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ABSTRACT

New social movements put freedom, justice, pedemocratization of civil society at
the center of their agenda. Young Civilians MovetmearnTurkey can be seen as a new social
movement with their action of conscience, convarsalanguaggmuhabbet)and values as
peace, anti- racism, anti-nationalism. There ase ather new social movements in Turkey
that are addressing the similar concerns with Yo@nglians Movement. These can be
named as “Say Stop to Racism and NationdliBkgili ga ve milliyetcilge Dur de) “We Are
Not Free Yet” (Henuz Ozgir Olmadik) “Interrogating the Darkness’(Karanligi
Sorguluyoruz) Global Peace and Justice Coalitigtiiresel Bak, Face Up And Research to
Social Events AssociatiofYuzlame Derngi). These new social movements direct attention
to looking after each other’s rights and living hvidifferences as well as being against
nationalism, racism, military coup d’etats. Thigegdls aims to understand Young civilians
movement as a new social movement as parallel éoctiange in the political culture in
Turkey after the 1980s as well as evaluating ihwilitese other new social movements. Also,
it suggests that their way of doing politics asatestructon of mainstream discourses, action
of conscience, humorous forms of protest can beidered in a transcultural concern. By
following Gurevitch, it can be said that they paigate into a democratic “middle ground” as
well as creating it by their conversation languabastly, Young Civilians movements’

politics can be considered in terms of James Tallggonic dimension of citizenship”.



OZET

Yeni Sosyal Hareketler gundemlerinin kegine 6zgurlik, adalet, bari sivil
toplumun demokratikigiriimesini koyarlar. Turkiye’deki Geng¢ Siviller Heketi, vicdan
politikalari, muhabbet dili ve bagi irkgcihk kasgithgiyla yeni bir sosyal hareket olarak
gorulebilir. Turkiye'de ayrica Geng Sivillerle bemzkonulara garet eden bga yeni sosyal
hareketler de vardir. Bunlar Irkggh ve Milliyetcilise Dur de, Henuiz Ozgiir Olmadik,
Karanlgl Sorguluyoruz, Kiresel Bak, Yuzlme Derngi olarak adlandirilabilir. Bu yeni
sosyal hareketler irkcga, milliyetcilige, askeri darbelere karolduklari kadar birbirimizin
haklarina sahip ¢cikmak ve farkliliklarla bir aragagamaya dikkat cekerler. Bu tez, Geng
Siviller hareketini bu yeni sosyal hareketlerlelikie deserlendirmek kadar Turkiye’de 1980
sonrasinda politik kilturdeki @esime paralel olarak anlamayr amaclar. Ayrica, Geng
Sivillerin balica sdylemlerin yapi sOkimi olarak siyaset yapmalagini, vicdan
politikalarini, sivil toplumun demokratik§ariimesini, mizahi protesto bicimlerini
kultirlerarasi bir ilgiyle g6z dnline almay! dnefBurevitch’i takip ederelgu sdylenebilir ki
onlar demokratik bir “orta alan” yaratmak kadar &ukatilirlar da. Son olarak, Geng
Siviller'in  politikalart James Tully'nin *“agonik bgutlu vatandgik”t bakimindan

deserlendirilebilir.
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INTRODUCTION AND METHODOLOGY:
“Men make their own history: Social life is prodddey cultural achievements
and social conflicts, and at the heart of socieiynb the fire of social
movements.(Touraine, 1981)”

‘A landscape without flowers or magnificent woodsyrba depressing
for the passer-by but flowers and trees should make us forget the earth
beneath, which has a secret life and a richneits ofvn.(Henri Le Febvre}”

With the emergence of new social movemehteughout the world, it has been
encountered that new forms of politics have emerg&adher than past’s class politics, they
have been addressing to the ‘struggles of recaymiéind cultural identity based politics and
transcultural politics. These are all emphasizihg temocratization of civil society and
intersubjective aspect of it which is largely shédgy tactics, conversatimuhabbet)and
deconstruction of mainstream discourses. In thepeaet, the new social movements are all
contributing to the construction of democratic “diel ground” as defined by Gurevitch and
also participating diverse ways of citizenship whige defined by James Tully.

In the first part of this chapter a brief surveynefv social movements will be made by
explaining the context in which they emerged, hbes ¢laims for recognition of difference or
‘identity politics’ have emerged in relation to thdatique of modernity and two theoretical
paradigms for understanding ‘new’ social movemeinsthe second part of this chapter,
Nancy Fraser’s redistribution and recognition didion to distinguish between “old” and
“new” social movements as the first focusing onsslgolitics and the latter focusing on
identity politics and civil society based new forofspolitics lying behind peace movements,
ecology movements, gay rights etc. as attemptsdognition of difference and transcultural

or conscientiougvicdan) politics will be used. So that, as briefly speakiii | make an ideal

! Gardiner, Michael E. “IntroductionGritiques of Everyday LifeRoutledge, 2000, pp. 1-23.



typical distinction between old and new social nmagats from the new social movements
theory?, New social movements’ characteristics are asvidl

“1. Non —instrumental, expressive ofversalist concerns and often
protesting in the name of morality rather than cirsterests of particular
social groups.

2. Oriented more towards civil society thae state:

(a). Suspicious of centralized bureaucratiructures and oriented

toward changing public views rather than eliteiingbns;

(b). More concerned with aspects of celtlifestyle, and participation

in the symbolic politics of protest than in claimisocio-economic rights.
3. Organized in informal ,“loose”, and flble ways, at least in some

aspects avoiding hierarchy and bureaucrdcy”

In this thesis, it will be followed the New Socislovements Theory (NSMT) to
understand the Young Civilians Movement and theaywf doing conscientio(s&cdan)
politics as a new social movement. For that readus, movement can be understood as a
new social movement with respect to distinctive rabteristics stated above. Because,
looking at their discourses, it is clear that tleject authoritarianism, express universalist
concerns such as freedom and justice. They usevaé&ands of protests in the name of their
conscience, defend pluralistic civil society, treyg concerned with cultural citizenship as
well as having a non-hierarchical organization.

Furthermore, in this thesis, beside analysing YoGmnglians Movement as a new
social movement, the aim is to extend the analgsisew social movements consisting Zali
Gurevitch’s ‘dialectical dialogue’ and James Tulyagonic freedom of citizens’ by also

considering other similar movements in Turkey sasH'Say stop to racism and militarism

2 “New social movements theory proposed by socistsgike Alain Touraine, Alberto Mellucci and Louis
Maheu, on the other hand appeared as a Europesinrvef, or rather rival to, the resource mobilizat
paradigm.”Simsek, Sefa (2004). “New Social Movements in Turkélirkish Studigsvol. 5, No. 2, Summer,
p.111)

* Nash, Kate(2000) .“The Politicization Of the Sdic®ocial Movements and Cultural Politic€pntemporary
Political Sociology Globalization, Politics and PowgOxford, Blackwell, p. 102.
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(Irkcihga ve Milliyetcilige Dur de)”, “We have not been free yeffientiz Ozgir Olamadik)
and “Interrogating the DarknesKdranligi Sorguluyoruzymovement, “Global Coalition of
Peace and Justic€Kiresel Bak)movement, “Coalition of 70 million Steps againshup
d’etat” (Darbeye Kagi 70 milyon adim Koalisyonu) ,Face Up and Research to Social
Events Asseciation” (Toplumsal Olaylari Argtirma ve Yuzlgne Derngi). These
movements are all together adressing to the igha¢sare “suppressed” by modernity. They
also call attention to ethical dialogue which idinked by Gurevitch as against repressive
silence a call of the other into an equal dialo§uEhey seek conversation with the elements
of the “Other” like “by giving a thing, one giveke giving not the thing.® Additionally,
they address to the new forms of politics which rhayseen as a new solution to inequalities
of our time.

Additionally, there exists “ a middle term asciulm in a seesaw between struggle
and ethics which grants freedom of movement-bognberck and forth from one speaker to
another, each of them considered equally a sepevatll with its own value, voice,
expression® between them. These points will be illustratediéntail in the second chapter.
Besides by following Scott Lash, it is possibleassert that with such movements we are
entering the place of “ non-institutionalized suiditics of risk culture.?

All these movements are civil-society based andy taee using new forms of
mobilizations that new social movements apply igirtiprotests. As James Jasper analyzes
the three category of identity in the analyses @fia movements they are creating

biography and culture by depending on movementtiewhich rises around the interaction

* Gurevitch, Zali, Dialectical Dialogue: the strugdbr speech, repressive silence, and the shifiuiciplicity”
British Journal of Sociologyol.No.52,Issue No.1 (March 2001)

® |bid, p.96.

® Ibid, p.97.

" Lash, Scott (2000). “Risk Culture” in Barbara Adaifet al.](eds)The Risk Society and Beyond: Critical
issues for Social Theorkondon Sage Publications, p.59.

8 There are three categories of culture. One aglminstituting one’s own self-identity, second esug
identity and last as identity of movement. Jasp@mes(1997) . “Kliltirel Yakfanlar”, in Ahlaki Protesto
Sanat) istanbul: Ayrinti Yayinlari. P.142-143.



between general knowledge and culture which ishim movement. In other words, as
different from identity movements, in new social vaments as transcultural politics
enabled, when one joins to a movement with hisflwer identity, it is also possible that this
process is open to change and cooperate with adwrsocial movements, if we consider
movement as a biography. More importantly, theseaments are calling attention to what
Bakhtin argues : “We must always put our persoimalature or emotional —volitional tone,
upon the act in question, and any expressions jectations that emanete from such a deed
must bear the mark of this signature... It is alevtinat is heard, seen, touched and thought,
aworld permeated in its entirety with the emotigowalitional tones of the affirmed validity
of values.™

Lastly, the question will be whether such new domiavements, specifically the
Young Civilians movement and their transculturalitims may be a transformative remedy
for injustices or not.

As for the method, in this study, the focus is ba way the members of the Young
Civilians movement define themselves and it is alsieed on some announcements, and
actions as well as the discourses they use inhaliet Besides, interviews with some
representatives of the movement is used. Alsorderoto understand this movement as a
new social movement as it is claimed, a comparisisth some new social movements
which have similar concerns and values was madeldyg this another example interview
was used as an example of one of the movementb@f imilar concerns.

CHAPTER I: NEW SOCIAL MOVEMENTS

In the first part of this chapter, the context ihih ‘new’ social movements emerged
will be analysed. In this respect, the critiquerafdernity in the relevant aspects such as how

politics should be done will be clarified. Here,pesially the postmodern critique of

® Jasper, James(1997) . “Kiltirel Yaktalar”, Ahlaki Protesto Sanatistanbul: Ayrinti Yayinlari. (ibid)
9 Gardiner, Michael E. , (2000). “Bakhtin’s Prosaitagination”,Critiques of Everyday LifeRoutledge. p.52.
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modernity will be taken into consideration. Besaupostmodern critique which was well
established after 1990s has criticised modernitynéglecting identity claims of individuals
and groups, which were encouraged economic andralltevelopments that have been
moving the world into a global system. Furthermaings critiques have also given rise to the
guestioning of how politics should be done. Sahwhis concern, what the relationship
between “identity politics”, “cultural turn” and &w social movements” will be questioned.

In the second part of this chapter, the two thémaktparadigms- “Resource
Mobilization Paradigm” and “New Social Movementsrd&igm”- which are emerged to
understand ‘new’ social movements will be takero iobnsideration in the discussion of
Young Civilians Movement as a new social movemAnt, Nancy Fraser’s recognition and
redistribution distinction will be used in order tinderstand the injustices which are
addressed by new social movements.

[.1: CONTEXT AND POSTMODERN CRITIQUE OF MODERNITY

At first, politics in the post-industrial period,nithe period of “reflexive
modernization** or in the globalization era, does not only retethe politics only at the
level of the nation-states. With the globalizatiand individualization processes, we- as
“individualized individuals” are no longer solelelying on modern institutions, “big”
ideologies and institutionalized politics. While dewnity offered an improvement by the
light of cognitive or determinate judgements whitksumes a sort of subject-object dualism
and creates public-private distinction, it also degnappropriate to solve its inadequacies.
“The private sphere’s creation of risks means itheein no longer be considered apoliticKl.”

As Beck stated that “radical socialism has becomaservative and conservatism has

the possibility of a creative (self-)destructiar fan entire epoch: that of industrial society”

Ulrich Beck, The Reinvention of Politics: Towara§heory of Reflexive Modernization”,iReflexive
Modernization: Politics, Tradition and Aestheticsthe Modern Social Orde€Cambridge Polit Press,1995. p:2.
12 Beck, Ulrich, “The Reinvention of Politics: Tovelra Theory of Reflexive ModernizatioReflexive
Modernization: Politics, Tradition and Aestheticsthe Modern Social Orde€Cambridge Polity
Press,1995.p.10.



become radical”’. By following Scott Lash’s notioh‘nsk culture’,it would be possible to
claim that the idea of institutionally ordered, mative, rule bound and hierarchical
sociations are not relevant today. Rather todagsk “cultures lie in non-institutional and
anti—institutional sociations and depend on aeisthjgtigements™?® That is to say , “if
determinate judgements follow a logic of the ‘henh the judgements of beauty operating
through the imaginary (or imagination) follow thegic of the ‘eye’. Judgements of the
sublime in contrast follow not a visual logic butlagic of much more tactile, sensuous,
materialist and immediate; they follow what miglet dalled a ‘logic of sensation** So, the
new social movements emerged in such a societypbeaseen as coming of the immediate
and the logic of sensation into the scene rathan the ‘I' of the modern society and its
judgements. So that, in such new sociations itossible to see that the civil society based
politics or transcultural politics -as we later igoout detaily- is seen as a prerequisite for or
sine qua nonof being good and living a good life. What's moseich politics can be
interchangeable when it is used with Lash’s sulitipsl So that, sub-politics for Lash is
the displacement of institutional sociation frome tpublic sphere into non-institutional
practices more closely resembling the private spt8rThe view of politics of Young
Civilians Movement -which is an example of a newigbmovement and main issue of this
study- as one member of the movement said, whiohbeashown as an example of this : “
...The politics is at the same time a reflection of behaviors in our lives into public arena
in some way. If we are against unjust behavioudsibwe stand with all this, we should also
stand the same when we are on the public arenthinig the politics actually*®

In postmodern or reflexive modern societiffedently from belongingness to big

institutions such as Vatican or a unifying churete are as sect members grouping

13 Lash, Scott (2000), in Barbara Adam...[et al.](€Hs& Risk Society and Beyond: Critical issues faigbo
Theory.London Sage Publications, p.47.

“Ibid. P. 57.

15 |bid, p.59.

16 Appendix A-Interview |, p. 57.



communities depending upon self-difference. Besidles life practiced in sects is non-
institutional, private and public is not seperated community is non-hierarchicdlAlso,
rather than relying on norms as in modernity, istp@dern or reflexive modern society, we
are relying on values which are cultural and reldageprivate morality, located in symbdfs.
We are forming “new reflexive sociations which am@ther Gemeinschafhor Gesellscaft
based not in a normatively structured and utiBanpolitics of interests, but in a politics of
value and good life."®

Secondly, at the second half of the twentieth agmtimew” social movements which
are involved in the struggles of the “marginalizediicovered issues of the traditional labor
movements -such as women rights, gay and leshgdntsy ecology and environmental
movements, ethnic and linguistic demands - havergadeand developed. These new
movements or areas of struggles, addressing alstheoinsufficiencies of mainstream
politics, delegitimization of political partiés have also motivated the rise in demands to
participate and control the mechanisms of econdnaicd political decision making by the
citizens. In addition to that, there has been a teadentify or understand such kind of new
sociations or new forms of collective action.

While these demands have developed firstly in thest\Europe and the North
America, in terms of the issues against the war @wikm, environmental and gender
politics, they have also united with the socialsaience of the “Third World” against the
authoritarian and repressive regimes, calling lier dnti-imperialism and the end of invasion

of human rights. With all these societal changhs, means of democracy in mainstream

' Lash, Scott (2000), in Barbara Adam...[et al.](€Hs& Risk Society and Beyond: Critical issues faigbo
Theory.London Sage Publications. p.59.

'® Ibid. P.60.

19 |bid, p.60.

% | arana, E. , Johnston, H., Gusfield J.R. (199djentities, Grievances, and New Social Movemgnts
E.Larana, H.Johnson, J.R. Gusfield (eti®w Social Movements from Ideology to Idenityiladelphia,
Temple University Press. P.3.



politics have also started to be discusSeth other words, as Nancy Fraser stated, it is
encounter with new claims for ‘recognition of dié@ce’ and there has been a relative
decline in the movements claiming equal share aflttveand resource$? Additionally, it
should be considered that:

“social movements have a central place in the wtdeding of new
forms of politics... In the 1970s, it was those wHeritified with social
movements who worked to make dimensions of ineguahd exclusion
other than class significant... Debates in the 198@s whether identity
is best seen as fixed “essential’ property of tlEspn or a social

construction were closely related to “identity po8” of social
23

movements.
So, the experience is the redefinition and restmation of nation state, change of
meaning of justice and democracy and rise of thegeition of difference as identity claims
as well as pluralistic civil society and stress mipgbe cultural citizenshffy which are also
highlighted by new social movements. Thus, these mevements have been important in
the realization of “cultural politics”. This paraphh shift from old movements to new social
movements can be called as “postmodern” or “culltiura”.
Crucially, this can be said that in the post-indaktsocieties what is encountered
with is a societal change: the emergence of nemdarf collective action which cannot be

understood by common terms as conservative orlipkeft or right eté It was not enough

to analyse these movements from class originsidawogy programs or interests as Marxist

2 These interpretations are done by the light old&anli’s interpretations in “Tiirkiye’de Toplumsal
Hareketler” Toplumsal Hareketler Kouyor, pp: 9-10.

2 Fraser, Nancy , “Rethinking Recognitio?New Left Review,Blay-June
2000.http://newleftreview.org/?view=2248,p.1.[25718)8]

% Nash, Kate, (2000), “The Politicization of the BéicSocial Movements and Cultural PolitigSgntemporary
Political Sociology. Globalization, Politics and ®er. pp.100-101.

24 To talk of a cultural citizenship means that \ake questions of rights and responsibilities faobe the
technocratic agendas of mainstream politics. Thawé should seek to form an appreciation of thgsvm
which ‘ordinary’'understanding become constructédssues of interpretative conflict and semiotiarglity
more general.” Stevenson, Nick (2001) “Culture @itizenship: an introduction”, in Nick Stevenson
(ed)Culture and CitizenshjiSage Publications, p.1.

