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Abstract

The studies made on the early republican Middle East policies generally state that Kemalist

Turkey turned its back on the East. This claim became an axiom in our day. As a result of
this, what is meant by the Turkish indifference towards the Muslim world, in which sense
Turkey cut the lines, is not generally indicated or not explained in detail. The present study
aims to question and analyze this perception which basically stresses that the early republic
did not give enough place in its foreign policy to the Arab states. The topic will be discussed
by searching the answers of the following questions; what we should understand from
Turkey’s indifference? What is expressed by this argument? How it was established and

embraced by the society? And Is 1t valid or not?




ézet

Erken cumhurivet dénemi Ortadogu politikalar konusunda yapilan arastirmalar ¢ogunlukla
Kemalist Tiirkiye sirtim Dogu’ya déndi arglimanim igerir. Bu gorils gintimiizde genel gecer
bir nitelik kazanmistir. Bunun sonucu olarak da, cogu ¢alismada Tirkive nin hangi anlamda
Ortadogu tilkeleri ile kopritlert attigi agiklanmaz veya belirtilen gerekgeler yiizeysel olarak
ifade edilir. Bu tezin amaci Kemalist Tlirkiye'nin dis politikada Ortadogu’ya yeterince yer
vermedigine dayanan argéimam sorgulamaktir. Tiirkiye sutin1 Dogu’ya dondii ile ifade
edilmek istenen nedir? Bu alg: Tuirk toplumunda nasil yaratilmistir ve kabul gérmistie? ve,

Ne kadar dogrudur? sorularina cevap arayarak konular ele alinacaktir.
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INTRODUCTION

The present study deals with a widespread view of the early Republican foreign policy
towards the Muslim world that is formulated as “Kemalist Turkey tumed its back to the East™.
The view became a commonplace and upheld by a number of mfluential political groups and
movements of Turkish politics. Those who defend the view claimed that the early republic’s
deliberate indifference towards the ex-Ottoman territories in particular was one of the
outcomes of Kemalist version of nationalism which challenge traditional values of Turkish
society including Islamic piety. This view is accepted and re-used i different political

contexts despite the fact that it reflects only some parts of the reality.

As noted above, 1t is possible to find a similar claim, which argues that the alienation of
young republic from other Muslim countries by the adoption of Kemalist reforms, in the
words of current Turkish foreign minister Ahmet Davutoglu but also in the book “L’Ortent
Désorienté” written by the French writer Philippe Lanlois in 1980, meaning that this view
does not prevail only in Turkish or Arab societies. Like Lanlois did, it is commonly argued
that Kemalist nationalism, which was influenced significantly by the West, abolishment of the
Caliphate and resentment toward Arab nations, coming from the Ottoman times, made any
rapprochement between the new republic and Muslim world impossible. What is underlined is
that Kemalist Turkey alienated itself from the Arab world by the reforms made, especially the
abolishment of the Caliphate and the Kemalist concept of nationalism which excluded Arabs
and obliged them to stay out from the newly established nation. This meant that the

“Ottoman’” identity officially ended up and Arabs were excluded from the new entity.




The concept of Kemalist nationalism of Turks (western oriented), abolishment of the
Caliphate and the memories of Ottomans rigor against the Arab nationalists at the
beginning of the century, made difficult a Turco-Arab rapprochement. !

It is useful to state that this comprehension might be mvented by islamist circles and
expressed most frequently by them but, as it became an axiom, it is used by people coming
from different political perspectives. The best example of that is an old socialist minded
Turkish ambassador, Mahmut Dikerdem. Dikerdem describes Mustafa Kemal’s foreign policy
towards Arab states as a “policy of coolness” and “leave alone”.” Additionally, he claims that
this was thé dominant situation until Democrat Party, leaded byAdnan Menderes, came into

pOwer.

After giving basic information, before we deal with the alienation —i.e. turning back— issue in
detail, it may be of use to touch upon the question as to how we should understand the East. It
should be highlighted that the East in the Islamist circles is understood discretely. The East
may refer to the ex-Ottoman territories. In its narrow sense, it is confined to Syria, Palestine
and Iraq and in some cases Egypt is included. Moreover, it is interesting that the East also
includes India. However, lran, Azerbaijan, in today’s terminology Turkic republics like
Kazakhstan, Turkmenistan, Kyrgyzstan, other territories like Tatarstan, Bashkortostan are

interestingly excluded.

Lo conception kémalienne du nationalism turc (d'inspiration fort occidentale}, I'abolition du califat et le
souvenir des rigueurs ottomanes contre les nationalistes arabes au début du siecle rendent difficile un
rapprochement turco-arabe que pourtant I'histaire favorise.”Philippe Lannois, L’Orient Désorienté:
Pétrole, Religion, Politique, Paris: Etudes Vivantes, 1980, p.83

2 Mahmut Dikerdem, Ortadudu’da Devrim Yillan (Bir Biykelginin Andar), istanbul: istanbu! Matbaas), 1977, p.9




It 15 clear that the East is not geographically defined. At this point, question of “Why?”
should be asked. The main reason of that is that they select certain countries which they can
find incidents that can be used to support their argument. For example, in a research which
discusses and supports that Kemalist Turkey remained indifferent towards the “East”, it is
impossible to be informed about the alphabet reform which was occurred in Azerbaijan in
1922 and ended with the transition to the Latin alphabet from the Arab one. It is clear that
before Turkish Republic, a muslim state, Azerbaijan, did what Mustafa Kemal adopted as
alphabet revolution in 1928. It needs to be underlined that, a person who is not well-informed
about the history of the Midlle East, afier reading the claim of the significant impact of
alphabet reform in the process of the alienation of Turkey from the Arab world, could think
that the Kemalist Republic was the first mushm state who adopted this radical change.
According to simple logic, if young republic tumed 1ts back to the “East™ and if one of the
most significant indicator of that is the alphabet reform, then, the same thing should be
discussed for Azerbaijan. However, nor in Turkish literature, neither in Arab one, there no

such a comment which is mteresting.

It is striking that India is considered to be part of the East where the reaction to Kemalist
reforms was palpable. But on the other hand, careful observations of Kemalist reforms of the

Eastern states like Afghanistan and Iran are not told in detail.

In the thesis, the East will be analyzed as it should be, as the aim is to find where does this
perception of Kemalist Turkey staying indifferent towards the Muslim world came from and
analyze its validity. The region called by islamist circles ex-Ottoman lands, in other words the
countries located south of Turkey will be the main focus. The relations with Iran, Mustafa

Kemal’s dialogue with Afghan King Amanullah Han will be also addressed.




Returning back to the alienation issue, it is obvious that the main reference is the reformation
process. It is generally argued that the victory obtained in the Turkish War of Independence,
showed to the Arab world that impenal states can be defeated and the young republic became
a model or hero in the eyes of the Muslim world. However, by the adoption of radical
reforms, Kemalist republic’s good impression changed completely in that area. Propaganda
arguing that Turkey became an irreligious state with the implementation of the Kemalist
reforms (which aimed at creating a Westernized society) was made in the Muslim world and it
was also claimed that new republic gained strength and could possibly return to the Arab
lands. Due to that, Kemalist Turkey fell out with the Arab world and this became the
dominant situation since 1924,

It 1s beyond doubt that the strongest and most frequently quoted argument of islamist circles is
the abolishment of the Caliphate. Censures against this religious reform and other Kemalist
reforms made in Turkey, peaked in 1924 and continued effectively in 1930s. Later on, in the
Muslim region, indifference started to rise towards Kemalist Turkey and Arab states cut
connections with the young republic. In other words, Early Republic cut its memory ties with
the region. > This point of view can be seen many times with different expressions in Ahmet

Davutoglu’s articles which will be discussed in detail in the following parts.

Abolishment of the Caliphate could not be only analyzed as a religious reform which changed
the religious tradition in Turkish society and in the Muslim world because it has also political
effects as it completely changed the structure of the country's political system. That is why it

is considered as a heavily radical reform. However, it s a fact that the political and religious

3Aydm Can, Atatiirk Dénemi Tiirkiye'nin Ortadogu Politikasi, available at
http://turkoloji.cu.edu tr/ATATURK/arastirmalar/aydin _can ataturk donemi ortadegu politikalari.pdf, Accessed
on 17th June 2012




reforms were supported by cultural reforms which aimed at alienating Turkish society from its
past and Muslim world. It is claimed that the reforms such as dress code, the replacement of
Arabic Alphabet with Latin one, adoption of European clock, calendar, measures and weights
made difficult to create links with the Arab world and Ottoman past for the future generations
without caring about public opinion. The general overview is that Kemalist nationalist
reforms directly influenced the people's daily habits just to cut the links with the Islamic
world and to make people forget the Ottoman culture. At this point, the statement of Falih
Rifkn Atay (1893-1971), the editor of the official newspaper Hakimivet-i Millive / Ulus
(National Sovereignty, it later took the name Nation) is generally reminded; “To complete the
Westemization process, leaving behind the Arab culture is an obligation and this is what

o . 4
Turkification means.”

As noted above, the aim of the thesis, which is composed of three chapters, is to answer the
questions of “where does the perception of Turkey stayed indifferent towards the “East” come
from”, “what is meant by the alienation from Muslim world”, “what are the arguments of the
elites who support the claim of indifference” and “what are the weaknesses of these
statements; are they valid or not”. The first chapter will provide a brief description and basic
mformation about the creation process of Turkish Republic. Reforms will be explained shortly
to make the reader able to understand better the next chapters. In the second chapter, “Burning
the Bridges to the Orient”, the question of how the circles from Turkey and Arab world with
different perspectives dealt with the alienation issue will be discussed on four grounds:

political, religious, cultural and diplomatic. Last, the counter-arguments will be made to

question or criticize the weak parts and misperceptions about the issue.

* Umut Azak, Myths And Memories Of Secularism In Turkey, Doctorate thesis, Hollande: Leiden University, 2007,
p.28




Chapter I: Republic of Turkey in Making

1.1 Formation of the Turkish Nation State

The mainstay of the argument that Turkey remained indifferent towards the East is the
reforms which were adopted by Mustafa Kemal in the nation-creation period. It is generally
claimed that, Kemalist reforms which were implemented after the Turkish War of
Independence, were at contrast with Istamic values and, due to that, they alienated the young

republic from the Muslim world.

It is evident that these reforms avoided all the Ottoman traditions and influence in the Turkish
political and social life and cut all the lines connecting itself with the East. Due to that, the
indifference policy which is the subject this study, will be discussed by referring to the
Kemalist rveforms and arguments and counter-arguments will be analyzed within this
framework. In this part of the thesis, to make the readers know the drill, a brief descriptive
information about the reformation process in Turkish Republic will be given. The reforms
will be divided into three; according to their influence on the state structure, the shape of the
society and the culture. Additionally, important security issues of the young republic which
influenced the relations with the Eastern states will be summarized brefly in order to

facilitate the follow up of the next chapters.

1.1.1 The State

1.1.1.1 Proclamation of the Republic

Decisions taken on 1 November 1922 for the abolition of the Sultanate and the transfer of

power to appoint the Caliph to the Turkish Grand National Assembly (TGNA) were major




signposts in the demolition process of pillars on which the Ottoman polity had rested on.
Accordingly, the abolishment of the dynasty was a kind of proclamation of the idea that the
sovereignty rests on the Turkish nation and its representative body TGNA. That is to say, the

first step was taken on the path of changing the ruling system.

The decision taken on the 4th November, officially ended the Ottoman empire and the Ankara
government seized power over the land. Due to these developments, Sultan Vahdettin escaped
to Malta island and Abdil Mejid Efendi became the new Caliph with the appointment of the
TGNA. The position had been stripped of any authority, and Abdul Mejid's purely ceremonial
reign would be short lived. Mustafa Kemal had been a vocal critic of the Ottoman House and
its Islamic orientation. When Abdul Mejid was declared Caliph, Kemal refused to allow the
traditional Ottoman ceremony to take place and declared that the Caliph has no power or

position except a nomical figurehead.

It is generally known that since the years of the War of Independence, in his mind, Mustafa
Kemal had decided to adopt republic for the new nation state that he was trying to establish.
However, he was waiting for the right time yet, like the vast majority of the public, the
deputies in the first TGNA were expecting to continue with the old regime; but the Ankara
approached step by step to republic. The first article of the 192! constitution started with the
claim of “authority, without any condition or reservation, belongs to the nation”. This is the
main rule of the new regime which gives the right of self government to the public by

avoiding monarchy.

Second term of TGNA had started on 11 August 1922 and Mustafa Kemal was elected

president of the assembly again. The most important detail at this point is the lack of the




deputies who were against Mustafa Kemal in the new assembly. With this elimination, fertile
environment was almost provided for the declaration of the Republic which startle even the
circles that were on the side of the revolts.” On the 10th September 1923, Mustafa Kemal read
the first article of the constitution in the form that he wanted to change “Turkey is a people’s

state which is governed by the Repul:ylic”.6

Within this period, some important events came to the scene. Turkish forces occupied Istanbul
and Ankara was declared as the new capital on 13 October 1923 and Ankara came close to the
proclamation of the new regime. Furthermore, the incident which prepared the most important
backdrop occp;rred on 27 October as the cabinet of Fetln Okyar resigned and crisis arose.
Assem'bly was not able to form a new cabinet and because of the lack of the presidency in the
constitution, president of the assembly also couldn’t solve the issue. This kind of deadlock
gave Mustafa Kemal the chance to realize his plan. Now he had the fertile ground that he was
waiting with patience. In the diner that he had with his close friends on 28th of October, the
day before the proclamation of the Republic, he said that the Republic would be proclaimed in

the foliowing day.7

As we all know, the Republic was proclaimed on 29 October 1923 and Turkish Republic
officially established. Mustafa Kemal appointed Ismet Inonu as at the prime minister. Inonu,
without loosing time, created his own cabinet and announced his program and started to his

Office after receiving the vote of confidence. Thus, Turkish revolution came into a new phase.

3 Toktarmus Ates, Tiirk Devrim Tarih, istanbul: Y.Gliryay Matbaasy, 1980, p.267
6,0 -

ibid, 269
" ibid, 270




1.1.1.2 Abolishment of the Caliphate

The principle that sovereignty belongs to the nation could not tolerate the religious
domination. The abolition of the Caliphate was adopted as the third main Kemalist reform.
Like he did before, Mustafa Kemal waited for right time to take action. After the abolition of
the Sultanate and the proclamation of the Republic, Caliphate was no more than a historic
relic. However Abdiilmejid who was appointed by the TGNA, violated Turkish Government’s
regulations, by gathering the anti-revolutionists around him, organizing imposing ceremonies

and using the the press for his interests. The last Caliph was also making provocative

statements to the press [Generally Istanbul press]. He was meeting with some deputies and

commanders al his palace and sending officials to the foreign diplomatic representative

offices.® Additionally, rumors about the Caliph’s resign from his Office started to rise in
Istanbul. In return of this situation, 1t is claimed that the Caliph was respected by all the
Muslim communtties in the world as he received lots of letters and telegraphs from them and

| this sacred he would not resign without the consent of the Mushim world. This situation led

the parliament to find a permanent solution to this problem. But, the most important reason

forcmng Mustafa Kemal Pasha to abolish the caliphate, was the possibility of the caliph’s

. 9
interference to the necessary reforms.’

" O .Kirkstioglu, G. Bozkurt, 1. Gitnes, E.Tasdemirci, N.Cagian, M.Ergun, N. Geng, Atatiirk ilkeleri ce inkilap Tarihi 1/2,
Ankara: Yiksek Ogretim Kurulu Yayinlar, 1997, p.23

? One of the names who visited the Calip was Rauf Orbay. The visit that he made on 23 November 1923 initiated
severe discussions in TGNA. Within the same days, two leaders of a religious sect in India, Emir Ali [advisor of the
British King] and Aga Han sent a telegraph to prime minister {smet inonu and they stated that the authority of the
Caliph should be protected. What is interesting about the story is that the telegraph was published in some Turkish
newspapers hefore Indni delivered. Turkish government heavily reacted and interpreted the issue as the
interference to Turkish domestic affairs and the journalists who published the telegraph were prosecuted in the
Independence tribunal at Istanbul. They were not punished but this case enforced Turkish government to find a
permanent solution to the problem of the Caliphate.




Despite the domestic and foreign oppositions, the National Assembly abolished the Caliphate
on March 3, 1924, Abdul Mejid was sent into exile along with the remaining members of the
Ottoman House, marking the official end of the Ottoman Caliphate. Thus, new Turkey took
another important step. The abolishment of caliphate echoed widely in Turkey and in the
world. In the date of abolishment of caliphate, March 3 1924, with another law "Seriye Evkaf
Vekaleti" (Ministry of Religious Affairs) was abolished. With the result of this abolishment
schools and medreses ruled by this ministry were shut down. Moreover, in the same day
Erkan-1 Harbiye Umum Vekalett (Ministry of War) was abolished. So the conflict between
the army and politics was prevented. In the same day Tevhid-1 Tedrisat law, which was
designed to form a widespread modern educational system, was accepted. Details about the

education reform will be explained in the following parts.

1.1.2 The Society

1.1.2.1 Legal Reforms

The Ottoman Empire was a religious empire in which cach religious community enjoved a
large degree of autonomy, Millet. Each miliet had an intemal system of govemance based
upon its religious law, such as Sharia, Catholic Canon law, or Jewish Halakha. The leading
legal reforms instituted by Mustafa Kemal included a secular constitution with the complete
separation of government and religious affairs, the replacement of Islamic courts and Islamic
canon law with a secular civil code. The first constitution of Ankara was proclaimed in 1921
during the Turkish struggle of independence in Anatolia and this became the the new basic

law for the government of the TGNA. The legal significance of this constitution was its

10




provision for a conventional system of government in which legislative and executive powers

rested with the Grand National Assembly."

However, after the war of independence, there was a need of a new constitution which would
meet with the new requirements of the new Republic and which would accelerate the social,
cultural and economic transformation. In accordance with this, 1924 constitution was put into
effect. The main consequence of 1924 constitution was the secularization of the existing laws
and social institutions and the abrogation of the requirement that Turkey conform with Islamie
law. The office of the Caliphate was abolished, together with religous institutions, courts and

schools."!

Atattirk claimed that: “the laws of all civilized countries of the world bear a close
resemblance. Turkish people are not inferior to any civilized people insofar as the 1dea and
concept of justice are concerned. One cam;c;t allow, therefore, the existing legal provisions of
Turkish laws to fall below the laws of all civilized countries.”” As we can also understand
from Mustafa Kemal’s words, new republic took the model of European laws. For instance,
the civl code, code of obligations, code of civil procedure, the bankruptcy law, regulations
related to the rights of individuals were taken from Switzerland. Also the commercial law

transformed from French, German and Swiss commercial codes and the penal code was

"vakur Versan, The Kemalist Reform of Turkish Law, Atatiirk and the Modernization of Turkey, Edited by lacob
M.Landau, Colorado: Westview Press, 1984, p.24%

! Ihid, 249

2 |bid, 249
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borrowed from Italy."” Faculties of Law in Ankara and Istanbul trained the new judges and

lawyers to replace the ones from the old regime,

Especially, the new civil code regulation had a direct effect on the everyday life of the people
in its attempt to secularize the public sphere and adopt Western civilization. For example;
women gained equal rights 1o the inheritance law, they could apply for divorce, polygamy
was banned and they could be a part of public life. It is evident that some provisions of the
new civil code were resisted especially in rural areas and the most difficult one to enforce was

the obligatory civil marriage. 15

Mustafa Kemal transplanted Western standards into Turkish society by modernizing the

Turkish law. At the same time, he lead Turkey away from the oriental concept of society.

1.1.2.2 Dress Reforms

Dresses are the most characteristic features of a society. Mustafa Kemal wanted to create a
modern Turkish society from head to foot and he believed that, in the process of changing the
mentality in general, some symbols were serving as an obstacle. Especially, the fez was
symbolizing Ottoman and Eastern mentality. Due to that, he gave the start of the dress reform
by outlawing it. He introduced western brimmed hat to the public on August 1925 and

imposed the compulsory use of it on 25 November 1925. This reflected the Kemalist urge to

% bid, 249
“1bid, 249
3 hid, 250
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break with the past and to change even the daily habits of people for the sake of

. . 16
westernization.

In the context of dress reforms, Turkish women encouraged to use modern dresses instead of
burgas and veils. There were also regulations for religious peoples. The prohibition of
wearing religious uniforms in the streets and the regulations which were done in 1934,

provided a secular look to Turkey in terms of general appearance.

Besides the dress code, other cultural steps were taken on the road of the modernization such
as the adoption of European clock and calendar in 1926, European numerals in 1928 and

European measures and weights in 1931.

1.1.3 The Culture

1.1.3.1 Education: Alphabet Reform and Unification of Education

The education was one the most unportant dynamic of the Kemalist reforms. Even in the
period of the war, Ministry of Education was formed. However, the school system was
uncoordinated at that time as there was a dichotomy between the secular and religious
education, specialized military schools and variety of institutions administered by missions
and other foreign bodies, minorities and private organizations.'” To end this disorganization,
Atatiirk, unified the system of education by the Law for the Unification of Instruction

[Tevhid-1 Tedrisat] in 1924. All education institutions gathered under the control of Ministry

Ymut Azak, Myths And Memories Of Secularism in Turkey, Doctorate thesis, Hollande: Leiden University, 2007,
p.28

' Michael Winter, The modernization of Education in Kemalist Turkey, Atatiirk and the Modernization of Turkey,
Edited by Jacob M.Landau, Colorado: Westview press, 1934, p.185

13




of Education by the enactment of this law. In the same year, the efkav ministry and medresses
was closed and foreign schools were put under the inspection of the Ministry of Education.'®
This law should be regarded as an attempt to establish a unified, modern and secular and
egalitarian national educational system with a cenfralistic character. It was effective in

transforming the existing Islamic identity with the national one.

Religious education was another subject of the reform. The popular Kemalist attitude towards
religious education was that it should be private and given at home, but the authorities reacted
to that. Furthermore, religious courses did not immediately dropped from the curriculum. At
the beginning, they continued on a voluntary basis but then discontinued in the middle high
schools and later in the secondary schools. Finally, it was withdrawn from the curriculum of

the primary schools.

Educational transformation in Kemalist Turkey was supported with the alphabet reform which
adopted Latin scripts and replaced the Arab alphabet in 1928. Besides this, Turkish language
was purified from the persian words. The change of alphabet was a good thing and essential
step for the modernization of Turkey. By nationalization of the language and making such a

transformation, a symbolic rupture with traditional daily habits took place.

1.2 Turkey’s Policies Towards the “East

1.2.1 Turkey and Its Own “East”

1.2.1.1 Kurdish Separatist Movements

Kurdish population was living in the form of tribes in the Eastern part of the Turkish Republic

since the Ottoman times. Under the multinational Ottoman Empire, Kurdish tribes were

¥ |bid, 186
¥ bid, 187
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continuing their lives like other minorities which means they were living with their own
culture and stayed obedient to their traditions. Due to that, they had a free sprit character.
However, new republic’s project of establishing a nation state brought about a clash between
Kurds and Turks, as the first were asking for an autonomous government in the Eastern parts
of the republic. Historically speaking, it is true that they fought against imperial powers
during the Turkish War of Independence but the main reason of that was propaganda,
claiming that the aim of the occupation was to give Izmir to Greece and Eastern Anatolia to

Armenia. That’s why they participated to the war. So the basic reason was to save their lands.

However, after the war, during the period of Lausanne, problems arose between the Kurds and
Kemalist ideology. They were strictly resisting against the idea of a nation state and insisted
on the autonomy. Because of this they rebelled several times. This situation had important
consequences for Kemalist Turkey. For instance, in the case of Mosul [will be explained in
detail later], the most bloody rebellion of Kurds, Shaykh Said, played an important role in

Turkey’s lack of success.

1.2.1.1.1 The Shaykh Said Rebellion

In the context of nation creation, the only unifying common element in the society should be
the identity of Turk and Turkism. As noted above, this objective was totally against the
mterests of the Kurds who were living in the Misak-1 Milli borders. Like the other Kurdish
rebels, the main reason of Shaykh Said rebellion was based on that. However, it is analyzed as

a rebellion with a twofold character.

The first point of origin is said to be the religious. In the name of saving the Caliphate, Kurds

rose against the new organization of the republic. The abolishment of the Caliphate in 1924,
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encouraged them to fight against the new structure of Kemalist Turkey. This is why it is

called as a feudal reactionary movement. But the main objective was to deliver the Kurds

from Turkish oppression; to give Kurds freedom and opportunity to develop their country.

Due to that it can also be defined as a Kurdish movement which is based on nationalism.

It was a rebellion of a Kurdish cleric Sheikh Said and a group of former Kurdish Azadi group
in 1925. It was planned to rise in the second half of March. However, on 8 February, a clash
occured at Piran between Shaykh Said’s retainers and Tukrish gendarmes secking the

surrender of a group of outlaws who had sought the shaykh’s protection. Shaykh Said could

not hold back and disorder spread quickly. *°

Lijja, Hani and Chabaqchur fell respectively. Troops sent to confront the rebels either
defected or fled. The forces of Sheikh Said laid siege to the city of Diyarbakir with 5.000

rebels at the end of February. The Kurds attacked the city at all four gates simultaneously. All

of their attacks were repelled by the numerically inferior Turkish garrison, with the use of
machine gun fire and mortar grenades. When the Kurds retreated the next morning, the area

around the city was full of dead bodies. When a second wave of attacks failed, the siege was

finally lifted on 11 March. By the end of March, most of the major battles of the Sheikh Said

. 21
rebellion were over.

