine kars1 olusan vicdan... Yani bunlar1 hepsi tipik
kadim Cerkes sosyolojisinde vardir. Tiirkiye’de misal, kamusal alanda, sokakta, otobiiste,
Cerkesce konusan birisi ile karsilastigimizda tipik bir soru vardir. “Wu adiga?”, (“Cerkes
misin?”’) bu hala vardir. Bu benim siklikla karsilastigim bir seydir. “Wu adiga?” dedigin
zaman kargindaki ile aranda tuhaf bir yakinlik olusur. O yakinligi, tabi ayn1 sey karsi taraf
icinde gecerli. Ben kiirtlerin yaptig1 bir sey oldugu sanmiyorum. Ama bizde bu vardir. Sunu
sOyleyebiliriz; hi¢ tanimadigimiz birinden tesadiifen Cerkesce bir tin1 duymak bizi ¢ok da
mutlu edebiliyor. Umutlu olabilmemiz igin de bir neden. Onunla aramizda bir aitlik bag:
olusuyor. Suriye Cerkesleri de dil bilenler agisindan soyliiyorum; Cerkesceye tutunarak
yeni yasam yerlerinde daha giivenli bir bag kurmuslardir. Yine istisnalar vardir. En
nihayetinde su tesbiti ben gordiigiim 6rnekler arasindan sdyleyebilirim. Suriye Cerkesleri
yeni yasam yerlerinde, farkli cografyalarda oradaki gerkeslerle daha giiveli ve 6zenli bir
bag kurdular. Daha sonra bir ¢ok olumsuzluklar devreye girmis olabilir. Ama bunar farkl
seyler. Cerkesce ilk etap da iyi bir yarabandidir. Cerkescenin zararli oldugu zamanlar
olmaz. Neden olsun? Yarim Cerkesceyi ben Cerkesce biliyor olarak saymiyorum. Ben
kendim gibi, tam bileni ve biitiin derdini ve de diinyadaki biitiin konular1 Cerkesce
anlatabilecek olanlar1 Cerkesce biliyor olarak tanimliyorum. Az Cerkesce bilmek
merhabalagmak i¢in iyi olabilir, ama devami yoksa bir anlami yok.

Benim Cerkes kimligim her zaman 6ndeydi. Dili ¢ocuklugumda cebimde bulmus birisiyim.
Babam almanyadaydi. Babaannemle biiyiidiim. {lkokulu kdyde okudum. K8y ¢ocuguyum.
Herkes o zaman Cerkesce konusurdu. Zexeslerin icinde... boyle bir sosyolojisinde
bliylidim. Babennem Latse 90 yasinda oOldiigiinde bize tembihledigi bir sey var.
“Adigabzem.....” Benim Cerkesce ile iliskim babaannemden bir vasiyet gibi. Cerkesce ile
ilgili olan, Cerkes kimligi ile iliskili olan hersey bana ilgin¢ gelir. Okumaya calisirim.
Dolayisiyla, Cerkescenin kavramlari ile yonetirdi babaannem. Evi de dyle yonetirdi. Benim
tercih ettigim bir sey degildi. Ama tesadiifen kaldim baannemin yaninda. Ondan
etkilenmisimdir kesinlikle. Cerkescesi ¢ok kuvvetli, kuran1 ezbere bilen, evinde kuran
Ogrencileri olan bir ortamda biiyiidiim.

Kendinizi nasil tammhiyorsunuz?

Kendimi, merakli, Cerkes Oznesi ile ilgili bitmez tiikenmez bir ilgisi olan biri olarak
tammliyorum. Ben kendimi Cerkes olarak tanimliyorum. Iyi bir Tiirkiyeliyim aym
zamanda. Tiirkiyeliyim derken, Tiirkiye’de olan biten hersey... Yani, kendimi ben burada
bir yabanci gibi hissetmem. Ben burada da iyi bir Cerkes olunabilecegini diisliniiyorum.
Bazilariin tersine surada olursak bdyle olur diyenlerin aksine, insan heryerde okuyup,
arastirin kendi kimligine ve tarihine sahip ¢ikarak, yani her yerde ise yarar. Ben ise yarar
bir insan olmaya ¢alistyorum. Belki bir astronot olsaydim, belki ¢ok ¢ok iyi bir fizikei
olsaydim bu islerle ilgilenmeyebilirdim. O zaman Cerkes kimligi ile bu kadar ilgilenir
miydim bilmiyorum? Hayatimin getirdigi akis, calisma hayatim, para kazanma devirleri,
iyl bir vatandas olmak, politikayla ilgilenme bir tik daha geride geliyor. Benim Cerkes
kimligim daha 6ndedir. Felsefesiyle, romaniyla, tthidejleriyle ¢ok bakir bir alan oldugunu
diisiiniiyorum. Cok ¢ok diinya ¢apinda bir fizik¢i olsam, Cerkes kimligi ile ilgilenebilir
miydim? bilmiyorum. Yani belki o daha cazip gelebilirdi. Kendimi o nedenle ulvi bir i
yapiyormus gibi gostermek istemem. Kimileri der ki ben sunu yaptim, bunu yaptim . Ben
onu sevmiyorum. Ben ilgili, merakli biriyim. Ben Cerkesce ile ilgileniyorum. Daha ¢ok sey
ogrendikge, aslinda hicbir sey bilmedigimi 6greniyorum. lgi alanimda Cerkesce var. Bir
takim projelerim var...Cerkes kadinlarin bahge sohbetleri iizerine... Bizim
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sorunlarimizdan biri; tagrada Cerkescesi iyi olan ama Tiirkcesi kotii olan insanlarin
kutsanmasina karsityim. Her iki dile de hakim olunmal..

Qube siilalesindenim. Suriye de Qubelerle haberlestik. Onlar bdyle bir ihtiyaclar
olmadigini soylediler. Onlar etkilenmeyen grubundaydi. Sisteme yakindilar. Bunu
elestirmek i¢in soylemiyorum. Qube’lerden, bizim aileden kimse Tiirkiye’ye gelmedi diye
biliyorum.

“Bu siirecte Cerkesya Yurtseverleri grubu bizi engellemeye cahsti. Keske boyle
olmasaydi. Suriye Cerkeslerini Cerkesya’ya, Kafkasya’ya goturmek igin biz
konsolosla da goriistiik. Kampta imza topladik, imza da aldik. Ama bir tiirlii
yaranamadik. Rusya kabul etmedigi halde, insanlar1 Rusya’ya yonlendirmeye
calismak”...Diger konusmacilarin bahsettigi bu konu ile ilgili cevap hakki doguyor.
Konu ile ilgili ne dersiniz?

Dedigim gibi, benim onunla ilgili diyecek bir seyim yok. Siirecte, ben 6ndeydim ama ben
Istanbuldaydim. Oyle bir sey oldu, énde derken, onde ben goziikiiyordum belki ama
Istanbul’da gerekli bir takim seylerle ilgili elimizi tagmn altina koymustuk. Oyle ¢ok 6nemli
de bir seyler yaptigimizi da diisiinmiiyorum. Bizim ¢alismalarimiz agisindan son derece
normal seyler. Yani o 0yle demisti, bu boyle demisti gatigmasi ile ilgili benim diyecegim
bir sey yok. O seyleri yasayanlar kiminle yasamiglar daha iyi bilirler. Yon tayinine ¢aligtik.
Yonlendirmedik. Kamusal alanada (anavatana) yon tayini yapmaya c¢aligtik.

Bahgelievlerdeki toplantiyr bilmiyorum, gittigim bir ¢ok toplanti oldu. Ben orada var
miydim? onu da hatirlamiyorum. Bir bilesen olarak yer almadik. Benim bildigim kadariyla,
“Dayanisma Grubunun" bir bileseni hi¢bir zaman olmadik. Bizim mottomuza basindan beri
aykiriydi. Yani Tiirkiye tahayyiillii bir izlek bizim seyimiz degildi. Kendimizle ¢elisirdik
Oyle olsaydi.

“Bize Suriye Cerkeslerini Tiirklestirmeye calisiyorlar diye itham ettiler”diyorlar. Siz
Tiirklestirilmeye cahsildigini diisiiniiyor musunuz?

Tiirklestirmeye caligmadilar ama burada bir gelecek hayati onlar 6ngordiiler diyelim. Ben
bunu bir ¢atigma alani olarak gérmiiyorum. Biz de tersini 6n gérmiistiik. O onu demis, bu
bunu demis benim i¢in ¢ok degerli seyler degil agikcasi. Basit olarak zaten bahsediyorum
baslik olarak. Dayanigsma grubu burada bir hayat 6ngoriiyordu, biz de 6ngérmiiyorduk. Biz
de tersi bir seydeydik. Cerkeslerin vatani, Cerkesyadir. Onlara kosulsuz doniis hakki
verilmelidir. Onu savunuyorduk. Onun disinda ¢ok ciddi bir sey yok. Cok ciddi bir tartisma
yasadigimizi sanmiyorum. Biz kendi yolumuzdaydik. Yine de 6yle. Birilerine yakin olalim
derdimiz yok. Biz dogru bildigimiz seyleri yaziyoruz, ya da agiklama yapiyoruz.

Son olarak eklemek istedikleriniz nelerdir?
Ben kotii olmayan bir sinav verdik diye diigiiniiyorum. Sahip ¢ikildi yani onlara. Diger
arkadaslara katilmiyorum.

Cerkesya Yurtseverleri

Akgun: Erkek, 50 Yas
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Suriye i¢c savasi ve Cerkeslerin bu savasta yasadiklar: iizerine siireci anlatabilir
misiniz?

Bunu en basindan ele almak gerekiyor ¢iinkii Suriye Cerkesleri’nin yasadigir dram baska
diasporik Cerkes gruplarinin da 6tesinde oldu. Oncelikle 1864’de soykirimdan kacan
Gerkesler muhtemelen Suriye Cerkesleri’nin 5-6/1 nisbetindeydi. Memluk Cerkeslerini
saymaz isek, soykirimla yurdunu terk edenlerin arasinda ki fark 5/6 da 1 nispetindeydi.
Fakat 6nemli bir kismi yani 6/5 veya 4/5'lik kismi Oncelikle Trabzon ve igerisindeki
limanlara (1864’de) inen gruplardi ve onlar Trabzon Rus Konsolosu’nun dayatmasiyla
tekrardan kendi bulunduklar1 bolgeden cikartildilar.

Trabzondan batiya Balkan limanlarina gonderildiler. Orada tam dénemi itibariyle Rusya
tarafindan Osmanli'ya kars1 kiskirttilan bir takim lokal gruplarla yani Bulgar, Yunan iste
Sirp, Makedon vesair Arnavut gibi gruplarla karsi karsiya kaldilar.

Orada biiyiik bir savasin i¢inde buldular kendilerini. Giden insanlarin hepsi asker ve erkek
degildi tabi halk gruplar1 vardi. Buradan ¢ok biiyiik acilar ¢ikt1 ve arkasindan da bu Ruslarla
yapilan 1877-78 savasinin ardindan Osmanli’ya yapilan baskilarla bu insan gruplar biiyiik
miktarlarda sayisinin, 95.000-100.000 civarinda oldugunu diisiiniiyor tarihgiler. Bu civarda
insan, Suriye bolgesine gocti ve belli bolgelerde yerlestiler. Bunlarin bir kismi Suriye'nin
Israil tarafindan isgal edilmis olan biiyiik Golan bolgesi, 13 kadar kadar k&y vardi orada ve
onun disinda Suriye'nin Hama, Halep, Humus, Menbi¢ gibi belli bdlgeler vardi. O
bolgelerde yogunlastilar. Ve bu bolgelerde yogunlagsmalarin i¢cinde en 6nemli dikkati ¢ceken
grup da Golan Cerkesleri oldu. 13 tane kdy isgal doneminde Israil'e kars1 savas verdiler ve
cok biiyiik kayiplar yasadilar. Arkasindan da bunlar 6zellikle Sam agirlikli bir goge tabi
tutuldular. Bunlarin bir kismi1 Amerikan hiikiimetinin bir programi dahilinde, Muhtemelen
New Jersey belki de Kaliforniya'da gitmis olanlar olacak, onlarin sayis1 konusunda ¢ok bir
bilgim yok ama bir arkadasimdan duyduguma gore 5000 civarlarinda olabilir diye
sOylenildi. Simdi su anda sayisini tam bilemiyorum. Simdi kisaca sunu 6zetleyeyim; birinci
olarak 1864 soykirimu ile siirgiin: Trabzon'a geliyorlar. Trabzon'da ikinci bir goce tabi
tutuluyorlar. Arkasindan Balkanlar... Balkanlar'da yasadiklar1 dramlardan sonra tekrar
tclincii kez goge tabi tutuyorlar ve bu Suriye'de yasanilan olaylardan sonra da dordiincii
kez insanlarin bir ¢ogu topraklarini terk etmek zorunda kaliyorlar. Suriye Cerkesleri’nin
ayni diger diasporik Cerkes gruplarinda oldugu gibi kendi yasadiklar1 bolge ve tilkenin
siyasal durumu ile ilgili olarak dogrudan etki altinda olduklar1 belli. Ayn1 Tiirkiye’de
oldugu gibi veya baska bir iilkede, drnegin Urdiin de oldugu gibi. Genellikle ve sadece bir
tarafi tutmak gibi bir durumlar1 yok. Ciinkii neden? Cerkeslerin biitiin diaspora gruplarinda
oldugu gibi orgiitlenememis, heniiz dogrultusunu tam olarak bulamamus, belli bir liderlik,
ekip altinda yogrulmamus, siyasal ve kiiltiirel bilingten yoksun kitleleri barindiriyor olmasi,
farkli farkl bolgelere dagilmis olmalar1 ve bunun da getirmis oldugu bir siyasal bilingten
yoksunluk s6z konusu. Bu sebeplerden dolay1 Cerkeslerin toplu olarak bir seye karsi bir
duyarhiliginin olmast miimkiin olmadi ¢ogu zaman. Suriyeli Cerkesler de bir grup hiikiimet
tarafin1 destekledi, bir grup hiikiimet karsit1 rolleri iistlendi ve o savas esnasinda biiyiik bir
kesimde tabi sivil kitlelerin ¢ogunlugu da arada kaldilar. Onun da acisimi ¢ektiler. Yani
oldukea da biiyiik kayiplar oldugunu séyleniyor. Ozellikle Suriye'nin giineyinde ki Cerkes
kdylerinde kisa bir zamanda, bir haftalik bir siire civarinda 150 Cerkesin 61diigii sGyleniyor.
Tabi bunlar resmi rakamlar olmadig1 i¢in net sdyleyemiyoruz. Bizim duyumlarimiz ve
kaynaklarimizdan aldigimiz bilgiler bu sekilde. Suriye Cerkeslerinin bu durumda
kalmalarindan dolay1 zaten hiikiimetin yaninda yer alan gruplar ve kendilerini bir yerde
styirmus oldular sadece kendi yasadiklar1 bolgelerden isyancilarin eline gecen bolgelerden
tekrar hiikiimet yanlist gruplarin elinde olan bolgelere dogru gecis yapanlar biraz magdur
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oldular. Ama onun disinda hiikiimet karsit1 olan gruplar, hem savas ile hem de yoksulluk
ile, degisik sebeplerden dolay1 calisamamak, aglik vesair sebeplerden dolayi iilkelerini terk
etmek zorunda kalanlar oldu veya en azindan iilke i¢inde yer degistirmek zorunda kalanlar
oldu. Bu gogiin 6nemli bir durak noktasi da Tiirkiye oldu. Ve Tiirkiye’ye gogler sirasinda
Tiirk hiikiimeti de bu konuda olduk¢a yapici bir rol istlendi ve Tiirkiye'de tabi Cerkes
diasporasi oldukea tepki gosterdiler ve duyarlik gdsterdiler bu konuda.

Savas siireci?

Savag siirecinde bu Cerkeslerin dogrudan dogruya bir aktér olmadiklar1 biri siirecti bu
siirec. Yani bir tarafta isyancilar bir taraftada Rus Hiikiimeti’nin, Rus Devleti’nin
destekledigi Suriye Hiikiimeti taraftarlar1 vardi. Fakat Cerkesler bundan olumsuz
etkilendiler. Soylenildigine gore 1 milyon’a yakin bir insan Suriye’de 61dii.

Suriye'de Cerkeslerin sayisinin 100.000'den 8000 arasinda oldugu sdyleniyor, tahmin
ediliyor. Benim de tahminim bu civarlarda olmasi lazim. Ciinkii ilk 1864'te basladiktan
sonra 1878 Osmanli-Rus Harbi’nin bitimine kadar ve daha sonra 1905’lere ve1941-1945
ikinci Diinya Savasi bitiminde yani 120.000'den fazla Cerkes iilkeye geldi. Muhtemelen
bunlarin sayisinin dogal ¢ogalma ile 750-800.000 civarinda olabilecegini diisiiniiyorum
ama tabi burada bir asimilasyon bir de karisik evlilikler sebebiylen Cerkeslerin sayisinin
ne kadar oldugunu tam olarak tahmin etmek miimkiin degil. Dolayisiyla Suriye'de 30
milyonluk bir nifus iginde hemen hemen %2,5-%3’e yakin bir kitle s6z konusu. Savasta
tabi cok acilar c¢ekildi yani bunun tarifi yok, Once bir isyancilarin topraklarini
genisletmeleri, arkasindan bir takim ve yurtdisi kaynakli terér gruplarinin da devreye
girmesi ve tabi bu yurt disi kaynakli gruplarin devreye girdigi zaman savasta bir yerde
dogrultusundan ¢ikmis oluyor ve sivil halkin daha ¢ok zarar gérmesine sebebiyet veriyor.
Savagin ayrintilart konusunda fazla bir bilgim yok, onun i¢in degil o konuda sizi
aydinlatamayacagim ama Ozellikle Tirkiye'ye gelen Cerkeslerle ilgili olarak, ne kadar
olduklarini bilemiyoruz ama herhalde bir 50.000 civarinda oldugu tahmin edilebilir.

Savasin ilk bagindan itibaren 6zellikle Cerkesya Yurtseverleri ve bazi diasporik gruplar bu
savasin bizim savasimiz olmadigini yani Cerkeslerin savasi olmadigin1 ve orada taraf
olmamak gerektigini, yani savas konusunda nétr bir tutum alinmasi gerekligini hep
vurguladik. Fakat tabi ne olursa olsun sonugta insanlarin bir kismiu...