% Larana, E. , Johnston, H., Gusfield J.R. (199djentities, Grievances, and New Social Movem&nts
E.Larana, H.Johnson, J.R. Gusfield (eti®w Social Movements from Ideology to Idenityiladelphia,
Temple University Press. p.4.



oriented scholars do or with Weberian scholarslyam of internal changes existing in the
movement. What's more, others looked at the ‘hofthe collective action, especially the
way they mobilize resources and conduct rationailoac Here, Resource Mobilization
Theory came into the scene. And, main thinkershif theory are Charles Tilly, John
MacCarthy, Mayer Zald. According to them, “[actarsd protest action should be unterstood
in terms of logic of costs and benefits as welbpportunities for action.® But they were
not enough for the understanding of the ‘why’ oé t&ction. More importantly, what was
different in these new forms of actions from thbestideological movements of the past or
class based movements lie both in their structme action. That is to say, new social
movements’ :

“social base transcends class structur@alsbase of participants have their

roots in gender, youth, sexual organization.

Ideological characteristics differ from tkimg class movement. They exhibit
pluralism of ideas and values and they tend to lmagmatic orientations

and search for institutional reforms that enlarge systems of members’
participation in decision making... The grievancesl anobilizing factors

tend to focus on cultural and symbolic issues @nidy rather than on
economic grievances that characterized the worslagss movement?

Other than labor movements, these namabkmovements, which are calling attention

to the multiplicity of authors within the culturadmphasize pluralistic civil society, oppose
technocratic state. Additionally, for these movetseey issues are the “ethical questions of
personal autonomy, libertarianism, protection ofure and the maintenance of peacd.”
They also struggle for the recognition of differerar identities which are silenced within the
modern or industrial society. Whereas labor movemesre aiming to control the state and

organized in unions or centralized parties besiidressing the socio-economic injustices,

% Ibid.

27 1hi
Ibid. P. 6-7.
2 Faulks, Keith (1999). “New Social MovementBblitical Sociology New York University Press. P.96.



new social movements are calling attention to remegnition and cultural or symbolic
injustices by coming together as networks. Theyaavare of the fact that local and global
are inextricably linked® However, this does not mean that claims for ecan@xploitation
are dissapeared and there is a complete distindtetween the old and new social
movements.

Here again by calling attention to the idea of siatould be possible to say that the
ways in which we perceive the risks are changedasnchembers living in risk cultures, the
organizations around class belongings are losihgevather being closely connected to the
cultural and trying to solve the present problemsmiore hybrid ways in relation to the
individualized hybrid belongings of today.

-2:  TWO THEORIES AND FRASER'S RECOGNITION VS.
REDISTRIBUTION DISTINCTION

In order to give meaning to these new social movesjethere are two main
approaches to the understanding of the contempdoamys of collective actions that are
emerged in post-industrial society as Resource Ntabion Theory (RMT) and New Social
Movements (NSMT) theory. Basically, it is possilite claim that whereas the first one
which is the dominant view in United States, loakghe ‘how’ of the action , the second
one which is the dominant approach in Europe, l@kke ‘why’ of the actior™°
While Resource Mobilization Theory stresses tha #truggles of the actors in these
movements are based on their economic and polititatlest and this theoretical approach is
based on the following assumptions:

e “Social movements should be understood througleoindict perspective,
e There is basically no difference between insitlorand non-

institutional collective action,

2 These interpretations are done by the light afaldypes of Old and New Social Movements’ takibé.|
30 Simsek, Sefa. “New Social Movements in TurkeYuyrkish Studiesvol.5,No.2,Summer 2004, p.111.
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e Collective action enables groups to defend theterests in a
rational way,

e The formation of social movements depend on thelabibty of
resources and opportunities,

e The success of a group is measured by whether tott ®
recognized as a political actor, and whether or aoy
increase is observed in material benefifs.”

On the other hand, New Social Movements paradignt &s stated earlier directs
attention to the cultural aspect-“questioning & #xisting cultural codes, symbols and forms
of authority’- of new social movement¥.1n addition to that, as Claus Offe, one of thesris
of NSMT, stated that there is a distinction betwekhand new social movements in terms of
their actor, themes, values and forms of mobil@ati*So, in the second chapter it will be
referred to Offe’s distinction in the analysis aduhg Civilians Movement.

According to Nancy Fraser, in the era we live Ing tonflicts are not solely depending
on class conflicts and economic inequality and oafe reduced to class inequality, rather,
we experience with the identity and status cordflandd the inequalities depending upon these
conflicts are considered as dominant. For thatorgasé can be claimed that symbolic and
cultural elements of social divisions are more blesithan before. In other words, at
first,“although there has been an increase in taeepof economic globalization, we are
experiencing with movements making emphasize owogmtion of difference. They are
displacing and marginalizing movements strugglinguad the issue of recognition®At

second, as it has been experiencing with increaseei pace of global media and migration,

*! Ibid, p.11qquoted fromJean Cohen, (1999)“Strateji ya da Kimlik: Yeni TikdParadigmalar ve Yeni Sosyal
Hareketler” in Sabri Ozburun(ed¥Yeni Toplumsal Hareketlgr

%2 |bid.

3 Offe, Claus (2002). “ Yeni Sosyal Hareketler: Kmnsal Politikanin Sinirlarinin ZorlanmasYeni Sosyal
Hareketler Kenan Cayir(ed.)stanbul: Kaknis Yayinlari. p.58.

3 Fraser, Nancy, “Rethinking Recognitiomew Left Review,May-June 2000.full text available at
http://newleftreview.org/?view=224815.November.2009)
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this means it has been also experiencing with rhgbeid and plural cultural forms. So, there
has been a need to rethink the problem of redigiab and to consider politics of recognition
as displacing it. Again, following Fraser, in heonds, it is appropriate to call the ‘politics of
recognition’ as ‘identity model’.In this model, wthia substantial is that it directs attention to
the process of mutual recognition in the identipnstruction. According to this process,
misrecognition by the other or denial of recogmitim the construction of self is crucial
problem. Because, in such a position, “membersrnatzes negative self images and
prevented from developing a healthy cultural idgraf their own.® At that point, politics of
recognition plays an important role but cannot é&tricted to identity politics. “Due to the
fact that it can give rise to the reification ofetlgroup and the displacement of the
redistribution.” So that, by just concentrating identity politics intragroup divisons such as
gender, sexuality and class can be ignored. Alsoking just identity politics may give rise
to the ignorance of economic inequalities or paditof redistribution as well as reification of
identity. Besides, Fraser’s distinction of politio§ recognition as identity model and the
status model of recognition, status model may causitutionalization of social
subordination and cultural value. So, in ordebypass these and for justice, what is needed
is transcultural dimension; in her words, transfatine remedy.

What will also be questioned in this thesis is iaeetnew social movements that has
been analysed can be seen from that perspectivghemas a transformative remedy by
directing the attention to the cultural and symbaeialues of identities and injustices caused
by redistribution. They also emphasizes modernitigentity model injustice and gave
importance to material and symbolic dimensiondh@docial divisions. One of the sayings of
a member of Young Civilians Movement is importanunderstanding of today’s divisions.

So that,

35 |bid.
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“There are a lot of poor people in thsuntry but they cast their votes for
AKP. It means there are cultural motives, thatrarepurely explained in Marx
theory, and it was better expressed by Weber. Tlaeee matters of their
identity... There are some more existential tensidtes.is hungry but if his
headscarved wife is being cursed, even though eingry, he is casting his
vote to a liberal party. There he is seeing a pnmeister and his wife is also
head scarved. The cultural sentimental relatiatestity politics, and things like
this, it is escaping such kinds of social politttengs. People may be more
powerful to his being Kurdish rather than to hisnigelaborer. They practice
politics through their Kurdishness eventhough tasy also labour. Such things
may happen. They may be in politics on their bewognen.”

Thirdly, looking at three waves of feminism as aaraple of a new social movement, it
can be said that three level of analysis as ait@mdrom class-based politics to cultural
politics and lastly the action of conscience. Sa,thirst wave feminism was struggling to get
egalitarian political and economic rights such reedom in the workplace while the second
wave was focusing on the motherhood and claimiegpirsonal is political. Lastly, the third
wave shed a light on neither economic reductiomaher the “women” as different than man
but rather the plurality®®In this respect, if we think it with Fraser's termshile the class
politics of old social movements corresponds tasteidution, identity politics of new social
movements corresponds to redistribution. Howevetd is also another way as seen in third
wave feminism: representation of the self in awmaltway. So, Young Civilians’ transcultural
politics, in other words, feeling pain of the atloe empathy may be seen in that way. As it is
said by one member of Young Civiliargghadet Citil, their understanding of the citizepshi

relies on non-priviliged but equal citizenship witliferences®” It can also be considered as

% This interpretation is done by the light of Cayenan (2002). “Toplumsal Sahnenin Yeni Aktorléfeni
Sosyal Hareketler"yeni Sosyal HareketleKenan Cayir (ed.Jstanbul: Kakniis Yayinlari. P.30-31-32. Also,
this analysis done by Asst.Prof.Dr. Yildiz Silihile we are talking on this study.

37 Appendix A-Interview lIl, P. 94.
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a game like activity, if we adopt Arendtian loolatlone characteristic of political game is the
“interaction among equal citizens with differenewpoints”>®

CHAPTER II: YOUNG CIVILIANS AS ANEW SOCIAL MOVEMENT IN
TURKEY

After evaluating the new social movements in thetert of the changing world and
their addressing on how politics should be donehénfirst part of second chapter, it will be
concentrated on the context, the political atmospla@d main issues of debate in 1990s and
2000s in Turkey's political culture to understame: tYoung Civilians movement. Such a
movement’s emergence also gives knowledge aboutahtransformation and interrelation
between movements and political structure. Herwiilitbe relied on Touraine’s view that
“Emergence of new social movements symbolizes thasformation of the relationship
between social movements and political structdter this respect, it will be looked at the
relevant aspects of changing political culture mkey such as the historical context as
coming to the spreading of non-governmental orgdiors and identity politics and
emphasis on civil society in 1990s and emergengewfsocial movements in Turkey in the
last twenty years. And also, it will be concentdatn other new social movements with
similar concerns, values and organization. Thig allbw to evaluate Young Civilians as a
part of broader “structure”. Because, these diveregements have something different than
identity movements emerged after the 1980s: thealithn both in politics they do, defend
and structure. What’'s more, they put a flashlightiving together with “differences”.

What’'s more, in the second part of the second ehnayitwill be looked at Young
Civilians movement, considering it as a new soriavement, what their activities are and

how they define themselves. How they define thdvasewill also show what kind of

3 Tully, James, “The Agonic Freedom of Citizen&tonomy and Societyolume 28 Number 2, May 1999,
p.162.

9 1bid. As quoted from Touraine, Alain (1992) , “Beyd Social MovementsTheory, Culture and Society
vol.52, p.142-143.

14



politics they defend and their view about politieativity. After that, new social movements
with similar concerns will be briefly described. &ths to say, these new social movements
are new in some contexts, but what is also cruasathis is that they all as a new social
movements directs attention to plurality. And kstfoung Civilians movement will bw
evaluated by referring to their action of conscenieeling pain of the other , “empathy”
politics as a way of political activity includingganic dimension as referred by James Tully.
What’'s more, this analysis will lead to a similgiritetween ethical dialogue of Gurevitch and
Young Civilians’ conversatiomuhabbetdialogue.

[I-1: CONTEXT, POLITICAL ATMOSPHERE AND MAIN ISSUE S OF
DEBATE IN 1990s AND 2000s

In recent years in Turkey, what's witnessed is therease in civil society
organizations and civil society based politics. dApart of being such politics, new social
movements such as the ecological, feminist movesngr@ace movements and movements
addressing to headscarf issue in universities, mynoights movements and Face up and
Research to Social Events Associatfdoplumsal Olaylari Argtirma ve Ylzlgne Derngi)
has also emerged. These movements have gainedtampein the public arena.

Also, these movements are different than the mowesnef the past. That is to say,
these new movements are differing both from theualmovements of the past and the
1980s’ ‘identity’ movements such as Islamist movatrend Kurdish movement. Although
SefaSimsek in his articleNew Social Movements In Turkey since the 1@@0imes them as
identity movementsthey may be considered as new social movementsiroggles for
recognition as Fraser named. However, Young CiglidMovement and the new social
movements that are addressed in this study hav#esedce from these movements. This

difference is that identity movements maybe evdtveultural domination of a group and
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may ignore intradivisions within the group itsetfdaissues of redistributi8h Furthermore,
“the new reflexive sociations” as it will be dissed later differ from them in terms of
organization, values, way of doing politics. Sotthbeir social base includes more diverse
groups coming together in one topic rather thamde full member of the group. Their
organization is non hierarchical and way of doimditigs is civil society based rather than
identity oriented.

However, the analysis of new social movements #nat considered in this study,
cannot be seperated from the state-society refdtipnand citizenship debates that are
existed in these years in Turkey. Because, thesalao calling attention to a shift in strong
state tradition and a change in the meaning of mmitye'* Additionally, they address to the
diversity of cultural citizenship. That meanshbé&comes possible to question the ordinary
understanding of citizenship or problematizationcizenship as just having a say in the
elections via movements calling for diversity tha¢ existing in the culturaf. In addition to
that, | have to look at in what context these moset®m have emerged. Because, social
change and the movements are inextricably linkedhat respect, globalization and change
in the meaning of civil society takes a crucialtgar us.

By following Nilifer Gole, it can be stated thateafthe 1980s, with the impact of
social actors and movements, there has been aelianie ‘political culture®® of Turkey.
“This change can be seen in three levels: changpotfical discourse, change in the
relationship between state and social actors, andvhat degree this change in the

relationship between state and social actors ipeshand expressed by the side of political

“0 Fraser, Nancy, “Rethinking Recognitiomew Left Review,May-June 2000.full text available at
http://newleftreview.org/?view=224815.November.2009)

*I These two interpretations are done by the ligi¢@fman, F.jcduygu A. Globalization, “Civil Society and
Citizenship:Actors,Boundaries And DiscourséSitizenship Studiegpl.7,No.2, 2003. P.219.

“2 This interpretation is done by the light of Keym&n icduygu A. Globalization, “Civil Society and
Citizenship:Actors,Boundaries And DiscourséSitizenship Studiegpl.7,No.2, 2003. P.231.

*3 In this dissertation, | will follow Géle’s definidn of political culture as referring to the intetian between
social movements and political parties. Gdle, Nit({2000), “80 Sonrasi Politik Kiltlr: Yikselen gaeler”,
Melez DesenleMetis Yayinlari, p.37.
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parties.” ** Considering the first level, i.e change in theitpmll discourse, it can be
encountered with changes both in the style andctrment of it. Within the 1980s, the
manner of the style of the political discourse hasome more tolerable in respect to those
who are not sharing the same political attitudesoAl transition from the questioning of the
system and the oppositions to the regime to theuds@ons of the performances about
whether diverse political views and even diver$e dityles can live together or not can be
seen. What's more, violence against women, indafidteedom of gay and lesbians and
headscarf issue of university students that derfvech polarizing discourses that label the
“other” as “irrational”, “backward” have started be criticized in the public sphere. Coming
to the second level change in the political culturevould be possible to point out that a
search for pluralist understanding of civil socias/compared to before can be seen. Before
the 1980s, dominant culture was shaped by polaizaif right and left ideologies. Besides,
again before the 1980s, main method for social@oitical transformation was claimed to
be both by leftists and nationalists. However, raftee 1980s, the axis of political
transformation has shifted from the state to sgcit that point, it should be reminded that,
the relationship between state and civil societyfumkey had followed state’s dominance
until the post 1980s.

In this respect, if we look at the 1980 -2000s’Kay's political history, there has been

lots of important turning points.

Firstly, at the year 1980, there was a militarygaoletat which was justified to end at
anarchy and polarizations of the 1970s. Also, newveghment was established and new
constitution had been announced. With this corgiitu press and union freedom as well as
individual rights and freedoms were restricted_eaders of some parties were arrasted. That

means, military has gained power on politics. N&loSecurity Council had been organized

44 i
Ibid, p.37.
%5 Ziircher, Eric J., (2007), “Modermten Tirkiye'nin Tarihi” istanbuliletisim Yayinlari , p. 409.
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and started to work on a new constitution. Witls ¢onstitution, the freedom of the press and
freedom of union, individual rights and freedom tuen restricted. After a referendum, this
new constitution was accepted. Also, acceptanaeewof law for political parties came after
that period. At this period, politicians, who aretige after the September 1980, have been
forbiddened. In order to construction of new partiapproval of National Security Council
was needed. At the end of the 1980, only four alitparties were permitted to be on the
political arena. These were Social Democracy PE&®DEP), Big Turkey Party (BTP),
Motherland Party(ANAP) and Nationalist Democracyt?éMDP). At the end, ANAP won
the elections. Later, the leader of ANAP, Turgualzecame the president of Turkey. At the
following years, while the Turkey's main problem svéhe economical, the society and

economy underwent a transformatidh.

Secondly, at the 1997, February 28, National Sgcuobuncil had announced a
memorandum. The subject of the memorandum was hitgatt of political Islam. At this
period’s government was coming from right wing paithe reason of the memorandum was
that that periods’ prime minister Erbakan had mages to Islamic countries. Also, he

organized a dinner to sheikh of cufts.

In addition to that:

“Turkey tried to maintain its strict controlver all kinds of social
movements and organizations until the end of tleadie. It was only by the
late 1980s that Turkey began to tolerate the engstaf non-governmental
organizations (NGOs) with different cultural andcadogical orientations
and their activities... Since the mid 1980s, the madespread movements
have been Kurdish ethnic nationalism, Islamism, ifgsm, the Alevi

cultural movement, environmentalism and human régtivism.”®

“% |bid, p. 405-412.
7«28 Subat Sureci Nedir?”, URLhttp://arsiv.sabah.com.tr/2006/02/12/gnd108.ht(hR February 2006)

“8 Simsek, Sefa. “New Social Movements in Turkélirkish Studiesvol.5,No.2,Summer 2004,p.112.
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In this respect the globalization’s impact on Tyrkbould also be questioned. Because,
there has been a global, national, local level ghan Turkey in the 1990s as well as change
in the civil society can be se€n While the center left and right parties losingeith
importance both in support and in the meaning ahigg importance, an increasing
importance in civil society organizations to copéhwproblems created in the process of
globalization can be seen. The process of econandccultural globalization can be shown
as a reason for that. Because, with such an impéett, is encountered is the extension of the
boundaries of politics and change in the stateespend individual relations? Looking at
the changing meaning of politics, it is possibleptont out that at the global and historical
level an increase in support of civil society ongations for the democratization of society
can be seen. In Turkey, after the 1980s, a shlufnfthe state centred politics is perceived in
which state acted as independent from society b gociety based new politics in which
culture became an important factdrln this shift, impact of globalization process is
important. Because, it is encountered with the aeters, new identity claims and alternative
modernities challenging the meaning of modernityl atrong state tradition in Turkey.
Furthermore, Turkey’s entrance to membership poé&uropean Union was also crucial in
such a questioning of both Turkish secular modatimn and strong state tradition as well as
guestioning of citizenship. Here, it should be nedeid that state-society relationship and
citizenship are inextricably linked. This meansréhkas been a need for the democratization
of state-society relations and for Turkish polittegl society has an important place.