Ankara declared martial law during the revolt. Prime minister Ismet Indénit announced
draconian measures on 4 March. Two “Tribunals of Independence” were formed: one of them

was located in the east and the other one was in the capital, Ankara. The eastern tribunal was

20 David Mcdowall, A Modern History of the Kurds, London: 1.8, Tauris, 1994, p. 194
™ |bid,194-195
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empowered to apply capital punishment without reference to Ankara. This was justified by a

Law for the Restoration of Order which lasted for two years.”

By 26 March people who participated to the rebelllion were encircled. Some rebel groups
managed to escaped but most of them were killed or taken prisoner. Sheikh Said was caught

crossing the Murad River on about 14April.

1.2.1.1.2 The Agri Rebellions

Rebel bands of Sheikh Said rebellion that could escape from Turkish forces fled to the Agn
mountain and reorganized. In a short period of time, on May 1926, Kurdish rebels rise again
and the clash lasted until June, However, it was impossible to fight fo a finish for Turkish side
as the rebel groups were escaping to [ran, to the mountain of Kiicitk Agri, when they were
stalemated. After a year, in 1927, second Agri rebellion occurred but the clashes remained

inconclusive for the same reason.

Kurdish elites of the Sheikh Said who could escaped formed a group with the leader of the
Association of Hoybun, captain lhsan Nuri in Lebanon in 1927 joined the rebel camps at Agni.
This development made clear that the movement nationalized and became a serious threat.
Due to that, in 1930, third Agr rebellion had started. But this time Turkish forces intervened

to the Iranian lands and occupied the mountain of Kiiciik Agr to end the problem. In that

2 hid, 195
% bid, 196
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way, rebel groups’ method to survive disappeared. Furthermore, it was vital for Turkey to

solve the demarcation of the borders issue with Iran. -

1.2.2 The Case of the 150s

The case of the 150s was an important issue which obliged Ankara to keep an eye on Middle

Eastern countries. A large number of 150 people who opposed to the War of Independence
and cooperated with the occupation forces, fled to Egypt, Syria and Jordan.™ Those people
who were condemn to death, were reorganized in these states and they were continuing to
their strong opposition by making publications against the Kemalist Turkey and addressing
Mustafa Kemal as a traitor.”® For his personal security and the potential of the threat for the
reformation process in the new republic, Atatiirk nceded to gain the ability of keeping them

under control. The only way for that, was simply keeping touch with these countries.

1.2.3 Making the Eastern Borders of the Republic

1.2.3.1 Kiiciik Agn

Since 1923, Kurdish rebellions caused security problems in the borders both for Turkey and
Iran. Simko Aga rebellion in the western part of Iran and the process which started with the

bloody Shaykh Said and continued with Agr1 Rebellions in Turkey made clear that this

problem needed a permanent solution. For Turkey, it was including Kii¢lik Agrt mountain to

2 Atay Akdevetioglu, Adri isyanlars, quoted by Baskin Oran, Tiirk Dis Politikass, Istanbul: iletisim Yayinlari, 2001,
p.362

» Saduman Halicl, Yiizelfilikler, MA Thesis, Eskisehir Anadolu Universitesi, 1998, p.16-17

26F()r further information see Murat YimlQ, Yizellilikler Meselesi, Mesud Fani ve Risalesi Uzerine Bir inceleme,
History Studies, Volume 2/ 3/ 2010
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its national borders so that the Kurd rebels who escape to there at every return could be kept

| ender the conirol.

After the Last Agr rebellion in 1930, Ankara asked for an alteration in the Turkish-Tranian
border and offered fertile lands from Qotur region to Iran in retun of Kiicitk Agri. This was
rejected by Iran. [ranian officials wanted to stay obedient to the 1913 Agreement as they had
concerns about loosing the advantages that they obtained in the line of Satt’iil-Arab. This
proposal was unacceptable for the Turkish side. The border problem between Iran and Turkey
was solved with the Treaty signed on 23 January 1932, Turkey received total control over

Agri mountains and Iran gained ninety square miles in the province of Qotur.

1.2.3.2 Mosul Problem J

Mosul problem is an issue which could not be soived in the Lausanne Peace Conference.
Ankara wanted to annex the village by using diplomatic methods because the Turkish

government knew that the army was tired enough and not ready for another war.

Turkish delegation at Lausanne was claiming that the Grand National Assembly was the
common government of Turks and Kurds, Mosul was occupied after the armistice and it is
under the control of Turks since X1 century, the hinterland of Mosul is Anatola, and the
village is important for the security of Turkey. On the other hand, British officials stated that
Kurds and Turks come from different races, Turkish population in the region is only 1/12,

Turks maltreat others and Mosul is a historical part of Irag. By referencing the 7th article of
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the Armuistice of Mudros, UK also stated that territorial integrity of Iraq was under threat and

gave the light to war as it was the mandatory power in Iraq.

The following step after the Lausanne Peace Conference was the Conference of Hali¢ which
took place on 19 May 1924. Turkey offered to pay share of the oil in return of Sulaymaniyah,
Kirkuk and Mosul but of course it was not accepted by the British committee. The Conference
was closed on 5th of June. The main reason of the deadlock of the Hali¢ Conference is British

commander of Irag Percy Cox’s demand of annexing Hakkari to Nasturies.

To solve the issue, League of Nations step in the problem. Turkey was in favor of a plebiscite
but UK was opposing s.trictiy by stating that the public was uneducated and due to that they
could not decide the future of the region. The only thing to do was establishing a committee
of LoN and giving it the full authority, On 29 December 1924, LoN declared the line of
ceasefire. Another area of contention between Britain and Turkey was the actual boundary
line. There was a Brussels Line which had been decided by the League of Nations as the true
border of Iraq, and a British line which was the division line the Britain had used as reference

in the past.

The commission had decided on 16 July 1925 and gave Mosul to Irag. Of course UK enjoyed
the advantages of being an influential member state of LoN during this process. The other
reason of the unsuccessful attempts of Ankara is the Shavkh Said rebellion which occurred in
1925. It was that important because it created a western perception that “Turks cannot control
the Kurds in their national borders. How could they live in peace with the Kurds of Mosul?
Ankara did not recognize the decision and declared that its sovereignty rights were still valid.

Moreover, Mosul question was solved in 1926 with the Treaty of borders which was signed
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between Iraq and Turkey. According to the provisions of this agreement, changes made in the
Brussels line and Iraq would pay 500.000 pounds to Turkey and also give the 25% of the oils

shares to Ankara for a period of 25 years but this article was never applied.
1.2.3.3 The Case of Alexandretta

According to the 21 March 1921 agreement which was approved in Lausanne Peace
Conference, Aiexandrétta was in the status of entifé distincte. Tt was included in Misak-1 Milli
borders but Ankara’s priority @as the case of Bosporus as it was even unable to pass Turkish
military forces to Anatolia from European side. Due to that Turkey focused on obtaining the
full control over the Bosporus straits and the Dardanelles. This issue solved with the

Montreux Convention which was signed in 1936.

The support of the Western powers was necessary for Turkey to solve the Bosporus case. Due
to that Ankara stayed quiet about the Alexandretta untill Montreux as the mandatory power in
Syria was France and Turkey couldn’t confront this Western state at that time. Because of

this, the case of Alexandretta was postponed.

Turkey step up to the plate in 1936, With the agreement which was signed on 9 September
1936, French mandate in Syria was over and the control transfered to Syria [the Lebanese
lands were excluded]. Ankara reacted against this decision because according to Turkey, the
Sanjak of Alexandretta should have stayed as an entité distincte and Syria cannot enjoy the
full control over this land. On the other hand, France was afraid of alienating Arabs from the

West and due to that was trying to prevent any possible Turkish influence on this region.”’

Baskin Oran, p.284
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In his speech done on 1 November 1936 in Grand National Assembly, the tone of Atatiirk was

tough. He claimed that the issue of Alexandretta is a national problem and it would determine

the future of Franco-Turkish relations.”® The region was valuable at that time as it was a
strategic port, lands were fertile [plain of Amik] and the railroad was passing through.

Moreover, compared to the other regions of Syria, it had the most fertile fands.

Because of the disagreement between France and Turkey, L.oN became a part of the issue and
Swedish representative Sandler was appointed as a rapporteur. According to the report which
took his name, Sandler, and which was approved by LoN on 27 January 1937, the Sanjak of
Alexandretta would stay as an entité distincte and would be independent in its domestic
affairs but its foreign affairs would be under the control of Syria. The immunity of borders

which was against the interests of Turkey was also included in the report. However the article

about the entité distincte shows that some of the Turkish claims were accepted and

legitimized. But Sandler report was a modus vivendi which means that it was ‘i;emporai.zq

Ankara rejected the 1937 documents and annulled the agreements of friendship with Syria

[1926] and with France [1930]. Additionally, the election law that was prepared for Sanjak by
the LoN was not recognized as it gave quota for 40 Turks. Due to these developments, Turkey

massed troops along the border.

It is noteworthy that at that time, international situation was deteriorating and the League's

prestige was undermined. France, the mandatory power for Syria, like many other revisionist

YBMM Secret Session Records, 1 November 1936, p.6 Birinci Celse available at
http://www . tbmm.gov.tr/tutanakiar/ TUTANAK/TBMM/d05/c013/tbmm05013001.pdf [accessed on 28.09.2012)
¥ Baskin Oran, p. 284
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Western states who were looking for an ally in the Mediterranean region, was in need of

Turkey’s friendship and her bargaining position was weaker and because of this it retreated.*

The Council of LoN made the changes in the election law with regarding the claims of Turkey
and election process restarted. However, Ankara was dissatisfied and applied to LoN with
France and wanted the commission to stop its efforts. On 29 June, the commission left the

. . . .. . . 31
Sanjak and the international supervision was over in the region.

The elections were made on 24 August in the way that Turkey wanted. On 2 September 1923
the Sanjak declared its independence and Tayfur Sokmen became the president. In 1939,
Sokmen was elected as the deputy of Antakya and Ankara annexed Hatay to Turkey with the

~ agreement which was signed on 23 June 1939, %

* |bid, 288
1 bid, 288
2 |bid, 289-290
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Chapter I: “Burning the Bridges to the Orient”

The events unfolded between October 1918 and January/March 1920 indicated that the
Oﬁoman Empire doomed to be partitioned. The political power mustered on and Ankara
displayed the will that the new state will be geographically confined to the borders defined by
a document, Misak-1 Milli endorsed by the last Ottoman Assembly convened on 12th Jamuary
1620. The Misak-1 Milli made it very clear that the Ankara Government was not interested in
restituting the Ottoman Empire and, therefore, was not having any territorial claims on the ex-
imperial lands. In his early speeches, Mustafa Kemal highlighted that the Ankara government
would not follow an irredentist policy, and avoid stiming trouble in Syria and Iraq. He
underlined that Arabs regretted “COOperétion with the enemies”, considered to form sort of
“autonomy” within the empire, even contemplated “to join the Ottoman back” M. Kemal
reminded this evidence in his speech and explained the reason why Turkey kept at arms

Iength and cannot respond to what Syria asked.

We don’t want to waste our national human sources and public benefits out of our
borders. Union will bring power and we welcome the world of Islam to be spiritually
and materially allied and combined, thus as we reside in our own borders, Syrians as
well may be free and may reside in their borders based on national sovereignty. We
may constitute a connection with a form higher than entente or alliance —which may
be federative or confederative.” :

#«Artik hududu millimiz dahilinde bufunan menabii insaniveyi ve menafii umumiyeyi hududumuzun haricinde israf

etmek istemeyiz. Fakat ittihat, kuvvet teskil edeceginden bitiin dlemi isldm manen oldugu gihi maddeten de mittefik ve
muttehit ofmasini stiphe yok ki blylk memnuniyetle karsilanz ve bunun igindir ki bizim kendi hududumuz dahilinde
mistakit oldugumuz gibi, Suriyeliler de hududu dahilinde ve hakimiyeti millive esasina mistenit olmak Uzere serbest ve
miistakii olabilirler. Bizimle itilaf veya ittifzskin fevkinde bir sekil ki federative yahut konfederatif denilen sekillerden birisi
ile irtibat peyda edebiliriz”

T.B.M.M Secret Session Records , 24 April 1336, Volume @ 1, 2" meeting — 4. session, available at
http://www.thmm.gov.tr/tutanaklar/TUTANAK/GZC/d01/CILTO1/gcz01001002.pdf {accessed on 7 January 2011]
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The following parts of the speech raised similar points for Irag. Referring to his dialogue with

Iraqgi delegates, Mustafa Kemal told his audience that Iraq should rely on its own capacity and

gain its mdependence. The genuine cooperation between the two states, he emphasized, could

be only possible after achieving the goals.

Regarding Iraq; attitudes of the English in Iraq offended Muslims very much. Before
our contact, they contacted to us and accepted that it wasn’t a part of Ottoman region
generally as it had been once. However, we did nothing except stating them the
point-of-view we had already mentioned to Syrians. Become an independent state
within yourself, with your own forces and your presence. We, before all, are trying to

safeguard our independence. Then there will be no obstacle against our union and

around Mosul, at Baghdad and various places .... there would be a lot of events and
even today the enemies —whoever they are- who struggle to destroy us were forced to

reduce the power that they directed towards us with national activities in Syria and
Iraq and even today our coreligionists whoever they are whether Iragi or Syrian
support us by heart. And if reasons are resorted to, it is possible to gain maxiimum
benefit from these™

This perspective has a strong realist character. The resourses depleted by constant warfare of

the last four years were also compelling the Ankara Government to follow a realist policy and
this realist prospect of international relations has been considered as a sign of indifference and
intention to break with the ex-Ottoman peoples which became visible during the early days of
TGNA and gained further speed after the promulgation of the Republic. It is argued that the

rupture seemed to have four discernible paths which are political, religious, cultural and

evvel anlar bizimle temas aradi ve alelitlak eskisi gibi bir Osmanl memteketinin cliz'l olmag: kabu} ettiler. Fakat

Ondan sonra birlesmemiz igin higbir mani kalmaz ve Musul havalisinde Bagdatta ve sair bir cok yerlerde .... vak'a
¢ok hadisat zuhur edecekti ve bu giin dahi, -eskali zahiriyesi ne olursa olsun, bizim imham:za calisan ditsmanlar,

beraberdir. Eger bundan sonra esbabina tevesstil edilirse bunlardan azamfi istifade etmek mimkindir.
T.B.M.M, Secret Session Records, 24 April 1336, Vol : 1, 2" meeting- 4 session, available at

* rak’a gelince; Irak’ta ingilizlerin muamelat: aha-li islamiyeyi fevkalade dilgir etmis oldu. Biz kendilerine temas aramadan

biz onlara

karsi Suriyelitere sbyledifimiz noktai nazar soylemekien baska bir sey yapmadik. Ettigimiz kendi dahilinizde kendi
kuvarizla kendi mevcudiyetinizle {mdstakil bir Devlet olunuz. Biz, her seyden evvel istiklalimizin teminine ¢alisiyoruz.

olarak bir
Suriye ve

Iraktaki {vakayi muvacehesinde milli faaliyetlerle bize tevcih ettikleri kuvvetleri tenkise mecbur olmugiardi ve bu giin dahi
eskali zahiriyesi ne olursa olsun gerek Irakhlarin ve gerek Suriyelilerin bu iki mintakadaki dindaslanmizin kalpleri bizimle

http://www.tbmm.gov.tr/tutanaklar/TUTANAK/GZC/c01/CILT01/gcz01001002. pdf [accessed on 7 January 2011]
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diplomatic. In this chapter; what do these ways of ruphures mean and how they were argued

and supported, will be analyzed chronoiogically.35

2.1 On the Political Ground

2.1.1 Turkey’s Indifference towards Arabs in the Lausanne Peace

Conference

As stated above, Kemalist Turkey strictly refused to fight for the Muslim lands that were
excluded in Misak-1 Milli and it was clearly stated in the early days of TGNA by Mustafa
Kemal. These speeches gave the signals about the character of the bargains which would be
made in Lausanne Conference by the Turkish representatives and the policy that would be
followed. It was obvious before the Conference that Ankara government was totally opposed
to Pan-islamist and Pan-turanist aims. In his speech done in 1921, Mustafa Kemal defined
these two policies which were intended to the rebirth of the Ottoman Empire as dreams which
will never become true and expressed that they caused painful results for Turkish society in
the past. To him, the only aim that Turkey should fight for is her own liberation. It is clear
that the main reason of Kemal’s rejection of the unification with the Arab world was simply
he was judging them as the reason of Ottoman defeat and failure. By making such a speech,

Atatiirk, in a way, separated Turkey from the Muslim world. However, it shouldn’t be

“The pniy exception in the chronological order would be the issue of dynasty which was abolished in 1922, before the
subjects that were placed under the political breaking such as the indifference of Turkey towards Arab statesin the
Lausanne Peace Canference and the proclamation of the republic which were both occurred in 1923, The reason of that is
simply because the effects of the abolishment of dynasty and Caliphate are not separately discussed in the arguments of

the peoples who agree with the claim of Early Republic’s indifference towards Muslim world.
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forgotten that in the following speech of Mustafa Kemal, he implies that the time conditions

obliges to abandon Pan-Turanist and Pan-Islamist policies.

Gentlemen, we are not the ones who run after a giant dream. Because of this, we drew
the grudge of the whole world on our people. We did not use Pan-Islamism. Maybe we :'
told that we were seeking for it or would use it and our enemies decided to annihilate
for prevention. We didn’t seek for Pan-Turanism. We told that we did, we were doing,
we would do and they again decided to destroy. We shouldn't run after the concepts that
we will not/could not perform, this only increases our enemies, and we should know our
pIacc.%We are a nation seeking for life and independence. We spend our lives just for
these.

it is actually possible to sayv that Mustafa Kemal’s political will became already visible even

before 1920s, during the late WWI period, when imperial states were aimed at manipulating

the institution of Caliphate for their own interests. Great Britain, France and ltaly were the

main Western powers that wanted to use Caliphate and the Muslim peoples against Ottoman
forces. What Italy was planning, was simply addressing Shaykh Ahmed Sunnisi®’ as the
Caliph for the Muslims in Tripoli and cutting their lines with Istanbul. Referring to the
memoirs of Count Sforza, who was the ltalian High Commissioner in Istanbul during the
Armistice period, Bilal Simgir quotes that Sforza reported to Mustafa Kemal their plans to see
whether he would oppose or not. The answer of Kemal was clear. He stated that he was very

happy to hear the news and gave Sforza a carte blanche. Mustafa Kemal also expressed that

e s

Sugfenditer, buyitk havaller pesinden kosan insanlardan deiliz. Kosmak yiizinden biitiin diinyanmn garazirni bu milletin
dzerine celbettik. Biz Panislamizm yapmadik. Belki yapiyoruz, yapacagiz dedik. Dismanlanimiz da yaptirmamak igin bir an
once dldiirelim dediler. Panturanizm yapmadik. Yapanz, yapiyoruz dedik, yapacagiz dedik yine éidirelim dediler. Biz béyle
yapmadigimiz ya da yapamadigimiz kavramlar Uzerinde kosarak diismanlanmizi ¢ogaltmak yerine haddimizi bilelim. Biz
hayat ve istiklal isteyen milletiz. Ve yalniz ve ancak bunun igin hayatimizi harcanz.”

Compiled by Nimet Arsan, Atatiirk’iin Soylev ve Demecleri, Vol:1, 2™ edition, Ankara: Ankara Tirk inkilap Tarihi Enstitiisi,
1961, p.201 narrated by Baskin Oran, “Tirk Dis Politikasinin Kuramsal Cercevesi”, Tirk Dig Politikasi, Kurtulus Savasindan
Bugiine Olguiar, Belgefer, Yorumiar, Baskin Oran {der.), Vol: 1, istanbul:iletisim, 2001, p.47.

7 Shaykh Ahmed Sunnisi came to Turkey after the Tripoli War and was living in Bursa. Italians who were planning

to connect muslims society in Tripoli to Sheik wanted him to go back and they made bargain and induced him.
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he did not even want to talk about the Arabs anymore and explained the reason of the

Ottoman failure with the Turkish domination over the Arab lands. ** These words of Mustafa

Kemal makes the political slogan of Ankara government very clear; not interested in what
was happening in the “East”. The political will of Ankara government will be discussed in the
next chapter and the counter argument will be explained in detail. However, to make a brief
analysis, it should be noted that these words of Mustafa Kemal should not be seen or accepted
as an affirmation which shows the validity of the Early Republic’s indifference towards the
Muslim world. The point to go about would be disinterest rather than indifference towards ex-
Ottoman territories. And it should be also useful to remember that Mustafa Kemal often
underlined that Turkey’s independence relies on non-interventionist policies in the Middle
Eastern region. Related to that, the conversation of Mustafa Kemal and Count Sforza can be

accepted as Kemal’s announcement of his non-irredentist policy vision for Arab lands rather

than an indicator of Kemalist Turkey’s aim of alienating from the mentioned region. This was

actually what was followed as a policy in Lausanne Peace Conference.

It was of course not surprising that Mustafa Kemal did not change his tone towards Arab
states in Lausanne Peace Conference and Early Republic’s first “rupture” from the Muslim
world is said to arise at this point. One of the claims that Turkey remained indifferent at
Lausanne towards calls from various Arab leaders of solidarity. While formulating its foreign
policy, Turkey did not give any consideration to the demands put forward by various Arab
representatives during the Lausanne Conference. In other words, Turkish delegation at

Lausanne displayed indifference towards Arab delegates who were seeking for diplomatic and

¥ “Yareketime Kemal'in engel olmayacagindan emin olmak istiyordum. Kemal bana Séyle cevap verdi: “istediginizi
yapiniz; gérismelerinizin basanisindan pek memnun aldum; artik Araplardan siz etmek istemiyorum; Araplar
Gzerinde Tiirk hakimiyetini sUrdlirmek, bizim zayif digsmemizin nedenlerinden biridir.” Bilal $Simsir, Dodunun
Kahramani Atatiirk, Ankara: Biigi Yayinevi, 1999,p.112

28




political support from the Ankara government. This meant that the Ankara government

missed the first opportunity to establish relations with the Arab peoples and so put the first

stumbling block on the road to the formulation of good relations.™

For the sake of its own interests and aims, that is to promote good relations with United
Kingdom, the Kemalist government did not consider the Egyptian demands that Turkey
forsake all legitimate rights and titles over the couniry in the interest of Egyptians. Such a
claim was raised by Mustafa Biyikli who argued that Ankara government’s indifference
caused great deal of disappointment among the Eygptian nationalists who supported the
National Liberation struggle in Anatolia for three years. Bivikh contends that this severed
Turkey’s relations with Arab countries and was followed by painful, hard and abrupt

separation.

Egypt and Arab countries were under the Ottoman governance until the World War 1.
Consequently, at Lausanne, Turkey was expected to confess its sovereignty on Arabian
lands. Such a confession would be a very meaningful legal support which allows nations
that struggle for freedom and independence to achieve their desires. This support would
open the path of victory for these people. Considering this fact, Egyptian committee
went to Lausanne and demanded Turkey to abdicate from its sovereignty rights in
favour of Egypt. Such an abdication would be a witness, evidence against English
claims on Egypt. Egyptians —giving moral and material support to Kemalist movement
for three years- expected this. However, Turkish committee deprecated the desires of
Arabians and Egyptians, and abdicated from its sovereignty, not in favour of, but in the
rulership of Egyptians and Arabians. Occupying Egypt, England accepted that Turkey
recognized them in a way. Thus, England began to assert their ownership in Egypt as a
result of their occupation for 41 years. Turkey’s abdication from sovereignty not in
favor of Egyptians and Arabians, but as a complete abdication from sovereignty caused
this. This action caused a political disengagement between Turkey and Arab countries
for the first time. This had been followed by more severe splits.*°

¥ For the telegraphs written by Arab representatives including Egypt, Syria, Irag, Palestine to Mustafa Kemal to
save their rights against imperial states see Bilal Simsir, Atatlirk ile Yazismalar, Ankara: Bagbakanhk Basimevi, 1981,
p.437-441, p.475, p.102-104, p.426-427 respectively

B Birinci Diinya Harbi’'ne kadar Misir ve Arap llkeleri Osmanli idaresi altinda idi. Dolayisiyla Lozan’da Tirkiye'den
bekienen, Arap toprakian dzerindeki hakimiyetini itiraf etmesiydi. Boyle bir itiraf, hiirriyet ve istiklal miicadelesi
veren halklann isteklerinin gercekiesmesi icin biiy(ik mana ifade eden kanuni bir destek olacakti. Bu destekle bu
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Biyikli gives the example of Egypt but it is possible to increase the number of the Muslim

countries that asked Turkey to defend their rights against imperial states. Syria, Iraq, Palestine

and Tunisia can be added to the list. As as result of this process, it is frequently expressed

that, in addition to the rejection of military support, Kemalist Republic did not hold brief for

Arab states also in political terms at Lausanne Peace Conference.

| 2.2.1 Alienation Invoked by Political Reforms: Proclamation of the Republic

and Secularism

When we look at world history, we sec that the common basic reason of the revolutions is

simply the pressures made on the public structure by a newly emerging class or an existing

waxing group. It is bourgeoisie for French and American revolutions and organized proletariat

for Russian revolution. In other words, revolutions are generally made by the public.