Soyleki diyeyim o savas Cerkesler ait bir savas degildi ama tabi insanlarin bir kismi1 devlet
memuruydu. Bir kismi da ideolojik sebeplerle seyin Suriye Hiikiimetinin karsisindaydi. Bir
de sunuda iyi okumak lazim. Suriye Savasi sadece son 8 yilin savasi degil aslinda son 30
yilin savasi. Ben ¢ocuklugumda ¢ok iyi hatirliyorum. Hama Humus olaylarini. Yani halkin
Uzerine bombalar atildigin1 Suriye'de. Baba Esad’in doneminde bomba yiiklii ugaklarla bir
gecede bu sehirlerin tamamen yikildigini yani 10 binlerce insan 6ldii. Cerkeslerin yasadigi
6nemli bolgelerden, Golan tepelerinden sonra, en 6nemli yerler , Hama, Humus, Halep.
Buuralard1 yani bu buralarda ¢ok biiyiik yikim oldu ¢ilinkii. Dolayisiyla bu son savasta yani
2011 yilinda baglayan savasta da buralarda isyancilarin hareketi s6z konusu oldu. Buraya
gelen Cerkes gdogmenler, miiltecilerin bir ¢ogunun ya babasi ya abisi ya kardesi bu savas
i¢inde Oldiiler ve bu dolayisiyla bir karsitligi da beslemis oldu ve savasin igine katt1 yani
insanlari.

Cerkesler simdiye kadar kendi taraflarinda olmadilar bu zamana kadar, hep bagkalarinin
savagini yuriittiiler. Kendileri ihmal edildi. Kendi bahgemizi veya kendi evimizi
diizenlemek dururken gidip bagkalarinin bahgelerini diizenledik. Bu bir kirilma noktasiydi
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bizim i¢in. Biitlin diinyanin her tarafinda dagildik, dagildigimiz iilkelerde ne yazik ki
kayik¢inin sarkisini s6yledik. Bu bizce yani olmamasi gereken 6ncelikli alanimizin disinda
bir seydi. Dogal olarak kendi i¢cimize, 6zlimiize donmek, tabi baskalarim1 kurtarmak,
diinyay1 kurtarmak, romantik, idealistim ve giizel ciimleler kurmak miimkiin ama tabi
oncelikle Cerkes halki biiyiik bir trajedi yasadi. O soykirim siirecinde 1864’te ve ondan
sonra bugiine kadar geldigimiz siirecler hepsi soykirimin en acimasiz bi¢imde siirdiigiiniin
bir nevi agik kanatlarini gosteriyor. Ciinkii soykirim olduktan sonra o soykirimin sartlar
degistirilmedi. Diinyada o her yerde o acilar1 yagamayi siirdiirdiik. Ciinkii orada insanlarin,
halkimizin bir varligi, sosyal diizeni vardu.

Dikkat ederseniz islam diinyas1, Islam cografyasinda bir ¢cok sorun var. Filipinler'den
Filistin'e kadar. Bosna’ dan Misirda ki darbe gergeklesmesine kadar her tiirlii sorunu islam
diinyas1 yasadi. Fakat hi¢ yaganmayan bir sey var; insanlarin, diinya kamuoyunun daha
haberi bile yok Cerkes soykirimindan, Cerkes siirgiiniinden, Cerkeslerinin yasadiklarindan,
yasadiklari cografyalarinin paramparga olusundan, 6zgiir olamayislarindan, dil kaybindan.
Eger sen kendi kaderine sahip ¢ikmazsan, bagkalari senin kaderini yonlendireceklerdir ama
senin lehine olmayacaktir bu yonlendirme dolayisiyla. Bizim artik iyi bir silkelenip
kendimize gelmemiz gerekiyor. Biitiin sdylemek istedigim o.

Cerkes tarihinde donem donem oldu. Hazarlar déneminde oldu, Kirim Hanligi déneminde
oldu, Dogu Cerkesya’nin Rusya'ya kii¢iik Kaynarca anlasmasizdan sonra boyle bir hamilik
rolii vermesi oldu. Fakat Cerkeslerin tarihi, ¢ogunlukla biiyiik bir zaman dilimi igerisin de
0zglr ve bagimsiz sekilde gelisti. Cerkeslerin tarihi ve bu tarihin 1864'te inkitaya ugramasi,
kesiliyor olmas1 o déneme kadar yani Osmanli'nin veya bir baska giiciin ingiltere'nin
hamiligi iyi veya koruculugu ile olmadi. Bir halk kendi giicii ile miicadele etti. Tabi,
karsisinda ¢ok kuvvetli bir gii¢ vardi. Rusya gibi bi devlet vardi. Cerkesler gibi onlarca
halki isgal ede ede geldi. Avrupa'nin bilim ve teknolojisini erken donemde almis kabul
etmis ve her isgal ettigi iilkenin topraklarin1 ve halkin1 somiirerek, giderek semirmis bir
emperyal aygit vardi. Yani Rusya. Bunun tabi bizim agimizdan, kendi a¢imizdan bir
Ozelestiri noktasi da var. Cerkesler bdyle bir gelismeyi 6rnegin saglayamadilar. 1700’lerin
sonunda baglayan 6zgiir koyli ayaklanmalariyla, batida koleligin kaldirilmast gibi bir
takim devrimci siiregler basardi aslinda Cerkes halki fakat onun arkasi gelemedi. Ciinkii
Ruslar Rus Carligi'nin feodalizm, Cerkeslerin arasindaki bir takim feodal beylik..siifsal
iliskileri oksayarak, kendi yanina g¢ekerek, Cerkes halkinin kendi 6z dinamiklerinin
istenildigi sekilde gelismesine miisaade etmedi. Yani o siireglerin yasanmasina bir sekilde
mani oldu. Buda tabi sonucumuzu yani bu 186464 sonucunu ve bugiin yasadigimiz
stirecleri hazirlamig oldu. Dolayisiyla Cerkeslerin, basa gelirsek fazla konuyu dagitmadan,
oncelikle oncelikli sorunun Cerkesyada 6zgiir ve ileride de bagimsizlik olabilecek sekilde
bir siire¢ i¢ine girmeleri. Bunun saglanabilmesi i¢inde diinya ¢apindaki biitiin Cerkeslerin
hepsinin gelmesi miimkiin degil ama alabildigince insanin o bolgeye yerlesmeleri. En
azindan bagimsizlik olmasa bile, bir gog¢ hareketi, bir geriye doniis hareketi olmasi lazim.
Yani hem 06ze, sosyal ve kiiltiirel kimligine geri doniis hem de topraklarina ve kaderine
sahip ¢ikma anlaminda. illaki bagimsizlik da olmayabilir. Yeter ki insanlar orada 6zgurce
yasayabilecekleri, kendi kiiltiirel, dilsel, sosyal degerlerine sahip ¢ikabilecekleri bir ortam
olugsun. Su da ¢ok 6nemli bence. Yani Cerkesyadan atalarimiz ayrilirken orada biitiin
geleceklerini de, cocuklarinin torunlarinin geleceklerini de orada biraktilar. Yani biitiin mal
varliklari, hayvanlari, arazileri belki binlerce yildir olusturduklar bahgecilik kiiltiirleri,
herseylerini birakip geldiler ve dikkat ederseniz Cerkeslerin arasinda ¢ok zengin insan yok.
Niye yok yani? bunu ben ¢ok sorgularim. Ciinkii biiyiik bir yikim, yani bir sifirlanma
yasamis kalk ve ondan sonra da tekrardan yerine koyabilmek miimkiin olmamuis. Dedigim
gibi Suriye Cerkeslerinde de bu sey soz konusuydu. Fazla kaybedecek bir sey kalmadi.
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Kendi can ve mal emniyeti, kiiltiirel kimlik muhafazas1 gibi seyin Oncelikli olmasi
gerektigini diisiindiik. Tiirkiye'de yapilan bir takim girisimler oldu. Bu girisimlerde bir
takim mitingler, yiirtiylisler protestolar oldu ve Suriye'deki Cerkeslerine destek verildi.
Daha sonra buraya gelen Cerkeslere de insanlarin birgogu kapilarini agtilar. Ekonomik
destek sagladilar. Ve en dnemli noktada buraya gelip gelen Cerkeslere bizim Cerkesya
Yurtseverlerinin 6zellikle ana yurda geri donmelerini salik verip o yolun agilmasinin 6niinii
acmakti. Fakat tabi ne kadar saglanabildi bu? Oradaki bir dernek vardi. Daha dogrusu
Adigey Cumhuriyeti’nde, Karacay Cerkesya’da, Kabardey-Balkar Cumhuriyeti’'nde bu
konuyla ilgili dernekler vardi fakat bu dernekler iyi ¢aligtirilmadi. Muhtemelen 2000-3000
civarinda insan su anda Kabardey Balkar ve Adigey Cumhuriyeti’ne bir kisimda Karacay-
Cerkes Cumbhuriyeti’ne yerlesebildiler veya en azindan oturma iznini alabildiler. Fakat
bunlarin alt1 ayda bir giris ¢ikis yapacak olmalari filan onlar i¢in biiyiik bir dert oldu. Rus
makamlar1  biitiin  zorluklar1 alabildigince Cerkeslerin iizerinde uyguladilar.
Istemediklerini, acikca sdylemeseler bile orada Cerkeslerin ¢ogalmasina vatandaslik
almalarma mani olmak igin ellerinden geleni artlarina koymadilar. Bu da 6zellikle hem
anayurtta yasayan Cerkes halki icinde hem de diasporik gruplarda biiyiik bir travma yaratt1.
Oncelikle Suriye savasi olurken bir diger cephede Ukrayna'da agildi Rusya igin.
Ukrayna'nin dogusunda ve Kirim'in ilhaki sebebiyle oradaki savas siirecinde énemli bir
saylida Rus azinlik Rusya'ya gectiler ve Rus Hiikiimeti bunlar1 Cerkes topraklarinda ve
genelde Kafkas topraklarinda. Simdi bir Dagistanli arkadagimdan da 6grendigim kadarryla
Dagistanda yerlestirmeye c¢aligtilar. Yani buralarda niifusla oynamak istiyorlar. Fakat
Dagistanda ne kadar oynarlarsa oynasin 3,5-4 milyonluk bir niifus mesela. Dagistanda
faydas1 olmaz belki Kabardey Balkar da bile olmaz ama bat1 bélgelerinde yani Karagay
Cerkes, Adigey, Soci gibi Krasnodar gibi eski Cerkes yerlesim yerlerinde Ukraynasli Rus
azinlik olmasi, zaten Cerkes topraklarinda Rusyanin yaptigi biitiin halki farkli etnik
gruplardan kabul ederek mesela giizellikle son donemlerde Ermenistan ve Karabag’dan
gelen igsiz halk gruplarma biiyiik miktarda yer agmalari. Onlar biitiin Adler Sogi biitlin
Giiney Bat1 Kafkasya ve her tarafi doldurmus vaziyetteler. Krasnoda, Stavrapol vilayeti her
taraf oldugu gibi onlarla doldu, doluyor. O insanlar1 su¢lamak gibi bir maksadimiz da yok
zaten, Cerkes halkinin higbir halka karsi bir 6nyargisi1 yok. Yani Ruslarda dahil. Fakat
burada istemedigimiz bir ger¢ek var ki; Cerkes halki burada azinlikti. Giderek daha da
azilik hale geliyor.

Suriye Cerkesleri icin dilin 6nemi neydi?

Oncelikle Suriye Cerkeslerinin Adigabze ya bize Cerkesce bilmeleri ve orantisal olarak
Turkiye Cerkeslerinden Suriye Cerkeslerinin gérece daha bir avantaji oldu dil konusunda
acik. Belli. Ciinkii gelen arkadaslarla goriigmelerimizde Tiirkiye'deki asimilasyon ve dil
kaybinin onlarda o denli agir tahribat yapmamis oldugunu, yani mutlaka bir tahribat ve
asimilasyon siire¢lerini yasamislar ama bizde oldugu kadar agir bir siire¢ degil. Belki bizim
Tiirk halkiyla Cerkes halkinin birbirlerine boyle benzerlikleri ve ortak noktalar1 vardi. Daha
oncesi mesela Cerkesya iste Kirim, Karacay Balkar iliskiler sebebiyle bir takim ortak
noktalar vardi. Ama Araplar hem goriiniis itibariyle, hem kiiltiirel olarak Cerkeslerden biraz
daha uzak bir seviyede duruyorlar. Yani komsuluk agisindan, Kiiltiirel agidan. Suriye'de
olan bir Cerkes hemen ayirt edilebiliyor, ayrilabiliyor degil mi? ama Turkiye'de biraz daha
zor yani. Ancak taniyanlar, Cerkes olan insanlar Cerkesi digerlerinden ayirt edebilecek bir
hassasiyete sahipler.

Neden Araplarla Farkhlar?
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Fenotip olarak yani goriintii itibariylan daha beyaz olmalari, daha acik fikirli olmali, sosyal
acidan da tabi bir takim farkliliklart var ama yani Suriye halk: aslinda 6yle diger Araplar
kadar da esmer bir toplumda degildir yani Cerkeslere benzer boyle, kizil sacl Suriyeliler
falan ¢oktur ama oda tabi belki oranin eski tarihi gegmis ile alakali bir sey Memliklar,
Urartular filan. Mutlaka 6yle bir sebebi vardir....

... Demek istedigim yani bu sebeplerden dolay1 Suriyeli Cerkesler de art1 bir imkan vardi.
Ikinci imkanda; Suriye'nin Sovyetler birligi doneminden beri baba Hafiz Esad doneminde
Sovyetlerle olan diye iliskisi ve Sovyet makamlari i¢inde veya Suriye'de gérev yapan
Sovyet memurlarin arasinda Cerkeslerin olmasi. Bunlarda donem donem Suriyeli
Cerkesler ile ve anayurt Cerkesleri arasinda bir iletisim noktasi yaratmis. Bu tamamen
spontan gelisen bir sey. Gelenler Sovyet baskisi ile fazla konugmamuslar, etliye siitliiye
bulagmamuslar. O tabiri kullanalim; etliye siitliiye bulagsmamusglar. Sadece kendi kdken ve
akrabalik iliskileri lizerinden gitmisler. Suriye Cerkesler de onlar1 bir misafir gibi
agirlamislar.

Beraberlikler gidis gelisler oldu. O donemde Suriye Cerkeslerinden 6nemli sayida geng
Kabardey Balkar’mm veya Adigey’in {iniversitelerinde, Krasnodar iiniversitelerinde,
Moskova’nin iiniversitelerinde egitim goérmeye gittiler ve benim dikkat ettigim bir sey var.
Suriye Cerkesleri gelen Suriyeli gruplara gore diger gruplara gore yani Arap ve Tiirkmen
gruplarina gore, Kiirt gruplarina gore. dncelikle daha egitimlilier, Arapgay1 zaten kendi
iilke dili olarak goriiyorlar, Cerkesceyi anadili olarak korumuslar. Ingilizce hatta Rusca
biliyorlar. Yani bunlar ¢cok énemli gergekler. Burada Tiirkiye'de kalip Istanbul da kalip is
yapanlar oldu. Diikkan tuttup veya degisik is kollarinda, is hayatina, ticari hayata girenler
oldu. Ve bunlarin da Tiirkiye’de ki Cerkes diasporasina eklemlenmis olduklarini gordiik
fakat burada yasanilan en 6nemli sey biraz 6nce hani sOyledik ya anayurta, Cerkeslerin
yerlesmek icin gidenlerden...Aslinda Cerkesya’ya yerlesemediler. Bu insanlar ya
sokulmadilar. Ya da bir sekilde Avrupaya kanalize edildiler. Bazi mafya gruplar
tarafindan, muhtemelen de yani belli el ve gii¢ tarafindan, iistelik de parasi karsiliginda
Cerkesler kendileri para karsihg odeyerek, 800 dolar, 1000 dolar karsihginda Isveg,
Norveg sinirlarina kadar getirildiler. Oradan gizlice o iilkelere gegisleri organize edildi.
Tam suglamak olmasin ama belirli bir el tarafindan organize edildigini diisliniiyoruz. Rus
mafyasi tarafindan... Rus devleti yolunu acti. Kendisi i¢in ileride sorun olabilecek
Cerkeslerin orada belirli bir yogunluga ulagmasima mani olmak istiyordu. Cerkeslerin
sayis1 850.000 su an Cerkesya’da. 1 Milyon gibi bir sayiya erigirlerse, 1 milyondan sonrasi
hiikiimet icin bir risk olusturabilir. Bdyle bir kaygi var. Aslinda risk olusturabilecek bir
durum yok yani su anda ¢iinkii Cerkesya Cografyas1 mesela bir Cecen cografyasi gibi derli
toplu, ve kiiciik bir cografya degil. Cerkes cografyasi ¢ok biiyiik bir cografya. Asagi yukari
3 tane Giircistan biiyiikliigiinde bir cografya. Ondan dolayr cerkeslerin eski tarihi
topraklarinda bir ¢ogunluga ulagmasi artik bundan sonra neredeyse imkansiz gibi. Oraya
geri gelecek olan 3 milyon- 4 milyon Cerkesin bundan sonra miimkiin olmadigina gore
artik cogunluk kayiptir yani. Bu boyle. Fakat Rus devleti o emperyal diisiince sistemini hig
terk etmedi. Clnk tarih boyunca en ¢ok ugrastigi halk Cerkesler oldu. Bu kadar orgiitsiiz
olmasina ragmen Cerkesleri daima tehlike olarak gordii. Ciinkii ¢ok biiyiik bu problemler
act1 basina. Koskoca Tiirkistan cografyasini paramparga ederken, Cerkesler direndiler yani.
Gok uzun bir sire. 1 yil deniliyor ama aslinda daha da uzun bir siire direndiler. Bu da o
emperyal tarihsel diisiince sistemini hep bir diisiinceye bogdu. Suriye Cerkesleri sadece
Islami gruplarin ithali gibi, ya da terrdrizmin ithali gibi algilanmadi bence. Dogrudan
dogruya Cerkeslerin milli bir olusuma gitmesi, Rusya'nin par¢alanmasi ihtimali goziinde
bulundurularak, boyle bir Suriyeli Cerkeslere kap1 acilmadi. Fakat buna karsilik dedigim
gibi diger farkli gruplarin Cerkesya topraklarma gelisi hizlandirildi. Buda Cerkeslerin
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arasana biiyiik bir antipati ve Rus aleyhtarliginin gelismesine sebebiyet verdi. Aslinda belki
Rus devleti kendi kendine olumlu bir adim atsa ve mesela soykirimin giderilmesi
hususunda belli olumlu gelismeler saglasa iliskiler tekrar toparlanacak ve rayina girecek.
Cerkes halki diger halklar gibi artik eskiden oldugu gibi savaset kimligini de birakmis bir
tarafa koymus vaziyette. Daha ¢ok kiiltiirel, uygar diinyaya uyum saglamig bir goriintii
sergiliyor. Ve savasarak insanlarin veya halklarin zarar gérmesini istemiyor. Burdada sdyle
bir sey var; ben her zaman onu diyorum. Ben bir Cerkesya yurtseveriyim. Keske olsa da
bir Rus yurtseveri olsa, yani Rusya’nin yurtseverligini, Rusya’nin 6z topraklarina geri
doniisii savunan ve oranin yurtseverligini savunun Ruslar olsa da ben onlarla is birligi
yapsam. Bu biitiin diinya halklari i¢in gecerli olan bir sey. Her halk, her halkin aydini kendi
yurtseverligini yapsa, kendi topraklarina sahip ¢iksa ve bagkasinin topragina géz dikmese
zaten biitiin mesele hallolmus oluyor. Ustelikte devlet sistemi filanda ¢ok &nemli degil
yani. Eger ki Cerkesler Cerkesya da Rusya birligi icinde veya disinda olmasi hi¢ 6nemli
degil, 6zgiirce kendi topraklarinda yasayip kendi kiiltiirlerini siirdiirebilecek, kendi dillerini
yasatabilecek olduktan sonra hicbir seyi yok yani bagimsiz olmanin veya olmamanin.
Ciinkii o zaten bagimsizlik anlamina geliyor bu

Dilin, Cerkece’nin Suriye Cerkesleri 6zelinde, Cerkesler acindan 6nemi ne oldu?
Siirecte nasil islevsellesti?