Last but not least, with the 1999 earthquake whigppened in the Marmara region of

Turkey in which thousands of people died changexpleés attitude around state and it can be

9 Keyman, F.jcduygu A. Globalization, “Civil Society and Citizsimip:Actors,Boundaries And Discourses”,
Citizenship Studie¥pl.7,No.2, 2003. p.219.

*0 |bid, p.220.

*bid, p.223.
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stated that people lost their trust on hierarchax@anizations. The help was coming from
civil organizations before the hierarchical orgatians. In such an environment, civil society
organizations has gained importance.

In addition to that, in Turkish political historyather important turning point was 2002
general elections. Because, we encounter withetdaekship of a right wing party which may
be defined to include the global, individual anddlilm elements. This may also show us that
people become to express themselves through idsni#lso, after Abdullah Gul, whose wife
is headscarved and who comes from a right wingyphdcame president of Turkey in 2007,
there has been a rise in militarism and secularBd@7 e- memorandum of the Turkish
General Stuff comes after that.

Last but not least, in the emergence of new sotialements besides the dates
addressed above, there is an another important Haiewas the January 19, 2007 in which
Hrant Dink was murdered by radical nationalist®, these dates are crucial in the emergence
of the new social movements that are addressdusirstudy.

Returning back to the change of political cultufierathe 1980s, it can be summarized
that there has been both a change in the stromg stalition and a declining support in
political parties to solve the problems caused mbajization, modernity and alternative
claims to modernity in Turkey has been becoming eneisible®® Also, rather than
ideological polarizations existed in the 1970sthiea 1980s we see plurality of claims coming
from the societal sphere such as Islamicist movénideral movement, leftist movements
are becoming visible. However, as compared beftirey were open to new groups to
participate.

“ If the liberal movement represented the econodimension of the
autonomization of civil society, the Islamicist nemwent represented the

cultural dimension... The leftist movements of thestpb980s period

52 |bid.
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constituted yet another dimension of autonomizatibsocial groups. The
leftist approach during the decade was less utogmhmore ideological;
protest was pragmatic and not visionary.”

As a result, what is experienced is cultural, ecoiccautonomization of civil society
from state after the 1980s. Also, what is encowatewith is the existance of movements
calling attention to the women issue, ecology, gerdifferences which contributed to the
emergence of diverse identities in civil societyt,Bt should also be reminded that this does
not mean that the distinction and discussion betwef and right has lost its meaning and
dissapeared. Rather, now it can be mentioned aheutomplexity of the meanings of left
and right. Because, as Melucci stated, in poststréd societies inequalities are not only
depending upon economic ones, rather these sacidiee witnessing the increasing
“unification” of cultural, political and economidrsictures. So, the movements of this era are
not only struggling in order to gain an advantag@eltural and symbolic aspects of struggles
are more dominant?

So, the new social movements came into scene im swontext. What makes these
movements “different” or “new” is their emphasis participatory democracy, their call for
diverse groups into action for democratization o€isty by civil society based politics.
What's more, other than just focusing on labor essuhey address to the identities and
diverse lifestyles. By doing that they also decardtor problematize the way identities are
constructed. In that respect, it can be claimetlttiegy differ from identity movements.

Briefly looking at the student movements in Twkeetween the years 1960-1970
without concentrating on the student clubs or omggions and the actions of that period, it
would be possible to claim that youth’s “real dutyds to bring consciousness to the working

class. Or in other words, the aim was to provide working class to be a class for itself

>3 Géle, Nilufer (2000), “80 Sonrasi Politik KiiltiYiikselen Dgerler”, Melez DesenleMetis Yayinlari, p.37.
** Melucci, A. (2002), “Cgdas Hareketlerin Sembolik Meydan Okumas!”, Yeni Sodyateketler, Kenan
Cayir. (ed.)stanbul: Kakniis Yayinlari. P.188.
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which is a class in itself. This years’ main debateere shaped by the assumption that
improvement is economic so the economic problemsildhbe solved. Also the main issues
were the critigue of capitalism, debate of socmdcracy and socialism. So, between the
1965 and the 1967 economic problems were vieweah foonomic perspectivé.ln 1968
and 1969, after the learning of revolutionary worlew, the struggle for power was the aim.
The youth called to share power for junta to getgbwer. However, after a while, when this
had not happened, youth prepared to talk on betialie working class® What is crucial
here is the power oriented and ideological movement
Additionally, by following SefaSimsek, briefly looking at the 1980s’ identity

movements or recognition of struggles, there exisksmist movement, Alevi movement,
Kurdish movement and feminism. Considering twohenh as an example, firstly, Kurdish
movement as emerged in 1960s in association withxistagroups and questioning the
unitary structure of Turkish nation state, “aftdret1980s, it began to stress Kurdish
traditional, cultural aspects turning them intoiically recharged symbols’® Similarly,
Islamist movement “raises symbolic issues suchedling. It also demanded religious and
cultural recognition in the public sphere and trtedcreate an Islamic identity and way of
life.”°®

As an example of critique of strong-state traditeamd problematization of such a
modernization that considers citizenship as jusirigpa saying in the elections and excluding
some groups like minorities by discrimination frglitical dialogues or dominant practices
of governance can also be seen in the discoursésiwofg Civilians Movement. In their book,

with a sense of humour and irony, they had preparediversity entrance exam questions

* These interpretations are done by the light ofideniz, Harun (1975Dlayli Yillar ve Genglikistanbul: May
Yayinlari. p. 240.

*° |bid. P:241.

" Simsek, Sefa , “New Social Movements in Turkey Sinc8'9Turkish Studiesvol.5. No.2, Summer
2004.p.134.

*% |bid.123.
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which involves a critique of the distinction betwede people and citizens. To illustrate, one
of these questions is like that:

“Which of these below can fill the blank of thensence?

| vote in elections and a shepherd too,...... iS.s0 valuable that it can not be ceased
to ignorant people.

a) the sheep

b) the stick

c) the chair

d) the royalty

e) the democracy
Another example may be given from one of the aaisiof Young Civilians. The Republican

meeting which is organized by some associationf aisc“Kemalist Thinking Association”
(Atatirkc Dignce Derngi) in Turkey on April 2007 took place in Ankara at itkabir
with a critique about presidency elections. Theppasition was about the candidate,
Abdullah Gul, who was coming from a right wing paend whose wife is headscarved.
Young Civilians read an announcement in Istanbulfrant of the model of Anitkabir
(Ataturk’s mausoleum) in a park called Miniaturkevé there are miniature models of several
monuments in Turkey. In this announcement, theyewsaying that:

“We are badly uncomfortable abouingeseen as a potential threat for the
regime because of our thoughts, look, race, saeith, flifestyle or even our
mother's or siblings' lifestyles; troubled about he able to become eligible
citizen in no way; about the fear that if let bee would run away to a
drummer or zurna player; troubled about being degdiceven in the coup
plans, simply by a nickname "chorus", passive nedgseople who can just
pour into streets with a simple note"

Also, their use of popular songs’ lyrics and conmggnthem with social issues, such as

“If Kurds and Turks cannot live together in this iy then, go down with the world” can be

seen as a symbolic challenge to the language ohénestream ideology.

%9 Geng Siviller, (2007)ceride Eylem Var! istanbul: Hayy Kitap, p:44.
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[I-2: BRIEF DESCRIPTION OF YOUNG CIVILIANS MOVE MENT

To begin with, Young Civilians movement is amgocial movement which evolved
in 2000’s Turkey. Their main values are defendingmdcracy, peace, justice and
transculturality. In other words, as one membeit dfayri ince said during our interview,
democracy, conscien@écdan), freedom, rights are the values that are holdlegn together.
Also, they do politics to transform the societyfeat politics, create empathy and as a
theraphy. In this respect, they are agains militeoyp d'etats as well as guardianship of
anybody. AsSehadet Citil said:

“They [Young Civilians] do not accept gdianship of anybody, they refuse to
accept the guardianship in case it may be causiegimfair, torture, unrest, or it
may break the balance of the nation, or it may giegative effects to democracy,
but we do not mean ethical side, they do not acteptguardianship of any
institution or bodies®

Young Civilians have a website calledraswv.gencsiviller.netwhere it is possible to

find the activities and actions they made, the angcements and some columns written by
some members. They have two publications, namédasg Civilians are Unhapp{Gencg
Siviller Rahatsiz!) “How to Devastate Ergenekofiergenekon Nasil Cokertilir?) As for
their financial resources, they arrange Money ameach other and accept donations from
academicians, businessman, friends.

Looking at what “Young Civilian” refers to, how thhname emerged, it is visible to
see that it has emerged with a declaration abeuKthdish issue in May 19, 2006. However,
the seeds of this group can be traced back to rifgnzation of an alternative May 19 (the
national youth festival day) youth festival in Van2000. This alternative celebration was
pioneered by METU (Middle East Technical Universit@ommunication Society and
included the participation of young people fronfeliént universities. It should be remarked

that 1999 earthquake in Turkey contributed to ingoar changes about the public’s

€0 Appendix A- Interview |1, p.88.
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perception of the state and state’s inability tpecavith the aftermath of the earthquake. After
2000, in each May 19, these celebrations contitoekist in different cities such as Istanbul,
Rize, Konya and Ankara. These gatherings which dinbyoung people from various social
groups and intellectuals together aimed to seaschhie possibilities of constructing a new,
creative, opposing discourse and a local, honestpdratic positiofi* Young Civilians name
was firstly expressed in a manifesto called “L&ave the ‘19th May’s from Stadiums”, in
which it is stated that “ these stadium ceremoebested only in totalitarian countries and
they are old-fashioned ceremoni&%.After the declaration of this manifesto there were
several criticisms of it in many newspapers. Howeg®oung Civilians are Uncomfortable”
has emerged as a reference to the headline ofeéheakst newspaper Cumhuriyet as “Young
Army Officers are Uncomfortable”. This headline waéerring to the unease of the Turkish
army with the ruling religious party AKP, having amplicit reference to the need for a
military coup d’etat.

Here, by looking at when and why the name of the#enment emerged can also give
us information about what their civil society based action of conscience mean. Because,
remarking that Young Civilians movement is evolvadund the Turkey's political and
social problems after the 1990s and 2000s, théiviaes can be interpreted as a referance to
the state’s inability to cope with societal crisster the 1999 Earthquake, Hrant Dink’s
assasination in 2007 and the debates around thé @@8ident elections in Turkey. These
dates will be referred in relation to activities\adung Civilians movement to understand it. .
Also, it is crucial to note that, “Since the 198@sit especially in the 1990s and today,

hegemony of the secular and state centic natufeiddsh modernity has been challenged by

1 “Who are Young Civilians?”_, www.gencsivilleet April 6, 2008.

http://www.gencsiviller.net/haber.php?haber_idfMay 13, 2008]
62 |hi
Ibid.
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alternative claims to identity, politics and sogiand increasing presence of new actors with

different societal visions and political discourgeJ urkish politics.”?

One example of critique of Turkish modertima can be seen in Young Civilians
movement’s discourses. For example, they ask:

“Which of these below makes us to reach copteary civilization level?
a) listening to classical music

b) waiving flag in Republican meetings

C) exercising balet

d) being against coup d’etat and memorandura not

e) Slogan of ‘Turkey is secular and it will raimsecular’®*

Besides, looking at how Young Civilians definestiselves as stated below:

“We are democrats. This is a big assertion... wé,cahe together around a
common discourse by following our consciences ie #nd. We are
collectivized around this discourse by the situataf not feeling at home
anywhere, of rootlessness and of discomfort. Wemcldnat we put our
consciences into play of politics. We are dissiddnit our dissidency knows
calling to account with the morality of insurrectiand giving account with
the morality and responsibility. There is an essdigld system in Turkey
surviving by pitting blacks against one another. ¥8da destroy the balanced
mechanism this power block grounded on by attentbngach others’ rights
diagonally, and by disconserting memorizations. Ashm should say “in
1915 action of Bogazliyan’s governor does not regmé me, but Bogazliyan’'s
muftu who was declared fetva against massacre cmgdesent me. It is
needed Sunnies to see the Alevi's problems firshrof others and attend to
them. It is also needed Alevis not to construct rises as “the other” by
relying on the protection of secular sensitivitéasl power. It is necessary for
a socialist to recognize the discrimination aganestdscarf turning into a kind
of racism, and to speak in a strong and deep vQiteerwise, by the effect of

8 Keyman, Fjc Duygu, A, “Globalization, Civil Society and Ciéimship in Turkey: Actors, Boundaries and
Discourse§ Citizenship Studigsvol.7,No.2, 2003.p. 223.
% Young Civilians (2007),iteride Eylem Var!”jstanbul: Hayy Kitap, p:45.
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this deep distrust among social sections we cannmmbage both living
together and democracy>”

What they say about “What Kind of Turkey they waas stated earlier, directs
attention to that today’s civil society based paditis much more important than the capturing
of state and to be in a continuing dialogue andgeition of differences via such ethical
dialogue which will be explained later.

Besides, when what kind of politics they defentb@éked at, it is possible to claim that
they are doing politics as a part of everyday lita, the good life and even they find a
connection between the good life and good poliissthey said. That is to say, it is an
existantial thing for them. Their aim is not jusstricted to good law system or good state but
also for good society® With this concern, they are doing politics just ifis own sake or just
because it is a valuable thing. In this respeely tire against the struggle to get authority and
they consider politics as something open endingsandggle is continuou§’

This movement can be evaluated in terinsi@w social movements which are
concerned with the issues of democratization andamurights. Because, in Turkey new
social movements are shaped both by new politicasciousness, new economic ideology,
international impact on the changing economic aoidipal organization and circumstances
that are caused by societal crises and cannothbedsonly by stat8 Therefore, in this part
political atmosphere and main issues of debate alitigal agenda of Turkey will be
guestioned from different aspects. In this respgthout entering into the discussions about
civil society and non-governmental organizationsTuwrkey and the discussion of their

attitude towards democratization, the processesiwaved way to emergence of new social

85 “Who are Young Civilians?” , www.gencsiviller.netpril 6, 2008.
http://www.gencsiviller.net/haber.php?haber_idf4fay 13, 2008]

5 Appendix A. p. 59.

67 Appendix A.p.61-62.

% Sanli, Leyla (2003), “Tiirkiye’deToplumsal Harelegt| Toplumsal Hareketler Koguyor, istanbul, Alan
Yayinlari. p.16.
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movements that are doing civil- society based jgslivill be analyzed and why of it will be
guestioned.

Young Civilians made a lot of activities and ao8 since they came into the public
arena in that name. This movement which has begarsacial responsibility project after the
1999 earthquake and as a group discussing aboMaiel9 celebrations, which they see that
it includes ‘fetishism among the bodies of youngsteevolved into an anti-militarist
movement’, in their activities, they addressed peace, deawycand criticised nationalistic
ideology about Kurdish question. In all of theitians, what they were directed and directing
attention to was and is the meaning of being @wiland democrat, the critique of the coup
d’etat in the past of Turkey as well as the “detgtes and “gangs” in it. They also by their
action of conscience emphasized minority rights¢riiminations concerning ethnic minorities
and gender differences, importance of ecology.d&ssias the political and everyday agenda
of Turkey changed, as parallel to that, they haadaersome actions and activities which have
been directing attention to peace, anti-militarismother words, what they are against is war,
militarism, authoritarianism, racism and natiortaldeology. Their activity called,” Neither
coup d’etat, nor coup d'etat” referring criticaltp some groups which were judging the
danger of a military coup d’etat and the dangeshairia on the same level. Geng Siviller were
referring to the past of Turkey and criticised A@7 memorandum as being barrier against
democracy. For them there was only one dangerdomodracy: the military coup d’etat.

Their activities were about “the deep state” debabastruction of civil constitution
and change of 1982 constitution. They also disalbsev to stop the military coup d’etats by
following an example from the world (Italy) as wels they made activities concerning
Kurdish cultural rights. Ironicallly, they madetaties such as “Good Children of the

Republic (Cumhuriyet’in Jyi Cocuklari)” Yand “ These are the tearful children of the

%9 Appendix A: p.53.
0 http://www.gencsiviller.net/haber.php?haber_id={2D October 2008)
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Republic (Cumhuriyet'in gdzii y@ cocuklariydi onlar)” " in the anniversary of the
establishment of Turkish Republic they made aadisitconcerning people “ignored” and
“loved” by the Republic. Whereas with the goodzgtis people who are taking national
identity and public good before their individuakmity is referred, by the “ignored” citizens
or civils who are murdered- such as Hrant DingutJMumcu, Deniz Gezngi because of
their thoughts or their “difference” is referred. these activities, this people are represented
and their life story is told. These activities che interpreted as deconstruction the
mainstream understanding of civic republican citedgp and being “eligible”(makbul)
citizen.

Maybe one of their most visible activities is theganization of an activity called as
“Democracy Class” in which democracy and barriers against demoonamy discussed. In
some of their organizations, the places of acéisitiave choosen symbolically referring to the
past. For instance, they made an activity at Ydssibeing a place government of 1960 had
been in trial and prime minister and some ministd@rshat period had been executed and
others put in prison, in 50th anniversary of Mayi2 ¥ assiada. In there, what they suggested
was that the “Make Yassliada a democracy musetim.”