However, Kemalist revolutions are not demanded by public; they were dictated by the heads

of Turkish Republic. Society was not even aware of the concepts of Republic and secularism.
They were fighting just to save the country or save the borders and expel imperial states from

Turkish lands. Furthermore, what they had in their mind was to continue their life just like in

halklarin muzaffer ohma yollan acilacakt. Bunu dikkate alan bir Mesir heyeti Lozan’a gidip, Tlrkiye’nin hilklimranhk
haklarindan Misir lehine feragat etmesini talep etmistir. Boyle bir feragatin gerceklesmesi, ingilizlerin Misir
{dzerindeki hak iddialarina karsi bir hiiccet, delil olacaktl. Ug seneden beri Kemalist harekete maddi ve manevi
destek veren Misir halk bunu beklemistir. Ancak Tiirk heyeti Misir ve Arap halkinin bu arzularim siddetle reddetmis
ve Misir ve Arap halklar lehine degil de, hikiimranliginda mutlak bir feragatte bulunmustur. Misir'i isgal altinda
tutan ingittere, Tirkiye’nin kendisini bir nevi tamidigini kabul etmistir. Bdyle ofunca 41 senedir isgal ettigi Misir'in
kendisine ait oldugunu iddia etmeye bastamistir. Buna sebep olarak da Tlrkiye'nin hikOmranlik hakianindan Misir
ve Arap haklari lehine degil, hitkiimranliktan muttak feragat etmesi olmustur. Bu hareket, Tirkiye ve Arap llkeleri
arasinda ilk defa siyasi iliskinin kesilmesine sebep olmustur. Sonra bunu daha acl ve sert aynliklar takip etmistir.”
sMustafa Biyikli, Batr isgalleri Karsisinda Tiirkive’nin Ortadodu Politikalan, istanbul: Gékkubbe, 2006, p. 351.
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the past after the war, so, it would not be wrong to say that they fought to achieve peace, they
were not even thinking the possibility of the regime change. They were actually right about
that as Mustafa Kemal, to gain the support of the Muslim world, was declaring that Ankara’s

aim was to save Caliphate.

Today, the Turkish nation is calied to defend its civilization ability, right to live and
independency and its future. Humanity depends on the world's regard, realization of
the independence wishes of the Islamic world, saving the caliphate and defense and
realizitlion of our national independence with a belief that fits our luck at the past
times.

As it is clearly stated in Kemal’s words, institution of Caliphate was used by Ankara
Government in the war time and Turkish society was not ready for the declaration of the
Republic. Even in the first TGNA, the word “republic” was frightening and was not

. 42
mentioned.

It needs to be underlined that while its own society was not expecting a radical regime change
called Republic which means a form of government where the head of state is not a monarch,
it was not surprising that Muslim world was astonished and felt uneasy as the nature of the
traditional political structure changed completely by the proclamation of the Republic on 29th
October 1923. This political reform gave the signal for the next ones; which are the birth of
the concept of secularism in Turkey and ofcourse the abolishment of the Caliphate as

secularism separate government institutions from religion.

These developments were something new for the Arab world. It is possible to see and

understand the reactions of Muslim world from the words of the founder and the first

#l"Bugiin Tirk Ulusu uygarhk yetenegini, yasama ve bagimsizlik hakkini ve biitiin gelecegini savunmaya cagrildt.

insanlik diinyasimin begenisi, Islam dinyasimin kurtulus dileklerinin gercklesmesi, yiksek halifeligin kurtariimasina
ve ulusal bagimsizhgin gegmisteki sansimiza yarasir bir inangla savunulup saplanmasina baghdir”

Toktamis Ates, Tiirk Devrim Tarihi, istanbub: Giiryay Matbaasi, 1980, p.266

42 For further information see tbid, 268
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president of Tunusia Habib Burgiba who was a great fan of Mustafa Kemal and his reforms.

Even Burgiba confessed that the developments occurring in Kemalist Turkey were

unacceptable for Arabs as they were not corresponding to Islamic rules.

It shouldn’t be forgotten that religion precedes the state for Arabs. The religious
administration had legislated and governed before the state. Now, religion stands by
the state and is capable of governing with the state, inspiring and establishing
harmonious relations, that is what it should do. We don’t regard these two entities as
contradictory but as complementary, and think that combining them is better and
reasonable rather than separating them. Establishment of a secular state in Muslim
land was an astonishing reform for most of the Arabians. Beginning from this time, a
kind of embroilment arised between Turkey and countries located in the cast and west,
and both of us stayed out of the approach based on our interests and its providence.®

2.2 On the Religious Ground
2.2.1 Effects of Abolishment of Dynasty and Caliphate

To many Arab and Mushim societies, political reforms and modernization efforts meant that
Kemalist Turkey was determined to burn its bridges with the rest of the East. According to the
research made for the thesis, the role of the abolishment of dynasty and especially the
Caliphate had a lasting impact on the Muslim peoples. The abolition played important role in
the shaping of the perception among the Muslim peoples that early republic displayed
indifference towards the Arab World in which Turkey had played important role beforehand.
It is also possible to make such a comment that this religious change which had a direct effect

on the ruling system of the country was an attitude which was hard to apply to the Muslim

** “Unutmayalim ki Arapiarda dini devlete takaddiim etmistir. Din miiessesesi devletten evvel kanun yapmis ve
yUratmastir. Su halde din devletin yarninda ve devietle beraber, ydnetmeye, ilham vermeye, ahenk kurmaya
muktedirdir ve dyle olmalidir. Biz bu iki varligl, mitanakiz degil de, birbirlerini tamamlayic alaraka goriyoruz,
onlar ayirmaktansa birlestirmenin daha dogru ve hakli oldugunu zannediyoruz. Mdisliman topraginda laik bir
devletin kurulmasi miinakasa gbtlirmeksizin Araplarin cogu icin sasirtici bir yenilik idi. Bu zamandan itibarendir ki
Tiirkiye ile magrip ve masrik lilkeleri arasinda bir glinuz zubur etti ve hem siz hem hiz bitiin menfaatlerimizin icab
ettirdigi bir yaklasmanin ve onun ilahi takdirinin disinda kaldik.”

TBMM Secret Session Records, 25 March 1965, Vol:37, 4" session, available at
http://www.tbmm.gov.tr/tutanaklar/TUTANAK/MM _ /d01/cC37/mm  01037081.pdf accessed on 07.08.2012,
faccessed on 05.07.2012]

32




world. Taking into consideration to this point, it was not striking that the reactions of the

| Arabs against the decision of the abolishment of dynasty and caliphate, which had a sacred

role for Muslims, were in negative form.

Having emphasized the significance of Islamic identity, Ahmet Davutoglu defines the new

Republican elite as follows: “While Iran and Afghanistan were coping with a semi-colonial

structure, Turkey was being governed by a political elite which was trying to isolate Turkey

| from its own Islamic identity and history.”™ He argued that the abolition of the Caliphate,

caused a two-pronged marginalization; a marginalization from the international system and a

marginalization from the Islamic world.

Abolition of the caliphate mtroduced the fact that islamic policy was moving toward a
two-aspect hypothetical marginalization both within the international system and
within the world of Islam. World of Islam concept, which associates a different world
system in other political systems was losing its main support point with the abolition
of caliphate. This, in a sense, meant the fall of the most important resistance point
against modernism and imperialism that dominated the mternational system. Thereby,
the world of Islam was degraded to a status of unassertive element in the international
policy for the first time. The strong sense of identity that Islamic belief provides n
individual level and this unassertive and marginalized status in the international
system underlies the psycho-social tension that will impact the future times.
Especially, it is not very hard to observe the reactional reflexes of this psycho-social
tension of the Turkish nation as the last representative and loser of this assertion. The
second aspect of the marginalization was experienced in the internal structure of
Islamic communities. In this period, the role of Islam in colonies and in other Mushm
countries seriously eroded not only in terms of its status in the general policy but also
in every phase of daily life. Islamic belief which had been at the center of public life
and relations throughout history entered into a marginalization period suddenly.
Education institutions and bureaucratic system established by impenalist governments
in colonies were forming the center of political and public life to train the elites who
would govern these communities in new-imperialist strictures in the future.”

* Ahmet Davutoglu, 20. Yizylda islam Siyasasinin Temel Nedenleri, ilim ve Sanat, 1999, No:32, p.7

*“ilafet kurumunun ilgast Islam siyasasinin gerek uluslararas) sistem iginde gerekse istam diinyasinin ig
bunyesinde iki vecheli bir kavramsal marjinatlesmeye dogru seyretmekte oldugunu ortaya koymaktayd. Diger
siyasi sistemler icinde farkli bir diinya sistemini cagnistiran Dar {i-Islam kavrami hilafetie birtikte temel dayanak
noktasini yitiriyordu. Bu bir anlamda uluslararasi sisteme hakim olan modernizm ve sémiirgecilik karsisindaki en
Bnemli direnc noktasiin diismesi demekti. Boylece islam diinyas: itk defa uluslararasi siyaset icinde iddiasiz bie
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The inevitable result of the abolition of the Caliphate for Turkey was its marginalization to
international system and its marginalization to Islam world. Furthermore, the degree of

marginalization that Turkey faced was stronger than that of marginalization that colonies did.

The marginalization in Turkey was stronger than the colonial countries. Upon the
abolition of the caliphate, political/cultural elite, who declared that they were
abstracted from all international claims and who held the new political regime, had
formed a total monopoly of intelligentsia and took control of all channels that
provided public communication.*

The main assumption of Davutoglu is based on Turkey’s political power and prestige in
Muslim world were coming from the existence of the institution of Caliphate. At this point,
there are two questions to be raised: first; Can one argue that was the Caliphate was strong
enough to exert power in international relations in the wake of the Great War? And the second
one is; What was the source of Kemalist Turkey’s prestige? The answers of the questions will
be discussed in detail as the counter-arguments in the following chapter but to make a brief
explanation, it would be useful to remind that during the WWI, Muslim world did not care for

the jihad calls which were coming from the Caliphate against Western powers. Arabs

cevre unsur konumuna indirgeniyordu. islam inancinin ferdi dizeyde sagladigi cok glcll kimlik duygusu ile
ulustararasi sistem iginde séz konusu clan hu iddiasizlasma ve marjinallesme sonraki dénemleri de etkileyeek olan
psiko-sosyal gerginligin temelini olusturmaktadir. Ozellikle bu iddianin son temsiicisi ve kaybedicisi kenumundaki
Tiirk toplumunda bu psiko-sosyal gerginligin tepkisel akislerini miisahede etmek gli¢ degildir. Marjinallesmenin
ikinci vechesi ise islam toplumlarinn i¢ biinyelerinde yasanmaktaydi. Bu dénemde gerek sémiirgelerde gerekse
diger MiislGman llkelerde [slarm’in rolil sadece genel siyaset igindeki konumu itibarryla degil ayni zamanda gunlik
hayatin bitiin cephelerinde ciddi bir yipranmaya ugramistir. Tarih boyunca toplumsal hayatin ve iliskilerin
merkezinde bulunan islam inanc birden ciddi bir cevresellesme siirecine girmistir. Sémurge GUlkelerde sémirgeci
idareter tarafindan olusturulan egitim kurumlarn ve biirokratik sistem daha sonraki donemlerde de bu toplumlan
yeni-sémirgeci yapilar iginde idare edecek eliti yetistirmek lzere siyasi ve toplumsal hayatin merkezini
olusturmaktaydi.”

ibid, 7

®aTirkiye'de sdmiirge ilkelerden daha siddetli bir mariinallesme séz konusu idi. Hilafetin ilgasi ile uluslararasi
bitiin iddialardan soyutlandigini deklare eden yeni siyasi rejimi elinde bulunduran siyasi/ktltirel elit her konuda
tam bir aydin tekelciligi olusturmus ve toplumsal iletisimi saglayan biitin kanallar: denetim altina almist.”

Ibid, 7
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preferred to fight with the imperial states against Ottoman Empire despite the declaration of
Jihad by the Caliphate. It is clear enough that the authority of the Caliphate could not be used
for the interests of the Ottoman Empire, it did not increase Ottoman power and could not unite
Muslims against common enemy. Taking into consideration to this point, how can Caliphate

be a source of power for Turkey? Its dysfunctionality was proven in the war time.

The answer of the second question is related to the first one. It is clear that the source of
power of Turkey was not and cannot be the institution of Caliphate. The only answer of this
question is Kemalist reforms and the process of modemization which were observed very
carefully and tried to be adopted in some states in the Muslim world. It is impossible to deny
that Kemalist Turkey was representing an increasing regional power for the rest of the world.
A Mushm state with close ties to Western powers with full independence was certainly
something new and admirable for Arabs. As noted before, this argument will be crificized in
detail in the next chapter by referring to Mustafa Kemal’s close relations with Middle Eastern

leaders and their efforts made to implement Kemalist reforms in Muslim states.

Also, Davutoglu reiterates that the abolition of the Caliphate was a declaration of Turkey’s
isolation from the pretension in the international system and criticizes Kemalist foreign policy

with being very local and pro-status quo.

Foreign policy initiative of Turkey, which declared its abstraction from all
mtemational claims and took extremely local and status quoist foreign policy tradition
as basic principle in later periods, set a typical example about this matter. Real and
dynamic power of history rebels to this declaration. Nation-state borders of Turkey
have been under pressure for the last six-seven years, as if objecting the artificial
atmosphere that has provided the formation of these borders. Political authority cannot
sustain introverted foreign policy principles of 1930s and ideological bases of these
principles in a dogmatic manner against pressure of Bulgaria on Turkish border, secret
and clear migration from Western Thrace, Iragi Kurds’ trials to run over the border-
which is inured to at every pressure, Nakchevan's decision to unite with Turkey after
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crisis with Armenia, Azeri-Armenian conflict which embodies new migration waves
; and Bosnia and Macedonia’s support call from Turkey.*’

Ahmet Davutoglu argues that talking about Central Asia was accepted as a backward act of

Pan-Islamism and Pan-Turanism ten years ago. And it is late for Turkey to create good

relations in the name of amity as Turkey could not protect the institutions and culture which

| come from Ottoman heritage and gave away their possible international advantages.

Those who ridiculed any mentions about Central Asia and thought it was old-
fashioned Pan-Islamism and Pan-Turkism just ten years ago now launch expedition to
those countries with friendship and brotherhood mottos; it is nothing else than
history’s compelling that overwhelms human will. However, the case that elaborates
the issues about this subject is the fact that Turkey —under this indispensable pressure
of Ottoman hernitage- has abandoned the political institutions and culture that would
turn this pressure into an international advantage.*®

There are other scholars and analysts who claim that the abolition of Caliphate led to the

: isolation of Turkey from its East like Graham E. Fuller,* who also focuses on the role of the

abolition of the caliphate in Early Republic’s rupture from the “East”. He argues that the

T Hilafetin ilgast ile biitiin uluslararast iddiatardan soyutlandigini deklare eden ve sonraki dénemlerde son derece
yerel ve statlikocu bir dis politika gelenegini teme! prensip edinen Tirkiye'nin bugiinki dis potitika agilimi bu
konuda en tipik misaii olusturmaktadir. Tarihin reel ve dinamik gicl bu deklarasyona isyan etmektedir. Son alti-
yedi yil icinde Takiye'nin ulus-deviet simirfan bu sintrlanin clusumunu temin eden suni atmosferi reddercesine
baskialtinda kalmistir. Bulgaristan Tirklerinin sinira dayanmas, Batt Trakya'dan gizli ve agik siren goc, lrak
Kirtleri'nin artik her baskida kaniksanan siniri asma ¢abalar:, Nahcivan'in Ermenistan krizi ile birlikte Tlrkiye'ye
baglarma karar, Azeri-Ermeni catismasinin yeni géc dalgalarini hlnyesinde banadirmasi, Bosna ve Makedonya’'nin
oncelikle Tarkiye'den destek arayislan karsisinda siyasi otoritenin otuzlu y:llarin icine kapanik dis politika
prensiplerini ve bu prensiplerin ideclojik temelierini dogmatik bir tarzda sirdirmesi s6z konusu olamaz.”

Ahmet Davutoglu, 20, Yizyida islam Siyasasimn Temel Nedenleri, ilim ve Sanat, 1999, No:32, p.11

*Bunyaha on yit Gncesinde Orta Asya’'yl herhangi bir sekilde s82 konusu etmeyi bile caBdisi Pan-istamizm ve Pan-
Turkizm olarak alaya alanlarin bugiin dostluk ve kardeslik sloganianyla bu llkelere sefer diizenliyer olmasi tarihin
insan iradesini asan zorlamasindan baska bir sey degildir. Fakat bu konuda meseleleri daha da karmasiklastiran
olgu, Osmanl mirasinin bu kaginilmaz baskisina maruz kalan Tirkiye'nin bu baskiyr btiylk bir uluslararasi avantaja
déndstiirecek siyasi kurumlar ve kaltiri terk etmis clmasidir.” lhid, 11

*®Graham E. Fulter is an author and political analyst, specializing in Isfamic extremism. Farmerly vice-chair of the
National Intelligence Council, he also served as Station Chief in Kabul for the CIA. After a career in the United
States State Department and CIA |asting 27 years, he joined Rand Corporation as senior political scientist
specializing in the Middle East.
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institution of Caliphate was not concerning only Turkish society but the whole Mushm world
and by abolishing it, Mustafa Kemal did not only make a decision for Turkey, so did he in the
name of the Muslims all over the world which he did not have the right to. To make clear his
argument, Fuller compares the role of papacy and caliphate and discussed that there 1s no
difference between abolishing the caliphate and papacy. Both of them are important and

meaningful for religious communities which exist outside the national borders. The weak

point of this argument is that these two inslitutipns differ from themselves in terms of their
| role. Both of them are religious- figures but they do not enjoy common authority. While
| papacy was effective in religion and politics, at the same time, caliphate was in charge of
: continuing Mohammad’s earthly responsibilities and could not take religious decisions
without the consent of shaykh al-islam and ulama. In other words, shaykh al-islam and ulama

. - } .. . . 50
were the two main authorities in religious representation, not caliphate.

Turkey delivered the most significant blow of all to its relationship with the Muslim
world in 1924 when Atatiirk abolished the very institution of the caliphate itself, the
supreme religious Office of the entire Sunni world. This was an act of extraordinary
importance. While Atatiirk certainly was free to implement reforms within Turkey, the
abolition of the caliphate was an act that affected Muslims everywhere. It was roughly
akin to a snap decision by an Italian prime minister to abolish the papacy without
| consultation with the worldwide Catholic community.*!

Fuller addresses the religious reforms which were made in Kemalist Republic as the

representation of Young Republic’s rupture from Muslim world, especially from Arabs, and

describes them a method of extincting all the common ties with them. He also blames

Kemalist Turkey for approaching Western powers and leaving behind Arabs strategically in

50Bilge Criss, Bir Kitap ve Diisiindirdiikleri, p. 78, availabte at
http://dergiler.ankara.edu.tr/dergiler/42/465/5315.pdf, [accessed on 03.08.2012]

5t Graham E. Fuller, The New Turkish Republic Republic: Turkey as o Pivotal State in the Muslim World, Washington:
United States Institute of Peace Press, 2008, p.26
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the times when they needed a lot Turkish support to succeed in their struggle against imperial
states.
For Muslims, especially Arabs, Kemalist Turkey represented a total rejection of Islam,
of the Arab and broader Muslim world, of their long-standing ties with the Turks, and
of their shared culture. Furthermore, it represented a denigration of Islam as a religion,
a strategic abandonment of the Arabs to imperialist powers with whom Turkey quickly

fell in league, and an overall sapping of Muslim power at a time when Turkish power
had never been more needed to face growing Western threats.”*

The reasons of Kemalist Turkey’s rupture from the “East” is analyzed under four main points
by Graham Fuller. The first one claims that Arab lands were excluded in Turkish national

borders which is definitely true and legalized by Misak-1 Miili.

After the World War I, the Arab world lay well outside Turkish foreign policy

thinking for multiple reasons: (1) the Arab world has ceased to be part of the Twrkish
53

states’
Secondly, he states that most of the Arab states were under the domination of mandatory

powers and due to that they could not be influential in international arena and accordingly

they couldn’t be a threat for Turkey.

{2) neighbouring Arab states were under European mandate control and could not
therefore play no real role on the international scene or pose any threat to Ankara™

This argument also reflects the truth but Fuller’s interpretation need to be questioned. First of
all, if the state A does not pose as a threat for the state B, then there would be no reason to
develop good relations. But if there is a conflict of interest between the two states, then,
hostile fechngs would start to rise in politics, the tone would become tough and even all the
lines could be cut down and as a result of this a kind of isolation might come into scene. But if

there is no such thing, there would be no obstacle to create good diplomatic ties. Second critic

32 \hid, 27
*% Ibid, 28
*\bid, 28
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of the argument would be related to the dominance of the mandatory systems in Arab world.
[t is true that this situation decreased Arab states’ role in international system but at this point
“Was Kemalist Turkey able to regulate its relations with the mentioned states directly?”
should be asked. The answer is no. Due to the mandatory governance, any kind of diplomatic
or political relations could be provided through mandate states which Fuller describes as

Western and imperial.

The third reason of the rupture of Turkey from Arabs, according to Fuller, is based on its
focus on nation building process. And the last one is Kemalist Repuclic’s prionty to created
good diplomatic ties with her old Western enemies. This argument is important in terms of
expressing the second part of the perception of Turkey’s indifference towards the “East”
which 1s “Kemalist Republic tumed her face to the West”. Additionally, to Fuller, a dominant
insolence towards Arab culture and Islam was visible in Ankara’s policy. It is argued that
culture of Islam was seen as the main reason of Turkish backwardness and it was believed

that the only way for the growth was leaving it behind.

(3} Turkey was internally absorbed with its new nation-building tasks; and (4)
Turkey’s priority was to build new ties with its erstwhile European enemies.
Additionally, a pronounced Kemalist denigration of Arab and Islamic culture
dominated Ankara’s thinking. Islamic culture was seen as the source of Tuarkish
backwardness and weakness, the “other” out of which an enlightened new Turkey
would arise. As a result, study of Arabic and Arab culture nearly disappeared within
Turkey, except among a small minority engaged in religious studies.”

Due to the points listed previously, it is argued that the East stayed outside from Turkish
foreign policy and it is possible to talk about the existence of Turkish denmigration of Arab
world. However, the Kemalist denigration did not mean Turkey’s isolation from the “East”.

Contrarily, the Arabs and the rest of the Middle East carefully observerd the Kemalist

** 1bid, 28
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reformation. On the other hand, the reference which is frequently given implies that isolation
from the Mushim world started with the reforms as they were aimed at destroying Ottoman
tradition in Turkey. It is not wrong but what 1s generally forgotten is that all the Middle East
tried to overcome its past. For Turkey, and the rest of the Middle East, it was Ottoman. These
counter-arguments will be discussed lately under the ftitle of “Turkey as a Model in the

Region™.

Like many people who criticizes the impact of the abolishments, Mustafa Biyikh, in his book
“Bat1 Isgalleri Karsisinda Tiirkive’'nin Ortadogu Politikalart: Atatirk Dénemi” [Turkey’s
Policies Towards the Middle East In Front of Western Occupation] argues that Kemalist

Turkey cut its last memory ties and demolished the bridges with the Muslim World.

Mustata Kemal abolished the Suitanate granted that Sultan Vahdettin had hostile
actions against him and forces under his command. He proclaimed republic at October
29, 1923 and immediately after, at March 3, 1924, abolition of Caliphate was decided.
With this decision Turkey cut s last connection with Muslims living around the
world. Kemalists targeted to be closer to European countries through reforms by
ignoring the past of Turkish nation.”®

To support his argument Mustafa Bryikh gives the examples of the Arab nationalists such as

Sekip Arslan’s’’ attitude toward Kemalist reforms. He refers the letter of Enver Pasha written

*% “Mustafa Kemal, Sultan Vahdettin’, kendine ve emrindeki kuvvetlere dismanca davrandigini varsayarak,
saltanati ilga etmistir. 29 Ekim 1923’te cumhuriyeti ilan etmis ve hemen arkasindan 3 mart 1924te hilafetin ilgasi
karart alinmustir. Iste bu kararla Turkiye, yeryiiziiniin gesitli yerlerinde yasayan Mislimanlarla arasindzki son bag
da kesmistir. Kemalistler, yaptiklar inkidplarla, Tiirk milletinin mazisini hige sayarak, Avrupa devietlerine yakin
almayl hedeflemiglerdir. “Biyiklt, p.351

5T sekip Arslan (1869-1946) is an Arab enlightened, intellectual and politician. He was born in Lebanon and came
from esteemed Druze family. However, he left druze identity and converted Isiam and preferred to be obedient to
Ottoman identity as he described himself as the supporter of Ottomanism. He supported Young Turks’ efforts for
the adoption of the constitution. He served as a head officiat of Chouf district in Lebanon between the years 1902-
1907 and 1908-1910. He was not in favor of dethronement of Ottoman Sultan Abdiilhamit but supported the new
regime and the Ottoman struggle against the imperial states as he aimed at rebirthing Ottoman Empire, Arslan
fought in Libya against ltalian forces in 1911, served in red crescent in Egypt in 1912 and created close relations
with Egyptian political elites such as Hidiv Abbas Hilmi. He had also been in Tripoli. It is the place where he met
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to Atatlirk in 1921 which claims that his dream and aim is to save Islam and Muslim World
and retaliate with European countries. It is also reminded that Arslan was a great supporter of
Enver Pasha and during the national liberation struggle he was impressed by Turkey’s
struggle. To save Syria, his solution was Turkish — Arab cooperation and after the Turkish
War of Independence, in 1923, he made his first visit to Istanbul and asked Atatiirk if it is

possible to save Syria and expell France from Syrian lands but he was refused.

It is alsc underlined that with the rejection of his demand, he came fto realize that Kemalist
reforms was totally against the interests of the Arab world as they were aimed at destroying
the soul of Islam. In his articles, Sekip Arslan described Kemalist reforms as the revolts

against Caliphate, rules of Islam, Eastern values and traditions and even against the God.