Dedigim gibi Suriye Cerkeslerinde daha kuvvetliydi Tiirkiye Cerkeslerine gore. Dil bir
toplumun kendi i¢ dinamiklerinden en Onemlisi, kiiltiirel dinamik anlaminda. Onun
yasamasi halkin kendi varligini siirdiirebilmesinde kosul bir sey. Fakat biliyorsunuz bazi
toplumlar vardir ki kendi dillerini kaybederler fakat milli bilinglerini siirdiiriirler. Yani
ornegin 2000 yildan fazladir siirgiin hayati1 yasayan Yahudiler farkli dilleri kullanmaya
basladilar bulunduklar1 yerde. Cinli Yahudiler farkli bir dil kullandi. Avrupali Yahudiler
farkli bir dil kullandi. Ve sonugta diinyanin neresine giderseniz gidin Yahudi kendi kimligi
ile ticari, mesleki nosyonuyla ve biitlin hal ve davraniglariyla gibi kendi kimligine sahiptir.
Ayni sekilde Cerkesler de. Simdi bugiinkii ¢agi da iste Facebook gibi, Twitter gibi, sosyal
medyayr kullanarak tek tek Avusturalya da da olsalar Arjantinde de olsalar kendi
kimliklerine sahip ¢ikabiliyorlar. Kendi milli benliklerini siirdiirebiliyorlar.

Bu ¢ok dogal bir sey fakat sonugta bir toplumun yasayabilmesi i¢in anayurdunda olmasi
ve ana yurdunda belli bir yogunluga ulasmis olmasi, ve orada biitiin devlet kurumlariyla,
devlet tarafindan desteklenen bir kiiltiir ve dil politikalariin hakimiyeti altinda olmasi
lazim. Yani dil eger devlet tarafindan zorunlu olarak isletilen bir siireci yasamiyorsa, o
zaman dil zaten zaman iginde eriyip yok olarak kaybolacak gidecektir yani. Ve o toplumda
yavas yavas dilden sonra yavas yavas yok olacaktir. Onun i¢in yani benim her zaman
sOyledigim sudur; Dil politikas1 tamamen bir devlet politikas1 olarak kisilerin kesinlikle
reylerine birakilmadan bu konuda, baskici bir tutum degil bu, Eger insanlar bir kiiltiire
dogmuslarsa, bir toplumun igine dogmuslarsa o toplumun biitiin kiiltiirel degerlerini
otomatik olarak almak zorundadir. Bunu kabul etmemek gibi bir sey yok. Bunu kabul
edecek ve dil devlet tarafindan 6gretilecek. Bunu burada diasporada yasayan buradaki
insanlar olarak cok daha iyi ac1 sekilde deneyimliyoruz. Ve dgrenemiyoruz. Ozellikle
karisik karigik evlilikler oluyor. Zaten 5 milyon 6 milyon Cerkes diyoruz aslinda belkide
Cerkes sayis1 bir sekilde 20 milyon Tiirkiye’de. Annesi Cerkes, babasi1 Cerkes degil falan.
Bir tarafi yani ya Kiirt ya Laz ya Arnavut ya Bognak ya Pomak ya Tiirkmen. Hani boyle
bir karigiklik evlilikler var ve insanlarin ¢ogu da boyle Tiirkiye’de. Herhalde 83 milyon
niifusun, 75 milyonu veya 70 milyonu tek bir kdkene sahip degil. 7- 8 milyon insan belki
ya saftir ya degildir. O kadar oldugunda sanmiyorum. Oyle olunca da dil kayb1 otomatik
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olarak boyle geliyor. Devletin buna miidahil olmas1 mecburiyet kesbediyor. Yani devlet
miidahil olmazda o dil 6li diller siifina ¢cok yakin zamanda girer. Devlet derken
yasadiklar1 devletler ve tabi ana yurtta yani Rusya devleti de. Rusya Devleti’nin 6zerk
cumhuriyetler yonetimleri. Fakat su anda biliyorsunuz yani biitiin Cerkesyada ve biitiin
Rusya topraklarindaki etnik azinliklarin dillerinin yasamamasi igin ellerinden geleni
yapryorlar. O Sovyet doneminde mesela her tiirlii elestirimize ragmen yani ¢cok fazla sayida
elestirilecek alan birakiyordu Sovyetler Birligi. O donemlerde farkli Cerkesler farkli 6zerk
bolgelere boliinmiislerdi, cumhuriyetlere boliinmiislerdi. Farkli lehgeleri dil gibi iyi
algilayarak halkin birbirlerinden ayrismalar1 saglaniyor diye elestirilerimiz vardi. Fakat
simdi Oyle bir noktaya geldi ki ; su anda iyi hi¢bir sey yapilamryor. Biitiin o Ozerk
cumhuriyetlerin yetkileri ellerinden alinmis ve kisitlamig vaziyette. Yukardan atanan
yOneticiler, tamamen uyduruk secimler, dyle diyecegim yani uyduruk secimlerle... Ciinkii
yani mesele oy kullaniyorlar insanlar. Bana bir arkadasim dyle sdyledi Kafkasyadan. “Ben
yabloka partisine oy kullandim” dedi koyde. “fakat bizim koyiin se¢im sandigindan
yabloka partisi ¢gikmadi” dedi. Yasanmus bir olay bu. Dolayist ile diller ile Rus dili ile yer
degistiriyor. Rusca biitiin agirligiyla Cerkes yasamina ve diger etnik azinliklarin yagamini
¢cokmiis vaziyette. Dil kaybi ¢ok yogun. Bu olumsuz bir siire¢ ve halklar arasindaki
hognutsuzlugu besleyebilecek bir siire¢. Ciinkii biitiin bunlarin sonucunda dyle bir noktaya
geliyoruz ki iste insanoglu gelip pat diye tosluyoruz. Sonra iste terérizim diye, bilmem ne
diye o bu yapilan yanlis politikalarin sonucunu daha kétii bicimde hepimiz yasiyoruz.
Bunlarin yasanmamasi igin bagtan 6nlemler alinmasi lazim ki bu siireglere girilmesin.

Benim ailemin iginde dili bilen insan yoku. Dolayisiyla babamda asimile olmustu. O
bakimdan benim ¢ok fazla o konuya katki saglamam miimkiin degil. Dille ilgili benim ¢ok
fazla bir ugrasim yok. Cerkesceyi zaten bilmiyorum fakat 6grenmeye ¢alistyorum. Az bir
miktarda 6grenmeye ¢alisiyorum. Herseyden dnemlisi de Cerkesce de Cerkes toplumu igin
onem arzeden bazi kelimeler vardir, sézciikler vardir. O kelimelerin {izerinde ¢ok ¢a
durdum, yazilarimda onlar1 inceledim. Onlarm dil bilen arkadaslarimiz tarafindan
aciklanmasi, lizerinde durulmasi gerektigine inantyorum. yani mesela Cerkes dilinin,
Cerkes kiiltiiriniin ana isaret noktalar1 diyelim onlara. Yani iste “leph”dir. “Xabze” dir.
Daha ¢ok tizerinde durulmasi gerekliligini diistiniiyorum. Ama tabi biitiin bunlarin da bir
devlet politikas1 olarak da ele alinmasi gerektigini ve onun iginde zaten politik bir sdylem
iginde yiiriimesi gerektigini diigiiniiyorum. Cerkes toplumunun orgiitsiiz olmasi, belli bir
liderlige sahip olmamasi ve yontem. Saglikli, akilct ve bilime uygun bir yOntem yani
tamamen siirecleri takip edilebilir ve sonuglar1 6ngdriilebilir bir ilerleme saglanmasinin en
onemli yolu bu. Cerkes toplumu dirayetli aydinlart ile onlarin dnciiliigli ile bir yerlere
gelebilir bu konularda .

Dilin Suriye Cerkesleri 6zelinde 6nemi neydi?
Geldikten sonra burada hem Tiirk¢eyi 6grenme gayretleri oldu hem de eger yurtdisina iyi
Amerika'ya ve Avrupa'ya gideceklerse...

Goriismeci Adigabzeyi kastettigini soyliiyor

Adigabze bilen biliyordu zaten burada agikcasi nasil bir siire¢ yasadilar? Samsun’un bir
Cerkes kdyiine yerlesen bir Suriyeli Cerkes ile Istanbul’a yasayan farkli seyleri yastyor. O
bakimdan belirli bir sey yok yani. Herkesin yasadigi belli bir ortak bir nokta yok yani.
Burada onlarmn sorunlar1 bence Cerkesceden ¢ok Tiirkceydi. Once insanlarm karmlarini
doyurmalari, yagama atilmalari, caligsmalari, mesleki kariyerleri varsa onlar1 burada tescil
ettirmesi. Ciinkii mesela Sam Universitesi'nden mezun olmus kisi burada o denkligi arad:
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veya avukat olarak gelmis ya da mimar olarak gelmis kisi burada tekrar bes yil daha
okuyupta mimar olmak ve avukat olmak miimkiin olmadig1 i¢in. Ciinkii cogu insan dyleydi.
Yani benim hem mimar, hem de avukat Suriyeli Cerkes arkadasim var. Onlarin yasadiklari
bence dnce karin doyurmak ve ailelerinin yasamlarim saglamakti. Barinma gibi. Temel
ihtiyaglar noktasindaydi. Yani Adigabze onlar i¢in 6ncelikli degildi. Fakat, ben suna dikkat
ediyorum yani mesela Amerika’ya, Isve¢’e, Norveg'e Almanya’ya Fransa'ya gitmis olan
Suriyeli Cerkeslerden bazilarini taniyorum. Onlar hemen orada bir is bulup, nitelikliydiler.
Yani Suriyeli Cerkesler oldukga nitelikliydiler diger Suriyeliler'e gére ve 10'dan dolayi
onemli bir kism1 da hemen Cerkes sorunlarini da hemen ulastilar. Yani ben baktigim
kadariyla sosyal medyay1 ¢ok iyi kullanmaya basladilar. Tarih, genetiki yasadig1 sorunlar,
Cerkeslerin kiiltlirel kimligi, tarihsel gecmisi g enetik mirast biitiin bunlar1 hizla irdeleyen
insanlar ortaya ¢ikmaya ¢iktilar. Suriyelilik bittiginde kendilerini Cerkeslikle tanimladilar.

Cerkesler bdyle Araplar gibi veya Tiirkmenler gibi biiyiik bir yogunlukla gelmediler. ve
Cerkesler Tiirkiye'de de g¢ok farkli bolgelerde yasadiklari i¢in dagildilar. O dagilma
esnasinda her kdye 2-3 aile dagildi. Oylece onlarm da Tiirkiye'deki Cerkesler arasinda iyi
asimilasyon, Tiirkiye’de ki Cerkesler arasinda bir yerde bir asimilasyon siireci gibi bir sey
oldu. Bir gec¢is donemi ve alistirma donemiydi o. Cerkesce o konuda onlara yardim etti
diye diisiiniiyorum. Yani Cerkes koylerinde bulunan (Suriyeli) Cerkeslerin yasama adapte
olmalar1, Tiirkiye'de yasama adapte olmali o anlamda daha kolay oldu. Onun diginda bir
sorun olarak algilanabilecek bir durum yok. Yani Cerkeslerin genel sorunu zaten dil kayb1
ve bu devam ediyor. Bir devlet politikas1 olmadan da ¢6ziimleme noktasindan her zaman
uzak kalacaktir.

Cerkeslerde aile kavraminin 6nemi nedir?

1864'te geliyorlar, insanlar 6lmeye bagliyor. Toplu mezarliga gomiiliirken bakiyorlar ki
bizim dede yasiyor. "Bu geng yasiyor” diyorlar. Yavuz Sultan Selim’in annesi Giilbahar
hatun i¢in yaptirdig1 bir cami var. Oraya getiriyorlar. Medresede iyilestiriyorlar. Orada
kaliyor. Biitiin Cerkesler Rus Konsolosunun baskisindan dolay: batiya yerlestiriliyorlar.
Ama o orada kalmis oluyor.Sonra izini bulup tekrar geliyorlar bunu almak icin. "Hacca
gidecegiz donerken seni alacagiz” diyorlar. Denklikler yapiyorlar, toplantyorlar geri
donecegiz diye ama gelmiyor hacca gidenler. Ya Urdiin’de, Suriye'de bir yerde kalmislar
ya da belki gemi batti bir sey oldu. Fakat enteresan bir sekilde Trabzonlu’lar genetik olarak
Kafkasyalilar. Pontuslularda Kafkasya kdkenli. Ben de pontus yok ama Cegenler, Giirciiler
agirlikl genetik olarak. 15 yasinda bir ¢ocuk o zaman dedemiz. Yasiyor. Biz su an 100
kisiye yakin bir insaniz. Ama Trabzon’da kalmadik. Biiyiik bir c¢ogunluk olarak
Istanbul’day1z.

Aslinda soykirim ve siirgiinii yagsamak ancak yasayan bilir. Bizim dedenin ailesi bir sekilde
onu buluyorlar. Trabzon’a geliyorlar. “iste hazirlan, biz haci1 gidiyoruz geri doniiste de
tekrar seni ama yurdumuza getirecegiz” diyorlar. Kafkasyadan geliyorlar. “hazirlanin”
diyorlar. Onlarda evde bdyle denklikler yapilan, egyalarint hazirliyorlar ama hacca gidenler
bir tirlii, kardesleri geri donmiiyor, ya oralarda kaliyor, ya Oliiyorlar gemi yoluyla.
Dolayisiyla aile par¢alanmis oluyor. Demek istedigim aile Cerkes yasami i¢in zaten ¢ok
onemli bir kurum. Ve bu da gelenegin siirdiiriilmesi, kiiltiiriin yeni gen¢ kusaklara
aktarilmasiyla ¢ok biiyiik bir 6neme sahip. Zira bizim Cerkesler de yagaminda uzun olmas.
Yani ailemizdeki bireylerin yas ortalamasinin oldukca yiliksek olmasi, bu aile kurumunun
ve geleneklerin s6zlii geleneklerin ve kiiltiirel dilsel varliklari siirdiiriilmesinin, yeni
nesillere aktarilmasimin en biiyiilk araci olmus. Cerkeslerdeki bu yas ortalamasinin
yiiksekligi, yani 6liimlerin oldukca geg¢ olmasi, o kiiltiirel gelenegin siirdiiriilmesi anlamina
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geliyor. Bu da Cerkesler i¢in aile kurumunu 6n plana ¢ikartan bir siire¢ yasatiyor.
Dolayisiyla bizim Tiirkiye’de Cerkeslerin aile kurumuna sahip ¢ikmalari, Suriye'den gelen
Cerkeslerin de ayni 6zelliklere sahip olmalar1 burada bir kaynasmayi1 de beraberinde
getirmis. Karigik evlilikler de oldugunu duyuyorum ve enteresan bir sey. Suriyeli Cerkesler
arasinda ¢ocuk sayisi daha fazla Tiirkiyeli Cerkeslere gore. Bu da ¢ok olumlu sempatik bir
durum. En azindan insanin ve bir iyi seyi oluyor gelecege dair bir umudu oluyor.

Akrabalik: nasil Suriye Cerkesleri akrabahg: pratige doniistiirdii?

Akrabalik pratik olarak sdyle ki; mesela belli semtlerde ¢cogunlugu yerlesti. Bir gelen bir
yere yerlestiginde digerlerini arkasinda siiriikledi. Ornegin bazi gruplar Zeytinburnu,
Topkap1 ve o oralarda, o civarlarda boyle 6zellikle site alanlarina geldiler. Ve arkasindan
diger akrabalarini, arkadaslarini.

Wunekosluk Kavrami iizeriden anlatsak?

Evet Wunekosluk kavrami. Dogru diyorsunuz. Akrabalik iliskileri onlar1 birbirine ¢ekti.
Suriye’de tanis olduklari yine diger Cerkeslerde geldikleri zaman karsiladilar ve ayni
bolgelerde oturmaya basladilar. Bu da tabi dogal olarak belli bir koloni yasamini
beraberinde getiriyor. Onun disinda yani Tiirkiye'de o kadar, ki Istanbul gibi 20 milyonluk
bir sehirde. Bu tiir kavramlarin yasatilmasi da kolay bir sey degil yani. Ne kadar olabilirse
o0 kadar oluyor.

Akrabalik kavramim Cerkes Kiiltiirii acisindan ele alirsak?

Cok onemli fakat gelisen ¢agimizda birey 6n plana ¢ikiyor. Bu da kisilikler 6n plana ¢iktigi
zaman kiiltiirel seyler ve kimlikler biraz daha arka planda kaliyor ve toplum boyle bir ve
beraber hareket edemedigi i¢in, beraber olamadigi i¢in bunun kisi yasamina getirdigi bir
takim parcalanmisliklar var yani. Bunlar yasanilmasi gereken siire¢ler. Bunu o sanal
alemde irtibat kurarak yasamayi siirdiiriiyorlar. Cok enteresan bir sey. Santyorum 300.000-
400.000 civarinda facebook kullanicis1 var Tiirkiye de. Bunlar enteresan bir sekilde belirli
Cerkes sayfalarin1 ziyaret ediyorlar. Tepkili olduklar1 konularda, 21 Mayislarda falan,
Orgutleniyorlar sanal olarak, bir dernek gibi orgltlenip orada ses veriyorlar. Bunun
arkarablikla da arttigin1 diisiinityorum. Ornek olarak, kisinin 3000 tane facebook arkadasi
var. 100 tanesi akrabasi. Bir paylasimda bulundugu zaman once akrabalari, ¢linkii onu
izledikleri i¢in. Bulagici gibi yani bir birbirlerini i enfekte eden bir durum yasiyorlar.
Akrabalik da bu yonden aslinda sanal alemde milli kimliklerin berkitilmesi anlamina
geliyor, yani guclendirilmesi anlamina geliyor. Fakat Obiir tarafta sosyal yasamda yani
realitede insanlar, herkes kendi yasantisinda. Boyle olunca da yani disarda sokakta bir
Cerkes goremiyoruz. Yani sadece iste 21 Mayis’ta, iste bir yiirliyiis yapildiginda bayragini
tagtyan Cerkesleri gorebiliyorsunuz. O da 1000 kisi, 2000 kisi, 3000 kisi... O da yani belli
bir bolgede zaten. Istanbul kocaman bir sehir. 20 milyonluk bir sehir. ne kadar1 oraya
katilabilirse o kadar katiliyor. Akrabalik baglaminda insanlar birbirlerine etki edebiliyorlar.
Isi sicaklastiran bir tarafi var.