When Young Civilians’ main values considered, ih t& possible to say that they are
struggling for the democratization of civil socieigd defending for plurality by also putting
cultural diversity into the centre of their debatdso, democracy defined for them as being
able to struggle for the “other”. In this respeattending each other’s rights and “differences”
crossectionally is crucial value for them. What'ere by their action of conscience or
feeling pain of the other they are addressing jusstices and discriminations. For them, you

are democrat and making action of conscience if g®iable to defend the rights of the

" http://www.gencsiviller.net/haber.php?haber_id£29 October 2008)
2 hitp://www.gencsiviller.net/haber.php?haber_id€3@\pril 2008)
3 http://www.gencsiviller.net/haber.php?haber_id=187 May 2009)
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one’s who are seen as “the strange”. In this réspieeir cultural belongingness and politics
transcend identities as being Kurd, Armenian, Masli he activities that are addressed in
this chapter can be an example of it. Also, theaywf doing politics differs from identity
politics so that as one member from Young Civilisasd : “...[The identity politics is a
disaster. The largest enemy of the politics istifigpolitics. There is a side making yourself
sensitive for your own matter and you are likelffdoget about larger troubles.” Instead, as
the actions of them shows their politics adressinthe intersubjectivity. Additionally,“being
an opponent requires questioning the injustice whie morality of revolt and give an
account for what you have done with the moralityesponsibility.””*

It should also be reminded that as a new socialemant they use a new form of protest:
sense of humour. In this sense they directly addpople’s feelings. As told by one

member of the movement:

“...the humour is also reaching those who hate yostmdumour is a very

global language. It is creating a physical efféat. expression is creating an
effect and causing others to laugh. It is very #a&ne of course, it also means
that it is understood. It is being told from oneather (from ear to ear). A
simple humour is told it is reaching to every farglsce with almost speed of
light. You are talking to the society, you also &dw try to tell your intention

in a good way.”

By such a creative form of protest, they call peopito dialogue and create a public

awareness. In this sense, they can also be coedidifferent from the movements of the
past. They use popular song lyrics or sayings #irthritiques in order to subvert the
mainstream discourses. Also, the questions conggthe critique of Turkish modernization
as stated in the second section of chapter twdoeam examplary of it.

What’s more, if from whom they seperatentiselves is looked at, it is clear to see that

they are seperating themselves from those who @engihemselves as leftist by defending

" Geng Siviller (2007)iceride Eylem Var! istanbul: Hayy Kitap. P. 10-11.
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statism and Kemalism. Last but not least, as on@lmee from Young Civilians Movement
stated, they also follow the actions of two civitiety based new social movements from the
world. One of them is “Moveon” which is a famiby organizations in the United States and
which has made activities against the war on lag@jnst the privatization of social security
at the national level and organized campaigns arthm healthcare and energy, environment
issues. Also, they are against the control oninbernet by big companies. They also

organized the Black community under “the color dfacge™

. In this respect, this
movement looks like the Young Civilians movementteTsecond one is the Attac which is
an international anti- globalization movement whathnds “for the regulation of financial
markets, closure of tax havens, introduction obgldaxes to finance global public goods,
cancellation of developing countries' debt, farade rules and limits to free trade and
unregulated capital flows”® As for what they want is that, “Attac believést the list of
primary political and economic goals should includgrovement of living conditions,
development of democracy and self-determinatiofecafe protection of nature. Attac
stands for an ecological, solidary and peacefuheooc world order. The enormous wealth
generated by the planet must be fairly distributetween its entire peoplél” This
movement seems as struggling for the redistribunicm new way, directing attention to the
financial aspect of globalization. What is cruagthat they put people at the center of their
struggle. They are a global social movement.

[I-3: BRIEF OVERVIEW OF OTHER NEW SOCIAL MOVEMENTS WITH
SIMILAR CONCERNS

In this section, Young Civilians Movement will beidfly compared to with the

movements such as Say Stop to Racism and Milit@inkoniga ve Milliyetcilige Dur de)

We are not free yefHenliz Ozgir Olamadikind Interrogating the DarkneskKafanligi

S “Celebrating ten years of People Powent{p://pol.moveon.org/10years/
7% “What is Attac?” http://www.attac.org/en/what-attac
77 H

Ibid.
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SorguluyoruzMovement, Global Peace And Justice Coaliiiiiresel Bak) Coalition of 70
million Steps Against TakeovébDarbeye Kagl 70 milyon adim Koalisyony)Face Up and
Research to Social Events Associati¥izlame Derngi). What is aimed in that is to look at
the action of conscience closer and new way ofglpwmlitics and protests in the erat hat we
live in.

The reason why these movements are choosen ishthatire addressing to the new
forms of politics and recognition of difference.éjhgive importance to defend universal and
libertarian values such as democracy, justice, @eldot only they have similar concerns as
such, but also what they oppose to or challengetlaaid forms of protest intersectslso by
following Offe, looking at values, themes, formsmbvement and actors, it can be stated all
these movements can be characterized as beingsagaaist, militarist and discriminatory
politics and war as well as racist, discriminatdéeypguage existing in some practices of
everyday agenda. For instance, Young Civilians mwm@ made actions against censorships
on the Internet such as the ban onytbe tubebecause of the existance of the videos against
Ataturk and ‘Love or Leave it?, slogans existed on the mosques in the liberadmn of
Istanbul by governership of Istantdl.

What’'s more, they all are doing civil-society bagmlitics and transcultural politics
without concentrating on one identity as a homogaseroup or ignoring the differences in
the identity movements itself. Besides, their atés and emergences have importance in the
debates and political atmosphere of Turkey in 198t 2000s. The brief overview of these
new social movements with similar concerns hashatamtial role in understanding in which
atmosphere Young Civilians Movement have emergduatwhey opposed and trying to
challenge, when, why and how their way of doingn®dentious’ politics have developed in

Turkish political culture. Furthermore, these moeats are new social movements that are

"8It is a nationalist discourse that operates thnaatherizing one group as “stranger” and suspefrdrit the
country.
9 http://www.gencsiviller.net/haber.php?haber_id={23 Kasim 2009)
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calling attention to doing politics with empathynscience and conversation. In this sense,
their form of mobilization differs from “old” socianovements. While they are questioning
discrimination, racism, militarism, nationalism yhalso call attention and question the
meanings attributed to nationalism, racism, rackration.

Not only they question these but also they puaahfight on Turkey’s past in terms of
military interventions, 1982 constitution and praes including racism (not only racism
relying on race but also cultural racfn nationalism, headscarf issue, discriminatiorseta
on gender which goes in Turkey's agenda.

Say stop to Racism and Nationalism is a civil siydimsed movement and as it can be
understood from the name it critisizes the raciswh @ationalism which evolved in Turkey in
the recent years. They are against the racism’s ratgnalism’s becoming something
ordinary and justified in institutional discoursds.also directs attention to Hrant Dink’s
assasination and underlying gangs behind it as agethe racist and nationalist logic lying
behind the ‘race’, ‘nation’, ‘fatherland’ and ‘eflandiscrimination’® It defends living with
our differences together. The members also coapexih other movements with similar
concerns.

‘We have not been free yet’ movement can be coreid@s civil society based,
consisting of headscarved women, which defendsifneeby holding each other’s rights by
cross sectionally. That is to say, as they claithed main problem is cencorship on people’s
lives, appearances, sayings and thoughts. Theynateonly concentrating around the
headscarf issue in Turkey but rather they alsoctiedtention to the definition of “real

citizens”. In addition to that, by putting freedaahthe center of debate, they address to the

8 Briefly speaking, by cultural racism we mean héhat ‘race’ is socially constructed and complex
phenomenon. And, race is not just something aliwitcategorization of brain skull or related to cadb the
people, but also racism is something existing Iotletforms such as fascination, exoticisation aatégorisation
of “the people” via cultural and national identity.

8 http://www.khaos.info/serbest-kursu/9915-irkcilige-milliyetcilige-dur-de/ [21 April 2009]
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ethnic discrimination, gender discrimination, mitprights. 2% In this respect they say that
they will not be free even the headscarf issueblea solved until the cencorship on Kurds’,
Alevi's, minorities are solve® What is crucial in this movement is that, theyribt only
guestion the “entrance” of headscarves to univessitrather they problematize the
questioning of freedom itself through a way of dieg.®* They also look at the starting point
of this forbidden process as a class issues. Sodthdress to the modernization process and
as their social base shows us they direct attemtianultiple modernities by problematizing
what the boundaries of political are. Through gsue of citizenship they see a parallel with
Kurds, Alevis and Armenians which are not consideas “eligible”. Lastly, it can be said
that they put a flash light on the discussion @f timiversity by such a politics that says ‘we
have not been free yet'.

‘Interrogating The Darkness’ is a civil society bdsmovement in which Bosphorus
University Students come together and by also cmtipg with some unions and leftist
political parties such as Emep, Disk, Gen¢ Sen @thér new social movements such as
‘Young Civilians’ and ‘Say Stop to Racism and Naadism’, standing against nationalism,
ethnic discriminations and making a voice to “tmseen” ,"repressed”. As similar to Young
Civilians movement, they made activities in thispect as parallel to the changes in the
political agenda of Turkey. For instance, as trag,safter the Hrant Dink’s murder in Turkey
they came together, questioned nationalism and raekements about them as well as they
made some activities such as organization of soam@elp referring to militarism and
discriminations. Crucially, it can be said that ttaane of Interrogating the Darkness emerged
with reference to Rakel Dink’s, who is the wife ldfant Dink, saying in the funeral that :

“Brothers, there is nothing to do without questignihe darkness which created a murderer

82 Akbulut, N. , Yilmaz H. , Kaplan H. (2008) “Séz Kasu Ozgiirlilkkse Hicbirey Teferruat Dgildir.”, Heniiz
Ozgur Olmadikistanbul: Hayy Kitap. p.13-14.
83 H
Ibid.
8 bid. p.82.
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out of a baby.” After that, this movement strestesl calling of the forgotten to the present.
They also made an announcement in which they stlefisat they did not forget the
September 6-7 issues, and some discriminatorycgtjoins done among minorities in the past
which can be interpreted as a calling of socialcollective memory. Additionally, they
criticized racism, militarism, nationalisfi.It should also be pointed out that this movement’s
beginning dates back to “Bosphorus to Diyarbakir2007. They aim to create public opinion
in Bosphorus and as one of the people from thed) $SBo get social opposition and academy
together” and not “represent” the people in Diy&ubaut to carry their views to Bosphoffis
Like other social movements pointed out in thigdgtwith similar concerns and values, later
they organized a march against deaths in Tuzlaruhédename of ‘We Demand Brotherhood
(Kardeslik Istiyoruzy, made actions against discrimination concerninigamities which is
also told in Appendix B and supported the headsthwomen in their actions. Looking at
their social base, it is possible to say that nnhamaritarian sense “... the people of very
different, completely different minded people aiband, those who are from different ideas
and thoughts came together, different identitias @different memberships of bodies came all
together.” Also, people from different clubs, suak Fine Arts, people from different
traditions, different cultural backgrounds and itiads come togethéY. In this sense, they
seem similar to Young Civilians movement especidiisough their action of conscience.
Also, it can be claimed that in the practise ofdditigal action, everybody is attending with
their own individual identity —as they stated inp&mdix B- or difference as well as it is
horizontally organized. With this respect, thinkihgvith the fact that this movement evolves

around a different name, different form as the dgewf Turkey changed and their social base,

8 Cobanli, Kudret,“Bogazicili @renciler Karanlg Sorguluyor”,URL:http://bianet.org/bianet/insan-
haklari/93386-bogazicili-ogrenciler-karanligi-sotayor ,15March 2007.

8 Kara,Senem, Korkmaz, Ozge, “Militarizm, Milliyelii, Toplumsal Cinsiyet(Devam),
URL:http://www.savaskarsitlari.org/arsiv.asp?ArsivTiplI&ArsivAnalD=40077 16 July 2007.

(16 July 2007)

87 Appendix B-p.107.
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their way of doing politics maybe seen as a radieshocracy. So that, in radical democracy
different identity situations may come together dne topic to struggle. Also, radical
democracy addresses multiplicity of subordinatitumesion. %2

Global Peace And Justice Coalitigfiresel Bak)is a social movement addressing to
anti-capitalist struggle and aims to “organize therganized® against war. By putting being
against war into the center of their struggle, thdgress to the occupation of Afghanistan and
the aggression on Iraq by criticisizing the pobcief George W. Bush. Additionally, this
coalition as being against capitalism and againat and other injustices in the world,
organized a music festival called as “Rock for R¢Barisa Rock} in the year 2000s°

The Coalition of 70 million Steps Against Coup digDarbeye Kagi 70 milyon adim
Koalisyonu) a new form of establishment, doing civil societywédxh actions. It composes of
various people and various civil society organ@asiand political parties. All comes together
in the common purpose: against the coup d'etatthignrespect, they make demonstrations in
which they make consciengeicdan) courts by addressing to past coup d’etats of tist pa
such as September 12, February 28, Marcfi'12.

Lastly, Face Up and Research to Social Events Aasoe (Toplumsal Olaylari
Arastirma ve Yuzlgne Derngi) is a civil society based organization which pilns concepts
of peace and brotherhood to the center of theiomagt events and defends democracy. They
call for confronting the past of Turkish societyy Bonfrontation or facing up, they mean
coming up with the errors of the past and hedf itAlso, against official view of history, they

compose a new history group and they made actvaigainst any application including

8 Mouffe, Chantal (1993), “Democratic Citizenshipdahe Political Community'The Return Of The Political
London; New York: Verso. p.70-71.

8 “Kiresel Bak Nedir?” URL:
http://www.kureselbarisveadalet.org//index.phpmpticom_content&task=blogcategory&id=33&ltemid=55
9 “Bariga Rock 2003" URL:
http://www.kureselbarisveadalet.org//index.phpapticom_content&task=blogcategory&id=54&Itemid=126
L “Darbeye Kagl 70 Milyon adim Koalisyonu Kimdir?” URIhttp://70milyonadim.wordpress.com/about/
“2Kurulus Bildirgesi”, http://www.yuzlesmedernegi.org/bildirge.asp
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racism and applications concerning minority righisthis respect, what they aim is to create
a consciousness in the society about such issugtur€ and art takes a crucial part in
creating such a consciousness. Here, again, #&asgtmnibetween other movements that are
pointed out above and Young Civilians Movement barfound. All these movements put a
flashlight on the creation of public consciousndikg, Young Civilians to be the conscience
of society and doing politics as a way of livingtlking democracy as a primary concern.

Taking all these into account, to illustr&tem the Kurdish issue, such a similarity
with Young Civilians movements and others statedy e shown with an example quote
from Young Civilians can be adequate:

“All the words about Kurdish matter are very obselaEven the such
words as peace, brotherhood are cliche. Howewerptatter is concerning
millions of people’s life. But, this is a matter igh is arrested into a very
narrow, very barren left and civil society languagée language of the
discussion is like that. We prepared a project t@xh here ‘* how we can
create a social, popular language of peace.”
These movements, that are said up to now in tlaHose may be interpreted as together

directing attention to the creation of a democratmddle ground “and new ways of doing
protest and intersubjectivity. So that, althougkythddress different issues in different tones,
ways, they are pointing to the transcultural poditiAlso, like different cultures in politics
they address to intersubjectivity by cooperatingheather in some contexts. In this respect,
they are emphasizing the existance of pluralitheathan essentialism and just expressing
cultural difference.

[I-4: EVALUATION OF YOUNG CIVILIANS MOVEMENT

In this section, Young Civilians movement will beet to be evaluated as a new
social movement with a consideration of fundamergharacteristics of new social
movements as defined by Larana, Johnson and Glisfeld, the findings will be pointed

out as parallel to the comparision of it with othew social movements which are discussed
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in the previous chapter. Besides, in order to wtdead their conscientioygicdan) politics
both the Welsh's transculturality and Tully's “agonfreedom of citizens” will be
considered. As for their new forms of protest whislconversatiorimuhabbet)language,
what will be referred will be Gurevitch’s “ethicdialogue.” This will also be an important
“tool” in understanding of new social movementsiatt are said in this study, and their
creation of a democratic “middle ground”.

In the first place, it would be beneficial to renteen some fundamental characteristics
of Young Civilians movement that are pointed outha second part of the second chapter.
As compared to the class politics of the movemehthe past, Young Civilians movement
refers to the action of conscience. Rather thanngirto capture the state’s power, they are
concerned with democratization of civil society.efrhkey issues and values are peace,
justice, cultural citizenship and democracy. Wihytdistinguish from themselves is racists
and nationalists. They organize in loose netwonkd their form of organization is civil
society based. As for their social background mas restricted to a given identity or a group
of people. Rather, people from various ethnic aicgultural backgrounds come together in
order to defend democratization, anti-militarismti-wacism and anti-nationalism, justice and
maybe more crucially, these people unite arounid tomsciences.

In the second place, as different from the recammistruggles or identity politics,
what they stress is the feeling pain of the “othmrempathy. As it is seen in “what kind of
Turkey they want” in the second part of the secomapter, what they address is to looking
after each other’s rights crossectionally”. Andlasy stressed one does not need to be at the
same cultural identity in order to understand Ak\problems or headscarved women’s
problems. Rather problems should be owned by soglety. In this respect, for them, your
socialist, Armenian, Muslim identity is not impomtaetc. So, with this concern, if Young

Civilians Movement’'s emphasis on the action of cmsce, and their virtual 11th president
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candidate who is “both Turk and Kurd, alittle bitrmdenian, Alevi and headscarved
women”is taken into account, it is possible to seganscultural concern. While identity
based new social movements directs attention tapgspecifity and includes members from
the same background, Young Civilians movement dedupeople from diverse ethnic,
religious, political backgrounds. So, here it cam diated that struggles of new social
movements which are addressing to ‘the politicsamiognition’ can be analysed in two
aspects: One as being focused on the differene@espkcific identity or group and call for
recognition of this difference and the second asgoéocused on feeling the pain of the
“other” or empathy "in a transcultural concern. &ftthat, action of conscienag as it is
called transcultural politics is used and will bged as interchangeably. What is meant by
“transcultural concerrt®, throughout the thesis, refers what is meant byfgslag Welsh,
1999. That is to say,

“ ...the advantage of the transculturality concepgrathe competing
concepts of globalization and particularizatiorit.is able to cover
both global and local, universalistic and particislic aspects, and it
does so quite naturally, from the logic of trantawal processes
themselves. The globalization tendencies as welthasdesire for
specificity and particularity can be fullfilled viin transculturality...

The concept of transculturality sketches a differpicture of the

relation between cultures. Not one of isolation ahdonflict, but one
of entanglement, intermixing and commonness. Itnat@s not

seperation, but exchange and isolatigh.”

What’'s more, in this respect, what they call or aeknis the “ethical dialogue”. So that, Zali

Gurevitch in his article about “ethical dialoguelretts attention to the poetic aspect of

% “Transculturality: the concept of transculturalitiyns for a multi meshed and inclusive, not sejstrand
exclusive understanding of culture... Transculttyralso contains the potential to transcend oceired and
supposedly determining monocultural standpointd,va& should make increaing use of these poteritials.
Welsch, Wolfgang, “ Transculturality: the puzzlifagm of cultures today”, Featherstone, M. LashE®ls),
Spaces of Culture. City-Nation-Worl8age Publications,1999.pp.200-201.