Another prominent figure in Calipbate crisis was Sekip Arslan. He was a fan of Enver
Pasha. Enver Pasha had told in a letter he wrote to Kemal Atatiirk that: ““as for me, I
only pursue an ideal. That is to awake Muslims and settle old scores with European
evils who holds Islam in its clutches.” This was also Arslan’s goal for his entire life.
His reaction against Kemal Atatirk’s revolutionary changes in Turkey after 1922
pushed him into a struggle about European occupation of Arabic lands and he focused
his hopes on Turk-Arab cooperation argument. After the war, at his first visit to
Istanbui in 1923, Atatiirk had mentioned his aim as to remove French from Syria and
to achieve this a Turk-Arab front should be formed, however he had denied all
demands except National Oath (Misak-1 Milli). Arslan, as an impact of this denial, had
considered “Kemalist Turkey” as the most dangerous fan of secular westernization.
According to him, mistakes of Ankara had made the mistakes of liberal nationalists in
Cairo unimportant. Arslan’s writings were now full of statements as “Kemalists are
destroying the basis of Islam”, “Ankara murders Islamic spirit m Turkey" and
"Kemalists are removing the backbones of religion!” The threat of those actions and

with Enver Pasha (who influenced a lot his opinions} and became a close friend of him. In 1911 and 1912 he wrote
for Al-Mueyyed newspaper printed in Cairo and in his articles, he drew attention to his obedience to the Ottoman
Empire and underlined his hostile sentiments against Western imperialism. Arslan was alsc a great supporter of
the new regime established after the “Babiali irruption”, he served as a spokesman. He was responsible from
explaining the aims of the new regime to the Arab society. Briefly; he was not Pan-lslamist, nor Pan- Turkist. Arslan
was supporting the idea of Ottemanism and argued that nationalist movements were sinking the Ottoman Empire
but Ottomanism had a unifying character. After the first World War, Arslan accepted that Ottoman defeat and
focused to save Syria from the invasion of France. To avoid the French mandate which was taking place in Syria his
solution was Turco-Arab cooperation but Mustafa Kemal AtatDrk did not accept his suggestion.
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policies were so high for Arslan that he had even described them as “the rebel of
Ankara against caliphate, Islamic principles, Eastern traditions and even God.”®

Another important argument which is raised related to the negative effects of the abolishment
of the Caliphate in Kemalist Turkey is its impacts on the relations with Egypt. It is argued that
the relations with that country in Early Republican period was at minimum level and it was
purely the result of Kemalist reforms. Moreover, they did not only alienate Turks but also cut
the hines with the Arab countries and evernr most of the Egyptians thought that the religion of

Turkey was not Islam but Christianity.

New Turkey has stood apart from Egyptians and Arabs. Reforms in Turkey told us
apart and caused a rift between us. Moreover, there have been lots of people in Egypt
who think the Turks are Christians.”

What 1s frequently reminded in the books that were aimed at analyzing the Early Republican
Middle East policies, is Mustafa Kemal’s incompatible attitude towards Islam and Muslim
world after the Turkish War of Independence. Such a point is underlined by Mustafa Bryikli.
He illustrates the exprobations made in Egypt against the abolishment of the Caliphate. He

shares the critic of El-Ezher’s deputy premier stating that it is weird that during the War of

*®“Hilafet buhrani igcinde dikkat ceken bir diger isimde Sekip Arslan’di. Arslan Enver Pasa’nin da hayranlarnindands.

Enver Pasa 16 Temmuz 1921"de Kemnal Atatiirk’e yazdi@ bir mektupta séyle demisti: ” bana gelince, ben sadece bir
idealin pesinden giderim. O da Mislimanlart harekete gegirmek ve Islam’i pencesine almis Avrupali canavarlarla
hesaptagmaktir. “ Arstan’in da émir boyu ideali bu olmustur. Arsian’in 1922'den sonra Tirkive'de Kemal
Atatlrk’an inkildpg degisikliklerine olan tepkisi, onu Osmanl eyaleti olan Arap topraklarimin Avrupalilarca isgali
konusunda micadeleye sevk etmis ve Omitlerini Tlrk-Arap ishirligi tezinde yoguntagtirrmstir. Harpten sonra
1923'te Istanbulu itk zivaretinde Atatiirk’, gayesinin Fransizlan Suriye’den atmak oldugunu ve bunun igin bir Tirk-
Arap cephesi kurmak gerektigini séylemis ancak Kemal Atatiirk, Misak-1 Milli haricindeki taiepleri reddetmistir. Bu
reddedilmenin de etkisiyle Arslan, laik batihlasmacilar arasinda en tehlikelisint “Kemalist Tiirkiye” olarak gérmiistiir.
Ona gore Ankara'da yapiian hatalar Kahire’deki liberal milliyetgilerin hatatarini hic kalmistir, Arslan’in yazilan artik,
“Kemalistler, islam’in temellerini tahrip ediyor!”, “Ankara, Tiirkiye’deki islami ruhu katlediyor!” ve “Kematistler
dinin direklerini ortadan kaldinyor!” gibi ifadelerle dolmustu. Arslan icin bu icraat ve siyasetlerin tesk# ettigi tehdit
o dereceydi ki bunlarn “ Ankara’nin hilafete, islam ilkelerine, Dogu gelenekierine, hatta Aliah’a isyani olarak tarif
etmisti.” Bryikli, p.345,

**“Yeni Turkiye Mistrlilardan, Araplardan uzak olmustur. Turkiye'deki inkilaptar, bizden bizi cok uzaklastirmis ve
aramizi agmigtir. Hatta ve hatta Misir'da Tiirklerin hristiyan olduklanni zanneden ¢ok insanlar olmustur.”

Biyikli, p.353
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Independence certain peoples were in favor of Islam and used religion as a tool for obtaining
support and after reaching the victory, they turned their back on to Islam by attacking its
sacred institution which is Caliphate. This changing Kemalist policy towards Arab states
created a perception which was based on Early Republic’s betrayai on Muslim states and

caused painful results in Turkish- Arab relations.

Abolition of caliphate institution gave a deep shock to Egyptians, too. This event was
condemned both by modernists and traditionalist organizations. Vice-minister of El-
Bzher, who supported the abolition of sultanate, reacted to abolition of caliphate and
stated that “Tronically, these people sang for Islam until the victory, and when they
won the war turned their back to Islam by attacking its most glorious institation.”

Another claim which states that the abolition of the Caliphate cut the lines between Turkey
and the Middle Eastern states is made by Prof. Dr. Tayyar Art. In his book “Geg¢misten
Giiniimiize Orta Dogu” Ar argues that the abolishment of Caliphate in 1924 had a huge
impact from North Africa to India and disappointed Muslim people all over the world. It also
created a bad image for Turkey in the Middle East and it was a kind of a breakaway point

between Muslim states and new republic.

Abolition of caliphate on March of 1924, which indicated the separation of Turkey
from Middle East countries, caused a disappointment for all Muslims living in a region
from North Africa to India, and from then on, negative view on Turkey in Middle
Bast.®!

* “Hilafet miessesesinin kaldirnimasi Misir kamuoyunu da sert bir bicimde sarsmustir. Bu hadise hem
moadernlesmeci, hem de ananevi tesekkUller tarafindan kinanmusgtir, Saltanatla iligi karari destekleyen El-Ezher'in
bakan yardimcisi da Hifafetin kaldinlmasina blylk tepki gstermis ve “Ne gariptir ki bu kisiler zafere kadar islam
adina sakimis ve zafere ulasinca da onun en aziz miessesesine saldirmak suretiyle Istam’a sirt cevirmisterdir”
demistir.”

Biyikli, p.341-342

61“Tilrkiye ile Ortadogu dfkeleri arasinda yollarnn ayrildigine gosteren Halifeligin 1924 Martinda kaldiriimas, Kuzey
Afrika’dan Hindistan’a kadar olan bdigede tim MUslUmanlar igin hayal kirikligina ve bundan sonra Ortadogu’da
Tlrkiye'nin olumsuz bicimde nitelenmesine yof agm:stir.”

Tayyar An, Gecmisten Giiniimiize Orta Dodu Siyaset, Savas ve Diplomasi, istanbul: MKM, 2008, p.202
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The abolishment of Caliphate 1s undoubtfully the most popular reference of the perception of
Kemalist Turkey’s indifference towards Arab world. Ekmeleddin lhsanoglu is another
important name who focuses on this issue. In his book “Iki Tarafin Bakis Acismdan Tiirk-
Arap Miinasebetleri”, he cites his conversation with ex-president of Algeria, Haouri
Bumedian, in the years of 1965-65. According to that; Haouri confessed that Turkish
Independence War under the leadership of Mustafa Kemal and which challanged the Western
imperialist powers, served as a model in Algeria. He claimed that Algerians were carrying
Atatiirk’s fotos in the hidden pockets of their jackets despite the prohibition of the France
Mandate. However, according to Haoun, just after the Liberation War, Atatiirk left Islam and

made Turkey a part of the West.

Up to there; it is clear that Algenian president was disappointed with the new developments
and Kemalist reforms which were especially related with the religion such as the abolishment
of the Caliphate. He interpreted the reforms as Turkey’s abandonment of Islam and implicitly

the Mushm world.

In the following part of the conversation, Thsanoglu reminded Haouri that Turkey, officially,
stayed obedient to Islam as a religion but Algerian president’s answer was explicit enough; “
You cannot divide Islam into two as it is not only a religion but also a way of life which
“shapes social order in the societies.” He also drawed attention to the the anti-Kemalist
movements in Turkey against the reforms arguing that if the Kemalist model in Turkey was

accepted and adopted in all the Islamic countries there would be nothing left from Islam.

Known as an Islamist leader, former President of Algeria Haouri Bumedian had told
me these while I was about to retire from my embassy duty in Algeria between the
dates of 1965-1969: “Mustafa Kemal’s Independence Movement that challenged the
West set a model for us. We used to hide Ataturk’s photos ~banned by the French in
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those times- in secret places of our jackets. However, after the end of Independence
War, Atatlirk abandoned Islam and turmed Turkey into an extension of West.” Upon
his words, I mentioned him that Turks are still faithful Muslims; he stressed that
“Islam is not only a religion, but also social order, a civilization. You cannot part it
mnto two. Thus, reactions against Atatiirk reforms began in Turkey. If Atatiirk’s model
was adopted by other Islamic countries, what was to be left of Islam?%*

The abolition of dynasty gave the signals of the second and final stage of the religious reform;
abolishment of the Caliphate which caused eyebrows to raise in the East to Kemalist Turkey.
Muslim states which gave economic and moral support to Ankara government in its national
struggle were disappoimted. At this point, Indian Muslims can be given as the best example as
their anger to Mustafa Kemal was clear and they were even describing him as being

ungrateful.

The sharpest reaction came from Indian Muslims. As we had seen beforehand, leaders
of the Caliphate movement had drawn their strategies around Pan-Islamism as from
the end of the war, and they were suggesting that they would perform the mobilization
of Muslims in India around Caliphate concept. Whereas Turks abolished the Caliphate
and “demolished the basis of their political structures.” As Gail Minault expressed
“Icons, in other words Caliphate, was destructed and Mustafa Kemal, who was their
idol, has been turned into someone who broke the icons and cult figures. Most leaders
of Caliphate movement saw Mustafa Kemal as an ungrateful man and betrayer of
Islam, who forgot the help of Indians at the war against Greeks.”

#4islamci bir lider olarak taninan eski Cezayir Cumhurbagkanm Haouri Bumedian, 1965-1969 yillarinda Cezayir'deki

blylkelgilik gorevimden ayrilirken bana suniar sdylemisti:” Mustafa Kemal'in Bati'va meydan okuyan Kurtulus
Hareketi bize &rnek oldu. O dénemde Fransizlarin yasakladig Atatlrk’(n resimlerini biz ceketlerimizin gizli
yerlerinde sakliyorduk. Ama Kurtulus Savagt bitince Atatirk islam’r terk etti ve Tirkiye'yi Bat'min bir uzantisi
durumuna getirdi.” Bu sézleri Uzerine kendisine, Tlrklerin Islam dinine bagl kaldigin belirtince de: “ islam yalniz
din degll, bir toplum dizeni, bir uygarlktir. Onu ikiye bélemezsiniz. Nitekim Tirkiye'de Atatiirk reformiarina karsi
tepkiler basladi. Atatiirk’(in ortaya koydugu model dbiir istam Ulkelerince kabul edilseydi, islam’dan ne kalirdi”
Ekmeleddin hsanoglu, iki Tarafin Bokrs Agisindan Tiirk-Arap Miinasebetleri, Research Centre for Islamic History,
Art and Cultare, istanbul; IRCICA, 2000, p. 124,

® “En siddetli tepki Hindistan Muslimanlarindan geidi. Daha dnce gorditgimiz gibi savasin sonundan itibaren
Hilafet hareketinin liderleri stratejilerini Panislamizm etrafinda ¢izmislerdi, ve Hindistan’daki Miisliman kitlelerin
seferber edilmesini Hilafet temasi etrafinda gergeklestirecekierini éne stirliyorlardr. Oysa Tlirkler, Hilafeti
kaldirarak, onlarin “styasal yapilarsmin temellerini yerle bir etmislerdi.” Gail Minault’un deyisiyle, “dini resimler, yani
hilafet kinlmis ve cnlarin gézbebegi Mustafa Kemal dini resimleri ve putlar kiran biri olmustu. Hilafet hareketinin
liderlerinin biyik coguniugunun gdziinde Mustafa Kemal, Yunanhlara karsi savasta Hindistan Mislimanlarinin
Tirklere yaptsgi yardimi unutan bir nankér, islam’a ihanet eden biriydi.”

iskender Gokalp-Frangois Gerogeon, Kemalizm ve islam Diinyas), istanbul: Kaynak Yayinlar, 1990, p.39-40
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2.3 On the Cultural Ground
2.3.1 Cultural Reforms as the last Breakaway Point with the Arab World | é

VLTI

Another claim which underlines Kemalist Turkey’s indifference towards Muslim world

focuses on the impacts of the cultural reforms such as the dress reform, abolishment of the

isfamic monasteries, hat reform, adoption of European clock, calendar, measures and weights

and weekend change. It is argued that these stages of Kemalist revolutions analyzed as

cultural reforms are considered as the last breakaway point with the Arab world and the

alienation of Turkey to its own tradition and culture.

For the critics of the impacts of cultural reforms, a nationalist and conservative voice, Ahmet

Kabakli’s opinions are needed to be analyzed.** To him, Kemalist reforms was a replacement

of Turkish and Islamic traditions (which he does not separate from each others) with Christian

codes. What Kabaklt meant by Christian codes is simply the reforms.

Our law, shaped in two thousand years with Turkish and Islam traditions, was changed
by Codes engaged with Christian traditions. Our amusement, taste, architectural
spectacle, etiquette, belief in God and manners against elders, and even our language,
were alienated to us; our national anthem and flag were meant to be changed.®’

84 Ahmet Kabakli is a nationalist and conservative Turkish writer and poet. He was columnist in daily Terciiman
hetween 1957 and 1990, He was popular in islamist circles. He participated to the 14th general assembly of
Nationalist Movement Party with Necip Fazil Kisaklrek in 1979.He was alsc dose to right wing minded politicians.
He was born in 1294 and died in 2001. His funeral hosted famous right wing politicians such as Recep Tayyip
Erdogan, Abdullah Gdl, Recai Kutan, Muhsin Yaziciogiu, Mehmet Agar, Nazli Hicak and so on...

55 “T{irk ve Islam gelenekleri ile iki hin yil icinde tegekkiil eden hukukumuz Hristiyan gelenegine bagh Kod'laria
degistiritmistir. Eglence, zevk, mimari temasa, oturup kalkma, Allah’a inanma, blylge sayg! tarzlanmz hatta
dilimiz, bize yabancilastinlms, istiklal Marsimiz ve bayragimiz bile degistiriimek istenmistir.”

Ahmet Kabaklr, Kiftiir Emperyalizmi Manevi Sémiirgecilik, istanbul: Tirk Edebiyatt Vakfi Yayinlan, 2002, p. 57
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; A popular islamist-nationalist approach to the Kemalist reforms generally describes the
objective of the reformation process as an apery of the European values completely. Ahmet
Kabaklr is one of the names who agrees with this point of view. According to him, Turkish
revolutionists who occupied and changed education system and raised rootless generations,
were aimed at taking off the West, and the roots of Central Asia, Islamic values and

Anatolian (Empire) history should be despised and forgotten.

Two groups against nationalism -rootless (coloriess) revolutionists and Marxists-
| however carrying different meanings, are sustaining their modernist Constitutional
: Monarchy view today. The former group (unfortunately they have captured our
education system and have raised rootless generations) suggests that Europe should be
imitated as it 1s, and all values regarding our Central Asian origin, Islamic values and
Anatolian (empire) past should be despised and forgotten.®®

One of the names who goes about this point of view is Mustafa Biyikli. In his doctorate thesis,
he discusses that to avoid its loneliness Kemalist Turkey preferred to act with Western states
despite the fact of cutting down traditional Turkish values and religion. And this shows that
new Republic’s slogan in his foreign policy was “farewell to East”. Dress reform, abolishment

of the islamic monasteries, hat reform and weekend change (it was friday but changed to

Sunday) were the revolutions made to be a part of the West and was the last breakaway point

with Muslim world.

Biyikli also indicates that celebrations of the feast of sacrifices and ramadan were also
prohibited however the prohibition was not applied. The usage of the Mohammedan calender

in Turkey was also forbidden. Biyikh also mentions the change in the law system and argues

% “Bugiin milliyetgitigin karsisindaki iki grap, kéksiz {renksiz} devrimciler ile Marksistler, birbirlerinden apayr

manada olmakla birlikte, Megrutiyet asriciterini devam ettiriyorlar. Bunlardan birincilere gére (ki egitim sistemimiz
ele gegirerek maalesef bu gériise baglt ve kiksliz nesiller yetistirmislerdir!) Avrupa, aldugu gibi taklid edilmeli, Orta
Asya kélkiine, islami degeriere ve Anadolu (imparatorluk) mazisine bagl biitiin degerler horlanmali, unutulmalidir.”
Ibid, 55
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that the reforms especially related fo the heritage law was totally against the Islamic rules

described m Quaran. It is claimed that this was a kind of alienation process and even the

change of the capital (from Istanbul to Ankara) must be considered in this context as the
atmosphere in Istanbul reminds Islam but contrary to that Ankara was in the form of

“Buropean city” and establishing mosques was only allowed in the skirts.

All these reforms are considered as a result of secularism process and they caused pain in the
hearts of Muslim peoples around the world. Biyikli comments that ties of affection of Turks’
and Muslim World was destroyed and the positions of New Turkish Republic and Arab World

completely differentiated.

Thus, it all began with the “Farewell to East” motto. The Dress Act, Abolition of
Lodges and Monasteries, the Hat Act had been actions performed to win Western
countries” favor. Lastly, changing the weekend holiday from Friday to Sunday, Turkey
cut all its connections with the world of Islam. Going further, Turkey had a manner
that defied the Islamic beliefs and banned the celebrations of the Feast of Sacrifice and
the Feast of Ramadan. However, they gave up this idea later on. Islamic calendar was
abolished, heritage provisions were changed, and man and female were considered
equal. The rights of those who had shares in heritage according to Islamic law were
abolished. These changes invalidated the clear judgments of the Koran. Even civil
status was changed in accordance with European laws. Every reminder of Islam was
alienated, even the capital city was moved from Istanbul, which is reminiscent of
Islam with its thousands of mosques, to Ankara. That is because, Ankara was a city of
European style, such that, constructions of mosques in Ankara were allowed just in
suburbs. These actions, applied as a result of Secularism, hurt the Muslims ali around
the world. New Turkish Republic cut its love bonds with Muslims of other countries.
Now, tﬁl%e status of new Turkish Republic is different from the status of Muslims of the
world.

% Onun igin artik “Sark’a veda” slogani ile yola cikilmistir. Kilik keyafet kanunlar), tekke ve zaviyelerin kapatilmasi,

Sapka kanunu bati devletlerin safina girmek icin yapilan seyier olmustur. Son olarak hafta tatilinin Cuma yerine
pazara alinmasiyla Tlrkiye istam alemiyle olan irtibatini tamamen kesmistir. Daha da iferi gidip Islam inanclarina
meydan okuyan bir tavir sergileyerek kurban ve Ramazan bayramlarinin kutianmast yasaklanmigtir. Fakat daha
sonra bu karardan vazgegilmistir. Hicri takvim kullamitmass ilga edilmis, miras hilkiimleri degistirilerek, mirasta
kadin ve erkek musavi hale getirilmistir. islam hukukunda mirasta hak sahibi olaniarin haklari ilga edilmistir. Bu
degisikliklerle agikga Kur'an-1 Kerim'in sarih nasslar gegersiz kilinmigtir, Ahvali sahsiye bile Avrupa kanunlari ile
degistirilmistir. islam’i hatirlatan her seyden uzaklastimis, Baskent bile binlerce mescitle islam’i hatrriatan
istanbul’dan Ankara’ya tasinmistir. Ciinkil Ankara, Avrupa tarzi bir sehir idi. Oyle ki Ankara’nin ancak kenar
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Alphabet reform is told to be another breakaway point between Kemalist Turkey and the Arab
World. What is mostly underlined is that by adopting Kemalist reforms Turkey tumed its back
on to its own history and cut the lines with its own past which is totally inter-related with
Arab culture. It needs to be noted that transition te Latin script from Arab alphabet 1s referred
frequently in these discussions. We can see that in the example of Ahmet Kabakli. After
quoting Ismet Indnii’s declaration which confesses Turkish rupture from Arab culture and the
role of the alphabet reform on that, he strictly criticizes that its not only Arab culture which
Turkey alienated from but also its own civilization, Kabaikli also gives the exéinples of Japan
and China to show the way they modemized without alienating from their own values and

language.

Impact and the most important benefit of the Alphabet Revolution was the easiness of
cultural change. Necessarily, we disjeoined from the Arabic culture... Adoption of
Latin alphabet in our period had formed an essential factor to save the Turkish
language and national culture" he says. Mr. Indnil knows that we disjoined not only
from Arabic culture but also from Turkish culture, art and civilization of a thousand
years, we lost the opportunity to be heir of our rich wisdom, we began from the very
beginning as African tribes, the leftist and cosmopolitan trends spread in this cultural
lag and we wander in our own country as tourists... He well knows that, because of
this we haven’t developed a national art and intellectual product for forty years.®®

mahallelerine mescit yapiimasina izin verilmistir. Laikligin sonuclari olarak Mustafa Kemal'in uygulamaya koydugu
bu icraatlar diinyanin gesitli yerferindeki Misliimanlarin géniillerinde derin acilar uyandirmistir. Yeni Turk
Cumhuriyetiyle dinyanin sair yerlerindeki Mislimaniann gonll baglan kestimistir. Artrk yeni Tlrk Cumhuriyetinin
konumu ile dinyadaki Misiliman haklarin konumu farkfilagnmstir.”

Biyikli, p.175

Buyart inkilabtnin bizde tesiri ve blyik faydas), kiiltiir degismesini kolaylastirmas:dir. ister istemez Arap
kiittiriinden koptuk... Bizim devrimizde Latin harflerine gegmek, Turk dilini ve milli kGltdrd kurtarmak icin esasli bir
etken olusturmugtur.” diyor. Sayin inénii bu etken ile Arap kiltiriinder degil, bin yiflik Tiirk kiittiir, sanat ve
medeniyetinden koptugumuzu, bin yviilik zengin irffanimiza mirascilik vasfini kaybettigimizi, ise Afrika kabileleri gibi
yeniden bastadigimizi, bugiinki sol ve kozmopolit akimlana bu kiltlr boslugu icinde yayildiklarim, yurdumuzda bir
turist gibi dolastigimizi... Bu yzden kirk yildan beri milli bir sanat ve fikir meyvesi cikaramadigini pekala bitir.”
Ahmet Kabakli, Miisliman Tiirkiye, Istanbul; Toker Yayinlar, 1970, p.84-85
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The most significant problem which alphabet reform is said to be its iinpact on the contacts
with the Turks outside the national borders which were used to use Arab script. It would be
impossible to read understand the works of Turks in Tran, Iran, Syria, Russia, Balkans and

China and unfortunately there would be the same for them.

Our ties with exterior Turks, (Iran, Iraq, Syria, Russia, Balkans and kins in the grip of
China} who use Ottoman script and common words, will be lost. We are, by our own
hands, sabotaging opportunity to make our works of art read by them and to read
theirs.”

In his book “Iki Tarafin Bakis Agisindan Tirk-Arap Miinasebetleri” Ekmeleddin fhsanoglu
tried to tliustrate the comments of the Arab countrics about Ankara government’s reforms. He
states that transition to Roman letters in Turkey was one the reforms which had a disturbing
effect on Muslim World. Ihsanoglu stresses that the general view of these countries was on
the axis of Turkey started to act like a part of the Western World which Arap countries were

in struggle with and left Islamic civilization.

Another event that especially disturbed Islamists in Arab world was the adoption of
Latin alphabet instead of Arabic alphabet. General opinion of these commumnities was
that Turkey was becoming an extension of Europe and abandoning Islam or at least
Islamic civilization.”

Alphabet reform is considered as the new sign of Mustata Kemal’s break off Turkey from
Islam. At the present time, the perception existed on this Kemalist reform is still negative in

the eyes of Muslim and especially Arab people. However, it is accepted as the most

*“Hepsi eski yaziyr ve misterek kelimeleri kullanan dig Turkder ile {iran, Irak, Suriye, Rusya, Balkan, Gin

boyundurugundaki soydaslar) biitOn ilisigimiz kopacaktir. Eserlerimiz onlara okutmak ve anlannkini ekumak
imkanlarmt kendi elimizle baltaliyoruz.” Ibid, 83

70".'i\rap Diinyasinda islamcilan &zellikle tedirgin eden bir olgu da Tirkiye'de Arap harfteri yerine Latin alfabesinin
kabul editmesiydi. Bu gevrelerde genef kany Tiirkiye'nin Avrupa’nin bir uzantisi olmaya bastadigi, hatta Islam’i ya da
en azindan, islam uygarhgini terk ettigi yoiunda idi.”