Cerkes Kiiltiiriinde Xabze’nin 6nemi nedir?
Ben bu konuda diger arkadaslardan, genel toplumuzdan daha farkli diisiinen birisiyim.
Xabze’nin boyle duragan ve tamamen donuk bir Cerkes tarzi olmadigini, bir Cerkes
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kiiltiirel yagami, Cerkeslerin kiiltiire vurdugu bir damga olarak goriiyoruz ama bunu hani
bir kutsal kitap gibi, bir Allahin kanunu gibi algilanmasinin yanlis oldugunu diistintiyorum.
Mutlak bir fikir, mutlak bir tarz oldugunu diisiinmiiyorum. Bunun, gelisen ve caga ayak
uyduran ve bilimsel degerlere ve insani degerlere uygun olarak gelistirilmesi gerektigini
diisiiniiyorum. Ciinkii bir zamanlar biliyoruz ki Cerkes toplumu i¢inde ne bugiine ne diyim,
higbir hi¢bir zaman uymuyor ama o zaman aninda tabi biitiin toplumlarin geleneginde veya
yasantisinda olan seylerdi. Ornegin 2000 y1l 6nce iste bir Roma hukukunun temeli atilirken,
o temel de biliyorsun ki yani kdle hukuku da vardi. Yani insanlarin ikinci sinif olmasi.
Ornegin Cin'de insanlarin Cince de mesela Hii-Nu diyor Hun’lulara. "Nu" dedigi de bir ek.
Kadin ve koleleri kastediyor. Yani kadinlar1 ve kdleleri ayn1 konumda ve ikinci sinif
vatandag gibi de degerlendiriyor. Yani bunun dildeki karsiligi bile acimasiz bir sey.
Tiirkge’de, Rusca’da, Ingilizce de, Fransizca’da hepsinin ortak etimolojik arastirmasini
yapsak Oyle noktalara gidecegiz ki yani hi¢ bu zamanimizla, ¢agimizla, birbirimize
bakigimizla ilgisiz ve ¢ok daha derin ve ¢ok daha kotii anlamlar1 var. Onun i¢in Cerkes
toplumunun da gegmiste yasadigi ve yarattigi bir kiiltiir var, bir Xabze var. Belli
donemlerde ve Anadolu topraklarinda ornegin baslik parasi guase dedigimiz baslik parasi
vardi. O tamamen ortadan kaldirildi ve bunlar bir dénem bitti. Mesela bir donem
Themadalar Meclisi gibi bir olusumla sagladi. Aslinda simdi keske olabilse simdi Cerkes
toplumu icin en gerekli olan sey de bir Themadalardan olusan, bdyle ¢esitli yorelerden
insanlarin bir araya aksakallar Meclisi gibi, bdyle bu tiir konularda ¢aga ayak uydurmak,
insanlarin Oniine almak, Oniinli agmak ve insanlari daha iyi ve daha dogru yonde
gelistirmek anlaminda. Bu mesela Themadalar meclisi bir donem diigiinlerde, derneklerde
havaya silah sikilmasini yasakladi. Bu da 6nemli bir seydi. Yani gelismeydi. Ayni sekilde
Xabze’nin degisik bir kurallar i¢erdigini biliyoruz ve bunlar hepsi bugiiniin sartlarina akla,
mantiga, vicdana, insanliga ve kendi diger kendi degerlerimizin hepsini vurarak, tekrardan
bir degerlendirmek, bunlar1 gelistirmek daha da gelistirmek, olmayan iyileri ve dogrular
da onun i¢ine katmak, daha giizel vasiflari ile donatmak biitiin bunlar... Mesela islam'da
ictihad makami diye bir makam vardir. Miictehitler vardir. Igtihat makami kapandi
denildigi anda islam gerilemeye ve yok olma siirecine giriyor. O donma artik, o donuk
kaliyor ve ondan sonra yok olus siireci hizla basliyor. O zirvedir. Zirve'den doniistiir. ictihat
dedigimiz sey her tiirlii sorun karsisinda toplumun kendi sartlarinda o duruma gore
degerlendirme yapip mantik 6l¢iisiinde en dogru karari verip bir ¢dziim yolu bulmasidir.
Yani ¢oziimleyici olmayan bir anlayis yok olmaya mahkiimdur. Eger ki bir halk, bir din,
bir mezhep, bir siyasal goriil eger kendisi kendi i¢ meselelerini veya dis meselelerini
¢Oozmek ilizere ¢Oziim siireclerini igletmiyorsa, matematigi isletmiyorsa, hukuku
isletmiyorsan veya bugiin bilimsel disiplin ad1 altinda verdigimiz siirecleri isletmiyorsa. O
Omriinii tamamlamis yok olus siirecine girmis demektir. Yani bu. Bence dikkat edelim, bu
siireglere girmeyelim. Yani Xabze sadece bugiine kadar bize gelen degil bundan sonra
gelecek olanlarin belirlenmesidir. Yani boyle bir siire¢. Eger biz Cerkes toplumunu, Cerkes
kiiltiirtinii, Cerkes dilini, Cerkes Xabze’sini yagatmak istiyor isek gelistirmek zorundayiz.
Uzerine bir seyler katmak zorundayiz. Eger oldugu gibi kalsin diyorsak, o yok olmaya
mahkumdur. Xabze benim i¢in gelisen ve degisen Cerkes ruhunun manevi iklimidir.
Kiilttirel iklimidir. Yasam tarzidir. O gerkesin diinyaya bakisidir. Bir nevi ideolojisidir.
Ama bunu o ideolojiyi boyle koseli bir bicimde algilamamak ve onu dogru yorumlamak,
daha yumusak ¢izgilerle yorumlamak gerektigine inaniyorum. Suriye Cerkesleri agisindan
mutlaka Cerkes kdylerine yerlesenler ve Tiirkiye Cerkeslerinin arasina yerlestiyse anlaml
bir faydasi oldu. Genel olarak Tiirklerin arasina yerlestiyse o zaten kendi insanligina ve
cevresinden “o insan ya bu insan ne kadar terbiyeli bir birisi... ne kadar agik yiirekli”
“geldigi zaman ¢ocuk bile evin i¢ine girdigi zaman ayaga kalkiyor...” Bu bir saygi belirtisi
gostergesidir. Bu biitiin diinya insanlig1 i¢in gecerli olan giizel bir kuraldir. Yani bunu

282



degistirmek filan olmaz yani mesela. Simdi bdyle bir kural ve boyle bir genelgecer olmus
ve hem insanliga, hem vicdana, hem bilime, hem sosyal yapiya, uygun bir tavir ve bir
nezakettir. Mesela bu degismemesi gereken bir kural. Mesela bu isletilmesi gereken bir
kural. Xabze uyan bir Cerkes i¢in hangi toplumun igine girerse girsin mutlaka faydasini
goriir. Xabze bizim ona kattigimiz kadar onun bize kattigidir.

Suriye Cerkeslerine nasil yardim ettiniz?

Suriye Cerkeslerin Tiirkiye geldikten sonra bu sosyal organizasyonlar, kismen, kismen de
halkin kendi kisisel veya ailevi destekleri oldu. Herkes bu isin, ipin ucundan tuttu. Bir
yandan sosyo-politik siire¢ler yasandi. O sosyo- politik streclerde insanlar kamuoyu
baskisi yarattilar. Yani hem devletlere, hem kurumlara, hem birlesmis milletler nezdinde
bir Suriye'de yasananlarda bir Cerkes dramininda oldugu vurgulandi. Bunlar i¢in Tiirkiye
Cerkesleri’nin devlet nezdinde bir takim girisimleri oldu. Ve buraya geliste insanlar
karsilandi. Cadirlar, iste bu temel seyler ihtiyaglar karsilama noktasinda oldu. Kisisel
olarakta mesela ben, bazi1 arkadaslarim oldu. Bunlar1 ben kisisel olarak destek verdim. Is
bulmalari, is yeri agmalarina yardimei oldum. Yani elimden geldigince. Bunlar s6ylenmez
tabi. Yani bunlar pek fazla sdylenmez ama. Mesela ben onlardan da, mesela bir gogundan
olumlu seyler, her zaman yani, bir Cerkes olarak, bir insan olarak kendilerine faydali
oldugum soylendi. Yani elimizden geldigince ne gerekiyorsa onu yaptik.

Ben tabi Cerkesya.net yazar1 olarak, elimden geldigince bu sorunlari islemeye yazilarimda
calistim. Suriye Cerkeslerinin yasadiklarini anlatmaya calistim. Tiirkiye de toplum olarak
neler yapabilecegimiz noktasindaki konulari tartisttm. Bunlar agirlikli oldu. Yani kisisel
olarak yaptigim yardimlarin diginda bunlar s6z konusu oldu.

Niye ayr1 hareket etti Cerkesler?

Tiirkiye'de Cerkeslerin farkli yonde hareket etmelerinin sebebi; birincisi ideolojik, ikincisi
kisisel gecimsizlik diyelim, {igiinciisii ve en 6nemlisi de bence orgiitsiiz olmalar1 olmalart.
Orgiitsiiz olmalar1 ¢ok dnemli.

istanbul Cerkes Dernegi’nde bir toplant1 yapihyor. Bir yardim orgiitii kurulmaya
calisihiyor ama siz dahil olmuyorsunuz. Orada ne gordiiniiz? Neden dahil olmak
istemediniz?

Vallahi orada yasanilan siireci simdi ¢ok iyi hatirlayamiyorum. Yani ben agikcasi ¢ok iyi
sey yapamiyorum. Ben 1-2 tanesine katildigin1 hatirliyorum ama hepsine katilmadim
acikecasi. O bakimdan ne sOylesem yanlis olur. yani ¢ok o siireglerin i¢inde fazla olmadim.
Yazilarimda da bu seyleri elestirdim. Cerkeslerin orgiitsiiz olmalar1 ve birbirleri ile dogru
iletisim kanallarim1 agik tutmalari. Benim i¢in ¢ok yani kotii bir deneyim oldu. Mesela
ideolojik farkliliklar. iletisim problemleri oldu.Simdi sdyle ki; mesela arada ideolojik
farkliliklar var veya hayata ilk bakista farkliliklar var. Veya diinyaya veya Cerkes sorununa
bakista farkliliklar var. Radikalizm tehdidi var. Biitiin bunlar, mesela radikalizm tehditinde
mesela insanlarin mesafeli durmasi yani 6zellikle bizim yurtseverlerin ve o donemde..

Radikalizm derken? kim radikal?

Su Yezidi kadinlarin almip satilmasindan tutun, iste Suriye savasinda isyankar gruplarin
tamamen manipiile edilen eden bir takim gruplar vardi. Isimlerini vermemize gerek yok.
Iste o el kaideydi, isid filan o otur gruplar. Yani o tiir gruplara kars1 iyi insanlarda bir
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antipati s6z konusuydu. O antipatiden dolay1 da acaba Cerkes hareketi oldugu, olmasi
gerektiginden daha farkli bir noktaya gelir mi? Asir1 bir noktaya varir mi1? Bu tiir kaygilar
bence ¢ok dnemliydi.

Gelenlerin iginde Isidciler olabilir hissine mi kapildiniz?

Tabi tabi. O da var. Bir de, Cerkes hareketinin ideolojik bir damga yememesi. Oyle bir
kaygi var. Her zaman &yle bir kaygi oldu.

Ideolojik damga derken? Nasil bir ideoloji?
Asir dinci bir kaygi. O bence de 6nemli bir sorun. dyle seyler var Ki.

Hz.Muhammed’in kendi yasantisindan bildigimiz, gordigiimiiz seyler var. Mescid-i
saadette uzaktan birini gosteriyorlar. Ya Muhammed, bu o kadar abid bir insandir ki,
geceleri, giindiizlerini ibadetle gegirir diyor. O'nu yanina ¢agiriyor ve diyor ki “iste falanca
kisi yani senin iizerinde haniminin hakki var, ama sen burada ibadet ediyorsun” Iste sunun
hakki var. Oyle ki asiriligi Hz. Muhammed asiriligi kendi 6zel yasantisinda, hadislerinde
bile bir yasaklandig1 gosteren seyler var. Her seyin asirilig1 zaten yanlis ve insani saptiran
bir sey yani. Dogal olarak bundan uzak durulmasi gerektigi, deneyimle ortada yani o
bakimdan ben de agikgasi bu konularda seyim. Her konuda daha ilimli gitmek, daha iyi
orta yolu izlemek 6nemli. Ama iletisim noktasinda kaybi tabi kotii bir sey oldu. Yeterince
kadrolar yok. Profesyonellik anlaminda zaten olmas1 miimkiin degil. Herkesin bir isi var.
Ve o iste gecimimizi saglayacagiz. Colugumuz, ¢ocugumuz var. Onlarin yemelerini,
icmelerini, barinmalarini saglayacagiz. Ondan sonra ne Yyapabiliyorsak onu yapmaya
calistyorduk. Vakit ayiracak zamanimiz kadar. Belirli bir saatte isimize gidiyoruz. Ondan
sonra aksam saatlerinde olan bir program veya hafta sonlari bagka seylerden galarak
aileden, sundan bundan. Sonugcta bu is bir 6zveri igi.

Bu is, hem ekonomik, hem politik, hem sosyal, her alanda desteklenmesi gereken bir is.
Boyle bir destek yoktu. Tabi insanlarda yani belki de bu kadar handikapin oldugu bir yerde
strddrdlebilirlik beklentisi olmuyor. Strdirtlebilirlik cok énemli bence. O 6nemli ve tabi
manipiilasyon da olabilir, digaridan etkiler ve yonlendirme de olabilir. Aramizda mesela
Cerkes toplumunun iginde ¢ok iirkek, korkak su olursa ne olur? bu olursa ne olur? diye
diistinen kaygili insanlar da olabilir. Onlarin da tesiri olabilir.

Bunlar yani bir ideolojik farklilik derken, veya saga veya sola yatkinlik veya milliyetciligi
bakis a¢is1. Bunlar ¢ok 6nemli bence. Bence Kafkascilik ve Cerkescilik algisi olustu. Bence
bu da yanlis bir sey. Bizim genelde gelis noktamiz Kafkasya birligi ideolojisi agirlikliydi.
Farkli etnik gruplara kars1 esit mesafedeydik. Ama bizim ihmal ettigimiz seyler ortaya ¢ikt.
Ulusal bilincimizi kaybettigimiz bir seyler ortaya ciktr. Once kendi bahgeni diizenlemek.
Daha sonra diger taraflara bakmak g¢ok onemliydi. Cerkesler olsun, Cecenler olsun
Kafkasyalilik bilinci zaten insanlarda var. O bir bolgesel bir birliktelik. Fakat Cerkeslik
bilinci, Cerkes ulusal diistincesi diger Kafkasya'daki diger halklar gore daha farkli daha
onemli bir konu. Ciinkii Cerkes halki diger halklarin yasamadigi kadar agir bir bedel 6dedi.
Cegenler son donemde asagi yukari benzer bir soykirim yasadilar fakat o bir Cegen
cografyasi dagitilmadi. Par¢alanmadi. icinden bir ingus Cumhuriyeti kuruldu. O da bir
handikaptir bence. O da bir yanlis bir noktaya vardi. Leh¢eden dil ¢ikartildi. Ama Cerkesya
gibi boyle tamamen birbirinden cografyalar ayristirllmadi. Cerkeslerin kiiltlirii basat bir
kiiltiirdii. Su anda ki ancak Ermenilerle karsilagtirilabilir bir tarihsel ge¢mise sahiplerdi.
Eski Italyan veya Yunan Seyyahlarin veya Rus, Iranli kaynaklarm, Osmanli kaynaklarinin
cikarttiklar1 belgeler veya tarihsel haritalara baktiginiz zaman hemen Cerkesya, Kerkit,
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Serakes gibi boyle Cerkesleri anlatan isimlere rastlarsiniz. Binlerce yildir bu boyle. Ama
diger Kafkas halklari, kuzey Kafkasya'daki diger halklar icin bu o kadar belirgin degildir.
Dikkat ederseniz bir doguda Lexler vardir ondan sonra onun disinda mesela Osetler bile,
Cegenler bile genellikle Cerkeslerin pargasi gibi hareket etmis topluluklar. Sonugcta bunlar
ayrt bir ulusal noktaya vardilar. Farkli bir yol ¢izdiler ve dogal olarak artik tarihsel
Cerkesya’nin bir parcasi olmus olsalar bile su anda Cerkes ve Adige kavramindan uzak bir
noktadalar. Bunu anlayisla karsilamamis ve onlara saygi gostermemiz gerekiyor ama
Mesela o Kafkas Birligi noktasinda oldugumuz zaman herkes hepiniz Cerkes degil miyiz?
yani boyle bir noktada insanlar kendi ulusal kimliklerinden uzaklasiyorlar ve aslinda bir
saygisizlik da yapiliyor. Bir Oset neden Cerkes? Oset degil de? Mesela bir Cegen. Resul
Hamzatov, Moi Dagistan kitabinda ¢ok giizel bir dille anlatiyor. Kitabinda; “Moskova'da
bir toplantidaydim” diyor. O toplantida birisi nereli oldugunu soruyor. “Dagistanliyim”
diyor. “Aa hangi Dagistan, Cerkezistanda ki Dagistan m1?” diyor soruyu soran. “Hayir”
diyor. “Ben Dagistanda ki Dagistanliyim. Cerkesler Cerkezistanda yasar” diyor. Hala
Cerkesin Adige oldugu konusunda tartigma yapiliyor. Bir Apsuva, Abhaz da, Bir Cegen
Noxchi’de, Neden Cerkes Adige degil? Temelde,literatiirde herkesin anlagmasi gereken
seylerde insanin kafasim1 karistirmamak. Oset bir Cerkes olmayinca ne kaybedecek?
Ideolojik tartismanin temelinde de bu var. Bir tarafta “Kim Cerkes” sorusu var. Kuzey
Kafkasya’nin birligi sorunu var. Cerkesya Yurtseverler 6zellikle sunu vurguluyor. Eger
Cerkes bir milli bilinci olusmazsa, bir Cerkesya 6zglir diisiincesi ve toplum olusturulmazsa
gercek anlamda, Kuzey Kafkasyada zaten birlik filan olusmaz. Cerkeslerin arasinda da
birlik olussa, o da Kuzey Kafkasya i¢in birlik oldugu anlamina gelmez ama birinci 6n
kosulda Cerkeslerin arasinda bir birlik olusmasi gerekiyor. Kuzey Kafkasya’nin diinyaya
acilan iki kapis var. Birici kapisi Hazar, Dagistan ise, Ikinci Kapis1 Cerkesyadir. Teknik
olarak sinirlar. Kara sinir1 Giircistan olmasi ve bir sinirinin da Karadeniz iilkeleriyle olmasi
sebebiyle. Tarihsel olarak en giiclii olmas1 gereken halk en zayif durumda. Bir yandan
parcalanmigligin vermis oldugu sey, bir yandan da emperyal aygitin ¢alismalari. Yani
bunlar bdyle bizi ¢ok zor durumda birakti. Bunlar ¢ok 6nemli seyler bence.