% Welsch, Wolfgang (1999). “ Transculturality: thezaling form of cultures today”, Featherstone, Msh S.
(Eds, Spaces of Culture. City-Nation-Warl8age Publications. p. 205.
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dialogue, in which both listening to the “other’datalking take place. Dialogue other than
monologue opens up a path to the “other” thatlemsed or repressed. It is also a necessary
step for the conversation to happen. “A genuinéodize requires that there be two seperate
presences, each coming from its own standpointiessing and enacting its own particular
specifity. To speake of celebrating to the othleerefore, is to call for just such a dialogue,
not the self-celebratory monologues that have tbhuslominated our understanding and our
practices.®® Also, in turn ethics of dialogue includes a preetike turning to a mirror to the
repressive side to ‘celebrate the other’ and ‘commarpose’. However, in the ‘poetics of
dialogue’ as defined by Gurevitch, with the “uttezas that produce meaning and
understanding and as creating or giving space’tl foaconversation is openédlt includes
talking with the other and“belongs neither to one to the other but it is dialogically owned,
and exists in passage."That is to say, conversation is a channel thatsduoeyond the
dialogue, directs to sociability of the topic. S@tt if in dialogue two sides both the | and
Other recognizes eachother by speaking with tin€liividualities, in conversation the role of
the speaker and listener are not seperated rdtaeintultiple interpersonal play” is crucial.
%«Conversation is neither an account of individualr a sociality that dissolves
individuality, but very state of betweenness, bemvéndividuals and sociability, a middle
term between a fight over who will become the ogntffering the middle to the other, and
putting conversation itself in the middi&”In this respect, Young Civilians’ conversation
(muhabbetjanguage can be seen as similar to that. To sgdttis substantial to look at what
they said about it:

“ ...Conversation is very interesting word. As fa ia means love of the

peoples each other and it also means talkingDiadogue is something like

%, Gurevitch, Zali, “ Dialectical Dialogue: The Sgule for speech, repressive silences, and thetehift
multiplicity”, British Journal of Sociologywol.52,Issue 1, March 2001.p.97.
96 i
Ibid. p. 99.
7 Ibid.
% bid.
% |bid.p.100.
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this. The dialogue is not a case that the two psrswe putting their mutual
positions. It is the event that the two are gettimip each other like ying
yang. We are opening ourselves actually when vke aald we change, this is
a very good thing.”

What’'s more, as they have stated, they are talabmut “a dialogue that can be exchanged
and transformed.” That means a dialogue, not jMptagning and defending yourself, but

opening yourself to change with respect and confide This is also democracy for them.

Also, ethics and politics relationship is not rieséd to finding a victory at the end or trying

to gain authority. Instead, politics and the cosaéion is itself valuable for them for the

democratization of society.

After considering conversation from such a p@hview, it may also be possible to
claim that, through aiming democratization of csdlciety and addressing the issues such as
justice, peace and anti-racism, anti-militarisrmrdifferent angles and with different actions,
there also exists such a multiple interpersonaj pletween new social movements that are
considered in this study. Because, as conversat@uades looking to the middle term from
its sociality, past and present edges, they dirgitention to that issues in their sociality and
recall past and problematize the way the presestnstructed.

In the third place, | will also refer what Jamadlyf adopted from Hannah Arendt in
his analysis of diverse ways of citizen participatand diverse practices of governance. So
that, Arendt considers activity of politics, whishalso the freedom, itself as having an agonic
dimension. In such intersubjective activity, peogéea being equal in interaction, takes their
identities as citizend® What is more crucial is that,

“...This unigue form of speaking and acting togetieilfree because it
embodies two aspects of ‘action’: ‘agere’,;to begmad and rule and
‘gerere’, to carry something through together, skidt is a beginning

because the participants always bring somethingatuious’ — new,

190 Tylly, James, “The Agonic Freedom of citizen&tonomy and Societyolume 28, Number 2, May 1999.
P.162.
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contingent, singular and unpredictable- into theleydreaking with routine
and changing the game to some extent, and theyteasry it through, to
sustain the practice over time. In virtue of theaoilluous apperance of
practices of freedom the time of humans is not detafy in the realm of

necessity or universality but partakes of the udistable ‘deeds and events
|. %01

we call historica
So, in civil society based politics of new sociadwvaments that have been addressed and in
Young Civilians’ politics, it is possible to seectukind of characteristic. Or in other words,
they can be viewed from that perspective. It inekiduch an intersubjective manner in
which listening and talking to “the other’occurdsd, it reminds me that “lfa perruquea
practice is not reducible to the given economyisitlogic is heterological only in its
placelesness or lack of profit. As in metaphorrehis a movement from the proper, but,
unlike metaphor, it is not determinant as to whhig movement go.**?

New social movements and specifically the Youngilaivs movement, struggle is
for the cultural and social diversity rather thayirtg to capturing the state. Their aim is to
broaden the societal consiousness and try to becdhscience of society against state
centred politics. In this context, it may be pbgsito point out what they do is a kind of
democratic citizenship as defined by Tully. So tlaacording to James Tully, there is a link
between games of freedom and ‘democratic citizgnsBly following both Foucault and
Arendt, he sees political activity as a game-likavaty, and instead of looking at the rules
of the game and develop ideal set of rules, hetadbp view that ‘the game is not closed by
a frontier’. Instead, there exists citizen partatipn as the practice of freedom and there are
three diverse types of citizen participation in stitntional democracies which are cultural

diversity, participatory diversity and federatiomtversity. > Young Civilians’ and others’

101 i

Ibid.
192 Colebrook, Claire, “Certeau and Foucault; Tactied strategic EssentialiniThe South Atlantic
Quarterly,100;2,Spring 2001,p.557.
%3 Tully, James, “The Agonic Freedom of citizen&tonomy and Societyolume 28, Number 2, May 1999.
P.173.
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struggle to overcome racism, cultural stereotypethinocentrism can be example of
struggles of citizens for cultural diversity. Alsieeir attempts for the rights of religious and
cultural minorities to participate the dominant girees of governance can be seen as the
practice of freedom for participatory diversity. Wis more as Tully tells as features of this
three types of struggle for diverse forms of ciizgarticipation, “they are the democratic
struggles to negotiate the biased ethos of citiparticipation. They involve agonic
dialogues and negotiations in which always listethe other side is the immanent rule of
reciprocity. It is a game of politics that aims notan end-state or final goal but free activity
of citizen dialogues.***

By adopting such a point of view, we may also thfnkw” politics of new social
movements as tactical. So that, if the rule ofgbktical activity is to participate politics with
modern concept of citizenship or formal democratiizzenship, in the Turkish case as
Kemalist republican ideology defined, directingeation to the notion of cultural citizenship
may be seen as tactical move. So that,

“...A “strategy” the calculus of force-relationshipghich becomes possible
when a subject of will and power (a proprietor, emterprise, a city, a
scientific institution) can be isolated from an V@onment”. A strategy
assumes a place that can be circumscribed as pamgethus serve as the
basis for generating relations with an exteriotide$ from it (competitors,
“clienteles”, “targets”, or “objects” of researchipolitical, economic, and
scientific rationality has been constructed on ttisategic model. ... A
tactic, on the other hand, a calculus which canamint on a “proper’(a
spatial or institutional localization), nor thus anborderline distinguishing
the other as visible totality. The place of a @mbtklongs to the other. A tactic
insunates itself into the other’s place, fragmalytawithout taking it over in

its entirety, without being able to keep it at atdnce. ...The “proper” is a

104 |pid. P. 174-175.
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victory over space over time. On the contrary, beeait does not have a
105

place, a tactic depends on a time...
With the concept of cultural citizenship, with emaglzing the centrality of culture, what is
done may be interpreted as an example of diveraetipes of governance which is not
restricted to the formal institutions of constitutal democracy as defined by Tull§° In this
sense they can be seen as “non-democratic” octa€o illustrate, Young Civilians’ “Today
is the April 24; we are not full of happiness” att, in which in the National sovereignity
and Children Day is celebrated, they address t@#hépril 1915 in which some Armenian
intellectuals had been arrested and Armenian Grldrpain in that day.

[lI- CONCLUSION:

Consequently, every epoch includes its own soc@hflcts, not necessarily
completely isolated from the conflicts of previagoch. Social movements have a vital role
in understanding of these conflicts and societahges both shapes and shaped by them. In
today’'s ‘post-industrial’ society, conflicts are tnheolely depending upon class conflict
adressed by labour movements. In today’s post-tndlisociety which can be characterized
by rapid technological advances, flow of peoplegdg) capital and information which opens
up cultural diversity and multiplication of socibrld, conflicts are not based on only class
inequalities. Rather in this era, social confliate driven by the questioning of identity and
the ‘claims for the recognition of differené®. Manifestation of these can be seen in
environmental movements, feminist movements, ethm@vements, anti-racist and civil
rights movements after the 1960s and in the 19Fl@sse movements were calling attention

to the recognition of different identities, indiwval rights by sheding light on the cultural

195 Certeau, Michel D. (1984). “General Introductiofihie Practice Of Everyday Liféniversity of California
Press. p.19.

1% Tully, James, “The Agonic Freedom of citizen&tonomy and Societyolume 28, Number 2, May 1999.p.
178.

197 This conceptualisation is used by Nancy Frasenasof the two models understanding of the mdtor o
today's change. Fraser, Nancy, “Rethinking Redogmii, New-Left Review,3ay-June 2000,
http://newlefteview.org/?view=2248p.1. [25.06.2008]
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dimensions of inequality and exclusion —in thispext emphasizing the construction of
social identities- other than focusing only on emoit inequalities drawn by traditional
labour movements. With parallel to the change®uias movements we also encounter with
the new politics such as ‘identity politics’, dite attention to the construction of identities
and struggles over the definion of meanings. Ireothords, “Today’s recognition struggles
are occuring at a moment of hugely increasing tnaltigral interaction and communication,
when accelerated migration and global media floveshy/bridizing and pluralizing cultural
forms.”%®

In order to understand these new movements, schiolaked at some characteristics
of it. However, while the American scholars lookedhow’ of the action, Europeans looked
at the ‘why’ of the action. As for European appiga®hich is used throughout in this thesis
to understand how Young Civilians movement defitesnselves, what kind of Turkey they
want, their way of doing politics, there are somadamental characteristics that distincts
them from the movements of the past. If we coml@heus Offe and Larana, Johnson and
Gusfield’s definition of characteristics of new sdanovements, it is possible to point out
that they differ mainly in terms of values, keyuies or themes, organization, actor and form
of mobilization and social base. In our case YoGmnglians movement and other new social
movements that are addressed throughout this thesect attention to plurality,
democratization of society, rather than aiming tongstate power, focus on horizontal
organizations in civil society. They also differerh identity politics as well as class based
politics. What makes them different from identityowvements maybe considered in their
address on feeling pain of the “other” or empatklyes on action of conscience and
deconstruction of mainstream discourses. They alsess freedom via looking after

“other™s right crossectionally. They struggle agsti authoritarianism, militarism, racism,

198 Eraser, Nancy, “Rethinking RecognitioMew-Left Review,3Viay-June 2000,
http://newlefteview.org/?view=2248p.1.[25.06.2008]
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nationalism and discriminatory logic through cisociety based politics. Their social base
includes Kurds, Alevis, Muslims, headscarved wonmemmen and man. They emphasize the
plurality of cultural identities. Also, it is sinat to Say Stop to Racism and
Militarism(lrkgihga ve milliyetcilge dur de), Interrogating the Darkne@&ranligi
Sorguluyoruz) We Are not Free Ye(Henuz Ozgir Olmadik) in terms of values,
organization, themes and social base as well a®thes of politics and way of protest.

As it has been stated in the first section of thapter two, the emergence of these
movements are also related to the change in thiecpbtulture. They can not be reduced to
such concepts as left and right or liberal or dsti@tc. As it is possible to see in our case-
Young Civilians movement- the participants of thevement have political ideology, but
when it comes to the movement itself the actionsadivities done under a concensus,
conscience based democracy. In Turkey, the emezgeihnmovements that are concerning
gender differences, ecology and women issues catmehe scene only after the 1980s. This
is also related to political parties and state reehpolitics inability to solve the problems
caused by globalization. And, only in this perimaljltiplicity of identities are addressed in
the public arena.

As for Young Civilians Movement, ‘what kind of Twek they want’ and ‘what kind
of politics they do’, what is came across is thepbasis on the intersubjectivity of the
identities through transcultural politics or comsttious(vicdan) politics. So that, this politics
directs attention to minority rights, discriminat®concerning ethnic minorities, importance
of ecology and gender differences. In this resptlety are similar to the other new social
movements that are stressed in the third parteo$étond chapter.

It can also be possible to say that Yo@iglians movements is a part of big
“structure” in which the intersubjectivity of theolitical activity is emphasized. That is to

say, as new social movements throughout the womddteéd attention to the intersubjectivity
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of cultural identity based politics so the Youngviians movement also does. They as
against the technocratic state, address the pilurali civil society. In this respect,
deconstruction of mainstream discourses have & inigortance. Furthermore, other than
“restricted” with the mainstream political discoessgoing on belongingness to one group as
left or right, Islamist or liberal etc. what is e$sed is the ‘looking after each other’s rights
crossectionally’ through a continuing conversatid@desides, by recalling the past and
subverting mainstream discourses in the preseniveds as struggling for the cultural
diversity and participatory diversity, these newiabmovements told throughout the thesis
contributes to the creation of a democratic “middjeound”. Lastly, differing from
multiculturalist logic or identity politics, if wesay it in Nancy Fraser's terms, they

“deinstitutionalize hierarchical cultural valueat than group specific identity™

199 Eraser, Nancy, Alfredo-Gomez Muller,Gabriel RockHiGlobal Justice and Renewal of Critical Theofy:

Dialogue With Nancy Fraser”, URLhttp://www.eurozine.com/articles/2009-04-21-frasarhtml[12 February
2010]
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APPENDICES

APPENDIX-A: INTERVIEW S WITH SOME MEMBERS OF YOUNG CIVILIANS
INTERVIEW I

Burcak: Actually, in the book of the Young Civilians There is Action Inside {ceride
Eylem Var) has already explained a lot of things, Wat is the civilians and what are their
plans etc...

For example, was the name of the Civilians declaredlfter the “Let’s free May 19’s from
the Stadiums”or on the event that mentions the un®t of the young officers on the
matter of the Kurds in the year 2006? Is there desiption of the youth for the Young
Civilians? i.e. Does the young civilians have youtbrganization?

Yildiray O gur: Let me tell you a little story. Actually, first egnning could be considered as
the earthquake of 1999. There was a student ¢lthedMETU (ODTU) in which | was also
a member, after the earthquake of 1999. This yaltitv began the aid action in the
Adapazari, Sakarya region. It was that kind of etycand social responsibility issue, the
effect of the the earthquake of 1999 was like timghe imagination of many people and our
society and among our civil society organizatiolss awhole the earthquake was very
important. The state structure was damaged... The &# the people alone and that was
unbelievable and the came to the end of the patlor..ekample, the soldiers came to the
earthquake of region 5 hours later than we reathe@, we went as a group from the METU
and made some coordination and later the soldiensed there from Bolu Brigade
Commandment after 5 hours, later on, they pusheoeysnd their placement. They gave a
press release. The scene that we see in the eakthguas crucial in the destruction of strong
state perception. After the sensibility of the stgithat began in the population, we invited

Omer Laginer for example, and he came... We had taikshim for 5- 6 hours or so... This
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political opposition line had brought us increas®ur breath. We decided to meet in the year
2000 later on, for the first time in Turkey in gio saying “the future of Turkey, the Turkey
of the future” in the governorate of Van... We gotanich with the students of Ylzuncua Yil.
Professor Yucel gin supported us. We found a sponsor for that ptoj€hey gave us
money. There were Argelik, Turkish Democracy Asatien, Konrad Adenaur Association,
we as a group of 100 students went there altogefifemet Insel, Ert@rul Glunay, Recep
Yazicigglu, Atilla Yayla a great team was in there, we arigad meetings, and prepared a
civil constitution prestudy over there. We discuktee problems of Kurds on the edge of the
Van Lake. There was Soli Ozel in there and somersthlrhe following year we did some
more activities with the people remaining with egarding the May 19. We tried to find
something alternative to that day. In the day ofitiiothe youngsters are being used as
something. Actually, for the first time, we usea tlMlay 19 expression. Messages are being
given to world through the bodies of the youngst#ris used in totalitarian regimes as mass
gymnasium. Later on every year repeatedly, we azgdnactivities, and meetings, we
discussed the matter of youth. We did this in mather places as well. We did it in the
Sabanci University, there were eachSefif Mardin, Halil Berktay,ilber Ortayl. It was a
meeting that they participated. There was alsova tv program called “Siyaset Meydani
(Arena of Politics). Later on we did the same in the Assembly in ffgar 2003. We
demanded a saloon from the Assembly, Sabanci Wilyeand two student club came
together. The youngsters came after saloon wasgeda Our topic actually, was “Status Quo
at Home and Empire in the World” we changed it & “Blobalization and Turkey” We
organized the meeeting and many students from akewuaiversities participated. It was the
saloon of the CHP (Republican People’s Party) fetedbout freeing the youth from the May
19. In the year 2000 when we made the first agtidiiseyin Celik was member of parliament

from the DYP (True Path Party). We visited all thrembers of parliament from Van
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including Huseyin Celik and they helped us in thetion and Huseyin Celik helped us a lot.
He became the Minister of National Education inyaar 2003 when he met us. On May 19,
he came to the saloon in the assembly, and henddt&o the letter about the May 19 , “ |
agree with fellows” he said. The following day,sttsubject was discussed a lot, it lasted 2
weeks long. There was some criticisms about thginbéng from Clineyt Arcaytrek to Emin
Colasan from Bekir Cekun to Ruhat Mengi, Guingdr Mengi and OktayERhey all wrote
tough criticism saying that “they belaboured Atétsirfestival’. They said “who are they?
Who is supporting them”. We also gave an interviewhe nation wide newspapeurriyet.