Ekmeleddin ihsanoglu, iki Tarofin Bokis Agisindan Tiirk-Arap Miinasebetleri, islami Tarih, Sanat ve Kiltiir Aragtirma
Merkezi, istanbul, IRCICA, 2000, p.123
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significant acquisition of Kemalizm in Turkey. This incompatible feelings, in fact, revive the
the discussion of whether the rejection of Arab culture was an obligation for the success of the

modernization process or not.

Considered as a whole, the alphabet change in Turkey was commented as a new sign
of Turkey's being separated from Islam by Mustafa Kemal. This reform is still the
least accepted reform of Kemalist reforms according to Muslims and especially Arabs.
Whereas, the very same reform was considered as one of the basic gains of Kemalism
in Turkey.”!

Hat reform is another matter of debate. A figure who represents Egyptians’ hunger of
independence, Saad Zaglul’s words on banning fez in Kemalist Turkey need to be mentioned
to see how the reform sertously provoked reaction in Egypt. In the statemen that he made on
12th March 1926, Zaglul did not seperate dressing and tradition as they both create the roots
of the societies which descend from father to son. However, if any kindof change was
accepted to happen in fraditional values, then that would be described as an act which was

atmed at alienating from its roots to obtain another identity.

Wearing hat has opponents among the nationalists. Saad Zaglul prefers fez. According
to lim “dresses and traditions of every community arise from their own roots and
descend from father to son... Those who accept to change their traditions, are like the
ones who deny their origins to be somebody else. But in fact, they only draw the curse
of their ancestors.”

"Bir bitiin olarak ele alindiginda, Tirkiye'deki alfabe degisikligi Mustafa Kemal'in Turkiye'yi islam’dan
koparmasinin yeni bir isareti olarak yorumlandi. Giniimizde bu reform, Kemalist reformlar arasinda Misliiman ve
azellilde Arap kamuoyu tarafindan en az kabul géren reform olma ézelligini korumaktadir. Oysa ayni reform
Tirkiye'de Kemalizmin en temel kazanimlarindan biri olarak gériélmektedir.”

iskender Gokalp-Francois Georgeon, Kemalizm ve isiam Diinyasi, Istanbul: Kaynak Yayinlari, 1990, p.44

e “Sapka giyilmesi mitityetgiler arasinda da hasimlar bulur. Saad Zaglul fesi seger. Ona gore “her halkin giyimi ve
geienekleri kendi kokinden gikar ve babadan ogula gecer... Geleneklerini degistirmeyi kabul edenler, baska bir
kimlige biirinmek icin kdiderinden koparlara benzerler. Amas aslina bakilirsa yalnizca atatartnin lanetlerini dzerine
cekerler.”

Maged Mansy-Paris, edited by iskender Gékalp-Frangois Georgeon, Kemalizm ve islam Diinyas:, istanbul: Kaynak
Yayinlar, 1990, p.118
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To conclude, it is true that during the Turkish War of Independence Atatiirk used religion as a
untfying factor (aim of the protection of the Caliphate)} to combat imperialist powers. The
strict change in his policy just after the war is interpreted as Kemalist Turkey’s rejection of
Eastern civilization and values as Young Republic was concentrating more on modernization
which was aimed at integrating Turkey to the West and alienating the country from Arab
world. Regime change and cultural reforms should be seen as the efforts to take place in the

European clvilization which indirectly results with the rejection of the Arabic civilization.

2.2.2 Necip Fazil Kisakiirek and Biiyiikdogu

Research showed that the perception of the alienation of Turkey from Eastern values does not
only related with political, economic and diplomatic terms but also in terms of cuiture. At this
point; Necip Fazil Kisakiirek and the newspaper called “Biylik Dogu” which was printed

almost by limself and which played an important role on the creation of the perception of

“Turkey turned its back on to East”, becomes important as Kisakiirek and his opinions had

significant influence on the conservative elites in Turkey.”

As noted before, Necip Fazil was very influential in affecting public opinion. In his

newspaper “Biiyiik Dogu”, he described the followers of the newspaper and people who were

sharing the same ideas as a population who were aware of the important historical stages in

Turkish history. He adressed the rise of the Ottoman Empire, reminded that the roots of the

Empire are Eastern and stressed that during the growth period, Eastern soul was achieved and

was serving as a model or idol. He reminded Empire’s increasing power and capacity to beat

"For the influence of Necip Fazil Kisakiirek and BlyUk Dogu on Islamist, nationalist and conservative elites in
Turkey, see Technology and energy minister Taner Yildiz's interview, Daily Radikal, 03.06.2012. See also "Abdullch
Giil'itn Necip Fazil’a Mektubu”, Daily Sabah, 15.08.2011
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West in this period but with the unproductive period, according to Kisakiirek, Ottoman
Emprie started to move away from its roots and lost its soul and later, could not resist against
the developments which were taking place in the West and atatcks coming from there. As a
result of this; Empire started to decline with the East. Necip Fazil described “Tanzimat”

period and modemization efforts in Ottoman Empire as a nidiculous and imitated liberation

attitudes. He then mentions the decline period and does not see Turkish Liberation War as a
total salvation. According to Kisakiirek; Turkish War of Independence should be accepted as
a liberation of land, the rest is full of apishness of West and alienation from its roots which

were based on Eastern values. This perspective was repeated several times in Biiwik Dogu.

We are strictly attached to the conscious of being a nation who sprang from the East,
reached the real spirit of the Hast, made it an example, tied it in its essence, made it
walk towards the West, reached a status to absorb the West; then petrified, lived far
from absorbing the root advance that would give life to modern fruits, got lost in
circles of procreator love and suffering, hugged as oyster shells to shapes of which
spirit it missed, regressed against the attacks of the born and developed West, dragged
from one rift to another, but didn’t fall down completely, was baffled, launched
ridiculous and fake independence movements from time to time, at last encountered a
full clearance status, saved itself just in the frame of place with a rear up, suddenly
adopted an uncontrolled West imitation on surface and item and a manner indifference
for original roots and couldn’t find its savior somehow.”

In 1940s, Biyiik Dogu was printed as a weekly journal and almost in every copy, there was a

column named “Poor Turkish” (Zavalli Turkge) which was aimed at criticizing current position

““Dogudan fiskirmis, Dogunun gercek ruhuna ermis, anu érneklestirmis, nefisnde halkalamis, Batiya dogru
yurlitmis, Batiyl yutacak hale gelmis; sonra kabukiistll donup kaimg, yeni zaman yemislerine can verecek kik
feyzini emmekten uzak yasamig, dogurucu ve yasatic agk ve gile dairesinden kayip gtkmis, ruhunu kacirdigi sekillere
incisiz istiridye kabuklan gibi sanimis ve sonra dodan ve gelisen Batinin kars: saldinglan éniinde topyekun Doguyla
beraber gerilemis, geriledikge gerilemis, bir ugurumdan ébiir uguruma siritkiemis, fakat tam yuvarlanmamis, apisip
kalmis, devir devir giiliing ve sahte kurtutug hareketlerine girismis, nihayet blisbitlin tasfiye vaziyetine diismis, bir
sahlanigta kendisini yalniz mekan gergevesinde kurtarabitmis, derken isi satih ve maddede en dizginsiz Garp
taklitgiligine ve dzkdk alakasizligina dékenls, zaman gercevesindeyse bir tiirli kurtaniasin bulamamis bir millet
olma suuruna simsiki baghyiz.”

Necip Fazil Kisakiirek, Ideclocya Orgisii, Biylik Dogu, 02.11.1945, p.2
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and structure of Turkish language. Necip Fazil believed that the language of Turkish nation was

dishonored by the reforms. He explained the process of corruption in four stages; the first one is
the invented language movement. Second process named as hidden microbes piled on the
language. Third one is directly related to the Kemalist Alphabet reform; the discharge of the
Arab and Persian influence and adoption of Latin Alphabet. Kisakiirek claimed that this
movement killed “Turkish soul”. Lastly, he addresses other reforms and describes them as the

disaster of reforms.

Our language country which had been destructed in dust and dirt, bumed up, broken,
robbed and of which honor and pride had been given to anyone else but itself may
collect the hits 1t took under fouyr essential and free factors:

1-) Artificial language movement

2-) Hidden microbes piled on grammar and syntax, in other words on the structure of
concept and expression.

3-) Despite dismissing Arabic and Persian words, calling for the Western words and
pecking the soul of language.

4-) Calamity of reforms.. 7

Although Kisakiirek was not directly refer to the perception of “Turkey remained indifferent to

the Arab World”, he implies the message of Early Republican reforms destroved our soul or our

” “Toz, duman iginde yikilan, alev alev yakilan, kinlan, dékilen, talan edilen, irz ve haysiyeti kendisinden

baska her el uzatana ait birakilan dil vatanimiz, icli dish binbir istikametten yedigi darbeleri, tam dort esash
ve istiklalli felaket miiessirinde topiiyabilir:

1-)Uydurma dil hareketi.
2-) Sarf ve nahiv, yani mefhum ve ifade mimarisine Uslsen gizli mikroplar.

3-) Arab ve Fars kelimelerinin kis kis kogulmasina karstlik, Garp kelimelerinin bili bili caginlmasi ve ruhun
didik didik gagaianmasi.

4-) Islahatlar faciast...”
Necip Fazil Kisakiirek, Zavalli Tiirkce, Buyitk Dogu, 02.11.1945, p.16
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origin which is Eastern in rature and cut our lines from our past and to where Turkey truly

belongs.

The only thing should be done, according to Kisakiirek, 1s to criticize what is called “reforms”
and the people who participated to the adoption process of them during 25 years and leave them

behind.

The only thing to do in terms of the main principle is to review the event that we call
reform and its work and worker staff of 25 years in front of all historical and actuality
scales and to be able to say "Boo!" in the frame of false consolations.”®

As it is noted in the previous paragraphs and quotations, Necip Fazil Kisakiirek was describing
modemization efforts as “apishness” and argued that they started an alienation process. The
cover page of Biviik Dogu which was printed on 9 QOctober 1945 tells the story very well. There
is a women wearing Westemn style mini revealing dress with a cleavage, a bottle of french wine,
smoker men wearing black tie, music instruments, people dancing and drinking in the party and
the question is: “Dear youth; what is given to you except these compenents?”ﬂ It 15 obvious that
according to Kisakiirek, modernization or Westernization was a kind of degenerateness but

nothing more.

We see another sign of that in the cartoon named “Three-storey House’s Contradiction” (Ug
Katlt Evimizin Tezadlj. On the third floor, grandparents live and they are described as “salaah
generation” as grandfather is praying in the cartoon. On the second floor children of “salaah
generation” live and they are punting, playing poker. Lastly, on the first floor grandkids live and

they are hippy. What is expressed in the cartoon is that these three generations are totally

® “Ana prensip bakimindan yapilacak tek sey, su ismine inkilap dedigimiz hadiseyi ve onun 25 senelik is ve isci

kadrosunu, batdn tarih ve hakikat &lgGferi 8ninde erkekee bir nefs muhasebesinden gecirmek; ve sahte teseliiler
devresinde “Paydos!” diyebilmektir.”

Necip Fazll Kisaklrek, Cabucak Degisiniz, Bliyilk Dogu, 29.03.1946, p.3

T Cover page, Bliylk Dogu, 09.11.1945
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alienated from each other. Grandparents symbolize the old Turkish tradition or culture before the

Kemalist reformation process. Children are the products of the reforms and they are retrograded
as their way of life is completely opposite to Islamic values. And finally, grandkids who were
described as hippy, lost their “souls” totally, alienated from their values and driveled.” It should
also be noted that when Kisakiirek was sent to prison after 1960 coup wrote his stage play book

“Wooden Mansion” (Ahsap Konak), and narrated what is expressed in the cartoon of “Ug Kath

Evimizin Tezadi™ in detail.

The comments in one of the articles written in Biiylik Dogu directly adress Mustafa Kemal and
reforms. Atatiirk and CHP were blamed of cheating Turkish society as it 15 argued that they spent
government’s money freely. They owned personal wagon, yacht and lived luxury life in palaces
of Sultan’s. It is noted that while they were enjoying their lives public was facing with poverty
but no one cared. Kemalist reforms caused a deep gap between the new generation and old one

as they destroyed Turkish soul. It is also stated that they had hostile character towards history

and alienated Turkish society.

They talked like Gods for thirty years. They reigned like pharaohs. They ate, drank,
vomited... Huge allowances, private wagons, vachts, imperial lives in the palaces of
sultans who they rooted away... The primrose paths... Somebody did something; let’s
have a festival. Somebody undid 1t; let’s have a carnival. Festivity everyday. Live it up
all the day! Who was suffering? People, comrwunity, villagers. They used to say
“villagers are the master of the nation.” They robbed the people and villagers by
saying ‘“‘vou are the master, master, master”. They never gave up, they weren’t
ashamed, and they never got enough. Nevertheless, the good-for-nothing who were put
into power were drying all of our national and moral sources; fake revolutions were
causing a fit between generations through a continuous spirit and history hostility and
shocking the familial and national integrity.”

™ {¢ Kath Evimizin Tezadr, Blyik Dogu, 16.11.1945

"5“Tam otuz yil tanrilar gibi konustular. Firavunlar gibi saltanat sirdller. Yediler, ictiler, kustular... Bol harcirahlar,
hususi vagonlar, yatlar, kokOni kazidiklar sultanlarin saraylarinda sahane hayatiar... Zevk, eglence dlemleri... Falan
filan yere ayagini basti bayram. Falan filan yerden ayagini gekti senlik. Her giin bayram her glin seyran! Vur
patlasin, ¢al oynasint Altta kalanin cani ciksin... Altta kalan kimdi? Milletti, halkt:, kéyll idi. Onlar nutuklarinda “Bu
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Kisakiirek was not alone in refuting the Kemalist reformation. Cemal Resit Rey underlines the
degree of alienation by giving the example of music in his article written in Bityiik Dogu. Rey,
argues that new republic’s roots beiong to the East. What he basically means is that Turkey and
Turkish culture are, in nature, oriental but imposed to be “Western” and this is what actually
happens in music. In his article, Rey says that in early 1920s in music, Turkey turned her face to
the West and started to adopt Western techniques and styles to itself. He states that during the
Ottoman period there was also Western influence on music but it was in the status of “bon pour
P'Orient”.
As the case in most fields, there is a remarkable view about music in our country:
Trying to be a Westerner when you are still Oriental... Approximately 25 years ago
our country set its eyes -or rather its ears- to Western music. Don't misunderstand; was
the Western music totally foreign for us beforehand? No! Melodies (polyphonic) of
the West had been going through in the main science and art centers of our country

and was arousing interest. However, the music which had been brought up to here was
a sort of < Bon pour I'Orient> in terms of performance.®

Before the Cold War, there was no article or news related to foreign states or foreign policy in
Biytik Dogu. It would not be wrong to say that it was full of domestic issues. However, since
1945, presentation of United States started to take place in the journal. Dresses of American

children made from the material which was used in the mining of coke,?' photos showing the

milletin efendisi kéylidir” diyorlardi. Halk ve koyllyi “efendimiz sensin, efendimiz, efendimiz” diye soydular, Ne
usandilar, ne utandilar, ne doydular! Maamafih, basina getirdikleri solda sifirlar, bitiin milli ve manevi
kaynaklarimsz kurutuyor, sahte inlkilaplar devamir bir ruh ve tarih dismanhg ile nesiller arasina nifak sokuyor, aile
ve millet biitlnlUgund derinden derine sarsiyordu”

O. yilksel Secdengecti, Yikildilar, Blylk Dogu, 15.03.1952, p.2

%0 “Birgok sahada oldugu gibi, musikide de memleketimiz, dikkat cekici nazik bir manzara arzediyor: Sarki iken
Garpli oimaya galismak... Memleketimiz takriben 25 sene evvel, gbzlerini — kulaklanni demek daha dogru olur- Garp
musikisine dogru gevirdi. Yanhs anlagtlimasin; ondan evvel Garp musikisi bize tamamen yabanci miydi? Hayir! Bir
asirdan beri Garbin nagmeleri {polifonik} terkibleriyle birlikte- memleketimizin bashca ilim ve sanat merkezlerini
dolagsmakta ve alaka uyandirmaktaydi. Fakat buraya kadar getirilen mustki, bilhassa icra bakimindan daha cok <
Bon pour I'Orient> nev'indendi.”

Cemal Resit Rey, Musikimiz, Biyik Dogu, 25.11.1945, p.13

$l¥eni insamin Giyimi, Biiylk Dogu, 16.11.1945
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hunger and poverty of Buropeans and American soldiers helping them,® rural schools in United
States and their luxury, comfortable classes, the quality of education, were tried to be
documentated with photos.SSStatues of Lincoln and Jefferson who is presented as one of the
liberator of USA, Lincoln’s grave, courthouse building are also documented.®™ Biyiik Dogu
describes the best policy to follow for Turkey during the Cold War is the cooperation with Islam
world which Turkey has historical ties. If so, young and strong USA will also suppoit this new
association composed of Turkey and Arab states. Bigyiik Dogu states that only in that way threath

of communism could be avoided.

There have been many traditional, materialistic and spiritual coonections between
Turkey and world of Islam, because they have lived under unique supervision of Islam
for centuries. Then, we may state under the light of these facts that Turkey may not
appeal to totally ruined European countries —including England- but should
immediately cooperate with world of Islam which Turkey had guided for centuries and
which rises as a complete political power. There is no doubt that such a powerful
political unity will be assisted on a large scale by young and powerful American
republic. It is even possible to suggest that Americans will prefer to help this unity
which is very powerful and profitable. And thus, their supports will be m huoge
amounts. Then, the horrible Russian Red phantasm, which aims to clear off all
material and spiritual values that humanity have gained thus far, will not be able to
find strength even to move. There is no other political cure for the incomparable
danger that humanity is face to face.®

82 Avrupa Actir, Buyik Dogu, 01.03.1946

8 prof. H. H. , Amerikada Kéy Okullarn, Bliyik Dogu, 01.03.1946, p.7

¥ prof. H.H., Amerikada Abideler, Biyik Dogu, 22.03.1946, p.7

#uTek viicud hatini alan bu islam diinyas ile Tiirkiye arasinda 8tedenberi ananevi, maddi ve manevi birgok baglant
vardir, Clinkil asirlarca tek bir Islam mitessesesinin miirakahesi altinda yasamislardir. Su hatde biitiin bu yukardaki
fikirlerimi huiasa edersek diyebiliriz ki artik tamamiyle mahvolmus Avrupa devletlerinden —ingi‘tere dahil- hichir
medet umulamayacafina gére Tlrkiye, birgok asirlar rehberligini yaptigl ve halen istiklalini elde ederek ufukta
muazzam siyasi bir kuvvet halinde dogmakta alan isiam alemiyle bir an evvel isbirligi etmelidir. Boylece meydana
gelecek olan kuvvetli siyasi birlige geng ve kuvvetli Amerikan cumhuriyetinin de genis dl¢lide miizaheret edecegine
siiphe edilmez. Hatta denilebilir ki, Amerikallar asil hyle kuvvetli ve kendisinden fayda umulabilecek bu birlige
yardim etmeyi tercih edeceklerdir. Ve bu takdirdedir ki, yardimlan cok muazzam yekilnlara balig olacaktir. Ancak
iste o zaman, beseriyetin simdiye kadar edindigi butin maddi ve manevi kiymetleri yok etmege kasdeden korkung
Rus Kizif heyulas), yerinden kipirdamaga bile kendinde mecal bulamaz. insanligin maruz kaldsg) misilsiz tehlikeye
karsi bundan muessir siyase ¢are yoktur.

Muharrem Feyzi Togay, Kizif Tehlikeye Korsi Miittefikirmiz, Blylk Dodu, 23.03.1947
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When we come to 1950s we see that the atmosphere of Biiyiik Dogu started to change as more
news especially related to the developments in Middle Eastem region and Turkey’s relations
with Arab states fook place in the newspaper such as “Border Conference Between Turkey and

Syria®, “Tunusia Needs Turkey’s Help™®’

, an article named “Egypt” which explains the bargains
between United Kingdom and Egypt®®, “Turkey Protects Muslim States Against the Threat of
Communism™’, “Tunisia Will Avoid Cruelty”go, “Amity of Egypt and Turkey”m, “Pakistan and
Communism™”, “Efforts Made to Annul Arab-Israeli Agre<—:n‘.xer1i:’’93 . Maybe the most

remarkable headline was “Turkey As The Leader of The East™

By giving place to the developments which were taking place in the Muslim World, Necip Fanl
and Biiyiik Dogu team, want to confirm themselves. As noted before; Kisakiirek’s ideology is
simply based on the creation of Muslim Empire including the Arab states and Turkey would be

the dominant or leader state.

% Tiirkiye-Suriye Hudut Konferansi, Biiyitk Dogu, 15.03.1952, p.2

87 1t is stated that Tunusian authorities declared Turkey as the only state that they could trust in UNSC for avoiding

French occupation their lands. See Tunus Tiirkiye'den Yardim istiyor, Blylk Dogu, 19.03.1952, p.1
% Misir, Bllyitk Dogu, 21.03.1952, p.1
¥ |n this article, the speech of the ex prime minister of Indonesia Mchammed Nasser was written and it is

underlined the part which he described Turkey like a castle standing erect against communism and also protecting

Muslim world. See “Tirkiye Komiinizme Karsl islam Ulkelerini Koruyor”, Biiyiik Dodu, 22.03.1952, p.1-6
* Tunus Zuliimden kurtulacaktir, Blyik Dogu, 23.03.1952, p. 1

¥ The article focuses on another article which was published in Egpytian newspaper “Al-Ahram”. In that article, the

common history, culture and religion which Turkey and Egypt share is underlined and Turkey's efforts for

improving the friendship were appreciated. It is stated that Turkish government ordered works of some important
Egyptian enlightened to adopt them in Turkish curriculum. See “TlUrk-Misir Dostlugu”, Biiyiik Dogu, 26.03.1952, p.3

2 pakistan ve Komiinizm, Bityiik Dogu, 26.03.1952, p.3

9 Arap-israil Anfasmasinin Feshine Calisiiyor, Bliylik Dogu, 26.03.1852, p. 3

* Article named “Does Turkey Really Give Importance to Turkish-Arab Amity?” and pressed in the famous
Labanese newspaper “Al-Nehar” was reported. It is noted that Arabs do not have any doubt about Fuat Képrili's
sincerity. {tis also stated that Arah nations were suffering {(examples of Palestine, Tunusia, Israel’s declaration of
Jerusalem as its capitai given} and Turkey as a country which has close relations with the West and member of
North Atlantic Treaty, can be the mediator between the Arab World and Western World to solve the problems of

Muslim world. It is stated that when KépriilG take such a step, then, Arab world would declare Turkey as the leader

of the East. See Tiirkiye Sark’in Onderi, Blylk Dodu, 01.06,1952, p. 1-6
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2.1 On the Diplomatic Ground
2.1.1 Historical Conditioning of the First Republican Elite

The separation took place many times in Turkish foreign minister Ahmet Davutoglu’s book
called Stratejik Derinlik. In his book, Davutoglu discusses that after the first World War,
Turkey demolished the bridges in terms of politics, culture and strategic relations and as a
matter of fact, could not enjoy the advantages which come from its dominance lasted five
hundred vears in the period of partition of Middle Eastern natural resources which were very
influential for determining global relations of the region and the only exception of that is
Atatiirk’s Alexandretta policy.
At the end of the World War I, Turkey burned down all the political, cultural and
strategic bridges with Middle East and turned iis back; and in the period sharing the
natural sources that may determine all the global relations of the region, Turkey
couldn’t use the opportunity of reigning the region for more than 500 years, The main
exception is Hatay policy of Atatiirk who, with a good timing, made use of the gap in

the region after the leave of France and obscurity conjuncture before the World War
.

Davutoglu also explains why Middle Eastern image has to be forsaken according to Turkish
elites. His main answer to the question is elites’ common beliefs which state that Arab culture
is an obstacle for the modernization and it is impossible to complete the modernization
process without abondoning the influences of this region. Ahmet Davutoglu underlines that
what appears in the perceptions of Turkish political elites of the time such as Falih Rifki Atay,
is aiso valid for policy makers. At this point, Davutoglu addresses first World War and

defines the cooperation of Arab states with the enemies of Ottoman Empire as bad

BeBirinci Dinya Savasi sonunda Ortadogu ile biitlin politik, kilitlre] ve stratejik koprileri atarak sirtini ddnme
politikasi uygulayan Tirkiye bu bdlgenin biitlin kiiresel iliskileri belirleyecek glicteki tabii kaynaklaninin paylagim
slirecini icinde orada bes ylz sene sliren hakimiyetinin getirdigi avantajlan yeterince kullanamamstir. Bunun tek
istisnasl Fransa’nin terki ite ortaya ¢ikan boslugu ve |1. Dlnya Savasi dncesi belirsizlik konjonktUrini iyi bir
zamanlama ile degerlendiren Atatlirk’Gn Hatay politikasi olmustur.”

Ahmet Davutoglu, Stratejik Derinfik, istanbul: Kiire Yayinlar, 2001, p.56
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experiences of Turks with Muslim world. Related to that, for that period of time, what should
be done also in terms of politics and military is again to stay away from the “East”. The
inevitable impact of these perceptions which took the form of prejudice by the time is
Turkey’s alienation and separation from the Arab culture, politics and domestic balances of
the region. This rupture destroyed the chance of catching the rhythm of the changes in the
region for Turkey and prejudices related to Arab image played an important role, even

became the main concentration in Turkish foreign policy making.