Bu siirecte yasadigimiz zorluklar

Suriye Suriye krizi ile ilgili siirecte yasanilan zorluklar tabi bir yandan kendi i¢imizde bir
takim i¢ ¢atigmalar, celigkiler. Bir yandan da bunlarin yurtdisina, diinya kamuoyuna mal
edilemeyisi ve uluslarasi desteklerin alinamamis olmasi. Bizim bilimden uzak olmamiz,
bizim diplomasiden uzak olmamiz, siyasetten uzak olmamiz biitiin bunlarin hepsi birike
birike bizi duvarlara vurdu. Mesela aramizdan birileri ¢ikipta Avrupayla, Amerika’yla,
gerek Rusya'yla belli odlgiilerde oOrgiitsel olarak temaslar gibi..Yapilmaliydi. Oyle
denemeler oldu. Rus Konsoloslugu ile iste goriismeler filan gibi. Ama bunlar hem daha
profesyonel anlamda yapilmaliydi. Belli bir alt yapisi galisiimaliydi. Oyle gidilmeliydi.
Ben niye gideyim de bir Rus Konsolosu ile goriiseyimki tek basima? Bir topluma mal
olmus insanlarin belli seylerde kararlarla, ortak kararlarla bir strateji ¢ergevesinde
yiirtimesi gerektigi ortadaydi. Bu konularda ¢ok biiyiik eksiklikler var. O kadar eksiklikler
var ki.Yapilan is ne kadar dogru olsada bir seye varamiyor. ¢iinkii bir su geliyor tamam
ama o suyun arkasindan yeni su gelmiyor. O enerji bir yerde tilkenmek zorunda. Kisisel
calismalarla bu halledilebilecek seyler degil. Onun i¢in o orgiitlenme ve bilimsel olarak
yaklasim, siyasal yaklasim, belli bir stratejinin tespiti, bir ¢caligma alaninin orta ortada
olmasi. Yok bdyle bir sey yani. Zorluklar bunlar.

Kendinizi nasil tammhyorsunuz?
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Tiirkiye’li bir Cerkes olarak tanimliyorum. Yani Cerkes olmak bir gurur vesilesi ama ¢ok
da bu boyle iistelenmesi gereken bir sey degil. Tiirkiye’li bir Cerkes olarak tanimliyorum.
Onun disinda damgalarim yok, Miisliiman olmak, Besiktasli olmak, su olmak, bu olmak
bunlarin hepsi insan olmanin geregi. Benim i¢in mihengi noktas1 Tiirkiye’li Cerkes olmak
yetiyor.

Ucaklar ayarlanmus, siirec ayarlanmis?

Boyle bir seyi ilk defa sizden duyuyorum. Altinda Tiirkiye’li Cerkesya Yurtseverleri mi
yaztyor? Bu konu ile ilgili ilk defa duydugum i¢in bir sey. Tiirkiye’de Cerkesya
Yurtseverleri 2010 yilindan beri bir kag defa boliine boliine farklilastik. Farkli noktalara
diistiik. Tlk defa sizden duyuyorum. Olabilir de olmaya bilirde. O konuyla ilgili bir fikrim
olmadig i¢in anlami olmada.

Kapmlar niye istenmedi?

Benim Cerkesya yurtseverleri ile ilgili o donemde iyi hatirladigim bir sey suydu.
Turkiye'de kamplar olacaksa da gegici olsun ve Cerkesyaya gonderilsin. Cerkeslerin
Cerkesyaya gonderilmeleri saglansin. bizim onlar1 a¢ herkese yurtseverler olarak ve yatta
Tiirkiye Cerkesler olarak yapabilecegimiz engiizel sey olur diye diisiiniiyorduk. Hala da
bence yani miimkiinse o taraflara gegisin olmasi gerektigini diisiiniiyorum.

Rusya’nin kabul etmedigini sdyledik. Suriye’de akut bir savas var. Nasil yonlendirilebilirdi
insanlar?

Tiirkiye Devleti ile belki bir sekilde Rusya devletinin irtibata gegmesi. Veya bir sekil yani
her tiirlii insanlar, kendi giicleri nisbetinde bir seyler yapmaya calisabilirdi. Dogru olan
buydu. Yapilabilir miydi? Yapilamaz miydi1? Iste o tabi tartistlir. Yani bunlar gegmis
dénemde oldu.

Sizin Suriye’de Wunekos’luk tecriibeniz oldu mu? Aile icinde yardimlagsma
deneyiminiz oldu mu?
Burda m1? var...Suriye’de mi. Suriye'den wunekos olmadi. Yok yok olmadi. Hayir. Ama
varmig da yani olmadi.

Eklemek istediginiz bir sey var m1?
Cok tesekkiir ederim giizel gayet iyi de daha hayirli olsun.

Kaffed
Altheskir: Erkek, 50 Yas

Savas siirecini ézetler misiniz?

Ozetlemek...Neyi Ozetleme mi istiyorsunuz bilmiyorum ama nihayetinde savasin
gelecegini, gidisatin kotiiye gittigini Cerkes koylerinden, bir ¢ok kanallardan aslinda
aliyorduk. Hani illa oradan ilk gelenlerle baglamadi temasimiz.
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Dolayisi ile oradaki huzursuzlugun bir i¢ savasa doniismek iizere oldugunu biz zaten
Ogrenmistik. Dolayisi ile bir i¢ savas olmasi halinde bunlarin Suriye'den Tiirkiye kapisina
dayanacagini da degerlendiriyorduk. Dolayist ile siire¢ basladiginda aslinda bekledigimiz
bir seydi bizler i¢in. Cok bdyle siirpriz olmadi. “Hay Allah simdi bunlar gelecek mi?”
demedi ¢lnki geleceklerini tahmin ediyorduk.

Aslina bakarsaniz ilk temaslarimiz daha maddi giicii yerinde olan, daha egitimli kesimle
oldu. Egitimden kastim, yani orada is isi giicii olan, iste Ingilizce de konusan, Adigece
disinda insanlar bir sekilde Tirkiye'ye geldiklerinde onlarla kiiciik toplantilar yapmaya
basladik. Aslinda onlar ilk gelenlerdi. Durumun ¢ok koétii oldugunu, gelenlerin ¢ok
artacagini, bir anda binlerce insanin kapiya dayanacagini sdylemislerdi bize. Biz onlarla
bir ramazan zamantyd: sahurlar, iftarlar beraber yaptik. Onlar1 hatirliyorum. Nihayetinde
orada bir insanlik draminin baslamak {izere oldugunu biliyorduk.

Yardim stirecinizi anlatir misiniz?

Benim bazen avantajina ¢aligan, bazen ¢ok dezavantajima galisan bir 6zelligim var. Ben
hafizas1 ¢ok giiglii bir adam degilim. Gergekten degilim. Sabah ne yemistim diye ¢ok
diisiindiiglim oluyor. Hani boyle o donemlerde keske bunlari1 not alsaydik diye ge¢irdigimiz
aklimizdan zamanlar oldu. Krize hi¢ destek vermeden kenardan ahkam kesenlerden bir
tanesi; “ya ben size bir ses kayit cihazi vereyim. Bugiine not diisiin” dedigi zaman
kizdigimda oldu. Sen 6nce su davaya bir imzani at, not diis ondan sonra sanki biz her giin
de deli gibi para harciyorduk. Not tutmaya, ses kayit cihazi almaya mi1 vaktimiz yoktu? En
azindan hepimizin cep telefonlarn vardi. Boyle seylere sinirlendigimi de hatirliyorum.
Simdi size konusurken aslinda haklilarnus dedigim bir noktadayim. Ilk nasil basladi
hatirlamaya calisayim. Sonucta KAFFED’e bagli bir dernegin yonetim kurulu iiyesiydim.
Bagkan yardimcistydim. Ve bir anda bir "Suriye kriz" masasi adinda bir yapi1 olusturuldu.
Istanbuldan benimde adim yazildi. Erdogan Yasar’in da ad1 yaziliydi istanbuldan. Sanirim
Umit Duman falan da dahildi o gruba. Dolayisiyla bir anda kendimizi bir WhatsApp
grubunun icersinde bulduk. Ilk olarak sanirim yilbastydi. Ciinkii benim herhalde
havaalanindan ilk karsiladigim aile bunlardi. Ug kisilik bir aile. Bebek, anne, baba. Yine
anne ikinci ¢ocuga gebeydi. Onlar1 bir Ocak'ta karsiladim hatirliyorum. Ondan sonra hani
su kadar kisi karsiladim bu kadar sunu yaptim. Tek ben degildim karsilayanlar. Hani 6yle
bir kesin elimde data vs yok.

Bu siirecte KAFFED soyle bir yontem izledi. Tek, tek koylerimize dagilalim. Her kdyde
artik tiitmeyen bir siirii ocak var. Ben kendi kéylimden 6rnek vereyim. Belki 30-40 hane
vardir. Kigin kalan insan sayisi 3. Dolayisiyla biz bunlardan hani 10 tanesini ayarlasak her
kdyden bu isi ¢ozeriz. Zaten hani yazinda hepsi dolmuyor. Aile biiyiikleri vefat etmis.
Cocuklar geliyor gelmiyor boyle seyler var. Boyle bir saikle biitiin kdylerde bizler ev arama
telagina ciktik. Bir yandan evlerin bulundugu haberi geldigi zaman, o zaman gelecek
olanlara karsi ¢ok rahattik. “Tamam ev bulundu. Biz bunlar1 suraya gondeririz” diye
bekledigimiz donemde oldu. “Ya da Allah kahretsin. Gelirlerse ne yapacagiz" diye ¢aresiz
hissettigimiz donemde oldu. Temel olarak boyle.

Bazen anlik ¢oziimler bulduk. “Dur ben Diizcedeki kdylimii arayayim” dedigimde hi¢ daha
sabah bdyle birinin gelecegini bilmeden 6glen kendimi Diizce'de buldugumda oldu.

Dernek bir transfer noktasiydi. “Suriyeli Cerkesler” diye bir WhatsApp grubu kurduk
genglerle beraber. Allah bir daha yasatmasin Kocaeli depremininde anisina bir haber
geldiginde ben; “sesimi duyan var mi” diyordum. Onlarda “ben duyuyorum. Ben
duyuyorum” diye cevap veriyorlardi ve siire¢ bagliyor. Soyle isliyordu; haber aldik ki sabah
birileri gelecek. Daha aksaminda... Mesela iste bir sekilde haber geliyor, Tiirkiye'deki
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akrabalar1 bildiriyor; “Birileri geliyor” diye. Size sOyliiyorlar. Bazen ertesi giin gelecegini
biliyorduk. Bazen 1-2 giin 6nceden de biliyorduk. O grup bir hazirlik yapiyordu. Yani kim
miisait. Kim gidebilir. Ki o donem dernek icinde bir para toplanmisti. Bunun i¢inde fitre
zekat katkilarida vardi insanlarin ve biz bundan daha iyi bir yer bulamayacagimiza kanaat
getirip, kimseye de sdylemeden o paray1 o ise kanalize etmeye basladik. 14-18.000 lira gibi
bir paraydi. Her ailenin transferi 400-500 lira gibi bir paraya mal oluyordu bize. Iste o nedir.
Eger havalanina giden genglerden biriyse taksiyle gitmek, donmek gerekiyor. Eger
havalanina giden bir bensem mesela, ya da benim gibi giden bagka arkadaglarim var. Onlar
kendi araglarini bu isi tahsis ediyorduk hepimiz. Temel gider burada taksi parasi, dernekte
onlar1 bir yatirmak, dinlendirmek gibi bir siire¢, ondan sonrada tekrar o zaman zarfinda
mesela sabah 7’de karsiladiginiz bir aileden sonra aksam dorde bese kadar KAFFED
masast hangi kdye gonderilecegine karar veriyordu. Atiyorum Corum'un bir kdyiine
gonderecekse, Corum'a hemen bilet alan arkadaglarimiz vardi. Orda bir sabah kahvaltisi,
ogle yemegi. Iste onlar1 tekrar taksiyle veya araglarla Harem’e gotiirmek, o isi organize
etmek. Yani giinlerimiz temelde boyle geciyordu. Simdi agik sdylemek gerekirse bu isin
en 6nemli Istanbul ayagindaki figiirii biz degiliz. Bana sorarsamz Erdogan Yasar ¢cok daha
6nemli bir figir. O defalarca 1-2 hafta olmak izere belki 30 40 aileyi evinde yatirdi. Yani
bizim dernek olarak yaptigimiz seyi Erdogan Yasar esiyle beraber iki kisilik dev kadro
olarak yapiyorlardi. Hakan Aydemir yani biz bir ¢aba koyduysak, belki 150 c¢aba
koymustur. Ciinkii benim tahminim onun evinde o siiregte Antep’te en az 400 450 kisi bir
gece yatmustir. Bazilart bir hafta yatmistir mesela. Ben bu siirecte evet ¢ok gittim, ¢ok
geldim. Sehirleraras1 yolculuklar yaptim. Isimi ¢ok ihmal ettim. Evet bu beni bir figiir yapar
m1? belki yapar ama bir piyon yapar en fazla ¢iinkii isimden giiciimden olmadim. Isimi
kaybetmedim. Arabami kaybetmedim. Bir arkadasimiz mesela isini kaybetti. Kendi
kurdugu isini kaybetti. Clinkii sirf bu islere kosturuyordu. Daha sonra bir igse girdi ¢ok
diisiik bir maasla sonra o ige girmesinin nedeni de oydu. Combo gibi bir araci vardi. Ayni
zamanda yilik de tastyabilen, Doblo tarzi bir ara¢ kullanabilecegi bir ise girdi benim
bildigim kadariyla. Sonra bu isten de cikartildi. Ciinkii telefonu durmadan galiyordu.
Diisiiniin daha Antepte bunu buluyorlar. Ben Antep’i ¢ok kiigiik bir yer zannederdim.
Kiigiik Istanbul gibi bir yermis. Kocaman bir sehir. Isi giicii birakiyor. “Biz geldik” diye
arayanlarin yanina gidiyor. Onlar1 aliyor, evine gdtiiriiyor. Is ne oldu bu arada? Sanirim bir
dagitim isi gibi bir seydi o. O isten de ¢ikartildi. Hani ben onun issiz kaldigina tanigim.
Yani bu kadar biitiin bir toplumun problemine bir insan bu kadar kostururken, ona tanigim.
Yani taniklik ettim. Bu durumu bdyle agik séyleyeyim. Cok saglam bir aile yapisi olmasa
ailesi de bu durumu redderdi. Agik sdyleyeyim, hanimimin gik demedigini biliyorum. Bu
stirecte ki en az 450 kisi ama bazen ti¢ kisi ama bazen 10 kisi evinde yatirdi. Onu biliyorum.
Daha sonra o evi de antep’e gitti§imde goérdiim. Boyle siireclerde oldu. Biz bu anlamda
gercekten biraz tath su baligiydik yani oyle. Bizim yaptigimizda yapmayan ¢ok insan
oldugunu biliyorum ama yaptigimizda ¢ok biiyiitmemek lazim. Higbirimiz evde bir kisi
barindirmadik. Sdyle bir sey oldu. Dernegimizin ekip hocast igin bir ev tutmamiz
gerekiyordu. Once 1+1 ya da 140 bir daire tutalim dedik. Bulamadik. Dernegin yakinin da
bize fiyat1 uygun gelen 3+1 bir ev tuttuk. Onu yerlestirdik dedik ki {istiine bir de 6grencileri
yerlestirebiliriz. Ama sonra orada 8-10 tane Suriye’li geng bazilar1 kisa dénem, bir hafta
on giin, 20 giin, bazilar yillarca kaldi. Hatta sundan birkag¢ ay once son kalan iki Suriyeli
arkadasimiz, hani biz artik is gii¢ tutuklayip dernek evini bosalttilar. Yoksa hani sonra kiz
evimizde de mesela Suriyeli kizlarimiz kalmaya basladi. Bu anlamda dernek ev sahipligi
yapt1 genglerimize. Ug evimizde toplam dénem dénem 7-8 kisi sadece Suriyeli olarak
soylityorum, kalmislig1 var. Onun haricinde Istanbul'da bir ¢ok liiks bir sitede. Maltepe'nin
sirtlarindaki Ziimriit evlerin iist kisminda Nish Adalar'in komsusu diyeyim. Tam adini
hatirlamadim. Cok liiks bir ev verdi. Bu ev bana yeni teslim edildi. Bu evi ne amagla
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kullanacaksaniz kullanin dedi. Biz onun evini herhalde 1-2 y1l falan elimizde tuttuk. Zaman
icinde soyle bir siire¢ oldu. Diyelim biri Diizce'de kaliyor ama pasaport siiresi bitiyor, baska
evraklar1 ¢ikartmasi gerekiyor ve Istanbul'da birka¢ giin kalmasi gerekiyor. Bu tip
durumlarda o hep bir misafirhane olarak kullanildi.

Adin1 soylememek ¢ok ayip olacak. Bize evi bagislayan Hiisnii Orman’di. Nihan Orman.
Onlar ok destek verdiler. Bence ismi gegmeli.

Ama soyle seyler yasadik. Yani mesela bu savas psikolojisine de bagliyorum. Mesela o eve
yerlestirdigimiz bir anne ogul. Yerlestirirken soyledik kendilerine. “Bakin burasi bir
misafirhane. Siz Istanbul’da bir sekilde tutununcaya kadar kalmak istiyorsunuz. Size bir
gorev veriyoruz. Size bir is veriyoruz. Burada barinin. Ama buraya insanlar gelip gidecek.
Onlara ev sahipligi yapin. Tutup yemek pisirin demiyoruz ama yemek pisirirseniz
masrafini karsilariz. Hizmet edin demiyoruz. Hizmetkar degilsiniz ama o donem aana-ogul
bir odada yatasimz. Diger odalarda misafir olabilir” dedik. Oyle olmadi. Basta tabi dyle
olur, falan filan dediyselerde gelen biitiin misafirlerde bir sorun g¢ikardilar. Gelen kimseyi
uzun dénem koymamistik ama sizde mesela basortiilii bir insansiniz. “vay efendim benim
annem hicap takiyor ben eve nasil yabanci misafir girer.”

Bu beni bir Cerkes olarak ¢ok irrite eden bir sey. Bir Cerkes olarak. Ciinkii benim annem
basini drtmez ama babaannem oOrter. Ailemizde olmayan bir sey degil.