At the beginning it was a group in the oppositiant b was not so well organized and the
student did not calculate everything. It was merefposition. It was an ideological
opposition but they felt unrest from the authoritye children of colonels, generals, elitist,
the children of rich families. At the beginningwias merely “White Turks” But there were
some people coming from Sivas for the meeting. VWgamized a meeting in Rize, the people
had to change three buses to reach there. Thee peeple from various sections of the
population. Later on Mustafa Balbay, the famousnalist, said in his topic “The Young
Officers Are Unhappy” or they felt unrest from tkibuation. Very tough articles were written
they gave also some names. It was not merely #gablirom the point of view, but it was an
opposition group, it was a group that felt unrestause of authority and we did not use that.
The arguments on Cyprus, there were 5 articlesfittrewas about may 19 arguments. It
began from there actually there was something mnands to use the “ The Young Officers
Are Unhappy” the “Young Civils are Unhappy” but @il not use that. From time to time we
had cooperation and support with the Sabanci Usityefor example, to make a campaign for
postcards on European Unid#urriyet distributed 1 million postcards. Hrant Dink canmela
many other people came. The mayor of DiyarbakidleG8abanci, Mustafa Ko¢ also came.

We made something like a carnival at the Univers®NN Turk had a live program.
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November 17 was the date for European Union SunfP@bple made Turkish postcards.
Every body sent messages to European countrieg albiokey through the postcards. Behind
it there was a “Coming Together ForunBulusma Forumu) That group was the one
continuing the Young Civilians. The meeting wentlater. We organized in Konya in 2006
as the last one. At the meeting there was the popaihguage, a serious nationalist language
about the Kurdish matter. There were some e-mallsg the people not to make trade or not
to buy goods from the Kurds. Also there must be esamswers for that kind of action. The
things that are subtle until now is becoming appidyeold. The society is living together but
at the end ‘Kurds are migrant, poor people, theeeadso ones who are purse snatchers’ this
can be used and society can be agitated here snohdly become a popular thing. With such
a fear, we questioned how we can construct a layegapeace. All the words about Kurdish
matter are very obsolate. Even the such words asepérotherhood are cliche. However, the
matter that matters us is a matter that matterkomsl of people’s life. But, this is a matter
which is arrested into a very narrow, very barefhdnd civil society language. The language
of the discussion is like that. We prepared a ptojext from here ‘* how we can create a
social, popular language of peace. There must lssages given to Kurds that somebody is
interested in their matter and the terror and figgmt bring nothing to anybody. At the same
time the Turkish ordinary people must also be askedged that there were population and
some of them can be bad some others can be gootheAdame time among the Turkish
nation there must be some good and some bad scustepuit the case to solve the problem in
the best way. This is a topic related with lifenoiflions of people. We do not accept neither
the tough actions of the soldiers nor the other RBiti¢. Terror can not be acceptable at all.

B: Does the meaning of being civil come out of that

Yildiray O gur: Actually, the civil is anti militarist principallybut at the same time, because

the letter was about the Kurdish matter, when we“Sae young Civilians are Unhappy” in
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all the subjects in the both sides there were sehw@ never got weapons in their hands and
never supported the weapons. In the both sideth@nesoldiers nor the PKK) We tried to do
things for the both. The things we made againstithiéary coup d’etat was given as example
in many talks at the “Young civils are Unhappy" meaout like this. That meaning in the
letter was much heavier about the Kurdish mattee [Etter was focused on that topic. What
we are expressing over there is that the peoplagtypr the film “Babam ve @um” and
laughing for the films of Cem Yilmaz. The peoplegnieel that they belong to something.
We must do on behalf of them and we must talk drali@f the society...

In Turkey understanding of civil society is likeath“let us remain clear, let us remain very
good people but the society is whatever happemey, dhe fascists, they are regressives, and
they are Kemalists” With this generalization, “ex@vdy is very bad, we are good like this
being the group of social idealist young civils. \Wenained clean in this dirty world.” This
thought is widely found in the population. As thelifical side of the society does not care
about the persuation, they say “let us place ositipn and let us tell our problems, even if
the world does not understand us, we shall cledromt of the history” On the contrary, our
target is really to do something pedagogic. To Hee donscience of the society. The civil
society in our country is like that, so is the po#. When the people read this, they share the
same feeling and the say this knocked me somewhswdjecome their translator. The reader
must say “this exactly the same came to my mindtdlare realities like this, while you read
the article in the news paper, you say the sames&hare the words | would like to say.
Somebody expressed my thoughts.” Therefore thecem=e of the society is very important.
Without abstaining Orhan Gencebay and Sezen Akduwapular culture... Without getting
into deep political language, the reason of the dumis that... Because the humour is also
reaching those who hate you most. Humour is vespa]llanguage. It is creating a physical

effect. An expression is creating an effect andscauthe others to laugh. It is very excellent
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of course, it also means that it is understoois. heing told from one to another (from ear to
ear) . A simple humour is told it is reaching te #wvery farest place with almost speed of
light. You are talking to the society, you also &dw try to tell your intention in a good way.
Our basic problem becomes this in a sense.

B: Do you mean that is the civil like society orgazations, that is the young civilians are
separating themselves from the other civil societgrganizations, and also it is indicated

in the book, is not it?

Yildiray O gur: There, the civil society organizations in the bd@BB (Union of Chambers
of Commerce and Industry), chambers, trade unkhasy, are not civil society organizations,
they are organizations established according tdalwe they are obligatory. The people are
being their members. If you are a big tradesman i being member in the TUSIAD.
However TUSIAD is not a civil society organizatioit, is in many relations with the
authority. Also TOBB semi official and not civil siety structure. We mean this over there.
But, there are criticisms in the book about thdl gociety structures. It is very important,
Turkey has not yet come to that stage. There iargament about the civil society matter,
they are deep matters... At the last period therethasliness of the civil society supporter
about the Ergenekon. There is an iliness callediqall rightness, or correctness. We try not
to make the same mistake. This is the “politicarectness” of the liberal left in the USA.
This exactly, let us stay clean and let us havgayhef being clean in the milk bath. It is like
practising farm works without touching the soil.iF s impossible. In case you are doing
something from time to time, when you do it, yousisiay something hurting, and you must
take correct position and you hands may be dirthelyou oppose the military coup d’etat,
you may find yourself at the same side with AKRs ik something not bad. You are fighting
against the military coup d’etat and this is veopd and very basic matter. When we say civil

society, there such a perspective, there are iogirities in political perpectives, and the
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primary needs of Turkey are not yet very clear.réhg nothing clear about why they practise
politics. We have a lot of reasons to be in pdijtiout we are not very great desire for that, but
when we are doing something we are sacrificingryetdedy has some works to do actually.
Here, the unhappy in the “The Young Civils Are Uppg’ is telling all about us. We feel
unhappy when we watch all these things on the T¥.d& this to comfort ourselves actually,
There is a correspondance of ontology of our @slitThe meaning in ourselves. If we do not
do it we shall not get relaxed.

B: Whose consciousness would young civilians coner@ There something belonging to
every body such as “some things bothering me may hbother the others”. This could be

in your matters that you are defending. What kind @ distinction you have in here?

Yildiray O gur: Our starting point is that we consider that eusogly is good principally, and
we accept that every body has conscience. “sonmgghbothering me may not bother the
others”. This only can be covering on the or so..uYossibly found a thing to cover for you
to relax your conscience. You relax through it god say “but”. This “but” would make you
feel happy. It prevents to tingle and deterioratmhyour conscience. In case there is
bothering in the “but”s according to us every bdegls unhappy. Of course concscience is
not a thing presented to human being from birth thet feeling of justice it is. There is
something belonging to Derridarian saying that taly thing we can not devastate is the
feeling of justice of the people. People demantiges people demand the most basic need
freedom. When you put a bird in the cage it demdnelsdom it is a cause of being, it is
learned later. Rousseau is being read and laterdldaWe all want to be free. The demand of
justice is something like this. Unjustice or beimgjust is something like this. Any ordinary
person who does not hide himself/herself behindide®logy, morality, explanations, or
similars may see the unjust behaviours. The clakdigeral thought thinks and consider

everybody bad, but on the contrary we consideryelsledy good. As Rakel Dink said, “the
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darkness that created a murderer out of a babyi’ Kigtlilk once was a baby, he was very
good baby, innocent small baby, there is more miimaxpression in our imagination. Not
the sinful person in the Christianity, but in otaditions and the way we were brought up in
the society, in the tradition of the Islamic thotiglevery human being is good”. Maybe there
is coming from there. The people are born inno@m there are reasons, cases directing
them into bad, in an ordinary democratic systenprson is considered as good. But people
like the good. For example, Etyen Mahcupyan mastmbout a test he did in his seminar. In
a company there were managers and administrab@ygwant to give them marks to evaluate
them. Most of the marks go the managers that lisiehe others and gets their idea. Actually
they are democrats. This kind of behaviour is likeastly. There is a relation between good
person and good politics. The two are not sepairfabea each other. Our main target is to get
all the positive specifications together, not ogbod law system and good state but at the
same time there should be good society and goabpethe quest is on all. It is like this in
the ancient Greece, they search for good perstimatame time. For example Aristo says:
the politics is a quest for good people and goadge It is a politics on existentialism. The
politics is at the same time is reflection of o@h&viours in our everyday lives into public
arena in some way. If we are just, democrat, ifare against unjust behaviours and if we
stand with all this, we should also stand the samen we are on the public arena and this is
the politics actually. | can say this about consceefor example. “Would there be a common
conscience, can we catch it?” Also there is thesc@nce of the societies as a whole, this is
very important. Not only the persons, but also sbeieties have common sense. Not all the
societies walk to the hell all together. There #lad example of course, he is a very bad
example. He is doing this with a very serious powée has got 30 % when he came to
power, he did not get very enormous votes. He iasdied the assembly with his paramilitary

powers or so... They are Killing all the oppositioembers. As a result, Hitler is not coming
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to power with democracy. There fore when the s@setome together a good result come
over the Common sense. It became as follower okekHahs’ idea. Rationality comes out of
dialogic relations. The more people come togethdrtalk, a pure rationality comes out. This
is the thesis of Habermas. When societies comehegéhere is more common points that
brings common solutions. The rationality is noteraety found out by a men on the street and
we see it and we say, it is great let us followit s not like this.

B: Is there something you call as conversatigmuhabbet) language among the young
civilians?

Yildiray O gur: Yes, when we say conversation there is sometlitegthis. Conversation is
very interesting word. As far as it means love ltd peoples eachother and it also means
talking. i.e. Dialogue is something like this. Tdialogue is not a case that the two persons are
putting their mutual positions. It is the eventtttige two are getting into each other like ying
yang. We are opening ourselves actually when we #ald we change, this is a very good
thing. When the people begin to talk a third persomes out as a result of the dialogue. It is
very important.

B: Is that what you mean by the conversation languze?

Yildiray O gur: Yes yes. For example when we collect the ideasitatertain subject we do
not ask the classical question like what do yooklabout the idea, actually we do not agree
with that, what would you like to say, this is matr way, we have more friendly atmosphere,
the people like to express their thought with tleeim will. They are talking about affection.
The person has respect and love to his environs@he explains what he thinks delibaretely.
We are talking about the dialogue that might beharged and might be transformed. It is not
defending himself, but the person would open himseld he would do that with the full
respect and confidence. Actually, the democracy we are talking about is that. Moving

while thinking... When there is military coup d'etdireat you can not talk so freely, and
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there must not be the idea of being punished. Bscthose who do not agree with idea came
to power. There is his gun on the table, so yourezntalk over there. There is gun on the
table. When the gun is used the talk will comencead. It indicates the subject agenda and
the contents of the talks. Even if the weapon wais mo bullet inside, it has the same effect.
The civilizing will have an effect on the talks Wwithe counterparts. It is not that “the soldiers
will go and the people’s power will come’.

B: All right | am taking the young civilians movement as a social movement actually.
The sensitivity is also very important in the sociamovements. Is there any civil society
organization that might be hand in hand with you?

Yildiray Ogur: There is no similarity 100% with many of them. Fexample, we are
critisized a lot. We are listening to our commomsaence. We are practising the politics by
listening the conscience about the things we dezasted. The people are asking from time to
time about some subject why did not you do anythiarghis subject or for that subject and
they are right. We are doing things in the subjelectghe civil society, there is something in
Turkey, there is banner and there is party, orlbidweners of organizations to show they did
something. There you need to put a line to poirtttbat the job had been done. There was
reaction about the the topic of Tuzla, so we ppboiat over there by our group of people for
example. One of our members was the person whoniaeghthe Tuzla action. He was a
member of young civilians and member of the boarith@ same time by then. We gave him
support for example. They used our means of comration. They sent faxes. Many people
participated into the action from us. We never detea that our name as the young civilians
were over there at the activity, we did not careualwho did it. The signature of the young
civilians was not so important. We are not tryiograrket the brand name of young civilians.
We are doing that for ourselves at the same tiifieere is no need to have our flag in there

and...
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B: Yes, for example, i myself wondered about the estence of the young civilians in July

2, and May 1, we could not see your signs.

Yildiray O gur: Our people participated in May 1.

B: | think there was individual participation, is it so. ?

Yildiray O gur: No, it was not individual participation, it wasstitutional participation. The
relations are kept on base of non confidentialityere is a case here, people are asking about
whether we were in july 2 or not. We actually dot ti&e that kind of question. The
organizations are racing with each other to makevshWe will not be in that kind of race.
They are asking for example about our participatiothe event happened 15 years ago, but
we were established only three years ago. We &¢tualde a lot about the action. Sent mails
and faxes, we were also in Sivas for converting ila#t Hotel into a museum. It is an
important concrete action. Whenever we feel thatehs a need we go wherever necessary
and we are ready to stay there. We do not waneao something like that ‘look they are also
sensitive about Alevi matter’. This is not what wender about. There is anniversary of a
topic which is not in the agenda of today for tbeisty. We are not in race. If the same thing
happens today, the July 2 issue, we would go SWsgo forefront of Madimak and make
activities for days. Here there is a distrust ampagple in such organisations. Everybody is
trying to test everybody in every issue. This isating awful distrust climate. And in such
doubts it is not possible to do politics. Why weibv@n effort to prove ourselves. We are not
a conservative group we're describing ourselvesiemocrat. We are neither an Islamic
group. No body informed us to join them, the julyp®anizations. We would join if they
informed us. They did not informed us because ttewot trust us probably. What must we

do, then?
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B: Is there any section of it which is not confidet?

Yildiray O gur: No, When | checked the the list of those whogdithe action on july 2 they
signed . There was nothing sent to us like thie d@id not call us asking whether we join or
not in the meeting and organization.

B: Does it usually come.?

Yildiray O gur: Of course, always the invitation comes. When thlay any activity and they
want their joining, they call the People HousesbdraParty, and so on they organize with
them, They choose their participants to cooperath them from the beginning, it is not
correct that we are not joining any activities Thevas a discussion about AKP - military
coup d’etat there were some who placed in somewlserae activists joined that from our
group. In our grup, Young Civilians, there areotdf Alevi people, from Tunceli, Kurdish,
Alevi, many people from them, many from the Suredtsfrom the headscarved people, they
joined the meeting in July 2, in Kadikdy. Thereais Alevi group close to the Young
Civilians. We are in dialogue with them. There i3 association called “Face Up and
Research to Social Events Associatipfiizlame Derngi)” . This one was established in our
headquarter Office. For example, while the Aleverevnot doing anything the Alevis were
doing for activities done against murder of Dersiha reason of the Alevis was that they do
not want Atatirk and Republic to be criticized. eTAlevis are always saying “lets take care
no criticism should come to Ataturk. We did actvabout Dersim and they did not join us.
They are not sensitive because of the Republicfdatlirk. Those who are not from Tunceli
do not mention that events. The events that isdpe for the July 2, the creator of the July 2
were the Kemalist Groups, and they are using tle@nts just to blame the others, to
persuade the others. There is no pedagogic wormert &. There is something like “those
did this, or they had done before.” Thing like thBfbere is no use of it for Turkey. Of course

every body must get shy about what he did wrong lzaal There were millions of people
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who were not in Sivas in that date. It is not Heakt all to keep those millions under the
pressure, under psychological suppression by usiese events. It is a very tough political
behaviour. Therefore we did not go to Sivas in Rulyf they invited us, of course we would
go and we would mention on some other topics sschyau did this, you are murderers, you
would do this again, actually AKP has the same m@tk there is the same potential in all the
moslems” we also would say that this kind of bebawiis not good and healthy one.
Therefore we are in all the actions for the antr waetions since 2003 we take place since
March,1. We went for the protest of Incirlik bas@sey say ConversEs American. How
many people could go for the protest of Incirlik2 Went to Damascus, Syria to give support
for Syria against the threats from America. Wesre&omfortable in that sense. Our group is
giving importance to the ecological problems frdme beginning, we are sensitive for that.
We were in global actions, nuclear actions, we &@s® inside a coalition about global
warming. We were in the actions of Peace Attem, also were in the action ofgur
Kaymaz'', we were in the commitee about Kurds. In caseneealled and if they want is to
join in any action, we shall do. But in the conadunswe have priorities. We give support to
everybody that make those things as ideals.

Many thing are happening in Irag, many people aiaglover there, we are doing actions
under the roof of the Global Peace and Justiceiti@oa(Kiresel Bak) There is also egoism
saying that | might do every thing. We are readwtok under the name and part of the body
that is doing the action in the best way, we cagrsttiat as more merit to do that. To give

them support. Global Action Group is very goodythee very sensitive for environment. The

10 Converse as a shoe model is the symbol of YouniljaBis. It represents their definition of beingitian as

not weavering any one’s uniform, and not conneteghy ideology and identity with strong ties. (G&iviller
(2007). iceride Eylem Var!,istanbul:Hayy Kitap.p. 7)

11 ygur Kaymaz is a twelve years of child who was dewned in the operation which is directed to ‘illega
organization members’ in May 21, in Mardin. (Cebkk Murat, “Wgur Kaymaz terérist mi?” Url:
http://www.radikal.com.tr/haber.php?haberno=144&&February 2005.)
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people who were in the actions of the ‘Say Stoth&éoNationalism and Racis(irkciliga ve
Milliyetcilige Dur de), and actions after Malatya murders were merellydfahem Young
Civilians. The others are also supporting us in ynactions such as those who are in the
Global Peace and Justice Coalitigfiiresel Bak) supported us in actions of political crisis,
military threats, problems of democracy, they supggband joined with us. They were not in
search of being mentioned in the actions.

B: You have the democrat description actually, yoknow. “Having protecting the rights

of each other in cross sections.” You are very logal in that sense. Because, civil society
organizations might have support to each other inross sections.