The main obstacle for non-modernization of Turkish elites is the cultural background
under the influence of Arabic styles. Thus, there will be no modernization without
getting over the geography representing this background. Therefore, the Middle East
image for Turkish elites represents the underdevelopment that should be abandoned in
terms of culturally and also a military/political risk area to be avoided in terms of
political views fed by experiences of World War 1. This conception finds its literal
form in Zeytindagr novel by Falih Rifks Atay and in some idioms, and has affected
Turkish diplomats, researchers and politicians so much that analyses of the region
have been fed on external sources. Alienation of Turkey from culture, policy and
internal balances of the region, and its separation to a certain extent, have destroyed
the possibility of catching the change rhythms in the region and biases about Arabic
image has placed in the center of foreign policy making.*®

The separation from the Muslim world can also be seen in terms of diplomacy. It is argued
that Early Republic did not make efforts to create strong diplomatic ties with the Arab states.
Kematist Turkey was obediant and did not make compromises about the reforms. At this

point, alienation which has started especially with the cultural reforms played an important

%“Bu dnem Tiirk seckinleri igin moderntesememenin éniindeki engel Arap etkisindeki kdltir birikimidir,

dolayisiyla da bu birikimi temsil eden cografyanin tesirinden kurtulmadan medernlesmek mimkiin olmaz. Bu
nedenledir ki, genelde Tirk segkinlerindeki Ortadogu imaji kiltlrel yoniyie terk edilmesi gereken geri katmtshg
temsil ederken, |. Diinya Savasindaki tecriibelerden beslenen siyasi yoniyle de miimkiin olduk¢a uzak duruimasi
gereken bir askeri/siyasi risk afamdir. Edebi formunu Falih Rafki Atay’in Zeytindadi romaninda, popiiler formunu ne
Arabin yiizii ne Sam’in sekeri deyisinde bulan bu algilama bigimi Tirk diptomatlarnin, arastirmacilarini ve siyaset
yapimcilanint dytesine etkilemistir ki, blgeye donlk tahliller hemen hemen timiyle dis kaynakiardan beslenir
olmustur. Tlrkiye'nin bdlgenin kiltiiriine, siyasetine ve ig dengelerine yabancilasmasi, hatta bir él¢lide kopusy,
bélgedeki degismelerin ritmini yakalama imkaninr yok etmis ve Arap imaiji ile ilgili olusan genel énkabuller dis
politika yapiminin merkezine yerlesmistir.”

Ibid, 56
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role in the diplomatic separation from the Arab nations. The example of fez crisis between
Turkey and Egypt is given frequently to explain the situation better and to show Mustafa

Kemal’s sardonic attitude towards muslim representatives.

The cnsis emphasized previously occured between Kemal Atatirk and Egyptian ambassador
Abdiilmelik Hamza Bey in 1932 left behind a mark in terms of diplomatic relations of young
Republic with Egypt. Celebration of the 9th anniversary of the proclamation of the republic in
Turkey, had three stages; firstly Atatlitk accepted the congratulations. Second stage was the
view of the parade which was taking place in Ulus, in front of Turkish National Assembly and

the last stage was the dinner at Ankara Palas which is followed by the ball at the same place.

According to the eye witnesses, Egyptian ambassador participated to all of the celebrations
without removing his fez despite the existing prohibition of wearing it since 1925. In the book
of “Bizim Diplomatlar”written by retired Turkish diplomat Bilal Simsir, it is noted th.at
Hamza Bey was on duty in Turkey since 1930 and did not give a hoot to the fez prohibition
and according to the Tuskish officials it was a kind of provocative attitude. No one reported

him before, however; it was his first encountering with Kemal Atatiirk.

After the dinner, before passing to the ball, Mustafa Kemal Atatirk went to talk to Hamza
Bey. He objected to the fez that Egyptian ambassador was wearing and asked him to remove
it. At the same time, Ataturk called the waiter to put Hamza Bey’s fez on the salver. All the

participants in the saloon were surprised and Egyptian leader had to leave.

This is the whole story. According to Simsir’s book, the crisis did not infiltrated the media
and thought to be forgotten but on 11 November, English newspaper Daily Herald’s headline

was “A fez will cause a diplomatic break out”. Another English newspaper “Evening




Standard” was also writing that tension increasing between Turkey and Egypt because of the

fez of Egyptian ambassador.”’

After the announcement of the crisis by the English newspapers, the reaction in Egypt was
very severe. Egyptian press was full of this issue and Fl-Belag newspaper reminded that fez
was a national symbol of the country and was blaming Atatiirk for insulting Egypt and call

Turkish president

It is the 29" of October 1932, the Republic Day. President Mustafa Kemal (Atatiirk) is
receiving foreign chiefs in Ankara, shaking hands with them one by one. Abdiilmelik
Hamza Bey, Ambassador of Egypt, comes fo the ceremony wearing a fez and
congratulates the President. Fez was banned 7 years ago in Turkey. The ambassador of
Egypt does not care; he has been wearing a fez since he arrived in Ankara 2 years ago.
Turkish authorities sense a provocation in this; but they don’t take action. And now
Hamza Bey with his fez is before Atatiirk.

After the ceremony there is a parade, which takes place in front of the Turkish
National Assembly of the time. Ambassadors of foreign countries are present. The
Ambassador of Egypt watches the parade wearing his fez.

In the evening Atatirk has 200 guests for dinner. Soldiers, prominent Turkish citizens
as well as ambassadors of foreign countries in Ankara are invited. The dinner will be
followed by a ball prepared by Cumhuriyet Halk Partisi (Republican People’s Party).
Ambassador of Egypt attends the dinner with his fez, never to take it off during the
dinner. Then the guests make it to the ball.

It all happens at that time. According to Sir George Clerk, Ambassador of England,
Atatiirk says “Tell your king that I, Mustafa Kemal, ordered you to take off your fez”
to the Ambassador of Egypt. And he calls a waiter to whom the ambassador gives his
fez. The waiter takes the fez away on a silver tray and disappears under amazed looks
of the guests. The Ambassador of Egypt leaves the place disillusioned®®

*7 Bilal N. Simsir, Bizim Diplomatiar, Ankara: Bilgi Yayinevi, 1996, p.273
*Tarih, 29 Ekim 1932, Cumhuriyet Bayrami. Cumhurbaskani Gazi Mustafa Kemal (Atatlrk), kutlamalan
kabul ediyor. Ankara’daki yabanci misyon sefleri sirayla Atatirk’in elini sikiyorlar. Bu arada Misir Elgisi
Abdiilmeiik Hamza Bey fesli olarak tdrene gelivor ve Cumhurbaskamni kutiuyor. Fes, Tiirkiye'de yedi yildir
yasak. Misir Elgisi, aldirmiyor; iki yil dnce Tirkiye've geldiginden beri Ankara’da hep fesle dolagiyor. Tiirk
yetkiliter elcinin bu tutumunda biraz kiskitma niyeti de sezinliyorlar, ama ses ¢ikarmiyorlar. Ve Hamza Bey
simdi Atatiirk’iin huzuruna da fesle ¢ikiyor.
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After the announcement of the crisis by the English newspapers, the reaction in Egypt was
very severe. Egyptian press was full of this issue and Al-Belag newspaper reminded that fez
was a national symbol of the country and was blaming Atatiirk for insulting Egypt and stated

that Turkish president should apologise.

Fez was the national head dress of Egypt, and removing it was an msult to Egypt. This
insult could not have been corrected even if Mustafa Kemal had apologized.”

Cairo government sent a diplomatic note to Turkey and repeated Egyptian demand of
“apology” but it did not reduce the tension in the country as Ankara declared that Turkey
would not retreat by sending a relpy nofe. Press continued to crticise Mustafa Kemal and

event talked about cutting down all the diplomatic ties with Turkey.

In the days of the Turkish diplomatic note was sent to Cairo, English newspapers
wrote, “Mustafa Kemal will never apologize”. Egyptian press was enraged by this
again. Let’s halt diplomatic aftairs if he does not apologize, they would say.'"

As a result; Turkey did not make an excuse and in the second diplomatic note that Egypt sent

to Ankara, it is claimed that Turkish protocol and Egypt’s uniform with fez would not

Kutlamatardan sonra, gegit tdreni izleniyor. Toren, Ulus'ta, o zamanki Tiirkiye Biyilk Millet Meclisi énilinde
yapiityor. Yabanc elgiler de térendedirler. Misir Elgisi, gecit térenini de fesli olarak izliyor.

Aksam, Atatlrk, Ankara Palas’ta, iki ylUz kisilik resmi bir yemek veriyor. Asker, sivil ileri gelen Tlrklerin yani
sira Ankara’daki yabanci eiciler de davetli. Yemegi, Cumhuriyet Halk Partisinin verecegi halo izleyecek. Misir
Elgisi, aksamki yemege de fesli olarak gelmis ve yemek boyunca masada fesli oturmustur. Yemekten sonra
baloya gecilmis.

Ne olmussa iste o zaman, yemekten baloya gecerken olmus. Yemekte hazir bulunan ingiliz Biyikelgisi Sir
George Clerk’e gore, Atatiirk, Misir Elgisinin yanindan gegerken: “Kraliniza sdyleyiniz, ben, Mustafa Kemal, size
bu aksam fesinizi cikarmaniz talimatini verdim.” Demis ve bir garson ¢agirmis. Elgi, uysalhkla fesini gikarip
garsona vermis. Garson kalabalik davetliferin saskin bakislan arasinda, bir gimuis tepsi Gzerinde fesi salonun
Obir ucuna dogru gotiirip gdzden kaybolmus. Misir Elgisi, GzOntlyle hemen oradan ¢ekilmis.” Ibid, 270-271
¥ “Eas Mistrin ulusal basligrydi. Fesi cikartmak, Misir'a hakaretti. Gazi'nin Hamza Bey'den 6ziir ditemesi, bu
hakareti temizlemeye yetmezdi.”
Ibid, 274
"Wetiirk notasinin Kahire'ye gonderildigi giinierde, ingiliz gazeteleri, “Mustafa Kemal asia 6ziir dilermez” diye
yazmislardr. Bunun Gzerine Misir basini, yeniden ayaga kalkmistl. Oziir dilemezse Tiirkive ile diplomatik iliskileri
hemen keselim diye yayin yapiyor, ates piskiiriiyordu.”
Ihid, 275
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confrontate. Turkey should organize its own protocol but Egyptian diplomatic representatives

should wear traditional official dress.'"!

This crise had a broad repercussion as even in 2003, it took place in Egyptian newspaper
called “Al-Ahram”. In the article written by ProfessorYunan Labib Rizk, it is stated that
wearing of a fez caused a diplomatic crisis between Turkey and Egypt and the relations were
severed but the incident must be taken into consideration in the context of the dramatic
change in the relations of Turkey and Egypt after the Kemalist reforms such as the

abolishment of the Caliphate and proclamation of the Republic in young Turkey.

Relations between Egypt and Turkey descended so low in 1932 that the weanng of a
tarboush managed to cause a diplomatic row between the two countries... The
"incident of the tarboush” must be seen against the background of the steadily
worsening relations between Egypt and Turkey since the declaration of the Turkish
Republic and that government's abolition of the Caliphate in 1924. 10z

2.1.2 Lack of Bilateral Relations

Lack of bilateral relations with the Muslim states is anqther claim which is given when
promoting Turkey’s inddifference. It 1s argued that Kemalist Turkey did not form official
relations and hence signed no bilateral agreements with the Arab countries. 1t is also discussed
that up to 1938, there was 42 Muslim states but Kemalist Turkey only made efforts to create
relations aimed at providing peace, amity, good neighbour relations and signed limited
agreements related to customs regulations and demarcations with only § Arab states which

were Afghanistan, Iraq, Iran, Egypt, Syria and Hejaz, Saudi Arabia and Yemen.

" bid, 276
2yynan Labib Rizk, The Ambassador’s Tarboush, Al-Ahram Weekly, 2003, available at
http://weekly.ahram.org.eg/2003/650/chrncls.hitm [accessed on 15.07.2012]
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Mustafa Biyikli states that because of the political zionism and emperialist connections of the
young Turkish Republic, up to 1938 even with the 8 Muslim states stated previously, did not
establish economic, cultural, industrial, agricultural and commercial relations and did not
cooperate with Arab states in health, tourism, judiciary, construction and transportation

sectors.

By 1938, Turkey had concluded an agreement with 42 Islamic countries, with only 8
Middle Eastern countries included therein (Afghanistan, Irag, Iran, Lebanon, Egypt,
Syria and Hejaz, Saudi Arabia, and Yemen), in fields of customs, borders, nature,
peace, brotherhood, and neighborhood. It is interesting that no agreements were made
between Turkey and these countries in the fields of economy, industry, petrol,
techmology, transportation, agriculture, tourism, culture, construction, healthcare, law,
and commerce between the foundation of Turkish Republic and 1938, partly due to
relation and driving motive of political Zionism and imperialism. This could not have
resulted from resentment caused by the impernalist propaganda of “they betrayed us”
in order to separate Turks and Arabs, disregarding the economic, strategic and cultural
concerns of a nation and a country. This is because unforgivable intentions and
catastrophes of the Greeks and the Armenian, whe slaughtered the Turks, and the
English, who wanted to disintegrate Turkey and destroy the Turks, were not taken as
obstacles for the new Turkey to be friend and cooperate with these countries. The new
Turkey might have abstained from accusations for having imperialist intentions and
from getting in touch with imperialist interests of England and France, which kept the
Middle East under strict control both economically and politically by local authorities
under mandate.'®

1% “1938’e kadar 42 islam Glkesi ve bunun icerisindeki Ortadogu lilketerinden sadece 8 Ulkeyle {Afganistan, Irak,
iran, Libnan, Misit, Surive ve Hicaz, Necid ve Milhakat! Hilkiimeti (Suudi Arabistan ) ve Yemen ile ), glimriik, hudut,
tabiyet, banis, dostluk ve Tyi komsuluk antlasmalariyla sinirli antlasmalar yapabitmisti. ilginctir ki bu belirtilen
devletler ve diger Islam iitkeleriyle yeni Tarkive'nin kurulusu ile 2938 arasinda, biraz da politik Siyonizm ve
emperyalizm iliskisi ve glid(icii etkisiyle higbir ekonomik, sanayi, petrol, teknik, ulasim, tarim, turizm, kiltir, insa,
saghk, adli ve ticari ydnde hicbir isbirligi ve antlasma yapilmamustir, Bu bir milletin ve devletin ekonomik, stratejik
ve killtirel hayati gikarlanini hice sayarak, Turklerle Araplari birbirinden ayirmaya yonelik “arkadan vurdu”
emperyalist propogandasina dayal: kirginkiktan dolayl olamazdi. Clnki Tirkiye'yi parcalamak ve Tlrkleri yok etmek
niyet ve isteginde olan ingiltere’nin, Turkleri katliamdan gegiren Yunanhlarin ve Ermenilerin bu affedilmez niyet ve
fecaatleri yeni Tiirkiye'nin onlarla dostiuk ve isbirligi kurmasina mani gdrilmemisti. Bu belki de yeni Tiirkiye, manda
altindaki yerli idarecilerle Ortadogu’yu ekonomik ve politik abluka, sémiirge ve manda altindaki yerli idarecilerle
Ortadogu’yu ekonomik ve politik abluka, sémiirge ve manda idaresi altina almis olan ingiitere ve Fransa ile bu
durumda kargilasma, beraber antlasma yapma zorunlulugu duyacagindan onlarin emperyalist gikarlarina
dokunmaktan ve tarihi miicadele sirecinin ruhlar tzerinde sindirdigi emperyalist emel besleme suclamasindan
cekinmekteydi.”

Mustafa Biyikhi, Batr (sgalleri Karsisinda Tiirkive'nin Ortadeodu Politikalari, istanbul: Gékkubbe, 2006, p.174.
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@ This assumption of Biyikll will be analyized in detail in the following part of the thesis but it
would be useful to highlight that there was no such thing like a tourism at this period of time.
Even the heads of the states could not make international visits like they do nowadays due to
the security reasons. It seems like Biyikli did not consider conditions of that time and simply
compared the situation existed in the Early republican period with today and added tourism as
an indicater which helps him to come up with a conclusion of Kemalist Turkey’s lack of
bilateral relations with the East. As noted before, counter-argument against Biyikly’s claim
related to Young Republic’s insufficiant diplomatic representation will be criticized in the

following chapter in depth, (by refering the Turkish representatives state by state), however

there 1s one more question to ask at this point; How was the political, economic, cultural,

industrial, agricultural and commercial relations with the Arab states during Ottoman period?

Can one say that there is a dramatic decline in the number of the cooperations provided with
Muslim states in tourism, health, judiciary, construction and transportation sectors between
Ottoman times and Early Republican period? The anwers is simply no. As noted above, there
was no such thing like tourism at that time and it’s the same for the construction,

transportation and so on... So, if one state turned its back on to a region or a state, there

should be an observable dramatic change in the relations. However, there is no such thing in

this case, thus we cannot talk about the existence of Turkey’s isolation.

It needs to be highlighted that Turkey’s indifference to the Arab world is accepted as an a

priori and while talking about Turkish alienation from Muslim states, generally, what is meant
by the alienation is not explained just like in the foreign policy report of Virtue Party which

was closed in 2001,
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Middle-East policy of Turkey has to be reviewed. Turkey has been trapped between
alienation to Middle-East’s geo-cultural structure due to its Western block based
Middle-East policy and exclusion from profits that bare the costs of Western block’s
foreign policy strategies. 104

Despite being geographically European, it is impossible for Turkey to stay away from Middle
Eastern politics due to its location. However, since the early days of the republic, Kemalist
Turkey restricted its relations with the region and it was the dominant situation until JDP

came o power.

Even if Turkey is a part of Europe, its geographical location in the Middle East
invariably thrusts it into the heart of Middle Eastern politics, whether the Turks like it
or not. But from the founding of the modem Turkash Republic in 1923, its relations
with the most former Muslim regions of the Ottoman Empire have been limited and
strained. Only relatively recently has Turkey’s involvement in the Middle Fast begun
to change course dramatically.'®

Smilar point was raised by Mustafa Bryikh. He argued that in 20th century, Turkey’s relations

with Arab states was at minimum. To support this pretence Turkey’s relations with Egypt is

given as an example. It is stated that Ankara government created military relations for some
little issues with Egyptian government but it was not enough as commercial and cultural

relations were lacking,

Government relations between Arabs and Turks in the 20th century took place in a
completely lower level. Egypt-Turkey relations were very weak. Turkey and Egypt
had some minor cooperation in military fields. Relations in commercial and cultural
life were very limited.'®

104”'l'ﬂrkiye’nin Ortadogu potitikast da ciddi bir revizyondan geciriimek zorundadir. Tiirkiye gecmisteki Bati bloguna
endeksii Ortadogu politikas ile hem Ortadogu’nun jeo-kiltiirel yapisina yahancitasmis hem de Bati blogunun dig
politika stratejilerinin maliyetlerini Gstlenen karlarina ise ortak edilmeyen bir kiskag icerisinde kalmistir.”

Fazilet Partisi Dis iliskiler Baskanl:gi, GiK raporu, 30 Temmuz 2000, p.47

% Graham E. Fuller, The New Turkish Republic Republic: Turkey as a Pivotal State in the Muslim World,
Washington: United States institute of Peace Press, 2008, p.4

98420.Yizyilda Araplarla Tiirkler arasindaki iliskiler tamamen alt bir seviyede olmustur. Misir-Tirkiye arasindaki
iliskiler ¢cok distik bir durumda olmustur. Askeri alanda Tiirkiye-Misir bazi kiiglk seylerde isbirligi icerisine girmistir.
Ticaret ve kUltlir ahgverisi ise cok az olmustur.”
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What was dominant in Turkish Foreign Policy was its concentration to the West and efforts to
adopt itself to the Western values. This political vision affected significantly Early Republic’s
Middle East policies as Graham Fuller defines it as a political coolness. It is argued that there
is a kind of cause and effect relationship between Turkish extreme modest role in the “East”
and its will of approaching to the West. The first one was an inevitable result of the second
one as most of the states in Middle Eastern region were under the control of mandate powers
which Turkey was aimed at developing good relations. It was not possible te have good
relations with both sides and Kemalist Republic, without any hesitation, cut the lines with

Arab world and rejected Muslim culture to make easy the reformation process.

Up until World War I, the Muslim world played an extremely modest role in Turkish
foreign policy calculations. The new republic remained preoccupied with the more
urgent issues of European imperial politics, while most of the Arab world lay under
Buropean imperial mandate. As a result, Ankara showed a distinct political coolness if
not disdain toward the region and a cultural rejection of jt.'”’

The most common approach to Kemalist Republic’s Middle Eastern attitude is generally
described as indifference and arguments which were given to validate it and which will be
discussed in detail in the following chapter as a counter argument, focus on 1920s and the
reformation process and disregard the developments in 1930s. However, a Turkish academic
Bezen Balamir Coskun criticizes one of the most important incident in 1930s as a proof of
Kemalist Turkey’s indifference policy toward the Arab world. According to Coskun, Sadabad
Pact which was signed i 1937 between Turkey, Iraq, Iran and Afghanistan cannot be
described as a regional cooperafion, it was a product of Kemalist policy of “leaving Arabs

alone”. It is claimed that, contrary to popular belief, Sadabad Pact was aimed at ignoring any

Biyikl, p.353
"7 Graham E. Fuller, The New Turkish Republic Republic: Turkey as a Pivotal State in the Muslim World,
Washington: United States Institute of Peace Press, 2008, p.30




kind of intervention to the domestic affairs of the countries that were a part of the treaty. By
signing this pact, Turkey stabilized her indifference policy by avoiding any possible

confrontation with Arab states.

Turkey’s Middle-East policy up to the end of 1930s was based on non interfering to
Arabs' domestic affairs. Despite the bilateral relations with some of the Middle-East
countries, the main idea was to leave the Arabs alone. Sadabad Pact, which was signed
in 1937 with Irag, Iran and Afghanistan is an obvious example indicating how
Kemalist foreign policy have located itself with Middle-East. Sadabad Pact wasn‘t
signed for regional collaboration but to prevent the intervention of the parties into
internal affairs of one another. Turkish governments preferred not to concern about
Middle-East throughout this period and avoided any situation that may place
themselves anywhere against Middle-East countries.'™

Kemalist Turkey refused to give economic support to Muslim nations during their struggle of
liberation despite the fact that they helped her substantially and morally durmg Turkish War
of Independence is another argument that we face. It is argued that due to the psychological
factors such as the lack of trust between Turks and Arabs which came from the feeling of
“Arabs betraved Ottoman Empire during WWI”, Turkey did not provide economic assistance

to Muslim world.

Turkey was in a way indifferent to Middle-East after 1924. It did not provide financial
aid to them whereas it gave support in state level, The reason for not giving financial
support is psychological. Betrayal of Arab authorities in the First World War had not
been forgotten by the new Turkish govemors yet. In addition, Turkey did not dare to
have a clash of arms with England or France since it could not protect the straits well
enough. Anti-Westernism that initiated in the Arab world was accompanied with anti-

¥841930°larin sonuna kadar Tirkive’nin Ortadogu politikasi Araplianin icislerine miidahale etmemek tizere kuruldu.
yilinda irak, fran ve Afganistan ile imzalanan Sadabad Pakti, Kemalist dis politikanin Ortadogu ile kendini nasil
konumlandirdifinin en net &rnegidir. Sadabad Paktt, sanilanin aksine bdlgesel ishirligi amaciyia degil tafralann
birbirlerinin icisterine mudahalelerini engellemek amaciyla imzalanmistir. Bu dénem boyunca Tirk hitkiimetieri
Ortadogu’da olan bitenle ilgitenmemeyi terchid ederek, kendilerinin Ortadegu Ulkeleri ile karsi karsiya getirecek
herhangi bir durumdan kaginmusiardir.”

Bezen Balamir Coskun, Ortadodu ve bati arasinda Tirkiye:simirlar, kdpriiler, déniisiimler edited by Sedat Aybar in
Tiirkiye'nin Ortadodu Politikast 4. Kadir Has Odiilleri Kitaby, Istanbul: Kadir Has Universitesi Yayinlari, 2008, p.230
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Turkism. The Arab world was not welcoming Turkey gefting closer to the West.
Therefore, Turkey did not venture the Arabs and opt for staying indifferent to the
Middle-East for a long time.'®

It is a historical fact that Turkey did not give economic aid to Arab states but here is the
question to ask: “How was the Turkish economy at that time?” or “Was Turkey able to draw
up such a budget?” The answer is simply “no”. It would be useful to remind that at that time,
Young Repuclic had just came out of war and it was composed of dilapidated lands. The
public was poor, there was even no cash in the treasury coffers of the Republic. If we put it in
a different way, we can say that the military and economic supports which came from Soviet
Union and Eastern states played an inlpOlTanl in the success reached m Turkish War of
Independence. During the nation creation process, Turkey was aimed at ameliorating its
economic conditions and putting off its aidless situation. Additionally, time conditions is the
most important point for the evahiations that are made for academic purposes and for this
case, 1930 Great depression should be comprised into account. At that time, not only Turkey
but the whole world was struggling with economic problems and the main focus was to be
afloat. Thus, apart from giving economic help to the others surviving the national economies
was what the world was trying to do. Despite all these facts, Ankara government, in 1921
signed a treaty of friendship with Afghanistan in Moscow and both sides recognized their

sovereignty. In terms of this treaty Turkey would send teachers and army officers to

1% “Tiirkive 1924’den sonra Ortadogu’ya karsl bir bakima kayrtsiz kalmistir. Onlarin miicadelelerine resmi diizeyde
destek verirken, maddi yardimda bulunmamistir. Tlrkiye’nin bu {ilkelere maddi yardim yapmamasinin temel
nedeni psikolojik faktérdir. Birinci Dinya Savasindaki Arap ihaneti Tirkiye'nin yeni yéneticilerinin hafizalarindan
hendz silinmemigtir. Buniun yaninda Tirkiye Bogaziarda givenligini tam saglayamadig icin, gerek ingiltere, gerek
Fransa ile silahli bir catigmayi géize alamarmistir. Arap dlinyasinda baslayan anti-baticifiin yani sira anti -Tirkgdlitk
de vardir. Tirkiye'nin batiya yaklagmasi Araplar arasinda hos karsilanmamisti. Dolayisiyla da Tirkiye bélgede
Arapiar lehine riske girme geregi duymadi ve uzun sire Ortadogu’ya karst kayitsiz bir politika izledi.”