Soyle demez ki Cerkes kadini; “Su an evde kimse yok. Sizi alamam” demez ki. “Kocam
Kayseri’den Ankara’ya gitti” der. Halbuki o kdye yatiya gelmislerdir. Onlara yemek
hazirlar, yatak hazirlar. Onlar1 agirlar. Hig bunda bir beis yoktur Cerkeslerde. Oyle bir sey
oldu o donem. Onlarla ¢cok sorun yasadik. Anektod olarak anlatiyorum. Eve gelen herkesle
bir sorun yasadilar. Sorun yasattilar.

En son Hayal Othman’d1 sanirim adi. Sanirim CERFED’de (Dayanigsma Grubu) karsilamak
i¢in bir hazirlik yapmust1. Ciinkii havalaninda Murat Ozdenle karsilastik. Hayal Othman bu
sonug Olimpiyatlar1 protestolarina katilip sinir dis1 edilenlerden bir tanesi idi. Bunu aslinda
bir kirginlik olarak hatirliyorum. S6yleki mesela “iste katil Rusya defol” derken, ki ben de
dedim. So¢i bir firsatti bize kullandik. Ama mesela sunu beklerdim ben. Sogi
olimpiyatlarini protesto ettigi i¢cin Kabardeyden sinir dis1 edilen geng bir ¢ift. Gencecik bir
esi vardi yaninda. 19 veya 18 yasindaydi. Bunlarin sinir dis1 edilecekleri giin hangi ucgakta
gelecekleri belliydi. Ve bir takim sikintilart vardi. Mesela is bulunmasi lazimdi Hayale.
Bana sorarsaniz ¢ok iyi bir CV’si vardi. Ingilizce, Arapga biliyor. Cok iyi Ruscasi var.
Rusya’da okumus. Nalgik’de okumus. Iste bilmem be programina hakim. Onu yapiyor,
bunu yapiyor. CV’yi paylasalim. Burada hayat kurmasini kolaylastiralim gibi bir ¢abaya
girdim. Bu cabaya giderkende mesela bir WhatsApp grubu kurdum. Tanidigim,
tanimadigim  biitlin  aktivistleri icine dahil ettim. Herkesimden. Cerkesya
Yurtseverlerinden, Kafkasya Forumu’na kadar. Sonra kendim calip kendim sdyledim
mesela is ciddiye binince bdyle. Adam senin So¢i olimpiyatlarm protesto ettigi i¢in sir
dis1 oluyor, Suriye’li geliyor ve havaalaninda tek basima karsiladim. Murat Ozden’i
saymazsak. Ciinkii Murat Ozden’in onu alip, bir sekilde dayanisma grubunun
imkanlariyla... O da bir belirsizlik i¢inde. Yani simdi birbirimizi kandirmayalim. Cok zor
giinlerdi. Her yer de otelle evle dolu degildi. Mesela o ¢ifti alip misafirhaneye
gotirdiigiimde, artitk mobbing mi dersiniz, o ¢iftin evden ayrilmasi igin ellerinden geleni
yapt1 o anne ogul. Ve ben bunu émriim oldugunca unutmayacagim.

Gegen giin Facebook'ta resmini gérdiim yine bdyle bir icimden saydirdim doktiirdiim hani
bdyle seyler de yasadik. O evi, son derece likks bdyle kapali otoparkli, havuzlu falan bir
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siteden bahsediyorum. “Ya aman ne giizel biz burada otururuz, evet ulagimi biraz zor
ama...” dediler. Hani ilk bagta begenmediler..

“Buradan Kadikoy’e gitsek, E-5 karayolu’na inmemiz gerekiyor. Otobiise binmemiz
gerekiyor”...Biz Istanbul'da nasil yasiyorsak sen de Oyle yasayacaksin... &yle
kirginliklarimiz oldu mesela . Bu meseleyi yani siz anlat dedikgce ben gevezelige sardim.
Size veri olsun diye.

Temelde siire¢ boyledi. Bazen otel kiraladigimiz oldu otel. Kiralamaktan da kastim ya iste
mesela iki giin kalmalar1 lazim. Turizim sektdriinde olan insanlar bilir. Su anda ¢ok komik
fiyatlar1 olan otel odalar1 var. Iyi bir otelde atiyorum geceligi bugiiniin sartlarinda 600 TL
kalirsiniz ama inanin Taksim’de 50 60 TL'ye kalabilecegimiz oteller var. Aksaray'a dogru
vs gittiginizde. Boyle ¢ozlimler getirdigimiz zamanlar da oldu. Mesela bazen onlar bize
ulasti. “Ne yapabiliriz?” dediler. “Temasta olalim” dedik. Ama giin i¢inde ¢oziim
bulamadigimizda o otele ne veriyorsunuz. Su kadar veriyoruz. Oteli aradik, pazarlik yaptik.
Gelen kisinin orada bir, iki gece daha almasini bagka bir yerde ev buluncaya kadar,
sagladiginiz da oldu. Ama tekrar sdylityorum istanbul’da ki bizi figiir saymayin, ana figiir
Erdogan Yasar’dir. Silije Erdogan. Bahgelievler Dernegi.

Ben buranin ortaklarindan biriyim. Bu kadar 6nemli bir mevzu varken, gelemeyecegim,
edemeyecegim, patron boyle bir sorunum var falan gibi yalan uyduracak bir durumum
yoktu. Benim ortaklarim biliyordu ugrastigim seyleri. Ben sadece burayir arayip
calisanlarimiza ben bugiin yokum diyordum. Bana sorarsan en biiyiik derdim bunu 6nceden
bilememekti. SOyle bir soruna da yol agiyor; sabah 9:30'da burada randevumuz olan
hastaya yetismek iizere yola ¢iktiginizda kopriiyii gegmeden arabanizin yoniinii degistirip,
ki araba ¢ok kullanmiyorum. Toplu tagima ile gidip geliyorum. Doén eve, arabani al, oradan
havaalanina git, oradan onu ara, bunu ara, KAFFED’i ara. “Ne yapalim?” de. Diizce'de
olursa ben birakabilirim, Mustafa Kemal Pasa da olursa ben birakabilirim. Ben gene
cerrahisi uzmaniyim. Atiyorum o giin 6-8 hastam varsa, o giin ise gitmeyip giiniibirlik
Diizceye gidip gelip, Mustafa Kemalpasa’ya gidip gelip eve dondiigiim oldu ama
nihayetinde dedim ya evimde kimse yatirmadim. Is oraya hi¢ varmadi. Esim istemedigi
icin degil, en biiyiik destegi esim verdi ama hi¢ oraya varmadi is. Onun yerine; “tamam o
zaman s0yle yapalim, otel parasini bu aksam 6deyelim” falan filan gibi ¢oziimler bulduk.
Biz biraz transfer noktasi gibi olmus olduk. Bir de misafirhanenin olmasi biiyiik avantajdi.
Birini getirip, ertesi giin baska bir ¢6ziim bulmus olabiliyorduk. Bunu da genglerle
yapiyorduk. Ama mesela ¢ok habersiz 12 kisi gelen bir grup hatirliyorum. Sabah 6’da
yataktan uyandik geldiler, sen gidebilir misin? ben gidebilir miyim? falan filan. Ufak bir
organizasyondan sonra 17’2 kisilermis bu durumda ikimiz birden gidelim” diyip Erdogan
Yasar’la bulusup onlarin oldugu gibi dernege gelmesine, aksama kadar iaselerinin
saglamasini ...O donem yazdim. O dénem insan1 garip bir duygusalliga sokuyor. O dénem
daha fazla yazan biriydim. Bunlarin paylasimlar1 Istanbul Kafkas Kiiltiir Dernegi’nde
duruyordur. Bir yandan ev esyasi toparladik. Dernekten bir depoya doniistii. Baglarbasi'nin
biiyiik salonu yar1 yariya bir eskici diikkanina donmiistii. Neredeyse salonun yarisini
kaplayan bir mobilya y1gin1 vardi. O yigindan mesela siirekli bir oda da, bazen iki oda da
yatak yapardik. Ertesi giin bir dnceki giin kullandigimz mobilyalar Istanbul'da bir eve
lazimmus diye oraya gitmis olabilirdi. O mobilyalar1 esip baska bir ¢ekyat ¢ikartirdik falan.
Boyle degisik seyler yasadik.

Yalniz degilim ben. Hi¢ yalniz oldugumu diisiiniiyorum. Bu anlamda Baglarbasi’nin
gencligi, o zaman IKKD Geng diye bir toplulugu vardi. Simdi de var ama o kadar aktif
degil. Onlar miithis sahiplendi. Onlarin iginde arabasi olanlar vardi. Ya da ailesinden araba
alabilenler vardi. En biiyiik zorluk bir bilinmezlik i¢inde aksam kafanizi yastiga koyunca
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“Allahim yarin sabah biri aramasin” diyordum. Ciinkii mesela ben su anda pazartesi giinii
Oglen 12'de yapacagim sikintili bir tedavinin ruhsal hazirlig1 icindeyim. Babaniza sorun o
da soyler. Boyle seyler vardir. Her is boyle anahtarin kilidini ¢evirmek gibi olmuyor ki
bazen bizler de hekim olarak bir siirii stresi sikint1 yasiyoruz. “Yapabilecek miyiz? insallah
basaririz” falan diye kendimizce hani bir 6nceki giin erken yattigimiz seyler oluyor. Mesela
onlara denk gelmesin diye bir dnce ki giin tasa edip, dua ettigimi hatirliyorum. Ama temel
olarak stirekli bir kendini garesiz hissetme hali.

Ben mesela bunu sadece Suriyelilerde degil toplumsal meselelerde de ¢ok hissediyorum.
Ben eger bu islere hi¢ bulasmamis olsaydim. Tamam ¢ocuklarima Cerkesce isim koydum.
Esim de Goksun’lu (Cerkes) glinimii giin eder. Cok zengin degilim, ama fakir de
sayllmam. Iyi bir isim var. Iyi bir klinigim var. Ortagryim en azindan. Bu hafta sonu nasil
gecirelim? gibi seyleri dert edecekken. Ya da benim ortaklarim Oyle dertlerle yasarken.
Oyle anlatayim yani. “Bu hafta sonu Kartalkaya m1 gidelim? yoksa baska bir sey mi
yapalim?” derken biz bagka seylerle ugrastyoruz. Boyle garip bir hayat dongiisii. Kendiniz
icin “aa bu pahaliymis almayayim” dediginiz bir ayakkabinin belki 5 kat1 bir paray1 o giin
Ogleden sonra bir ihtiyacit olan Suriyeliye harciyorsunuz. Ama ben onun 5°te 1’ini
harcamadim ayagima. Pahaliymis falan diyip hani tezgaha geri koydugunuz bir
ayakkabinin 5 kat1 ogiin cebinizden ansizin ucup gidiyor.

Ben bu islere girdigim giinden beri, toplumun, yani kendimi ¢ok fakir hissediyorum. Asil
sikint1 bu. Fakirlikten kastim gergek fakirlik. “Aksam evde ne yiyecegim” diye diisiinen
insanlarin fakirligini kastediyorum. “Eyvah kiray1 nasil 6deyecegim?” diyen. Bu isleri
girdigimden beri gercekten ama gergekten kendimi fakir hissediyorum. Bu isin asil zorlugu
da o taraftaydi. Aslinda ben size bir sey sdyliyeyim. Benim bir ortagim Ermenidir. Aslinda
binler bazinda Suriye’den Ermeniler de geldi. Kim biliyor bunu?Kimse bilmiyor. Onlar
clinkii kendi aralarinda bu, Marriot otelin yarist Ermeni Vakiflarinindir. Burasi eskiden bir
araziydi. Civi ¢akamiyordu Ermeniler. Sora hiikiimet yasayr yumusatti. Arazilerini
degerlendirebilir hale geldiler. Ve su anda mesela Sisgli Marriot otelin yarisi Ermeni
Vakiflarinin. Bunun gibi ¢ok degerli arazileri var. Uzerilerine ya avmler, ya bir seyler
yapildi. Bunun gelirini ¢ok iyi kontrol ediyorlar. Cerkeslerin boyle bir standart gelirleri yok
yani. Belki atiyorum hi¢ bilmeden atiyorum ama yani yiizlerce 100.000’lerce dolar her ay
tazelenen bir kaynaklari oldu Ermenilerin. Burada ¢alisanlarimizdan bir tanesi Ermeni. iki
doktorumuz Ermeni. Birisi ortagim. Onlarin mesela hi¢ boyle bir sey yasadiklarina tanik
olmadim. Kast ettigim caresizlik duygusu. Cemaat olarak onlarin, Ermeni cemaatinin. Para
islerini, idari islerini yiiriiten grup. Belki 10 kisidir belki 50 kisidir bilmiyorum ama bunlar
aldilar, ucuz otellerde yatirdilar, sonra Ermenistan’a génderdiler Suriyeli Ermeniler. Hig¢
birimizin ruhu duymadi. Bu bizim ¢aresizligimizdi. Belki onlarda bize 6zeniyordu. Ondan
eminim. Benim birlikte ¢alistiklarim bizim asimile Cerkesler gibi ama onlar araciligiyla
tanistigim hastalarimiz var. Bu sorunu nasil ele aldigimizi duyunca ¢ok duygulananlar da
vardi. Biz de bu isler ¢ok az kisi ile doner. Nasil olsa para var. Uygun ucak biletleri aliniyor.
Ermenistan’a gonderiliyor. “Sizin burada yaptiginiz daha makbul” dedikleri de oldu.

Biz ger¢ekten ¢ok duygusal, insani duygularla akrabamiz kardesimiz geldi diyerek onlar
karsiliyorduk. Onlar ise (Ermeniler) yani aynmi duygusallik bagi “Hayastan” derler
Ermeniler. Hayastan Ermenileri ile Tiirkiye Ermenileri arasinda aslinda ayni bagin
olmadigin biliyorum. I¢lerinde beraber calistigim insanlar oldugu icin.
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Akrabaligin Suriye Cerkesleri 6zelinde 6nemi ne oldu? ve sizin agimzdan 6nemi
nedir?

Ev arama yollarimizdan bir tanesi suydu; Biri gelecek.ilk siilale adin1 6grenmeye ¢alisalim
¢linkii o siilale neredeyse, “bu siilaleden surada var burada var, irtibata gecelim” gibi bir
durum vardi. Bu sayede ¢ok ev buldugumuz oldu. Tiirkiye'de akrabalarini ¢ok sahiplenen
Cerkesler oldu ama tabi ¢ok kalabalik aileler var. Shagu;j’lar kalabaliktir, Tsey’ler dyledir.
Hatqolar stlale midir yoksa boy mudur? dersiniz. Bu sulalelerden gelenler nispeten daha
sansizlardi1 ¢linkili Hatqo biri geldi mi Tiirkiye'deki Hatqo’lar seferber olmadi. Bunu da
onlar1 suclamak i¢in sdylemiyorum. Ben mesela bir Altheskir’im. Bir Altheskir geldigi
zaman ben onu hi¢ sorgulamam. Bilirim ki bu benim akrabam. Nereden oldugu 6nemli
degil. Hangi koldan oldugu 6nemli degil. Ciinkii biz kiigiik bir aileyiz.

Atheskir’se oturup kan versek genetigimiz ayni ¢ikar. Ben bunu kabullenirim bastan. Ama
tabi ¢ok biiyiik siilalelerde bu o denli etkili olmadi.

Ama sonrasinda Shaguj bir kizin yine Shaguj’larin yaninda is bulmasi belki aradan gegen
stirede.

Tabi burada olaymn sertligi azalmist1. “Birine gel sana ben biitiin ihtiyaglarini karsilarim”
demek var. Ama sekilde ayaklarin {istiine basmus bir aileyi; “haydi gel benim yanimda ¢alis,
seni su departmana yerlestirelim” demek var. Calistig1 iste, firmada yonetici ise orada
akrabalik orada da ¢ok calisti.

Dedigim gibi su aileler bu aileler diyemem. Ama akrabalik baglarini cok kullandik. “Gelen
kimlerden” ilk tasamiz buydu.

Mesela Dzibe siilalesi miithisti. “Bir Dzibe var” dedigim zaman hi¢ bir zaman ortada
birakmadilar. “Sen gitme! biz karsilariz” dediler. Hatta gelenlerden biriydi yaraliydi. En
sikintili olan yarali olan misafirdir. Allah rahmet eylesin sonra vefat etti ama onlar aile
olarak organize oldular. Zaten “Dzibe Ailesi Dernegi” gibi bir sey kurmuslardi. Resmi bir
dernek midir bilmiyorum ama, facebook sayfalari, web sayfalari vardi. Ben “Dzibelerden
biri geliyor” dedigim zaman onlar mesela bu isi ¢ok iyi ele aldilar. Kendi kendime “Insallah
gelen Dzibe’dir” dedigimi hatirliyorum. Onlar da kalabalik bir aile aslinda. “Bu akraba m1?
yok! Wunekos” diyip ¢ikanlardan olsalar, onlar da dyle yapabilirdi. Ama 6yle yapmadilar.
Yapanlar1 da sugluyor degilim.

Aramzda niye bag hissettiniz?

Biz bu bagi hissettirmek i¢in ugrasan insanlar degil miyiz? Ben mesela nigin 155-156 y1l
once koparildigim Kafkasyadaki ailemi buldugumda salya siimiik agladim? Anlatabildim
mi? Niye onlar1 Tiirkiye'de agirladim? Bu ise kosturanlarin hepsi bu duyarliliga sahip
insanlardi. Mesele bu. Bu duyarliliga sahip olmayan, bu duyarliligini yitirmis insanlar da
mesele zorlasti. Biz yillardir ulusal bilinci oturtmaya ¢alismiyor muyuz? Derdimiz ne
bizim? Dedigim gibi ben burada haftasonuna kendimi nasil egleyeyim? Cocugumu hangi
gitar kursuna gondereyim. Hangi spor faaliyetini yapayim? diye hesap eden bir baba
olmaliydim. Normal sartlarda. Bu direnci 150 yi1l sonra gdsterebilen insanlariz biz.
Dolayisiyla Suriye’liler geldiginde benim tek derdim suydu; onlara &zkardesim, 6z
kizkardesim goziiyle baktim. Hi¢ baska bir sey diisiinmedim.

Mesela zora diisen bir insanin derdine kogsmaz miyim? Vallahi de billahi de kosardim. Ama
bu denli kogsmazdim. Evime ates diismiis gibi kogsmazdim.
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Hekim olarak bir insanda para olmadigini hissettigimiz zaman tedaviyi licretsiz yapariz.
Bunu hekimligin geregi, insan olmanin sart1 goriiriiz. Ama ben boyle bir seye kapilmazdim.
Hani agik soyliyeyim kimse kizmasin darilmasin. Sokakta bir Suriyeli gérdiim zaman ona
kars1 ¢ok bdyle bir icimde merhamet duygusu yok benim. Once can, sonra canan. Tabii ki
onun sokakta ac1 ¢ekerek yagamasina miisade etmemeye caligirim. Ama tutup onun nerede
barincagini vs. bilmem. Ben devlet degilim. O sinir kapisini agan onun hesabini yapmak
zorunda. Bu kadar ¢ok kontrolsuz olarak insanlarin iilkenin sehirlerine yayilmasi. Bunun
olusturacagi sosyal problemler vesaireler.