Yildiray Ogur: Look at that for example, there are tiny explaoadj of many chambers,
associations, so simple, so minute, so unimportaot, useful in any where. We have
something like this. For example after the casenegdor closing DTP we all talked about
what to do for all three weeks and later we weitéctged about not reacting about the closing
case of DTP. On the contrary, we have applied ¢éoDiP assembly group to allow us to
make explanation on the case of closing DTP. Dieadter the case there were budget talks
but the talks were not held. The time passed. Qainproblem was this. We want that must
be good and useful. We want it to be in the ageWwdamust find very good idea, let us write
article. Let us find the equal to this like in natirk!'? Our aim is not make explanation for
nothing and that is why we do not defend bannindd®. We are actually in relation with
the DTP. We have a fear that it should be usefiilerowise we do not want just to be
supporting on the screens on just for show. Intdadaking some activities that might not be
useful at all, we always prefer meaningful actioasd it should be wondered among the

population. We are thinking on it. Humour is verffidult actually. They may be in very

12 young Civilians made an announcement, tellingrtisicomfort about being seen as a potential tHreat
their thoughts, race, look and faith, in front o€ tminiature model of the Ataturk’s mausoleum wtkren
Republican meetings, concerning grievances aborgrgment’s support of the 11th president candidétese
wife is headscarved and who is coming from thetrighg, done in Ankara.
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comic situation as well. It is very tiny line. Wevays argue about this. Everybody may think
that they are the most comic, the most interesthmgmost creating of all. It is not always like
this of course. The common sense setting in betw&ienever you think that way, when the
action are belonging trade union, these trade gri@ve the realist actions, when they do not
allow us to talk, we close the mouth with band, amdcarry the symbolic wooden grave and
such ways, they are not the ways known beforewidng is postmodern, the product of the
third smartness, not all the things coming to thednthe rate 3th or 4th ones.

B: All right there are things | am wondering. There is Gramsci, Arendt, Foucault and
Deniz Gezmg among the inspiration resources. Which sides of #ém you are using? For
example Deniz Gezmyiis anti imperialism but not anti capitalism.

Yildiray Ogur: These are not inspiration resources, actually. doa talking about the
dialogue at the behind pages of the book.

B: | think it was in “who were in your kitchen” ?

Yildiray O gur: We did not mention about Deniz GezmiVe can talk about Arendt, Gramsci
and Foucault.

B: Are they the most basic ones?

Yildiray O gur: We can talk abouttyen Mahcupyan. We arranged H.Arendt symposium on
the 100.bith day of Arendt. Arendt is placing thalifics as the existentialist action in the
arena. If | practise politics | exist, but if nbam absent and | am not free, he has some
ontolojik political core. We feel her very close us. The politics is not very valuable thing,
the one in Turkey is the war for getting authoriBvery body is trying to defeat the others.
On the contrary, the politics itself is very valalthing. We are struggling with each other
with out defeating each other it is for authorityere is some thing like this, we are going to
gain one day., we are going to defeat them, theneesgroups like this, and this is seen in

many groups. The victory is waiting for you at &h&l of the road. No body thinks that that
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the struggle itself is the aim. It is itself a gothhg. It is enough to make it in a good and
ethical. Every body might respect the bargain stiiemocracy is like this. It is hurting you,
because there is not always the beautiful thingarat. The struggle continues al the times it
never ends and goes on. When the struggle finishesjew struggle for others begin. Who
knows what kind of authority will be establishedhefe is the same in Marx and the left wing.
When the struggle ends, everybody reads booksfidterman continues fishing. The politics
can't be closed. It is totalitarianism. You aresifg the interrogation of something, there is
no paradise like this. We think that debate is gaself. And it is good if it trains us it is
good. In case we respect the ethics of the debate.

B: Is the separation of the left and right wing sti going on until now? Why?

Yildiray O gur: No. We are telling and declaring that we are inléifiewing. It is not possible
to bring the things we say and the right wing tbget The right wing does not have such kind
of things. We claim that we are leftist. But we lenade the left as the opposition culture, the
relation kept with the authority in the countryethelation done with the left, the matter of
public benefit. The public benefit is not alwayatsm(state socialism) . The public benefit is
identified with the statism in Turkey. Privatizatis a bad thing because public benefit is big
sales of the state. There is nothing like thislassical left. If the benefit of the companies are
brought in the front plan and if the less work tlee doctor is in front plan, in the new reform
in the social security system, there we are witbliptbenefit. We participated in the meeting
against the social security system, for exampléhiglaw there were some article for benefit
of medical companies. We are trying to be selecfiveere is no say about all the thing done
by the state is bad. We are trying to decide afteearch. Where is the public benefit. What is
good for the society? Sometimes, privatization dchg good for the society. Retirement at
the age of 60, it could be good to get retiredhat age of 38 at the beginning, but we are

carrying the burden later. It is not logical to getired at the age of 38. We should not look at
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the event from the memory but we have to studyctse, because we are passing into the
delicate situation, the minds are mixed, thereedéit mechanism. According to me there are
some people enforcing themselves as they aretléiiegy must think that way. There is no
need for that kind of enforcement. We all have $bhase of conscience, we check the case
first then we ask ourselves whether it is just ot?nls it good or bad? Is it good for the
majority of the society? Is there Public benefieothere, we decide after checking. Arendt
has also that kind of view. When she criticize tibtalitarism, Nazizm, Stalinism and soon he
complain about the people’s thinking of very grdaories. She says “they had transferred
their minds to the great theories. Whatsoever they their own minds. They would say
whatever is coming from us, our people had sasl teasuring and calculating... Therefore,
although Eichmann was a good father he destroyedJéws. When he was on the trial
afterwards, he said “ | only did my obligation”.Theain thing is not having the obligation
done but, one has to think every detail. The palitprinciples of the neo-liberal democracy is
very valuable. The left wing in Turkey consider®liteerals as fascists. However, The liberal
values are very dear whan you look over the freedndhdemocracy... The left burned their
flags in the 19. century. The bourgeoise might terélae leftist revolutionary movement but,
the social rights afterwards were brouhgt up by rdwdicals, later on the French radicals
completed them. Later on the subject came on 4edalve our problem of bread” when this
came to frontier, democracy fell behind to be the&dt important matter. Whenever we
evaluate ourselves in the history of the world afegourse, consider ourselves as leftists. But
Turkish left might not accept this. Because the Kilr left wing is not left. We are
mentioning about a group that do not respect tmodeacy, the assembly, totalitarian, that
think Kemalism as leftism an they merely do notegtcthe left as left but they consider

statism as left. We are separating ourselves flrarse others.
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B: But we must feed our stomachs...

Yildiray O gur: First bread is a Mussolinian point of view. Jacolmea is the same. “There
are poor people let us feed them first.” It is Welown how to do it. The economy has
something closed for debates technically. Whe dieelogy is in that situation in the agenda,
it is very difficult to get relation with the dem@cy. Because there he has a solution in his
mind. He intends to get his economis model into poever. He had already found his
solution, why should he be in dialog with me? Tleit wing model is very primitive left.
Neither in Europe nor in the world there is no méat wing system like this. Because
participation in the process is the main way angartant. You are defending the worker but
the worker has no idea... For example in the Tuzldend is like this... Some leftist groups
wanted the shipyards to be closed, but the lab@renot joining them. The laborer is
demanding something different. Therefore the latare not joining them 20-30 laborers
are supporting. In case you are defending someoigdisyou have to talk with him.”l am the
leader class, i am the leader party, these peoplpaor, and i am doing the best for them, |
know the best and the worst for them. Right ineh#e readings of Hannah Arendt is coming
into the circuit.

B: Which readings? As far as | did not read Arendt...

Yildiray O gur: For example, her explanation about social problethe.matter of there is
need for bread... this is closing the politics, Thsrao need for public debate for those who
make that matters as main topic of the agenda. ddwclusion of this goes to the
totalitarianism. This does not mean that the moatgirs are never kept as out of public
debates at all. But the subject is “ the first anidhary important subject is not that. We can
also add that the only problem they face is noy @donomic problems. If it was like this,

ODP would come to the power. There are a lot ofrmemple in this country but they cast
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their votes for AKP. It means there are culturatines, that are not purely explained in Marx
theory, and it was better expressed by Weber. Taerenatters of their identity. There is the
say ofSerif Mardin mentioning the center-periphery thedFiere are some more existential
tensions. He is hungry but if his headscarved gifieeing cursed, even though he is hungry,
he is casting his vote to a liberal party. Thereshgeeing a prime minister and his wife is also
head scarved like his wife. The cultural sentimergkations, identity politics, and things like
this, it is escaping such kinds of social politissue. People may be more powerful to his
being Kurdish rather than to his being laborer. yrh@wactice politics through their
Kurdishness eventhough they are also labour. Shicilys may happen. They may be in
politics on their being women. New social moversegute in that meaning. The identity is
instead of being citizen, laborer, or bourgeoisimastly on homosexual laborer...

B: All the thing can be all together.

Yildiray O gur: Therefore we are getting involved with new soamvements.

B: Of course you are getting. As far as i can se#here is nothing going on from one
identity. That's why, it is different from identity politics, instead it is more inter
identities.

Yildiray O gur: Yes, the identity politics is a disaster. The émtgenemy of the politics is
identity politics. There is a side making yourssdnsitive for your own matter and you are
likely to forget about the larger troubles. In tegkample of the feminist movement, it is
clearly seen that you can read the world on théherfeminism problem, when you do that,
when sometimes feminism come face to face with adeaay, you can be side by side with
Kemalizm while interacting with feminism. For exampas it was seen in the civil

constitution arguments® There was an article about giving the women a tpvesi

3 |n the year 2007, when the 22th government of Tyidemne into work, the change of the 1982 constituti

has been discussed. In this debate, concerningraotign of a civil constitution, the issues aree'traising the
fundemantal rights and freedoms to the universaldsrts and the representation of the differentspafrthe
Turkish society'.( “Sivil Anayasa Tagmalari Bglad1”, URL: http://arsiv.ntvmsnbc.com/news/424890,a&d
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discrimination they classified the women among plo®rs, disabled, elderly, in the same
category. The people opposed this naturally. Thdse did that were not the AKP members,
they were the liberal constitutioners. They saik they put it this to use that as reason and
support for positive discrimination according teeitin It came to a certain stage that they
visited many Kemalist publication and and presgdbtheir support. And we would do things
with them for the campaign of the constitution. Yied to establish a commission about civil
constitiution, we organized some meetings. Theioaity was in there for example. They did
never accept that at all. The change of the comistit of 12 September was itself a good
thing. It is good to change it. The content cduddbad but let us change it. Let us take a step
forward. We might not so close to that point. Iisedhe change is not taking care of their
matter then the constitution is not mine. That wafybehaviour does not care about
conjuncture, and the whole society as a whole.yTa#ect their demands on the highes level
but when the matter was to put the private rigimtsh® constitution, but when you intend to
put this in reality, the constitutional changes mée refused by the military
curatorshivesayet) It is very difficult to persuade people. Thisutb be realized step by
step, The politics is a pragmatic thing. You gepsafter step, you gain some positions, you
persuade some body, you get somebody behind yau¥sml have fear in getting step by
step, But if you say the reality is that, let u & the truths, you may say that the women
rights are this or this, when you say that you sanhave any step forward. You might lock
yourself. You are locked in facit circle. This lsetmain topic that is the problem for all the
civil societies organization. Together with sogeddagogy to practice politics, what is the
authority relations, what is understood when | safdt, and what shall | say and to whom
would it be useful, they do not have such kingesrf We are very good people, we must say

the reality with whole nuditiy, every body mighitmise, it is enoughto say some words. It

November 2007)) In this respect, it also includesvradjudgements such as the ban in the headscarf in
universities and rights of broadcasting in thevgatanguage.
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is an idealism merely, there is no civil societgamization getting something by doing that in
the world. The most thing movement is the one Ehagsic right movement. It went there by
very tiny steps.

... We are not talking about something we theoriziter sitting and studying. Let us sit and
talk about who are our leaders, we need to read,beautiful or something... Many of our
people may not have any idea about much of thgshive are talking about... In our group
there some 20-30 people who are really aware albbat we are talking, but those who are
not from the social sciences education may not kaowthing about it. We do not do these
things because Arendt said this. It is somewhereuinmind, we are finding out about who
had already theorized the thing we intend to dendt is a thing that began with my own
readings. | gave some courses about it and laterpdople liked it and we organized a
symposium afterwards. This is merely a reflex gitlem matters of Turkey and to the matters
of the world. Other wise there is not like thatvaes are against war and let us sit and read an
memorize the literature about those things opposiegwar, there is nothing like this. As a
result, if you are against war in Turkey, thereemough subjects you might talk and write
about. From that point on, one can use the theeacmdstudies, but there is something
unclear if this would help the sensitivity or wouwldcrease and fade it away it is not clear. We
have some basic troubles in general, we are gftigmocrats, as the others say we are acting
according to our consciousness. Otherwise, whavafeWhat are we? Are we in the left or in
the right? These questions are like a facit circlstead of being in the circle we would rather
prefer to go where the situation takes us. Thavear would take the way.

B: Are there movements around the world that you ag supporting or feeling them close

to you?

Yildiray O gur: For example there is a group called “move on’s l& ivery large one and it is

established on the internet. It is a group agaisstand activities against George Bush. They
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have a website called moveon. org. They have ar@umillion supporters. They telephone
and they protest things. They are collecting mofeyexample, there is a musical clip
“Superball Tournament final match they had it ammemd and played it in the half time of the
match. Their new language. What is more, they genat war and against globalization as
well. Their language is a colorful one, their anipthe ways they are using in their actions,
and the colors on their flags they are colorful attdactive. And there is a group in France
called “Attac”. We follow them of course.

INTERVIEW II

Burcak: Can you explain the process of your partigration to Young Civilians?

Hayri iInce: | did my university studies in Izmir. | was studgi International Relations, the
period when | was into politics. Though when | wascollege, | have also interested in
politics; but not as well as in my university petiavhich corresponds to the period when |
was mainly into politics. | was also reading RadlRaat that time. Apart from that, | am not
really following all the resources, and not mucdieg political and cultural magazines... |
started to be interested in politics in my firstyeat university; | was reading small books
from around. After that, | went to Germany and caraek. | can say that my political view
about liberties become definite after my returnnfr@&sermany. My relevance to Young
Civilians has started in this way... There was aest@nt of politic scope movement. It was
published in the page of Perihan 3dan. | did like that a lot. Hereby, | met Young {lans

on the internet. | have knowledge about the pratests that they did when the Nokta
magazine has been closed. There is a critical pairmhe. | am born in family which is living
with a secular wing around, with Alevite originsn@he other hand, | rub shoulders with
people coming from different cultural origins, farstance people who are not drinking
alcohol. By the way, the protests about scarvesemad sick. (That prohibition etc...) Young

Civilians is a group which is supporting them, drain a real fan of that organization. They
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are describing very well their ideas in their staats. They mention several discrimination
areas which are openly turned into racism. Theeet@o points which make me very angry.
First, the occlusion of the Nokta magazine, it masldast publication one week after it has
been closed by the military verdict and eventudly management has finished the
publishing. It was not a direct closure methochds been closed by the owner but the real
reason of the closure was the military prosecusrdict. That was a breaking point for me.
Second was the warning letter in"23f April. | was sitting at home and turned craziyem |
heard that, and they provoked me to politics. Ifaltowing Young Civilians from Internet in
Izmir. | haven't got a direct relation with themvén if | try to communicate, they don’t have
any branch office in different cities.

B: Did Young Civilians exist at that time?

Hayri ince: Yes in 2007. | can say that Young Civilians hasrbéunded in 2006. They
appeared with a statement about the Kurdish prablemead and appreciate their wish of
having a single political party. That’s really peaf and it expresses me. That is the area that |
can perfectly express myself. | can say that on¢hefreasons why | came to Istanbul is
Young Civilians. | really want to work with theseiys. It clears my conscience and it’s
something like therapy to me. It is good to see Wm are not maniacs, to see people which
have the same ideas with us, and which are notfatlying for their own rights and liberty
but also for the rights and liberty of others.slihot only about conducting the society but it is
also a self-therapy. Because in a situation whe@theid is a norm, you are seen as
abnormal when you are situated against the apdrtieiu feel yourself weird between those
much pathologic events in this country. They ma&e feel insane when you talk about the
liberty, since being fascist is counted as norrBaikefly, that was one of the reasons why |
came to Istanbul. | met first Yildiray, Turgay whieoame. We assisted a conference about

Marxism. Yildiray was speaker. When | saw him,dognized him and got close to him and

74



talked to him. He told me that they will take ofship for 27 May. It will be a democracy
landing to Yassi Ada. It was my first operation. Went together to Yassi Ada by ship if"27
of May 2008, after that traffic has appeared, effigsits etc... There was nothing official.
You don't fill a form or something. You just go, roe, enter and exit. You start to get
something and do something.

B: It is also like that | suppose; in my opinion atleast you can agree or disagree in some
points with Young Civilians.

Hayri ince: Generally, there is no point that we don't agreeits up to you the level of
activity. You can get a job in a specific subjgciy can try to do something, and you can take
in charge, you don’t have to join to other openaioThere is nothing such as one movement.
You can retrieve in one event and be very activanother. However, | can say that our
opinion is the same in all subjects. When | sayalljects, | mention the subjects that we are
against and organize events. Otherwise, we haverelit political point of views. For
instance, | argue with my liberal friends. There aome liberal friends who are more
conservative. (Religious cultured friends) We halg® social democrats, socialists. There are
friends who see themselves liberal or democratat $hows the political differences between
each of us, it definitely exists. The differencestl prevail our spoken activities. We mostly
speak on subjects that we agree. For example, we gimto the IMF protests. Because some
of our friends don’t think that it's useful to pest IMF, or it might be that some of our
friends think that IMF is a useful organization.

B: Is that according to the majority?

Hayri ince: We are moving with one consensus. We never takatey for example there is
no presidency in our organization. However | cantbat the most working and who burden
the activities of the organization is Turgay. Buir§ay was against our 1 st May act. The

reason why he was against it is the possibilityha¥ing a problem such as custody, etc...
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because in none of our acts, none of us has bevagdal. We made it even if he didn’'t want
to be. We were pretty persistent.