Aydin Can, Atatiirk Dénemi Tdrkiye’'nin Ortadodu Politikasi,
http://turkoloji.cu.edu.tr/ATATURK/arastirmalar/aydin can ataturk donemi_ortadogu politikalari_pdf, {accessed
on 17th June 2012]
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Afghanistan in the framework of cultural aid. Besides this, both countries established
education and cultural exchange programs. Inside Afghanistan Turkish schools were
established. Furthermore, Turkish army officers assisted or even commanded the training of
Afghan military members and by the treaty which was signed on May 1928 the number of the
exchange Turkish officials increased. This cooperation answers the question of “ How could
Ankara may help another region?” Instead of going to war with imperial powers because of
the worse economic and military conditions as the country got just out of battle and even
abondoned its claims over Mosul area due to that, the only thing that it could do was to
interpret good relations and significant cooperation which would play an important role in the
development of the state of relief. So it would be nonsense to talk about the lack of economic

support of Turkey to the Arab states in the periodof early republic.
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Chapter III: Counter Arguments

It is striking that Islamist arguments emphasize what the young republic did to transform
social and political conditions in Turkey in the 1920s. The abolishment of the Ottoman
dynasty and of the caliphate were often criticized as a deliberate severance of ties with the
Muslim World that Turkey inherited from the Ottoman Empire. However, Islamist circles
seem to have overlooked the impact on the East of these reforms. Critics focused on the first
phase of the reforms and somehow ignored what many in the East would come to consider as
the achievements of the new Republic. In other words, critics seemed to have turmned deaf ears
to the expressions of admiring respect for these aired by influential quarters in respective
“Bastern” countries. At this pomnt attention should be paid to Mohammed Ikbal’s changing
views about Turkey’s efforts towards Westernization. islamist views of Ikbal highlight his
earlier criticism of the Westernization that Ankara tried to practise, vet ignores the way Ikbal
changed his views on Kemalist Turkey. Impressed by Turkey’s republican experience, Tkbal
appears to have revised the criticisms he put forward in the 1920s. With regard {o the

abolition of the caliphate Khilafat, he later finds the Turkish view “perfectly sound”.

Let us now see how the Grand National Assembly has exercised this power of Jjtthad
in regard to the institution of the Caliphate. According to Sunni Law the appointment
of an Imam or Khalifa is mandatory. The first question that arises in connexion with
this is: should the Caliphate be vested in a single person? Turkey's view of Ijtihad is
that, according to the spirit of Islam, the Caliphate or Imamate can be vested in a body
of persons, or in an elected Assembly. The doctors of Islamic Law in Egypt and India,
so far as I know, have not yet expressed themselves on this point. Personally, [ believe
the Turkish view is perfectly sound. It is hardly necessary to argue this point. The
republican form of government is not only thoroughly consistent with the spirit of
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Islam, but has also become a necessity in view of the new forces that are set {ree in the
world of Islam.""

In the following part of the quotation, Ikbal underlines the epochal meaning that Turkey’s
experiment has for other Muslim states. He argues that the Turkish experiment sets a
precedent for future evolution in Islamic law. For the Turk, he claims, “life has begun to
move, change, and amplify, giving birth to new desires, bringing new difficulties and
suggesting new interpretations”. He openly invites Muslims of the world to scrutinize what
Republican Turkey had done to interpret Islamic institutions. A longer quotation may be

necessary, lest the integrity of his views be distorted.

The truth is that among the Mushm nations of today, Turkey alone has shaken off its
dogmatic slumber, and attained consciousness of self. She alone has claimed the right
to intellectual freedom; she alone has passed from the ideal to the real -a transition
which entails keen intellectual and moral struggle. To her the growing complexities of
a mobile and broadening life are sure to bring new situations suggesting new points of
view and necessitating fresh interpretations of principles which are only of an
academic interest to a people who have never experienced the joy of spiritual
expansion. It is, | believe, the English philosopher, Hobbes, who makes the acute
observation that to have a succession of identical thoughts and feelings is to have no
thoughts or feelings at all. Such 1s the lot of meost Muslim countries today. They are
mechanically repeating old values, whereas the Turk is on the way to creating new
values. He has passed through great experiences which have revealed to him his
deeper self . In him life has begun to move, change, and amplify, giving birth to new
desires, bringing new difficulties and suggesting new interpretations. The question
which confronts him today, and which is likely to confront other Muslim countries in
the near future, is whether the Law of Islam is capable of evolution -a question which
will require great intellectual effort, and is sure to be answered in the affirmative;
provided the world of Islam approaches it in the spirit of Omar - the first critical and
independent mind in Islam who, during the last moments of the Prophet, had the moral
courage to utter these remarkable words: “The Book of God is sufficient for us. !

Just as 1n the case of Ikbal, the cnticisms which were raised in the East towards Kemalist
reforms in the 1920s and 1930s differed from each other, a fact some scholars disregard. This

chapter will start with a discussion of the republican reforms and a consideration of these in

Hoviuhammad lgbal, Reconstruction of Religious Thought in Islam, Lahore: 1960, p.157 quoted in Fazlur Rahman,
“Muhammad Igbél and Atatiirk’s Reforms”, Journal of Near Eastern Studies, Vol. 43, No. 2 (April 1984}, p.161.
T :

Ibid, 162

74




the light of their long term tmplications. In accordance with their order of importance, the
strongest argument in Islamist circles - that the abolishment of the Caliphate severed relations
between Turkey and the Muslim World will be the looked at first in this discussion. Other
aspects of the argument, such as the 1dea that the Khalifate had already lost its weight and
functionality as a religious and political institution, will be considered. Thirdly, focus will be
placed on the diplomatic activities of Kemalist Turkey in the “East”. This section will
highlight some examples of Ankara’s diplomatic endeavours in the Middle and Near East so
as to give a comprehensive illustration of what Turkey achieved in the diplomatic realm. In
} this regard, it is important to note that Islamist argwmentation is mostly confined to the
Mushm World in general and to the ex-Ottoman parts of the Muslim World in particular. It is
evident, however, that the area where the impact that the Kemalist experience was received
and taken as a model was far greater than the extent of the Middle East as we understand it to

day.
3.1 Disregard of the Outcomes of the Reforms

Generally speaking, in the first half of the 1920s, the reaction of the Arab world to Kemalist

reforms was negative. However, the criticisms emanating from Arab states had already started

to change by the 1930s. This is true even for the first negative reactions against the
abolishment of the Caliphate, which was, and stili remained, part and parcel of the Islamist

criticisms of Kemalist Turkey. Related to that, it cannot be a coincidence that most of the

guotations concerning the reactions of the Muslim world to Kemalist reforms deal with those

of the 1920s.
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In the 1930s, the religious institution known as the Caliphate was accepted as a thing of the

past in the Arab world as it was not re-instituted in any Muslim state. Quite apart from this ,
the reaction in the East divided Muslim society mto two, even in the 1920°s. One group was

in favour of the abolition and the other was against it. For instance, an Egyptian Islamic

scholar, Ali Abdel Raziq, in an article written in 1928, alimost repeats verbatim the words of
the Turkish Minister of Justice, Mahmut Esat [Bozkurt] Bey. To him, the separation of
government institutions from the persons mandated as religious dignitaries to represent the

state in religious institutions would not affect the religious beliefs of the people. Raziq based

his argument on the fact that “religious figures always saw religion as a source of power and

. . . i ]2
used it for their own interests.”

It is evident that reactions of Islamists to Kemalist reforms such as the Dress Code,
considered the most infamous, were far from being universal in the Middle East and thus can
not be generalized. Reactions differed from one country to another and displayed further
differences within respective countries. In the case of Egypt, for instance, Liberal
Constitutionalists in their publication, £/ Sivasa, expressed “admiration and support for the
Kemalist reforms in the 20s”. It is understood that, with the exception of some inﬂu.entia]
113

partics such as /hwan and Young Egypt, political parties approved of the Kemalist reforms.

When the Dress Code was put in effect, discussions related to outlawing the fez began among

the Egyptians. Although the obligation to obey the reform was criticized, a group of

enlightened people and liberal potitical elites supported the abolishment of the fez in Turkey.

In other words, the reform which outlawed the fez in Turkey raised a question in Egyptian

"2 Maged Mansy Paris, Misir ve Kemalist Tiirkiye, quoted in iskender Gokalp and Francois Georgeon, Kemalizm ve

{slam Diinyasi, Istanbul: Kaynak Yayinlar), 1990, p.125
" 1hid, 107
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minds; “Is the fez part of a national costume for us?” For some, litke Mahmud Azmi, a leading

journalist, the answer to the question is “no” since it was the symbol of despotism.'*

It is necessary to remember that during the consolidation of nation states in the Middle East,
the implementations that were adopted in the Turkish Republic set a precedent and were
observed with interest in the East. This is especially true for Egypt as many Egyptian
reporters from different newspapers and magazines came to Turkey to take a closer lock at the
transformation Turkey was going through.'"” In this regard, one can now take up the debates

and controversies concerning the alphabet reforms and its effects on the East.

Generally, Arabs from traditionalist background were opposed to the adoption of the alphabet
reform in Turkey. As Muhib El Din El-Katip claims, the Arabic alphabet plays two main roles
for Muslims: increasing the connection between Arabs, and teaching the alphabet of the
Qoran to Muslims, thus, making them familiar with Islam. Therefore, it can be said that
Mustafa Kemal aimed at abolishing these advantages of the Arabic script. According to some
traditionalists, the main actors behind the alphabet reform in Turkey and the abolition of the
Caliphate were the Western powers because the two reforms severed the early Republic’s

connections with the East and pushed it in the the opposite direction towards the West.''®

It is noteworthy that the claim above was also raised frequently by the Islamist circles in
Turkey. However, in order to question its validity, it is necessary to look at the developments
in the East in the 1930s. For Turkey, the Arabic alphabet was merely one of the several

alphabets the Turks had used, such as the Gokturk or Uighur alphabets. The impossibility of

" Ibid, 116

15 1hid, 108

116 Maged Mansy-Paris, Misir ve Kemalist Tiirkiye, quoted in iskender Gdkalp-Francois Georgeon, Kemalizm ve
fslam Diinyasi, istanbul: Kaynak Yay:nlan, 1990, p.120-121
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pronouncing some Turkish phonics when using the Arabic alphabet is a good indicator of the
fact that this alphabet was not native to the Turks'"”. But the conditions are different for the
Arab world as the Arabic alphabet has a national meaning in this area. In other words, it is
inherently “Arab”. And to be able to comply with developments in the world at large, they
could not throw away one of the most important parts of their identity. However, they ook

different steps.

If we look from this perspective, the establishment of the Academy of the Arabic Language
by King Fuad in Egypt in 1938 just after the creation of the Turkish Language Association
(TLA) in 1932 is also worth noting. The aim of the academy was to facilitate the use of the
Arabic language and adapt it to the modern world. "' It is possible to give several examples.
For instance, the Jordanian Academy of Arabic was established in 1924,even before the
alphabet reform in Turkey, and the creation of TLLA had the same aim as that in Egypt. The
former was short-lived due to the scarcity of financial, scientific and human resources but it is

still an important indicator for us.'"”

It would be useful to emphasize the fact that, over time, these strong reactions against -

Kemalist reforms softened in the East. We have already emphasized the actions made to
facilitate the use of Arabic and the efforts made for the modernization of the language in order
to adapt to modemn trends. In this period of the 30s, it is impossible to find anyone in this
region one proposing a fransition from Arabic script to Latin. However, in the 40s things
started to change. One of the leading Liberal constitutionalists in Egypt, Abdel Aziz Fehmi, in

his report prepared for the Academy of the Arabic Language, recommended the adoption of

1 Georges Durhamel, translated by Can Yiicel, Yeni Tiirkiye Bir Bat: Devieti, istanbul: Cumhuriyet, 1998, p.30

"8 jskender Gokalp-Francois Georgeon, Mag Kemalizm ve islam Diinyas, Istanbul: Kaynak Yayinlar, 1990, p.124
"Pavailable at http://www . maima.org.jo/majma/res/data/enfen_index.htm [accessed on 17.09.2012]
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the Latin alphabet. In his report, which was written in 1944, Fehmi notes his positive
impressions about the Kemalist reform of the alphabet and its significant and striking impact
in increasing the number of literate people in Turkey. He also commented that the alphabet
change had had a direct effect on the education system as 1t helped Turkish students to

understand the texts more immediately.120

3.2 The Dysfunctionality of the Caliphate

The perception of Turkey as remaining indifferent to the Arab world found voice in many of
the statements by political figures such as the first Minister of Foreign Affairs for the
Democrat Party which came to power in 1950, In his first declaration, Fuat Képriilii stated
that his party would not continue the coldness in Turkish foreign policy adopted in the times
of Atattirk and Ismet Inénil. He added that the Democrat Party considered it a big mistake and

one of their primary goals in foreign policy was to end it."*!

It may be observed that the most
significant determinant of this popular a priori belief is, as noted before, the abolishment of

the caliphate.

The cmcles that agreed with this perception analyzed abolishing the caliphate as
unassertiveness. In other words, it was an act of losing the only point of resistance in the
Muslim world against the colonial powers. Thus, for Turkey, in a way, it was a declararation
to desist from all international allegiances. At this point, it would be useful to remind

ourselves what was happening i the Muslim world after the decision to abolish the caliphate.

120 iskender Gokalp-Francois Georgeon, Maged Mansy-Paris, Kemalizm ve islam Diinyas, istanbul: Kaynzak Yayinlar,

1990, p.122-123
2! Dikerdem, p.15
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Of course, it created reaction in the Arab states that had given their support to the Ankara

22 Abolishing a religious institution that

government during the Turkish Independence War.
was important for all the Muslim peoples was unacceptable in the Arab world. But did they
really try to save this sacred institution? If it was so vital and the only card in the hands of
Arab states to be played against imperial powers, why was it not protected by any Muslim
state? If is argued that the abolition of the caliphate created an mstitutional deficiency for
Muslims but, if this was the case, why couldn’t they have appointed a new caliph? It is known
that King Hussein was supported as a candidate for this by Palestinian, Lebanese and Iraqi
authorities but firmly rejected by Egypt and India so his bid did not succeed. There were also
other candidates such as the Moorish Sultan, the King of Egypt and the Afghan King,
Amanullah. Arab circles organized meetings to solve the problem in Cairo in 1925, in Mecca
in 1926 and in Jerusalem in 1931 but they did not resuscitate the institution.'* If the religious
order [caliphate] was broken and Mustafa Kemal was the guilty perpetrator as Gail Minault

claims'®, they could still have agreed on appointing some person as caliph and saved their

polifical and religious tradition which had been done away with by the Turkish authorities.

The fact that they did not find a way to solve the problem raises a big question mark.

When we look at the issue from an Arab perspective, we find a dominant viewpont in the

words of Jordamian Emir Abdullah which appeared in the Manchester Guardian daily

newspaper for 13 March, 1924.

I’d like to thank Mustafa Kemal by sending a telegraph. Caliphate belongs to the Arab.
The prophet was an Arab; The Koran is in Arabic; and the caliph will be an Arab from

2 gee chapter il, on the religious ground for the reactions

3 Georgeon, p.39
% Georgeon, p.39
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the Quraish fribe. We have never taken the Turkish Sultan as the caliph, but the
Emperor. Now the caliphate belongs to Arabia.'™

In its words, it is clear that Abdullah was grateful to Mustafa Kemal for the decision to
abolish the Caliphate. It is alsc interesting that, to him, the institution of the Caliphate is Arab
in its origin as the Prophet was Arab and the Koran was written in Arabic script.
Correspondingly, the Caliph must be from the Quraysh tmbe.The Jordanian Emir also
emphasized that the Arab population had never accepted the Turkish Sultan as the Caliph; in
their eyes he was only a padishah and it was thanks to Mustafa Kemal that the Caliphate had
been given back 1o Arabia. This statement actually made very clear that the Arab people never
did adhere to the 1dea of aTurkish caliphate and therefore we cannot argue that it represented
a political authority. It only had historical and religious meaning. We saw it in the case of the
Jihad which was declared by theTurkish Caliphate during the first World War.'”® Moreover,
the abandoning of this tradition by the Turkish Republic cannot be given as a claim to support
the validity of Turkey’s indifference towards the Arab world. On the contrary, as Turkish
authorities gave up the power that Muslims believed belonged to them, in simple logic, this
should have enhanced Kemalist Turkey’s relations with this region. In other words, Mustafa
Kemal removed this element of competition and conflict between Turkey and the Muslim

states.

On the other hand, if we come to the argument that Turkey left Islam by abolishing the
Caliphate, the first constitution of the Republic would be a good guide. In the second article

of the constitution, it is stated that the religion of the Turkish Repubilic is Islam. Kemalist

unustafa Kemal'e bir tesekklr telgrafi cekmek isterdim. Halifelik bir Arap miessesesidir. Peygamber Arapti,

Kur'an Arapc¢adir, Halife de Kureys kabitesinden bir Arap olacaktir. Biz Turkiye Suitanini highir zaman Halife kabul
etmedik, sadece Padisah olarak kabu! ettik. Simdi Halifelik Arabistan’a gegti.”

Bilal Simsir, Dodu’nun Kahramari Atatiirk, istanbul:Bilgi Yayinevi, 1999, p. 152
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Turkey declared its obedience to Islam by including it in the constitution. However, it is true
that some remarkable changes were made in the traditional way of worship in this country.
The most radical change was the Turkification of the azan and the translation of the Qoran in
1932 which was criticized a lot by Islamic circles. It needs to be underlined that this type of
exercise in the religion of Islam was something new for all the Muslim world. So the effect it
had was understandable but what shouldn’t be forgotten is that even if the azan was sung and
the Koran read in Turkish the meaning was the same and the omly difference was the
language. Thus, considering the main argument (by abolishing the Caliphate Turkey cut its
ties with the East on religious grounds) this evidence is not enough to validate our a prion
argument as it has neither academic nor scientific meaning. These statements remained at
hearsay fevel. The case for Kemalist Turkey was simply that it left behind Pan-Islamist
ninded politics which had not succeeded before, and it reformulated Istam for a Turkish
society and this was typically what was adopted in other areas of daily life such as education,

the legal system and so on...

It is also claimed that the abolishment of the Caliphate was an important step which was taken
to formulate a local foreign policy accordfﬁg to the status quo. As a result of this it remained
under pressure of the Sunni tradition present within its national borders. Thus, this on- going
situation deadlocked Turkish foreign policy; for example, in the developments in the 1990s
such as the migration from the Western Thrace, the decision to join Nakhchivan to Turkey,

the attempts of Iraqi Kurds to slipover the Turkish border, the wave of migration which
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occurred after the Armenian-Azeri conflict and so on..." Let’s analyze these events one by

one.

It 1s true that in recent history, after the invasion of Cyprus in 1974, a migration into Turkey
from Western Thrace started and continued until 2000. However, most of the migrants
returned for several reasons, such as the desire of having a European passport. Therefore, it is
not possible to talk about the existence of a huge mass of immigrants which led Turkish
foreign policy towards a stalemate. If we come to the issue of Nakhchvan, it never did join
Turkey but became an autonomous state, Moreover, historically speaking, the claim which
was made for the Kurdish population of Iraq is true but there is a lack of information as,
following the 1991 uprising of the Iraqi people against Saddam Hussein, many Kurds were
forced to flee the country to become refugees in the bordering regions of Iran and Turkey.
Those who came to Turkey were welcomed and housed in the refugee camps and used
Turkish passports when they went abroad until Saddam lost power. So, in the face of these
developments it 1s obvious that the so called dogmatic principles of Turkish foreign policy

which come from the period of the Early Republic were not seen here.

The assumption that Kemalist Turkey lost blood in the international arena and tumed its back
on the Fast by the abolishment of the Caliphate and that, due to the subsequent ossification in
Turkish foreign policy, Ankara failed in solving the international problems that it faced not
only in the early period of the Republic but also in the following era, does not, it seems,
reflect the reality. There is no doubt that the Caliphate had lost its function before its
abolishment and, as Tsmet Inénii said, if the Muslim world approached Turkey in a friendly

manner, it was not because the institution of the Caliphate was in Turkish hands but because

7 gpe p.16
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of Turkey’s increasing power.'” It is possible to come to the conclusion that as, the
abolishment of the Caliphate did not cause any dramatic changes between Muslim societies

then, it remained a domestic matter within Turkey.

3.3 Diplomatic Ties between the Young Republic and the “East™

The perception that “the young Republic turned its back on the East” has diplomatic aspects
as explained in the previous chapter. The lack of bilateral relations between Kermalist Turkey
and Eastern statesis given as a strong argument for this by Islamist circles. For example,

° the young Republic

Mustafa Bryikh argues that among all of the 42 Mushim states'
established relations with only 8 of them and these were limited."*® It might be worthwile to
stress that there were only about 50 independent states in the early days of the Republic and
the number of Turkish embassies was at most 26. These included the embassies in Baghad,
Cairo, and Kabul, and also Tokyo in the Far East. There were diplomatic representatives in
Baku and Tbilisi between 1920 and 1923 until Azerbaijan and Georgia lost their
independence. Furthermore, three charges d’affaires were appointed, one of them in the
capital of Abyssinia (Ethiopia), Addis Ababa. If the number of Turkish charges d’affaires and
permanent diplomatic representatives is included in the list, then there were around 31

Turkish 1nstitutions which had diplomatic missions (the number of consulates is excluded). 13l

12 Ahmet Sitkrt Esmer and Oral Sander, Olaylario Tiirk Dis Politikasr, Ankara:Seving Matbaasi, 1969, p.96

" His claim of the number of Muslim states is debatable as far as the number of the independent states are
concerned. If we make a simple calculation, we would see that it is not possible to have 42 independent Mustim
states as there was only 50 states in the world. Biyikli probably give the number 42 accoridng to today’s data or
includes non-independent states. Both of them are unacceptable.

1 gee p.a1

Bilal Simsir, Bizim diplomatlar, Ankara:Bilgi Yayimevi, 1996,p.18-19
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If we look at the details, we see the first Turkish counsellor in Yerivan was Ali Kemal Yagun
who held this post between 1924 and 1925. This means that Kemalist Turkey was represented
diplomatically there also. Then, ‘in March, 1921, the Ankara government opened a Turkish
consulate in Gyumri, Armenia.””* In Baghad, the first ambassador, Tahir Litfi Tokalp, was
appointed in 1929 and kept this post until 1939."*% So despite the existence of a mandate
system of government in Irag, Turkey had diplomatic representation in the country. It is
possible to say the same for Syria as the Turkish consulate general in Aleppo was first opened
in 1925, again despite the mandate there.'** Tn the first years of the Republic, Turkey was also
represented diplomatically in Iran as in 1923 a Turkish consulate was opened in Khorasan. It
was followed by those in Jolfa, Hamedan, Kermansah and Rasht provinces in 1925; and m
1930 a Turkish consulate was opened in Mashhad."** To complete the picture, it should be
noted that since the beginning of the Republic, Kemalist Turkey had given importance to
creating diplomatic relations with the neighbouring Muslim states especially, without taking
any notice of the dominance of the powers holding the mandate; however, it did not limit

itself to these.

On 7 February, 1924, Nesib Tulgay was sent to Cairo to represent Turkey under the aegis of
the Swedish Embassy in Cairo. He was given the rank of Vice Consul as relations could only
be maintained indirectly due to the strength of British control in Egypt and the nationalist
opposition to King Fuad. However, after the arrival of Egyptian Mohammed Heddaya Pasha

in Ankara as a diplomatic representativein 1925, it became possible to open a Turkish

"2 George Harris, Ataturk’s Diplomats and Their Brief Biographies, Istanbul: Isis, 2010, p.94

"3 Turkish Embassy of Baghdad, available at http.//www.baghdad.emb.mfa.gov.tr/MissionChiefHistory.aspx
[accessed an 04.09.2012]

B4Turkish Embassy of Aleppo, available at http://halep.bk.mfa.gov.tr/MissionChiefHistory.aspx [accessed on
04.09.2012]

B35Turkish Embassy of Tehran, available at http://tehran.emb.mfa.gov.tr/MissionChiefHistory.aspx [accessed on
04.09.2012]
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embassy in Catro in August of that year. It is known that Muhiddin Akyiiz, diplomatic in
Cairo between 1926 and 1931, was witness to King Fuad’s efforts to gain Turkey’s support

for Egypt’s membership of the League of Nations.'*®
2yp p au

This gives us a clue as to how Kemalist
Turkey was perceived in Egypt. If all diplomatic ties connecting the young republic with
Egypt had been cut would the Egyptian authorities have come knocking on the door of
Kemalist Turkey to obtain 1ts support? Under normal conditions, the answer is no. In the
period when Egypt made efforts to gain Turkey’s support, the reformation process in Turkey
had almost been completed. If the Kemalist Republic had been totally alienated from Egypt
and had cut ail ties with this country, as it claimed 1t did with all the other Muslim states |
there would not have been any competent authority fo negotiate such issues. It is obvious that
the new Turkey was paining increasing power with the reforms that it implemented and it was
believed to be gaining mfluence in world politics through these. It would not be wrong to

conclude that this respectful image of the Turkish Republic was the product of the succcess

obtained through its diplomatic offices.