Bu anlamda evet bdyle garip mesela bir sag stiliyle dolagsan adamlar1 goriince hi¢ hosuma
gitmiyor. Kisa boylu gébekli, dapdar bir kot, iste s0yle saglar kabartilmis, taranmis garip
garip sakal tipleri. Bu insanlari gormek benim hi¢ hosuma gitmiyor senin gidiyor mu
bilmiyorum? yani ...onlarda Suriyeli. Ben hi¢ haz etmiyorum. Garip bir moda akimi
olusturdular.

Garip bir mod akimi olusturdular. Bazen yolum Taksim’e diigiiyor. Orada gordiiglim
manzaradan hi¢ ama hi¢ haz etmiyorum. Ama hani bizim insanimizda her zaman tabii ki
ayr1 tutacagim. Baska ne yapacagim? Ben kendi 6z kardesim olarak tanimliyorum. Bunlar
bizden demiyorum. Bu benim dayimm oglu. Bu amca kizi olarak bakiyorum. Oyle
bakmadan yapilabilecek bir sey degil ki bu. O siire¢ baya uzun siirdii. Ne sikintilar
yasadigini az ¢ok duymussunuzdur. Yasadiniz bizzat siz. Dolayisiyla yok ben onlari
Suriyeli goziiyle bakmadim. Yani biz Osmanli'nin1 bilmem hangi zabiti dedi ki; “bunlar
alin iste Samsun'a gonderin. Bunlarda karayoluyla suraya gitsin” dedi. Aramizdaki tek fark
bu. Ayni ailenin bir kardesi bilmem nereye savruldu bir kardes su an Urdiin smirinda.
Benim akrabalarim niye Urdiin de ya? Belki bence bu bir sans da olabilir, sansizlik da
olabilir. Benim higbir akrabam yok Suriye’de mesela bizim siilalemizden kimse yok.

Aradim tabi aramaz olur muyum?

Annem Besleney, Arsleniqolar geldi mi diye baktim. Aramaz olur muyum? Onlar, hepsi
Oonemli ama onlara hi¢ miisade edemezdim. Su hesab1 yaptim mesela. Ankara Nart sitesini
duymussunuzdur. Benim rahmetli babam orada kurucu baskaniydi kooperatifin. Ablamin
ve benim birer hissemiz var. Aslina bakarsaniz toplam iki salon 8 oda diyebilecegim iki
evi birlestirirseniz. Dort oda bir salon oradaki evler. Mesela ben onu teklif etmistim. Planim
suydu; bir akraba gelirse yani en azindan onun sartlar1 biraz daha iyi olsun. Toplanan
yardim esyalarinin deposu olarak da kullanildi. Evler kaba teslim edilmisti. Soba kurmak
1 saatlik is. Tamamiyle na-tamam degildi. Oyle hesaplar yaptigim hatirlarim. Bundan
sonra bu Arap bahar1 mesela Urdiine sigrasaydi. Urdiine sigrarsa orasi bizim en azindan
bizim siilalenin bir dayanisma evi gibi olur. Urdiin Cerkeslerinin higbiri sey gelmez aslina
bakarsaniz. En azindan bir miktar para ile, altin ile gelirler. Zengin olduklarindan degil. Bu
giin biz bir yere gitsek diiglinde takilan altinlar1 almaz miy1z?

Yani o hesab1 benim ailemden biri gelirse en azindan bdyle bir B planim var diye kendimi
rahatlatiyordum o dénem.

Dilin, Cerkecenin Suriye Cerkesleri 6zelinde, Cerkesler acindan énemi ne oldu?
Siirecte nasil islevsellesti?

Ben Adigece bilmiyorum. Adigece biliyor zanneder bir c¢ok kisi. Ben Ogrenmeye
calisanlardan biriyim. Konusulani az ¢ok anliyorum. Az ¢ok anliyorum ama. Koyde
blyumedim. Ben asker ¢ocuguyum. Askeri lojmanlarda biiyiidiim. Simdi, daha sonralar1
Tiirkiye’yi tanidigim zaman oglunun adina “Janberd” koymanin bile ne kadar ...1969
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Tiirkiye'sinde bir askeri savcinin “benim oglumun adi Janberd olacak” dedigi zaman ne
kadar ¢1lgin m1? diyeyim. Deli cesareti mi? diyeyim. Aptallik m1? diyeyim. Hani babamin
ne kadar hesapsiz davrandigini1 da diisiindiim. Cok diisiindiim ondan sonra. Biz Tiirkce
konusulan bir evde biiyiidiik. O anlamda ben Adigece bilmiyorum. Yazlar1 gittigimiz bir
kdylimiiz vardi. Yazlar1 gittigimizde soyle bir sey olurdu. “Kosun Duran’in oglu ile kizi
geldi!” deyip bizim geldigimizi duyunca herkes cocugunu bizim eve gonderirdi. “Bunlarla
oynaym. Tiirk¢e 0grenin” diye. Biz de miithis havaya girerdik. “Geliyom demeyeceksin,
geliyorum diyeceksin” falan gibi cocuklara ders veren aptal simarik bebelere doniistirdiik.
Dolayisiyla biri benim yanimda konusursa, ne konusuyor? konu ne? evle ilgili bir sey mi
konusuyor? Isle ilgili bir sey mi konusuyor. Iste actknmus m1? susamis nu? gibi bunlart
anliyorum. Ama mesela KAFFED’in bir toplansinda iki tane ¢ocuk cagirdilar, Suriyeli.
KAFFED’in o zaman yonetim kurulu tiyesi degildim. Suriye kriz masasi toplandigi i¢in o
toplantiya katilmistim. O zamanki baskan Vacit Abi. Vacit benim akrabamdir. Annemi
babami ¢ok iyi tanir. Ama Vacit Abi bile benim ¢ok iyi Adigece bildigimi zannediyordu.
Ciinkii bu isleri baska tiirlii yiiriitemez diye diisiiniiyordu. iki ¢ocugu ¢agirdi1. Bana “Simdi
sor bakalim Janberd, problem neymis, bize bu bolgeyi anlatsinlar” dedi. “Abi” dedim
“benim Adigecem bunlar1 sormaya yetmez.” Sonra biri aldi benden, beni kurtardi. “Ben ne
bileyim, bir sekilde kdyde dgrendim zannettim” dedi.

Ben dilin biiyiisiine ¢ok inantyorum. Belki sakinlestirme de ise yaradi. Ornegin bir hekim
olarak, bati lehgesi ile “Wumigume¢” demenin ne oldugunu biliyorum.

“Sakin ol. Tasalanma demektir” tam karsiligi.
Bunun Kabardey lehgesi “Wumiguzabe”dir.

Bu kelimeleri hekim olarak da kullantyorum. Bakiyorum gelen birisi, panik i¢ginde Abzeh
Reyhanlili. “Wumigume¢” diyorum. Bir anda yiizii yumusuyor. Adigece cevap veriyor. Bir
kismini anliyorum, anlamiyorum.

Boyle seyler ¢cok yasadim. Mesela bana telefonda ulasiyor. Panik i¢cinde. Agliyor iste bir
seyler soOyliiyor. Anlamaya calistyorum. Anladigim oluyor, anlamadigim oluyor.
Lehgesinden anliyorum. Bu Abzeh mi? Bati lehgesiyle mi? konusuyor yoksa Kabardey mi?
“Biz geldik. Kimsemiz yok. Ne yapacagiz bilmiyoruz. Cocugum var yanimda”... diyen
kadmma bu kelimeyi kullandigimda bir sakinlesip boyle daha tane tane konustugunu
biliyorum. Bu dénemde kullandigim soyle bir yontem vardi. Anneleri Adige, babalar
Karacay olan kardesler. Tiirkiye gelmisler. Onemli bir istihbarat kaynaginmzd: Sirin. Sirin
Islam. Boyle bir durumda ben giiniin hangi saati olursa olsun onu artyordum. “bak yanimda
biri var, liitfen ona konus. Yola ¢iktigimizi, yari saat, bir saat i¢inde orada olacagimizi
bilsin”. Ya da esim ¢ok iyi Adigece bilir. O yanimdaysa o yardim ediyordu.

Temel de $8yle bir sey var. Tiirkiye'de Goksun lisesinden mezun olan bir ingilizce 10 ciimle
kuramaz. Ama Suriyelilerin hepsi, genglerin hepsi nasil yapip ettiklerini bilmiyorum. Etiid
edilmeli belki. Bizim Adigece derdimize derman olsun diye ¢alisilmali. Genglerin hepsi
Ingilizce biliyordu. O kadar ki mesela kdyde yasayan ev kadim bile Ingilizce derdimi
anlatabilecegim kadar konusabiliyordu. Bunun karsilig1 Tiirkiye var midir bilmiyorum.
Ben sorunumu hep ingilizce ile ¢6zdiim. Ama Adigece, tasalanma, tamam geliyoruz, merak
etme gibi ciimleler kurdugumuzda, “tamam bu bizden”. Bir kelime dahi o anlami
verebiliyordu. O nedenle Adigece’nin biiyiisiine ¢ok inantyorum.
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Xabze’nin Suriye Cerkesleri 6zelinde, Cerkesler acindan 6nemi ne oldu? Siirecte nasil
islevsellesti?

Vallahi simdi Tiirkiye'de herkes Xabze biliyor mu? Bu konuda da c¢ok biiyiik yozlagma
Tiirkiye'de oldugu gibi onlarda da var. Ben mesela sehirde biiylimiis olarak bir cok Xabze
kuralin1 ihmal ediyor olabilirim. Her uzunyayla gidisimizde, her kdye gidisimde, iste bir
diigiine gidisimde bugiin 50 yasindayim. 50 yasinda sa yasarim. Mesela bir Diizceye
gidersem ¢ok daha rahatimdir. Bizim Uzunyaylanin adetleri ¢ok daha katidir. Dogru yerde
etmedigim bir s6z gelir yakana yapisir. Dogru yerde takinmadigin tavir; “Bu da iste kdyde
yetismedi. Hicbir halt bilmiyor. Xaces odalarinin terbiyesine sahip degil.” Bunlar bana
uluorta toplantilarda sdylenmis seylerdir. Xabze bizim bu isi devam ettirebilmemizin
nedenidir. Xabze’yi tamamen unutmus bizim davranig trendimize ¢ok aykiri davranan
insanlarla siirekli karsilagsaydik, “Bunlarla m1 ugrasicam?” diyebilirdim. Kolay1 segmek
kolaydir. Kolay ceker insani. Secemedigimize gore kolayi... biz de gokyiiziine indirilmis
melek degiliz. Sabrimiz, giiciimiiz hepsi bir yere kadar. Hepsi siirekli sinand1 o siirecte.
Ama hi¢ vazgecmedik. Higbirimiz vazgecmedik. Soyle bir insan tipi olduguna
inanmiyorum. “Ya birak ne halleri varsa gorsiinler” demedik. Hi¢birimiz demedik. Biri
cantmiza ¢ok siktt mesela bahsettigim anne-ogul canimizi ¢ok sikti. Soguduk mu
Suriyelilerden? Devam ettik. Ciinkii temelde bu bir Xabze’ydi. Biriyle karsilagtigin zaman
nasil onu size davrandigi, hal hatir sorarkenki viicut ifadeleri, dilleri, hani herseyi. Sen
karsilastigin zaman, “ha bu bizim Uzunyayladakinin aynisi”dedik.

Xabze’ye ¢ok aykiri davramslar sergilendigini de biliyorum. Orneklemek gerekirse;
yerlestirdigimiz evi begenmedigi icin Uzunyaylay1 terk eden aileler oldu. Eve ahir
muamelesi yaptilar. Halbuki o bélgenin insan orada yasiyor. Kisin yasayan da var, yaz
gelsede gitsem diye can atanida var. O yerlestirilen evler su samanlar1 koseye koyunda su
dosegi koltuk yapin denen evler degildi. Hepsi iginde insan yasayan evlerdi. Sanirim 3 -4
tane bodyle insanlar oldu. “Bize burayr mi layik gordiiniiz” diyen insanlar oldu. Bu benim
gozlemimdir; Uzunyaylada belki 100 tane daha ev bulabilirdik. Ev bulamamamiza neden
oldular. Birka¢ tane kendini bilmezin emanet edildikleri kisilere haber dahi vermeden
sabaha kars1 palas pandiras evleri terk etmeleri. Uzunyayladaki, bence, ev bulma isini ¢ok
zorlastirdi.

Haber vermeden Uzunyaylada Ki evleri bosaltmalarim Xabze’ye aykir1 bir durum
olarak m degerlendiriyorsunuz?

Oyle degerlendiriyorum tabi. Bu ¢ok ay1p bir sey. Ev sahibine haber vermeden, senin igin
girisilen onca ¢abaya saygisizlik ederek. Oyle degerlendiriyorum.

Bu ¢ok iizerinde diisiindiigiim bir sey benim. Baglarbasi’nda beraber yonettigimiz, ya da
su an KAFFED’de gengleri biz nasil davaya nasil ¢ekecegiz diye diisliniiyoruz. Bugiin bir
gence ne diyeceksin? Bak su kurallarla davran, su olursa soyle de, bu olursa bdyle de...
Antabildim mi?

Ben Ankara Atatiirk Anadolu lisesi mezunuyum. Ankara’nin iddiali bir lisesidir. Bugiin
dahi televizyonda Amerikan filmi diye gosterilen filmlerinde bir seye kapiliyorum ben.
Yani bunlar ne ki? Serseriligin, asiligin, hocaya kafa tutmanin, agdal kiifiir etmenin,
aksanli Ingilizce konusup birine laf ¢akmanin nefes almak gibi oldugu bir yerdi orasi.
Bugiin bile hocalara yapilan sakalar diisiindiigiim zaman utandigim oluyor. Ama o dénem
o okula girmissiniz iste bir sekilde. Erzurum Anadolu Lisesinden nakil olmustum, babam
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Erzurum 9. kolordudan Askeri Yargitay Uyeligi’ne segilince. Ben sonradan katildim.
Sonradan katildim diye bu sefer bir nakil sinifina aldilar. O nakil sinif dahada serseriydi.

Hayatimin en buhranli donemidir diyebilirim.

Evde annem Janberd diyor, evde ayri kurallar var. Babanin 6niinde ayak ayak iistiine
atmiyoruz. Ben size xabze’den ne anladigimi da aslinda anlatmaya calistyorum. Bunlarin
hicbiri zorla yapilmiyor. Mesela su an benim evimde de yapilmiyor. Benim Ogullarim da
su an benim kargimda bdyle hani ¢ok abuk subuk oturmuyorlar. Ben odaya girince ayaga
kalkiyolar. “Aa baba sen mi geldin?..” demiyorlar. Zaten hani esimde o ortamda biiylimiis
0 da onu Ogretti gocuklara.

1987 mezunuyum. Diisiiniin hangi yillarda lise okudugumu. O kadar eski donemde bile her
tiirlii agiriligim, serseriligin yapildi bir ortamdasmz. Internet olsa, kim bilir daha neye
evrilir diye diislindiigiimde olmustur. Boyle bir ortam da okula gidiyorsunuz. Ciktiginiz
evde bir siirii kural var. Ayak ayak {istiine atmamaktan, hitap tarzina kadar bir siirii seye
dikkat ediliyor. Bunlar da dayatilmamis. Her lafin ortasinda “bak sen Adigesin. Adigeler
boyle davranir” kimse demiyor sana. Cikiyorsunuz, okula gidiyorsunuz. Okulda sdyle bir
sohbet ortami var. 3-5 arkadas toplanmislar. Elimizde ¢ay. Okulun tuvaletindeyiz. Herkesin
elinde cay. Herkes sigara i¢iyor. Kantinden alinmis ¢ay tuvalette igiliyor. Herkesin elinde
bir sigara var. Biri s0yle bir sey diyor; “bizim Miimtaz diin yine caz yapti, verdim ayarini
lavuk” diyor. Miimtaz dedigi babasi...Ben orada nasil irkildigimi hatirliyorum. Babasina
lavuk diyor, Miimtaz diyor..caz yapti, ayar yapti falan. Benim babam da ¢ok sert bir
adamdi. Ama benim degil dilimin ucuna, aklima dahi geldiginde “diin bizim Durancaz
yapti, lavuk” demek” bdyle bir nefesimin daraldigini hatirliyorum. Simdi ben niye dernekgi
oldum? Benim annemle babam Ankara derneginin genciydi. Babam ayni zamanda
Baglarbagi’nin da genciydi. Boyle bir (lise) ortamdan g¢ikiyorsun. Bdyle bir nefesin
daraliyor, kendini kotii hissediyorsun. Ama onlara uymak zorundasin. Sonra eve
geliyorsun. Bambaska bir ritim, nefes alma sekli. Bir dinginlik. Ve bunlarin hi¢ biri
ogretilmemis. Bak bu kural sdyledir denmemis. Okulu bitirdim. Once ODTU biyolojiye
girdim. Babam dedi ki “Dernege gideceksin”. Dernege bir sekilde babam beni gotiirdii. Hig
hoslanmadigimi hatirliyorum. “Liitfen dernege gitmeyeyim” dedigimi hatirlhyorum. Ama
benim babam ¢ok direncliydi. “Hayir gideceksin” dedi. O donem ki dernek baskaninin
yanina gittik. Babam beni oturtup bagkana “bak bu ¢ocuklar kaynagamiyor. Bir sey yapman
lazim” dedigini hatirliyorum. Cok garip bir vizyon babamdaki baktigim zaman “hadi hep
beraber (dans) ¢aligmaya gidelim”...beni o donem beni ¢ok utandiran zamanlardi. O sartlar
altinda ben dernege gittim. Bir sey farkettim sonra. Hayat denge buldu. “Bizim Miimtaz
caz yapt1” diyen bir sey yok karsimda. Hersey benim ritmimde. Ben nasil nefes alip
veriyorsam, ayni sekilde nefes alip veren insanlar var etrafimda. Ondan sonra bende bir
stikiir duygusu olustu. Allahim iyi ki buraya gelmisim. Cok eglenceli. Kizlar erkekler i¢
ice. Birbirlrine, bizim lisedekileri hesap edersen bambagska bir ahlakla yaklasiyorlar.
Birbirlerine bambagska bir hitapla yaklasiyorlar. Sabaha kadar zexeslerdeyiz. Hepimiz
birbirimize emanetiz. Bambaska bir ahlak ortami var. Bambagska bir sistem var ortada
donem. Biz onu kaybetmezsek eger bu toplum yok olmayacak. Ben onun i¢in ugrasiyorum.
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Bizim iligkilerimize disaridan bakan herkes imreniyor. Ama biiyiik oranda onu kaybetmis
durumdayiz biiylik oranda. Tamam gengler size bol muhabbetler deyip evi terk eden
yaslilar. Xabze nedir sorusunuz cevabi bunlar. Bizi Bursa’nin bir kenar mahallesinde tek
katli evlerin oldugu gecekondu mahallesine gittik. Bursay1 da gezdik. Orasi, burasi derken
adam bizi geciktirdi. Cep telefonu da yok o dénem. Biz normalde eve 11’de mi ulasacagiz.
Gece 2:00’de ulastik. “Siz bir durun” dedi. Evin kapisinin 6niinde durduk. Igeri girdi. Daha
bir dakika gegcmeden kendilerini de saklamaya galisan pijamali insanlar bir yeri bosalttilar
bize. Sonra, “yataklariniz hazir arkadaslar buyrun” dediler. Biz insanlarin i¢inden kalktigi,
ama yeniden bizim i¢in hazirlanmis ve temiz yataklara yattik. Ve sabah 6grendik ki o
aslinda tek g6z bir gece konduymus. Bizi misafir eden insanlar, aslinda biz orada kalacagiz
diye komsularina gideceklermis. Gece o saatte komsularini da rahatsiz etmek istememisler.
O gecekondunun bahgesinde sabaha kadar konusmadan oturmuslar. Ciinkii konugsalar biz
rahatsiz olacakmisiz. Simdi bunu yapabilecek bir milletin evlatlar1 oldugumuz i¢in ben bu
devam etsin diye ugrasiyorum. Yoksa benim bundan hi¢ bir karim yok. Siirekli zaman
harciyoruz, siirekli para harciyoruz. Kendimizi ihmal ediyoruz. Bazen ¢ocuklar 3-4 giin
bizi gérmeden bliyuyorlar, ¢cunki eve hep ge¢ gidiyoruz onlar uyuduktan sonra. Ama ben
bu milletin ferdi olmaktan dolay1 c¢ok, c¢cok gurur duyuyorum. Bu bir milliyetci,
damarlarimdaki asil kan meselesi degil benim i¢in. Bunu yapabilen, bir misafir gelecek
diye kendi evde yatmamay1 goze alabilen ve ya baska bir millette olduguna inanmadigim
degerler bunlar. Bir 6rnek vereyim. Xabze nedir? Rahmetli kayimpederim...biz hi¢ ihmal
etmedik, her yaz, her bayramda, her sekerde gitmeye ¢alistik. Bilyiiklerimizi bir bayram
birle hadi antalyada giineslenelim diye, esimde ben de istemedim. Cok benze yani,
Kabardey ailesi onlarda. Bir bayramda Maras’ta bulusmustuk. Kaymvalidem nevresimleri
yikamis. Kaympederim igeride ¢ok sinirli bir sekilde oturuyormus, kayimnvalidemden
dinledigim bir hikaye. “Ne oldu, neye sikildin hac1?” demis. “Sen beni herkese rezil etmek
mi istiyorsun?” demis kaympederim. gercekten cok dert etmis. Cok evhamli bir insan
degildi kayipederim, ¢ok dikkatli,naif bir insadi. Kaynvalidem “niye demis, ne yaptim?”,
“misafirlerimi gonderdim, ne mutlu bana der gibi bir giin bekleyemedin mi ¢amasir
yikamak icin, camagir asmak i¢in” Oh misafirlerimi yolcu ettim, geride biraktiklarin1 da
temizliyorum der gibi...yiizde yiliz bunu da Adigece konusmuslardir. Aralarinda hi¢ Tiirkce
konugmuyorlardi. Diislince tarzina bakin, bunu bir agilayabilsek genglerimize.

Benim dava olarak nitelendirdigim sey, Cerkes kiiltiiriiniin var olmasi. Bunun sartlarini, vs
neyi degerlendiriyorsaniz derseniz, vatana doniisii nitelendiririm. Yani illa benim donmem
degil. Bu fikri ayakta durmayi dillendirim. Benim davam vatana doniis fikrini ayakta
tutmaktir.

Gel sende bunu yapalim, sunu yapalim. Vatana doniis olsun demek degil. Ulusal biling
olusturmak belki asil dava adina konabilir. Ulusal biling olusturmak ig¢in, o bilinci ayakta
tutacaklari, var kilmak i¢in yapilacaklar belki tartigiriz.

Simdi siz agtiniz, dallaniyor konu. Adigece’yi kurtarsan ne olacak? Ulusal biling yoksa
adigece kurtulsa ne olur? Hig bir sey olmaz. Ben mesela, goksiin’a Marag’a gittigim zaman,
bu Suriye meselelerinde hi¢ parmagini kipirdatmamis insanlarin, ne olur yanlis anlamayin
ben daha sekiiler siz daha miitedeyyin kdklere sahipsiniz, ya da aile yapilarimiz 6yle ama
ben dyle bakmiyorum meseleye. Ama biliyorum yani, Suriye’de canla bagla ¢alisiyoruz,
vilcudumuzda artik akacak ter kalmamis yorgunluktan, gittigim bir bayramda iste boyle
Adige’ce biz bu sene Myanmar’da kestirdik kurbanimizi diyen Cerkesleri de biliyorum
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mesela. Ve bunu Adigece konusuyorlar. Ve bunlar sana bir sey soyliyor. Kazara
anlamazsan, sen onlar i¢in asimile damatsin. Anlatabildim mi? simdi dil bilmeyenlerin
boyle bir derdide vardir dernek camialarinda. Sen var giiciinle ugrasiyorsundur ama bir
yerden sonra sana “bu dil bilmiyor” diye etiketi kolay yapistirirlar. Yani benim dil
ogrenmekteki belki de en biiyik motivasyonum buydu.Kafkasya da dilsiz kalmak birinci
motivasyonum, babami giiliimsetmek ikinci motivasyonumsa, bu da {iglincii
motivasyonumdu. Dil 6grenmeye ¢aligirken.

Ornek vereyim, ismini sdylemeyeyim. “Yaw Adigece bilmekte bir sey yok”, dedi bir
tanesi. “Gelin Diizce de kopekler Adigece konusuyor” dedi bir tanesi. Kaldik boyle “nasil
yani?” dedik. “Tabi, sabahtan aksama kadar kahvede pispirik oynuyorlar, hepsi Adigece
konusuyor kopeklerin” dedi. Iste bu! Anlatabiliyor muyum? Eger sen hi¢ bir seyi dert
etmiyorsan, halkinla ilgili sikintilardan bihabersen, bunu yapmak i¢in, tamir etmek i¢in en
ufak caban yoksa, birinci Onceligin kendinsen, birinci 6nceligin kullandigin arabanin
markasi1 ise bilmem ne, sen Adige’ce bilsen ne olur? bilmesen ne olur? Senin Suriyeli
insanin can ¢ekisirken, Tiirkiye’ye gelirken binlerce tehlike atlatmis, giinlerce uyumamus,
bir ara o Damascus yolu ¢ok tehlikeliydi. Anlatiyorlardi, dilin dondiigiince o hikayeleri
anlatiyorsun. Bu adamlar Adige’ce ge¢misler karsima “Biz bu sene Myanmar’da kestirdik,
cok makbiilmiis, bizim hoca dyle dedi” dedigin zaman. “Allah senin belan1 versin, 61 de
kurtulsun bu insanlar” dedigim ¢ok oldu. O insanin Adigece konugmasinin Adigelere hig
bir faydas1 yok. Sen Adigece konugma ama ne konusursan konus. Sen yiireginde bir Adige
gibi carptirmiyorsun kalbini. Ben biraz duygusal bakiyor olabilirim. Sen kendi insaninin
derdine kosmadan Myanmar’a kosamazsin mesela. Sen Adigece konussan ne konugmasan
ne.

Bayle hikayeler var. Her toplumun cok iyi fertleri var, her toplumun ¢ok kéti fertleri var.
Biliyorsun ki kardesi dldiikten sonra yegenlerinin binbir tiirlii derdine hi¢ kogmamis bir
insanin; senin yaninda “Bu yeni damat da Adige degil galiba” boyle ortaliga ...Sen
Adige’ce konussan ne? konugmasan ne? “Adigelik insanliktir” diye bir s6z var ya. Ben o
s0zii ¢ok One cikartiyorum. Yani; ulusal bilici yaratmadan, Adige ruhuna sahip olmadan.
Mesela bakin, biz br sound clouddan, bir giin bakin. Sound Cloud’da Istanbul Kafkas
Kiiltiir Dernegi’nin ¢alismasi olarak gecen, 6ziinde Shogen Umit ile benim hazirladigim
bir phrasebook calismasi var. Kardesim, buradan Nalgik’a gideceksin. Mesela ben o
calismadan ¢ok sey Ogrendim. Birilerine “glinaydin” demek. Birilerine “Adigece
bilmiyorum ama 6grenmek istiyorum” demek. Birilerine “iyiyse de kotiiyse de burasi
benim vatandim” diyebilmek. Yani duygu ile ilgili ve en temel iletisimle ilgili, o kadar
onemli ki. Mesela gitmissin Kafkasya’ya; ornegin ben dernekteki cocuklar1 gotiirdiim
Kafkasya’ya. Yol boyu bunlari konustuk. “Adige’ce bilmiyorum ama Ogrenmeye
calistyorum” demeyi 6grenin. Orada senin igin canini vermeye hazir bekleyen bir adama,
“adin nedir?” diye sordugunda, cevap veremedigin biri “Birak ya! bunlar bitmis” deyip ,
sirtin1 doniip gidebiliyor. Adige’ce orada degerli. Kimlik karti gibi bir sey. Orada bir kelime
olsun. “Ben sunlarin ogluyum” “Ben vatanima geldim!” diyebil. “Burasi benim vatanim”
diyebil. Bunu dedikten sonra zaten gerisini viicut diliyle bir sekilde halledebiliyorsun. Ve
bu ¢ocuklarin hepsi, ingallah ben kendimi avutmuyorumdur, ekiple gittiler oynadilar falan
ama hepsi bir bilingle dondii. Hani Kafkasyali degismedi mi? degisti. Biz burada
Tiirklestik. Suriye’li Araplasti. Kafkasyali bir ¢ok seyi bir Rus gibi ele almaya basladi.
Anlatmak istedigim sey suydu; mesela Adige dili; hocalar bunu sdyliiyorlar ama; ben soyle
farkettim. Girin bakin; English for Russian, Russian for English Phrasebook. Temel seyler
var. Aciktim, susadim, merhaba, iyi giinler. Bu kaliplar. Simdi bu kaliplar1 biz ¢alisiyoruz
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Umitle. Ben Tiirkgesinin sdylilyorum, Umit Adige’cesini sdyliiyor. Janberd Dinger adi
altinda soundcloud’da dinleyebilirsiniz.Uretmeye calistyoruz. Ne konusalim? ilk seyi
konustuk. Biri sana nasilsiniz? dedi; “tesekkiir ederim iyiyim” demeyi sdyleyeyim diyorum
Umit’e. Cik, Adigeler dyle almaz meseleyi ele diyor. Niye ne var ki; nasilsmniz? iyiyim.
Tesekkiir ederim. Siz nasilsiniz? diyelim diyorum. Ya tesekkiir ederim. Iyiyim. Siz
nasilsiniz? diyecegin kisi senden biiylikse? Senden biiyiik olana hatir soramazsin. Boyle
bir hatir sorma sekli yok Adigelerde. Bunlar dilin kodlari. Bir biiyiige hal hatir
sormanin;.”...” “Ben iyiyim, Allah basiniza saglik versin” deyip; “Siz nasilsimiz? sagliginiz
nasil?” diye sorup konuyu sohbete sarmadan bir biiyiigii boyle onar edebilmenin altinda
yatan nedenleri ben irdeleyecek degilim ama, davranis sekilleri, hepsi kodlarini aslinda
Adige’ce de barindirtyor. Sen Tiirk gibi diislinlip Adigece phrasebook hazirlayamiyorsun
mesela. Illa yanimda Adige gibi diisiinen birisi olmas1 lazim. Su bile elestirildi. Bir yerde
“Annen kimlerden?” diye sorduk. Kafkasya’da bir grup. Doniis¢ii, ya da yerli. “Ya bunlar
gelsinde bir giizel dovelim” diye sakasini yaptik dediler. “Annen kimlerden?” diye sorulur
mu? Ama buna bile sasirdik ki, Umit Uzunyayla’nin bagrinda yetismis biri. Onu bile dert
edebiliyorlar. Su durumda bu sorulur mu? ha dyleyse bu sorulmaz yani. Oturup bunun
iizerine sohbet edebiliyorlar. Sen bunun iizerine diisiinen bir Ingiliz diisiinebiliyor musun?
“What is the family name of your mother?” falan deyince “huh! how can you dere to ask
my mother’s family name?!” diyen. Olmaz yani boyle bir sey. Bize 6zgii olan bir sey. Bu
bile Xabze’nin bir pargasi. Ama Xabze’yi boyle kural 1 falan yapip, yapamazsin. Eger kati
Xabze kurallar olsaydi, ben asla babamin yaninda oglumu kucagima falan alamazdim.
Bagta almadim. Peki Xabze geregi bir anne bunu ogluna nasil anlatir? “Oglum bak dogum
yaklasti, bir oglun olacak. Sakin onu babanin yaninda kucagina alma”. Annem boyle
demedi. Bir Cerkes kadini bdyle anlatmaz mesleyi. Soyle anlatti. “Oglum dedi; filanca
amcan...zaten baban onlar1 begenmez onlari. Onlarin adetleri...filanca yerlidir. Uzun
yaylal1 degildir. Gecen babana sdylemis. Ben oglum dogdugunda Xabze kabze yapmadim,
aldim babamin yaninda kucagima, bir giizel sevdim” demis. Baban da ne cevap versin.
“Allah cezanmi versin, iyi halt etmigsin” dedi. Aslinda oglum ben sana bunu
anlatryorum.Sakin sen yapma. Ama anne, ogluna bu meseleyi bdyle anlatiyor. Yani
bambasgka bir sey. Var m1 yazili bir kurali bir yerde? Uyar1y1 bdyle garip bir sekilde veriyor
Cerkeslerde.Nedenini bilmiyorum. Oturup iizerine ¢ok diislinebilirsin. Ama bambagka bir
davranis tarzi var. Oziinde ne oldugunu diisiiniiyorum? Nereye gidersen git, ugurlanirken
bize kotli s6z gelmesin. Yani iistiinden basindan tut, sakin bize kotii s6z gelmesin. Bir
otokontrol sistemi yani. Amca ¢ocuklarmin senden biiyiikler diye sana verdikleri hiza
mesela. Hani bir dernek gecesinde, Anakara da ben hi¢ diigiinde oynamamistim. Ekipten
beni ¢aligtirdilar. Diigiline ¢ikacagim. Kafe oynarken boyle elimi kaldira kaldira oynadim.
Bizimkiler hi¢ oyle el kaldirmazmis, cokta ayiplarlarmis Uzunyaylada. Benim
amcaogullarimdan biri beni tuttu, diigiinden c¢ekti. “Aslan amcaoglu, gogsiimiiz kabardi.
Seni de oynarken gordiik. Sen ki asimile bebesin bizim ailede” diye bekliyordum. Yok hig
Oyle degilmis. “Sakin bir daha diiglinde oynarsan, elini havada dolastirma bizi de
utandirma” gibi birsey sdylediler. Ve doniip gitti dordii birden. Garip iste. Bana sorarsan
Xabze bu. Adam seni kirmak mu istiyor? Hayir. Ama seni bir sekilde sekillendirmek istiyor.
“Seni bu kimlerin oglu” dedigi zaman, “bu Altheskir’lerin oglu”. “Afferin” densin istiyor.
Amcaoglun bile dert ediyor, birak anneni babani. Ben de kendi kuzenlerime ¢ok
uyguladim.

Neden onlar yardim etmediler?
Ulusal bilinglerini yitirmiglerdi. Kendini mecbur hissetmedi onlar. Biz niye mecbur
hissettik? Ben mesela bunu bir yazida yazdim. Iki oglum var biri 19 biri 15 yasinda. Onlarin
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doniip vatana her firsatta gelen giden birine donse, esi benim kiiltiirlimden olsa. Ben 6 ay
Nalgik’ta, 6 ay Tiirkiye’de yasasam. Ben kolayca yeter ben yoruldum diyebilirim. Bana
ilismeyin diyebilirim. Ya da bir dénem ¢ok aktif olanlar var ya bir siire sonra koseye
cekiliyorlar. Ben en siki sekilde koseye gekilenlerden olabilirim. Ben niye bununla
ugrasiyorum? ben bencilce bir sekilde ¢ocuklarim da bu kivama gelsin diye ugrastyorum.
Baska bir derdim yok. Belki ben de bencillesebilirim. Sen birinci olarak kendi konforunu
one koyarsan. Bugiin derneklerde kimsenin olmamamsinin temel nedeni bu dur. Ya
konfordur. Ya imkansizliklardir. Bugiin dernekgilikte bir imkan meselesi. Dernege para
harcayabilecek konumda oldugun zaman o dernek ayaga kalkabiliyor. Sen hadi gencler
dernegi ¢ekip cevirin. Ne ile ¢ekip gevirecekler. Bir siirii faktor var. Belki adam gergekten
canini vermeye hazir ama imkanlar1 yok. Ben en ¢ok suna inaniyorum. Benim i¢imi hep o
dagliyor. Benim gecmiste birlikte dernekeilik yaptigim arkadaslarimdan, bdyle
maddidurumunu duzelten, bir yerlerde CEO olan, ilk evinden sonra ikinciyi, tglnciyu alan
arkadaslarimdan hig biri su an o miicadelenin bir parcasi degiller. Bazilarindan susam
tanesi bile gelmedi. Suriye meselesinde de sonrasinda. Benim sdyle bir teshisim var. Bizim
insanimiz biraz varlikli olunca hemen ¢ekiyor kendini bu islerden. Aman aman...bana
gelmesinler. Ben kendi keyfime bakayim diye bir durum oluyor. Hepsi icin soylityorum
hem Suriye meselesi igin, hem dernekgilik igin. Adam anne-baba Cerkes, kdyde biiyiimiis,
Cerkesce konusabiliyor. Hertiirlii seyi bilen bir adam. Ama biz yardim diledigimizde,ben
yeterince yardim yapiyorum deyip sirtimizi sivazlayip gonderenler hep onlardi. Varlikli
dedigimiz insanlar, aslinda davaya en uzak olan insanlardi. Bu benim gézlemim. Kimseyi
de suglamak da istemiyorum. Hayat boyle birsey degil. iste benim sirtimda bir kamburum
var. Cocuguma da verecegim o kamburu. Cok seviyorum. Cocugumu da kambur yapmaya
calisiyorum. Beri ki kambur degil dimdik yiirliyor.Derdi tasas1 yok adamin. Biz dertten
kagmayan insanlariz.
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