Another significant example which shows that Turkey closely followed what was happening
in the region is the attempt by the general staff to send two reporters to Abyssina during the
Italian invasion. Although the general staff could only afford to pay for one reporter who was
responsible for observing both sides during the war, Ankara’s interest in the developments

that involved Abyssina is worth noting."*’

To get some idea about Ankara’s Middle Eastern policies during the period when government

by mandate ceased to exist, there is no better indicator than the Saadabad Pact as it broadened

13 George Harris, Ataturk’s Diplomats and Their Brief Biographies, istanbul: Isis, 2010, p.96

“"Dilek Barlas and Serhat Giveng, Turkey in the Middle East during the Interwor Era: The Pradox of Middle Power

Diplomacy and Minor Power Naval Policy, Bloomington:indiana University Press, 2010, p.170-171.




Turkey’s presence in the region alongside Iran and Afghanistan. This pact was more than one
of non-aggression as the main objective for the four participant states was simply to solve
their problems among themselves and act together on regional issues after coping with
bitateral problems. The Saadabad Pact should not be considered as an effort made with the
intervention or at the dictation of an imperialist power. On the contrary, it was totally in line
with the priorities of the signatory countries. The striking point of the pact is that 1t was
signed under the leadership of Turkey, as the problems which were seen as obstacles for
bringing the parties together were solved or overcome through the good offices of Turkish
diplomatic representatives. The most important problem was the border dispute between Iran
and Irag. The dispute between the two states over Shatt-el Arab was arbitrated under the
guidance and through the diplomatic efforts of Turkey, following in the footsteps of the
Ottoman Empire which had resolved the same problem by the Treaty of Istanbul in 1913. In
the process of establishing the Saadabad Pact, the young Republic also acted as mediator in
the border conflicts existing between lran and Afghanistan. Both of these Muslim states
accepted the arbitration of the appointed Turkish represantatives regarding the demarcation of
the border. The committee under the leadership of Fahrettin Altay found a way to satisfy both

sides and completed their mission successfully."®

During the decades following the Saadabad Pact, no common formula was found to solve
border security issues and promote a common understanding between either Turkey, Iran and
Irag, or between [ran and Afghanistan. It would be useful to stress that in the process of

negotiations, Turkish Foreign Minister Tevfik Riistli Aras performed a remarkable feat of

Y Tevfik Ristl Aras, Atatirk’iin Dis Politikast, istanbul: Kaynak, 2003, p.110.




L shuttle diplomacy as he was rarely in Ankara in the course of the marathon he was running

between Tehran, Baghdad and Ankara.'*®

Considering the information cited above, 1t is obvious that the primary objective behind the
Saadabad Pact for Kemalist Turkey cannot be defined as “leaving the Arabs alone and
preventing any possible intervention of the party states in domestic affairs”. The aim was to
control the signatory countries and stabilize its neutral policy towards the Arab states by
preventing any possible confrontations between them. It would be reasonable to argue that the
pact was a good example of regional cooperation and the role that Turkey played should not

be forgotten.

As well as the Saadabad Pact, the good work done by Turkish diplomats in the problems
which existed between Iran and the Soviet Union is another significant issue. It 1s an
undentable truth that Turkey played a facilitating role in solving these problems and in
achieving a peaceful atmosphere between the two states. For that purpose, Mahmut Sevket

Esendal, who was serving as the ambassador of Turkey in Teheran, together with the Iranian

Foreign Minister Timurtash, paid official visits to Moscow. These negotiations remained

inconclusive but instead of returning to his own country, Timurtash decided to go to Turkey

and stayed 15 days in Ankara.'*

The picture above tells us that instead of isolating itself from the East, Ankara prefered to

observe carefully the developments in the region and did not remain indifferent to the political

and diplomatic problems, even those which did not concem 1t directly. Another point which

needs to be highlighted is the perception of Kemalist Turkey by the Muslim states. It is clear

"¥1bid, 109-111
10 Baskin Oran, p.104
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that Turkey was accepted as a regional power as it was believed that it could play an

important role in the specific vital problems existing between the countries as cited above.

In short, 1f Turkey had bumed its bridges and isolated itself from the Orient diplomatically
and turned her face to the West, the picture in front of us would then describe a state which is
busy adapting its domestic system to Western values in the name of establishing good
relations with the Imperial World. It would be seen as refusing to get involved in any kind of
regional issues (especially bilateral ones) and making no attempis to arbitrate. Furthermore,
especially for that period of time, the number of Turkish diplomatic representatives is
remarkable. In the Eastern states, from which Turkey isolated itself according to popular
claims (these states are generally given as lrag, Egypt, Synia and Iran) Kemalist Turkey had
diplomatic representation which was important for the regulation and organization of inter-
state relations, despite the domination of a mandate in certain of these states. Morcover, as
noted before, Turkey’s interest was not limited only to its neighbour states as it had a charge
d’affaires even in Abyssma. All of these facts are enough to bore a hole in the argument

which claims that Turkey remained diplomatically indifferent to the East.
3.4 Turkey as a Model in the Region

In the interwar period, Turkey followed carefully the developments in the Muslim lands and,
while intervening in some specific cases when needed, it gamed the ability to orientate them.
Ankara supported Reza Pahlavi in his struggle for the throne with Ahmad Shah Qajar, who

was deposed at the end.'" It is noteworthy that these events coincide with the proclamation of

"ITo celebrate the great victary Iran sent Salar Nizam Han as a representative to Ankara. Ankara followed carefully the
developments in the Middle East since the beginningof 1923. During the izmit meetings on 16-17 lanuary 1923, Mustafa




the Republic in Turkey. Moreover, Mustafa Kemal’s advice to Pahlavi about adopting a
republic as the political system in lIran is remarkable in showing the self-confidence of
Ankara. On the other hand, clarification of the reasons why the Shah prefered to declare a
monarchy and what this did for Mustafa Kemal is very important in terms of bringing to light
the degree of influence Turkey had in the eves of its neighbour. On 7 November,1925,
Mustafa Kemal asked Ambassador to Tehran Mahmut Sevket Esendal to talk to Reza Shah
and strongly advise a republic as a form of government in Iran instead of a monarchy.
However, Esendal coiuldn’t find a chance to share Kemal’s advice with Rerza Pahlavi who

was appointed as the new Shah of Iran on 15 December, 1925, The interesting point about the

story is that on 27th December, just after his accession to the throne, Pahlavi expounded to the

Turkish ambassador the reasons why he had not declared a republic in Iran. The Shah also
underlined in his explanation that this decision should not be considered as laying aside his
desire to follow a reformist policy.]42 It is also known that in the following vears Atatiirk

supported Reza Pahlavi in terms of upholding his authority in the country and participated in

his coronation ceremony by sending two Junkers airplanes.

We noted that the relations of Turkey and Iran had been severed temporarily in 1930 with the

Agrirebellion. However, when the agreement fixing the frontiers between Iran and Turkey

("Accord relatif a la fixation de la ligne frontiére entre la Perse et la Turquie") was signed in
1832, the problems between these two states were solved. This agreement can be seen as a
tuming point in the relations between Turkey and Iran. Shah Pahlavi’s visit to Ankara in 1934

is a good indicator showing us that the agressive attitude of each had ceased and a period of

Kemal expressed his negative views about Reza Shah. Bilal Simsir, Atatiirk ve Yabanci Deviet Adamlari, Vol: |, Ankara: Turk
Tarth Kurumu, 1993, p. 415, 420-433.

"secret telegraph7.11 341 (1925} from Turkish Ministry of Foreign Affairs to Tehran Embassy, No.46907/241 narrated by
Bilal Simsir, Bizim Diplomatiar, Ankara: Bilgi Yayinev,, 1996, p.87-88
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amity had started. In his speech in the Grand National Assembly, the foreign minister of Iran
stated that the Shah’s visit had been planned to last for 15-18 days but was extended to 27
days due to the warm hospitality of Turkey.'” Reza Pahlavi’s aim was simply to examine
closely the Turkish experience of a republic. Within this scope, he made observations about
the evolution of the Turkish military forces, economic development and the impact of the
educational reforms on the country. The importance of this visit for Atatiirk was just as great
as it was for the Jranian Shah. In the dinner given for Pahlavi, Atatiirk pointed out that the
“friendship between Turkey and Iran had become a main principle of Turkish foreign
policy”'* It is worthwile stressing that during the early Republican period, treaties of
commerce, mutual legal assistance, agreements conéeming residenceand border security,
mutual agreement on the building of custom houses at the borders, as well as those
concerning telegraph and telephone, veterinary services, air flights, and the Trabzon to Tabriz

. . . 4
highway were signed in Tehran.'*®

Relations with Afghanistan in the early Republican period and Turkey’s deep interest in
developments within this country are other points to underline. Afghan King Amanullah
Han’s efforts to adopt changes e similar to Kemalist reforms are remarkable. Some Afghan
tribes described the attempts of their king as anti-religious and there were strong reactions. In
the face of this danger to Amanullah Han, Atatiirk gave the Turkish troops the mission of
protecting the king These troops were the ones responsible for the training of the Afghan
military forces under the leadership of Rauf Orbay. The he instruction which was sent to

Kabul ambassador Yusuf Kemal Bayur reads: “Turkish forces are asked to protect the king

143 Aptulahat Aksin, Atotiirk’iin Dis Politika itkeleri, Ankara: Tiirk Tarih Kurumu Basimevi, 1991, p.196

" ihid, 195
15 4bid, 196
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against the reactionary movements in the same way as they would defend their own country”.

Mustafa Kemal personally informed Amanullah Han about this decision.'*

An interesting statement which shows implicitly the impact of Turkey on Afghanistan or, in
other words, the importance which was given to Turkish opinion by the Afghan political elite,
1s seen in the memoirs of the Turkish ambassador to Tehran, Mahmut Sevket Esendal. He
stated that he was the most respected and esteemed diplomatic representative in the history of
Iran, In his conversation with Aptiilahat Aksin, Esendal told him that he was welcomed to the
palace of the Afghan leader every Fnday. The Turkish ambassador also stated that diplomatic
representatives from several nations in Tehran, frequently came to his office and asking his
opinions on some issues relating to the Afghan govemment.m This 1s important in showing
the level of early Republic’s reputation, not only in Afghanistan but also in other foreign

states that seemed to accept Turkey’s mnfluence in this region.

Beside the Afghan King and Reza Khan, another important figure who held up as an example
the Kemalist reforms is Mohammed Fazil Al Cemali who is known to have been an admirer
of Atatiirk. While he was continuing his studies at Beirut American University in 1927,
Cemali was influenced by the educational reforms which took place early in the Republic.'*®
After he took office, he visited Turkey several times and was especially impressed by the role

of the military in the national education process. '’

The effect of the Republic was not limited to ex-imperial lands. India, Afghanistan, Pakistan

and Egypt are Muslim states that observed carefully the experiences of the Republic in

5ecret Telegraph 21/22. 11 1928 from Turkish Ministry of Foreign Affairs to Kabul Embassy, No.53063/117 narrated by

Bital Simgir, Atatiirk ve Yabanci Devlet Adamiari, Vol. |, Ankara: Tork Tarih Kurumu, 1993, p. 46-47.

7 Aptiilahat Aksin, p.192

fpeeva Spector Simon, Irag between the Two World Wars, New York: Columbia University Press, 2004, p.79.
14 Simon, Irag between the Two World Wors: p.80.
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Turkey. Political elifes of that time found the developments which were taking place in
Ankara inspirational. This inspiration had begun to be felt with the modemization which took

place during the late Ottoman Empire.'™

It is known that the Free Officers Movement in Egypt was influenced by the members of CUP
and this influence lasted into the Republican period."” In his autobjography, Enver Sedat
states that his father brought home a picture of one of the idols of his childhood, Atatiirk. As a
successful commander and political leader, Mustafa Kemal’s influence on young Egyptian
officers is not suprising. Accordingly, Enver Sedat’s admiration and his efforts to be informed
of Kemalist reforms during his military school days is a normal attitude for this period.'™
When he was arrested on suspicion of having helped Aziz Al Misri in his escape to lraq in
1944, Sedat indicated that he had read H. C. Armstrong’s biography of Ataturk , “Grep
Woff ” Enver Sedat also noted that, during this inquiry, he told the chief of defence, Ibrahim
Atallah Pasha “if he had been interested in this book he could have leamed a lot.” These

words of Sedat explains clearly his opinions of “Grey Wolf”.'>

Gamal Abdel Nasser Hussein’s memoirs relating to the period of revolution shows that

Atatirk’s influence on young officers was not limited to Enver Sedat. Moreover, it is a sign of

10 Eor Mustafa Kemal’s words on the comparison with Iran see: Atatirk’in Biitiin Fserleri Vol. 17, istanbul: Kaynak, p.225
and for Shah’s words of “Top attilar Cumhuriyet ilan oidu” {they shooted and republic was proclaimed) Baris Cin, Turkiye
fran lliskileri (1923-1938), istanbul: istanbul Universitesi Atatiirk ilkeleri ve inkilap Tarihi Enstitisi, MA Thesis, 2006. Yann
Richard, Kemalizm ve fran, quoted in iskender Gokalp and Frangois Georgeon, Kemalizm ve islam Diinyasi, Istanbul: Arba,
19%0.

Blsacit Kutlu, Geng Subaylar Fenomeni fttihatciltk ve bir Portre: Aziz el Misri, istanbul: Tarih Vakfi Yurt Yayinlari, January

2007, no.157

132 thid, 28-30.
153 1pid, 43
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their embracement of Atfatiirk as a role model. Nasser’s story which he related to Oguz

Gokmen in 1958 gives us an idea about the fevel of this influence.

Our generation was raised with the principles of Atatiirk. Books on Atatiirk’s life and
his achievements have been our bedside books. Even when we were school kids, we
used to think to ourselves how and when we could achieve what he had already done.
Finally when the day came, Necip and I were exhausted in a jeep on the way back to
Cairo. We hadn’t slept for the last 3 days. We had even forgotten to eat or drink
meanwhile. While dreaming of going home and taking a shower, we decided to go to
the Turkish Embassy first. We just wanted to have a coffee to relieve our fatigue, and
to say that we did at last what Atatiirk had already done before. Instead of the coffee
that we hoped for, we were given a shock by the Turkish Embassy. They took us as if
we were brigands. We left there downhearted and disappointed. To tell the truth, we
had forgotten about the family ties between the ambassador and the dethroned

emperor,'™

Modemization efforts in Turkey were observed carefully and enviously especially in Iran and
Afghanistan and set a precedent in those countries. However, their impact on the Middle Bast
was not limited to Muslim states and societies. Before the creation of the state of Israel,
newspapers printed in Hebrew in Palestine, showed a close interest in Turkey. Additionally, a

book which aimed at analyzing Kemalist reforms was printed with a long preface by Ben

- 155
Gurion.

4uBizim neslimiz Atatirk idealleri ile yetigmistir. Atatiirl'in hayati, yaptikiann anlatan kitaplar bizlerin yastik alt)
kitabimizdi. Daha okul siralannda iken distndr, Atatirk’dn yaptiklarini bizler nasit ve ne zaman yapabilecegiz dive kendi
kendimize sorardik. Nihayet bekledigimiz giin gefip Necip ile birlikte bir jeep icinde Kahire'ye dénerken yorgunluktan
éliiyorduk. Tam Ug glindiir hi¢ uyumamgtik. Bu stre iginde yemeyi icmeyi bile unutmustuk. Evlerimize gidip bir dus almak
biraz dinlenmeyi diislerken, haydi dedik dnce Tirk Bilylkelgiligine gidelim. Bir yorguniuk kahvesi igelim ve yillarca sonra
nihayet bizlerin de Atatiirk’(in yaptigini yaptigimizi séyleyelim istedik. Lakin umdugumuz yorguniuk kahvesi yerine Tiirkiye
Biylkelgisinden adeta bir tokat yiverek kendimize geldik. Adam bizleri sanki birer eskiya imisiz gibi kabul etti. Meyus ve
minkesir ayrridik. Sefirin devrik kralla ailevi yakinligini dogrusu diisiinmemistik.”

Oguz Gikmen, age., p.348 narrated by Rasim Kog, Fatin Risti Zorlu’nun Hayati ve Siyasi Faaliveti, istanbul: Marmazara
Universitesi Tlirkiyat Arastirmalan Enstitiist, doctorate thesis, istanbul: 2009, p. 56

153 Jacob M. Landau, “Atatiirk’s Reforms in Turkey: Preliminary Notes about Their Impact on Some Other Countries in the

Middle East” Jews, Arabs, Turks, Jerusalem: The Magnes Press, 1993 p. 195-207.
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When Falih Rifki Atay shared his impressions of his visit to Israel in the 1960s, he stated that

the communication between the Isracli president and himself was in Turkish.

We have learned a lot from Atatiirk in order to advance an underdeveloped community
towards the western civilization at once, he said. (Alas, even his own party diverged
from his way in our country and left this unenlightened community to a group of
bigots who will make it even worse.) We are experienced; there are things you can
learn from us. I wonder why Celal Bayar provoked our foes saying “our army is at
your side”, What does he want from us?'*®

Among the Eastern states, India 1s the state most frequently referred to with the aim of
showing the indifference of Turkey towards the Muslim world. However, if we scrutinize

developments in this country, Atatirk’s influence on young Indians can be observed. Pandit

Jawaharlal Nehru and Subhas Chandra Bose are two important figures of that generation.
After the 1920s, both of them took their cue from Mustata Kemal and praised his victory
obtained against imperialist powers. The impact of Kemalist ideology on Nehru and Bose

becomes visible in their struggle for full independence against British rule in India. The

preeminent leader of India took the lead with them in this fight against the colonial system.

Gandhi observed silently and carefully the doings of Mustafa Kemal between 1924 and 1928.
Like many Eastern leaders, he was influenced by Kemalist reforms and tried to reformulate
and adopt them in India by following different paths. He says “My objective is not only to

clear out the British but also every kind of oppression that exists in India”. What Gandhi tried

58iz dedi, geri bir toplulugu bati medeniyetine dogru séir'atle gotiirmek igin Atatiirk’ten cok sey d8rendik. (Heyhat, bu

yoldan memleketimizde kandi partisi bile aynimistir ve geri topiulugu daha da geriletici yobazlar takimina tesiim etmistir.)
Cok tecriibelerimiz var. Sizler de bizden bir seyler alabilirsiniz. Acaba Celat Bayar Urdin’e geldigi zaman neden, ordumuz
sizinle beraberdir diye bizim hasimlarimizi tahrik etti? Ne ister bizden?”

Falih Rifki Atay, Batrs Yillary, Istanbul, Bates Yayinlan, 2000, p.102.
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to do in the fields of women’s rights, education, secularism, nationalism, economic

development, religion and so on shows much similarity with Kemalist reforms."”’

157

Bital Simsir, Dodu’nun Kahramam Atatlirk, Ankara: Bilgi Yayinevi, 1999, p.232-233
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CONCLUSION

It is argued that since 2002, Turkey became a regional power and global actor in international
arena. According to this claim which is mostly raised by the Islamist cicrcles, Turkey started
to follow an active foreign policy in the Middle East and as a result of this became “the old
man” and the model state since 3 November 2002.7°® It is widely accepted that this new vision
of Turkish foreign policy which dramatically increased its reputation in the ex-Ottoman
territories has a new-Ottomanist perspective. It is observable that these claims are
reciprocated in the Middle East. Especially, after the “one minute™ crise of Turkish prime
minister Recep Tayyip Erdogan at Davos Summit, Turkey became a hero in the eyes of the
Muslim world.”® So that, Erdofian’s reaction against Israeli president Shimon Peres and the
moderator who governs the panel of Gazza was interpreted as “Turkey’s retum to Arab
lands™. Moreover, the Arab media wrote that the Ottoman Empire should come back and
Erdogan should be appointed as the new Caliph.'®® This situation is also observed during the

Arab spring trips of Frdogan in 2011.'%

After pointing out these statements, it is possible to question the source of power of the
regional policies that makes Turkey influential since the early republican period. The first

thing that comes to mind is the historical, cultural and religious factors. There is no doubt that

B8 Meliha Altunisik, The Turkish Model and Democratization in the Middle East, Arab Studies Quarterly, 27 {1/2) 2005,

p.45-63.
% Erdogan Ortadogu’do secime girse kazarr available at http://arsiv.ntvmsnbe.com/news/474456.asp faccessed
on 29.09.2012]

Y Erdogan Ortadogu’da secime girse kazamir available at http://arsiv.ntvmsnbc.com/news/474456.asp [accessed
on 29.09.2012]

L Bingazi'de Erdogan Coskusu available at http://www.hurrivet.com.tr/planet/18755405.asp faccessed on
29.09.2012] see also Arap Baohan Turunun itk Duragindo Sevgi Sefi availabie at
http://www.sabah.com.tr/Gundem/2011/09/13/arap-bahari-turunun-ilk-duraginda-sevgi-seli [accessed on
29.09.21012]
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being the precursor of a sunni empire which governed the region for centuries is an important
source of power. However, if we scrutinize the Early Republican period, we would see that it
is only the historical and religious factors but also the Kemalist reforms which significantly

mcreased the power of Turkey in the world so that in the eyes of the Muslim states.

However, 1l 1s mostly argued that Turkey started to follow an active policy towards the East
for the first time after the Ottoman Empire by the AKP government and bumed the bridges
with the region in the Harly Republic. The basic reason of the coldness between the young
republic and the East is said to be the Kemalist reforms which were adopted in the Turkish
nation building process. It is generally accepted that political, social and the religous reforms
cut all the diplomatic lines with the East. Today, this point of view became a prion and not
only raised by the Islamic circles but also by the peoples who come from different political

backgrounds.

It 1s evident that Kemalist reforms avoided Islamic traditions in the new republic and in this
sense, differentiated Turkey from the other Muslim nations. However, this process should not
be described as an alienation. The correct analyze would be the differentiation. Declaring the
republic and adopting Western style reforms did not obliged to cut the lines with the East. The
myths of indifference and alienation which strengthened in 1970s should analyzed as a critic

of Islamic circles towards Kemalizm.

During the research process of this study, it is undertood that the alienation from the East
materialized mostly on the religious ground. Accordingly, the abolition of the Caliphate is the
strongest argument of the Islamic circles as it means turning down the authority which gives

the ability to govern the Muslim world. Due to that, the abolishment of the Caliphate is a loss
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of regional power for Tukey. By making such a reform, Kemalist Turkey prefered to isolate

itself from the East instead of cooperating with them under the common institution.

However, when we scrutinize the impact of the abolition, we would see that it did not have
any negative result for Turkey. Au contraire, like the other Kemalist reforms did, it provided

an increase in the reputation of Kemalist Turkey in long term. As we can see in the example

of the Ottoman experience, the institution of the Caliphate had never been a source of power
and became dysfuntional since the WWI. Turkey’s decision of abolition ended with the death
of the nstitution of the Caliphate in the world. Although some efforts made by Arab states to
rebirth this sacred institution for Muslims, the iast Caliph remained Turkish. By following the

policies which are far away from pan-Islamist aims, Mustafa Kemal established a nation state.

He adopted Westemn oriented reforms and created a republic which is respected by the West.

This type of the model of a Muslim state was regretted by other Muslim nations. In other

words, an independent and strong Muslim state which is valuable in the eyes of the Westen
powers 1s exactly what the Eastern countries was dreaming for theirself for decades. That is

why they observed Turkish reformation process carefully and took the Kemalist model.

Another important point to mention is about Turkey’s attitute towards the Muslim states that

were fighting for their independence. Mustafa Kemal strictly refused to provide military

assistance to these countries and this is considered as a part of early republic’s indifference
policy. However, for this case, it would be better to use the term of disinterest rather than
indifference. Because, it is known that Atatlirk cared about the struggle of independence of
the Mushiin nations and stated many times that a healthy relationship can only be established
at the bilateral level which means without the mandatory powers. This meant that he was not

in favor of cutting all the lines with these states, conversely, he wanted to establish sustainable
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relations with them and to be able to that they should gain their independence. Shortly,
Mustafa Kemal refused to fight for the Muslim Jands which were excluded from the Misak-1
milli borders and after the war of independence, he gave his interest to the process of nation
building. At this point, by refusing to join to the liberation struggle of the Muslim states, it is

possible to say that he showed an example of disinterest.

I would like to end up by stating that the populary embraced perception of “Kemalist Turkey
remained ndifferent towards Arab world and cut all the lines with this region in the name of
becoming a Western state” does not reflect the reality. It is true that it had tumed its face to
the.West and adopted Western oriented reforms but this does not mean that it isolated itself
from the East. Conversely, it became a model state for the Muslim world as explained in
detail in the previous part, it is evident that most of the Arab states observed carefully Turkish

Westerization and tried to adopt smilar reforms for their lands.

Lastly, Mustafa Kemal’s close relationship with the Iranian Shah and the Afghan King
Amanullah Han, his mterest on the reformation processes of these two countries, the number
of the Turkish diplomatic representatives in the East, Sadabad Pact.and Turkey’s leading
mission, Turkey’s arbitration for the disputes between the Eastern states are enough to see that

there is no such thing like turning its back on the East.
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