We have got a concept. For instance, someone tsflihe democracy doesn'’t exist. It would
be better that no one is hurt even if the democda®sn’t exist. We are sensitive to violence.
We argue when it comes to the final analysis, anddapoint has occurred. For example, we
say A if we think that it is a good idea. If we anmecertain about an idea we don't act, if we
collect the subjects that we don't act, you canemall 2 volumed encyclopedia. Unmade acts
chapter 8 volume 3. That is a subject of joke betwes. | can say that it's much more than
committed acts. Sometimes, we can not conclude ith point. We don’t act despite the
interpretation of the opposition. However, if weva common decision we act. That is what
constitutes our color. For example, for me it isgible to act against the homophobia; but it
can not be accepted by other members. As | mertibeéore, there are some conservative
friends among us. It might be possible that theytdieel comfortable about that subject, and
not accept that. That is my political decisionaha@o there again, but | don’t make that act
under the name of Young Civilians, | can be preggninyself in that act. Or | can also be
present in a protestation of IMF but we are noistisg against that as a group.

B: So we can not identify Young Civilians as an amcapitalist, anti-globalization or any
kind of group?

Hayri Ince: No we can not and they are not. That’'s why we otigentify them under the
name of a specific group. We can have a specifiitigad ideology as an individual but not as
a group. For instance, you can be an anti-cagitajisyourself; but Young Civilians can not
be an anti-capitalist group. They don't take a g¢tagainst any kind of economic or politic
point of view. The reason of that is that we arenposed from different people who have
different political ideas. We need to identify avmmon ground. We are trying to make noise

against subjects which disturb our conscience anbet democrat. That is also a difficult
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claim, to be a democrat. You are claiming minimusmdcracy and liberties. You don’t need
lots of things to be democrat in this country. Hustance, it's enough to be against the
military coup to have a political opinion; becawse are living in a country in which people
believe that it is necessary. If the country wil tuled by the Shari’'a we will be receded to
100 years back, if it will be such a military cowe will receded to 10 years back. Even so
there are people who support military coup. Theeeseame people from central media who
support this kind of radical politic opinions. Tkeare at least 6 million people who will
collaborate with devil to remove AKP from the rgipower. | say it because | know people
in my family who think like that. Even a small pbtan mean a political idea against military
coup. Even if it is against democracy, it put yauaipolitical position. In a situation that it
exist that kind of absurdism and differences, a@mmon opinions become first instead of our
differences. For instance, | can even think IMFtests in that point. Our common opinions
such as Kurdish problem, problem of head scarvesl@vrite concerns can become first in
that point. If we live in Sweden, we can possibiscdss these subjects without any problem,
but in Turkey government makes secret regulatidhey even prevent judges to reach
necessary documents in certain rooms. In such atgout would be more normal to have
common opinions. Now, in general we are sayingempte to remove the guns from the table.
Sit at the table and argue as it should be. We teeeginove guns. In my opinion, it shouldn’t
be Young Civilians ten years later. | can say tWaung Civilians is a project that we
collaborate until the gun has been removed. Yousegmmilitary or bureaucratic custody. We
collect our conscience in a common conscience enwient. 10 years later, if Turkey
becomes a member of European Union, if we solveKilnelish problem at minimum levels
as in the Spanish, English or French examples) the Alevite situation, all the citizens
would have similar rights, if we solve the headrsea conflict, if we don’t judge people from

their hair, their look or their skin or their cle if the military stops making press
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conferences informing the military coup and stapsntervene judges, opposition political
parties jobs, we won't need to cooperate. We willah the level that we can easily discuss
our differences. You can consider Young Civiliasaalition.

B: How can we explain this action of conscience?

Hayri ince: It is the reaction that we give against all thingsthering our common
conscience from heart in a collective sense.

B: Is there any inspiration source for you in here?

Hayri ince: No, actually | do not have any inspiration sourceee here a photograph of
something. The getting rid of the ban of the hezat\es. Freeing of the ban for head scarves
was made by the law before the Constitutional Cabdlished the law. There was head lines
saying that your ban of the head scarves freeld thi 411 votes to the chaos and anarchy,
one day later | remember a girl was trying to emtay the university, but there were a lot of
people around here in the Aydin University, peopere shouting, having hand moves
protests against her. Those people were possibigidering themselves as contemporary
people , they were considering themselves as tleegrdightened people, | suppose....

Now | do not remeber whether it was 1960s or 19&80xack lady in the USA, Texas | do not
recall her name right now, was sitting in the fromv of the public bus instead of the back
rows. They were asking here to go and sit in thek baws but she refused. So she began a
movement at that time in the following period. Alader on the schools were made mixed
boys and girls, the citizen rights were acceptadl @ut into the realization, there were some
marshes right in that | remember a black lady wephlack eye glasses was trying to enter
into the university, there were a lot of white stoth protesting her, insulting her, this picture
was unbelievably the same picture of the pictupeated nowadays. The same separatism in
both cases is the same. There was one of the laldigs saying after 50 or 60 years later that

picture of the scene was her most ashaming piatuner life. We have adopted apartheid so
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much that this case is bothering me; there is mal he have any members of my family to use
the head scarf. | have withessed some people wetdting someone on the street just
because of speaking Kurdish language, these isboghmy conscience, there is no need to
be Kurdish at all. On the other hand, the matter ghaying and holy places belonging to
Alevites is not being accepted as holy but the mesqgare holy religious places, and
considering one of the sects of the Islam as timmigaisect and to teach its theology to the
Alevite students, you do not need to be Alevitged bothered, there is separatism, apartheid
in this country. There are the superior ones ia thiuntry, there are the good ones, there are
those who have all the rights and there are thoseotl have any rights and there is a great
power of rule as owner of state and the use ofetlpmsverful using that power against those
who do not have any rights, they tell the poor sgyhat you can not have existence in this
type of ruling, it says, take the head scarvesaoff then you can enter in, otherwise no
entrance to the university. He says “I am Turkisierefore you have to speak Turkish and
later you can do whatever you like later. You camain Kurdish but you have to say that you
are Turkish; the ruling state is imposing this @uyAll this is being despotic rule, it makes
the state leviathan, this bothers me a lot, anccomgcience is being bothered after seeing all
these. | do not know how | should describe myské#raeeeing these, entire leftist, rightist. |
am definining myself as leftist, but you do not dhde be leftist to get bothered out of this
behaviour.

B: Is there any separation between the left and rigt wing nowadays?

Hayri ince: | think there is separation between the left amghtriving nowadays. It is of
course different from the classical separation betwthe left and right wing nowadays,
because there was a movement of the labor clasthaneftist movement was merely that, on
the other hand there was other collection groluth® system defender “tyring to protect,

liberal, conservative, and central right wing geu Now the only labor struggling
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movement in the political arena is not the labowverent. The first one is the economical
part of the paradigms. There is the problem ofdketity, in a factory when 20 black laborers
did out of an accident, they say that 20 black tet®odied and not laborers died. However
when the hazelnut cultivation laborers die, thisrgvgoes beyond the struggle of the class.
Their villages are burnt, their animals were killeshd they remained in poverty. They work
with a daily wage of twenty million. They are thase the Kurdish workers, seasonal workers,
we entering from a different field. We are goingpinillage evacuation.

B: Maybe before it gets disappeared.

Hayri Ince: There we can not say that there is not at all.vBgn we consider as percentage
we can say that there is lessening in the numbéneoindustrial sector laborers. There is no
decreasing in the population of them but thereigtiouous decrease in the percentage. There
is production in mechanization, with no more need the laborers themselves, there is
production concentrated on machine and automatidymtion sites, rather than production
with population centered production, there is trendecnological production. There was no
identification problem until 1990’s, it was jaileth the economical arena only, the
identification problem came out, it was explodeteathe collapse of the Soviet union,
unequality, the return of the religion, we saw thia¢ suppresses religious believes and
similars came back, it disappeared just in shapeagpaerance but we found out that it was
there in reality. There was a kind of explosion;wast not think that as it is negative and bad
thing, it was the reality, in other words. If theamlived a travma because of his being
homosexual and if his being that made him feel ggammd if his woung was there he is
producing his policy from over there, we must deedconomic axis as the main indicator not
leftist or rightist axis. We must see that likesthThe previous left and right axis in a way. It is
not the axis that is defining his trouble, if yogskane about it, the man can be in the left wing

but there are liberals and socialist feminists adl wowadays, but there are also some
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separations over there, this can be considerethéoconservatives too, in other words, the
man may have conservative cultural effects, takeiChpekci for example, | can really say
that he is average conservative man. The styldeodf this man is not drinking alcohol, and
this pave the way for marginal behaviour and idé&swvever, how rational is that, we all
have conservative values, in other words the allidimension began to be avoided, and kept
aside, | think that there will be return of thisfuture. We are in a period of the demands out
of the leftist cultural line and classical rightngi those demands; the both are able to
represent themselves in many arenas. If a perssupjgressed, he would try to get rid of that
suppression, so he will be close to those will Help doing that and he will vote for those
helping him, whatever the political party could ibehe leftist party is supporting him he
would direct him towards that party or else he wlodib accordingly. If you do not help him
he would come closer to the party helping, in dasgy problem is the head scarves, | would
come closer to whom help me in solving the problehroever the party it is, if | am
homosexual and something is hurting me | would@eésr those who would help me solve
that problem. If | am unhappy because | am a Kardisvould search for whom trying to
relax me and helping me solve that trouble, bybif are Kurdish and you are a worker, then
you have different roles , you are a kurdish,ymut are also a laborer, and you are more than
individual according to the role. From which panuyfeel bothered you will want that side to
be corrected, so your prime problem will be the tmiogortant to be solved, so you have
different dimensions to be checked out. But the nsastil a laborer. Or he could be an
employer, so the economic side is getting impoeaincthat sense. The man may have 50
different identity, different factors. Being a Kusd, a man, a homosexual, etc...a lot of

identity....
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B: All right is the Young civilians are cultural movement activity?

Hayri ince: In general we can say that the political identitgéming in front in general, yes;
the economical side is staying out usually. | alkiig on behalf of the Young Civilians; we
are bothered from several things. 7 textile workeese drowned in a car bothers us a lot.
They died brecause the car was without windowssgls, it was out of the standards, it was a
car for carrying goods and not people. This bothesra lot, and there is the bloddy first of
May of 1977, there was gun fire on the laborerss bothers us a lot, they were innocent
workers, it is unacceptable event. Later on wetwemuzla, we participated in the protest
marshes for deaths of the laborers in the shipbgldrea, (Tuzla Shipyard) there were many
people participated in this protest, X was with Xis;ould be a leftist but this is not a reason
to call us leftists, the event itself could be adased as a laeftist protest but this would not be
a left wing protest. This was part of the actiorcohscience any thing causing agony to our
conscience we feel necessity to participate. Homexemust to the things different. We must
not repeat us. The reaction and the protest mudtencepeating itself. Therefore you may not
see our activities in some events we are relatedvwan are against. But if we can not find
something original, we do not go and we do not giweport. For example the protest against
Istanbul Bar Association for lawyers, it was a tépa, we made it first in the May, but we
did it this was belonging to the Young Civilians.héh we discuss | am usually on the side
that demand participation in each of the proteBist we have a good fame regarding
reactions, the ideas must be original, must baagednmust be surprise, and must be new and
not heard before, it must be special and the slmstimn must belong to our movement. We

must not loose those specifications.

82



B: There are some semi civil society organizations'he Young Civilians differs from
others and they were mentioned in the book, can yogive me example for them, which
ones could be mentioned?

Hayri ince: This could be TOBB (Union of Chamber of Commeroe éndustry) Turkey's
Bar Assocation; they were established by the epfoent of the laws. This can not be that
way, the civil society can not be that way, if some is telling you that you have to be our
member, so this can not be civil society, this ife@al obligation, so you have to be a
member, so you can not practise your professigouf do not register at their membership.
The same is relevant for bar association. You cdrba a lawyer if you do not register at the
bar. So how come the bar is being a civil sociatyanization. The whole is going away
because of those organizations. TOBB (Union of (f&nof Commerce and Industry) is
considered and accepted as the largest civil soorgfanization. So it is a place to climb on
being a member of the national assembly, you aireyus great deal of economical power.
You have a political position. It is strange. | s@er that naming it as a civil society
organization is completely wrong and void.

B: We know that the Young Civilians are using the wil society organizations to make
politics; does this have any direct relation with he addressing to the conscience of the
exploited people and public opinion?

Hayri ince: Now, there is something like this, we are not asfaproducing policies in the
assembly and in the parties. As | told you theee alot of people from different ideas and
political movements. | am my self inside a politio@vement; it is Yeni Sol parti (New Left
Party) establisment activities. | feel close to n&mgenekon, non- nationalist, democrat,
freedom supporters, so we aim at that kind of @aypand 1 am inside that kind of team. On
the other hand, there are friends from the AKP a4, v8o they feel their conscience is

comfortable, so that is the young civilians, s hents to react his oppositions in the civil
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politics, he wants to transform according to hirhs€here will be the things bothering the
society, and they will continue bothering the pegjlst in case those troubles are solved and
the bothering items do not exist any more may ber dén years or so, we can be in real
political movement very freely. That is why | wathis party to be established, we want to
make society based politics. | am considering nifyaseleftist but | do not find any party that
will deserve my vote. They do not represent my lgldéyou mention AKP , there are many
friends of ours in the party but there are a loewénts and topics they are critising, but they
feel necessity to practise politics, as a reshdird is politics in our aim finally, but the padii

is not only made in the assembly. And it can notoh# practised in the street, so there
should be mixture of the both.

B: | see the style of the civil society based patal practise as the new style of the
political practise, | see the young civilians as # group practising politics between the
identities, | see people together from every diffemt political trend and therefore | asked
the question.

Hayri Ince: There are three dimensions of the event. We ari@gavords in order to relax
our conscience completely in therapy sense, weaaimansforming the society, and therefore,
we are searching about how we can understand eihen. dVhen we are talking about
transforming the society we do not mean the soo@tgineering at all, but we aim at
developing the empathy capability, we try to finalifical ideas in order to create alternative
policies. For example when | attended The Aleviterkghop, | delivered a speech over there,
there were many Sunnite social organizations thesewstill thinking the same way they did
before considering Sunnite and Alevite sects amaptetely different in their minds, they
have that way of thinking... On the contrary you mlosk at the case in the way the law and
rights of the opposite site. For example when ymklover the head scarves event | said that

the ban on the head scarves mut be abolished anscttves must be freed; | also said in
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speech that the ban on educating the childrentlessthe age of fiteen must also be free as
well. .Who is you to ban them from religious edima® The family may educate their
children as they like and the way they like, how gau interfere? They can send the children
to the religious schools at the age of 12 if thieg.IHow can you determine their sending the
children to the schools, | said that the ban mesalwolished. On the other hand for Alevite
problem, 1 listed the demands and | said that tlaetse on obliging the Alevite children to
get Sunnite religous classes is a torture. This agagnishing for them. If you are defending
the rights of the Alevites, you are also suppobkedights of the others as well, the way it was
until now, was the policy of myself and the othates If you are defending the rights of
Alevites whether you are Alevites or this doesciwnge the topic, you are already reflecting
on the level of background, and you mention thosssages, but there the man wants to
establish the case or empathy, he is becoming a@fatteat he might be defending all the
rights and freedoms. Many of the leftists are noremagainst the head scarves and its
freedom, and defending the ban is becoming marginatight be our role to do that. The
classical nationalists and those who are cultualyservative are following the actions of the
young civilians very well. That is because we achgainst the military coup d’etats. We
paved the way in front of Abdullah Gl to be thegdent of Turkey, this was being banned
because his wife is wearing head scarf. We compaligtie military takeovers with the one
in 1960. There was a belief saying the order caméurkey after the military takeover that
took place in 1980. We played a role to transfoonideas like this ones. We think that we
played role in transformation of our society. We gractising politics in order to affect the
tree political parties. In other words, we try tmedt the politics; we intend to direct the
solution towards the solution towards Kurdish peotl For example the Chorous of the
Kurdish voices, we are saying that we consider elues as side party in the matter of the

Alevites, we say that this is an equal citizen riglve as young civilians are creating an
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ebserved effect on the political authority and ba telated bodies and political parties as
well. September, 12, 1980 military coup d’etat taker conscience court, we are carrying the
subjects that are causing us unrest to the pubbeder to find a way for solution.

We are talking with the members of parliment justdb something, we are trying to make
Yasslada the Island of Democracy, and we are talkith the members of parliament. There
are some people think of us as we are close to Ald, main characteritics is that are so far
away to the subject , they think that really Uskudad Kadikoy are really side by side,
however in reality there is a distance and you nduise in order to reach there. It will take
that long and that time to walk there, it is nadtthlose. So we are also not close to AKP at
all. It depends on the angle you are looking ate¥Wyou look at the world from the Mars you
might see Madrid and Istanbul close to eachothters the looking angle, as far as you
consider the other part far away, you can not thivat you may act together in some topics.
When you look at us for example from the angle BPCIt is very normal to consider us like
that.

B: Can you explain the topic that | took it from the book? It is like this: “All those words
and terms used in the political arguments were congred and polluted, whatever you
say you pay attention not to tuckle to one of thegsswords, and to the words in one of
the drawers. Therefore you have to say a new word”.

Hayri Ince: | told you when we practise an action we pay aitento make it a little ironic,
clever, it must be new idea, we are always strgssmthis. If you wonder about it must say
that we ourselves are being tuckled in to what Wi say that we are again followers of
Soros, Feytullah Glen, we are AKP followers, we ldyerals, etc.... Etc.... It is impossible
not to get through the drawers. There must be sygist to get rid of these walls in the heads
of the people around, it is impossible to recowns people. How can | get rid of the walls in

the head of Dgu Peringcek? | do not feel | am supposed to do Batt.mostly we can affect
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some of the nationalists, conservatives, as we rtham, the Turks, religious nationalists, we
can convince them to react on the death of the steere can direct them. We direct them to
guestion the mistakes and the misdeeds done bdfime. can we make them do this, on
which effect? There are some alternatives: for gt@myou may shout that; “get out of the
Kurdistan region” or you can say something elsey gan say the “the children of the
Kurdistan are not alone”. Those things are the dimgsreside in the mind of the person. This
will cause him not to look into the subject into m@onscience side and more positive codes.
In that stage he would think that because the Ishrtimself they did say those words and
that is why they are supporting them. All the perdjve would continue to be negative. If the
aim is that the politics would be the same as #sellt the leftists would vote for you or the
rightists would vote for you the percentage wouwddelther 40 % rightist, 60 % leftists or just
the opposite. So, as far as the percentage ancte$iqare like this why should we practise
politics? It is not like this. The people vote fgyu because they like what you promise and
they like what you did, because they think theyragbt. Nobody is born as leftist or rightist,
things are not happening like this. If they takeuyaords serious, he is beginning to react
about what you demand. He is beginning to ask \kay girl was killed. | am mentioning a
man who nationalist and Turkish in origin. If weeamalking about average citizen we tell
them that killing a girl of 14 years of age is @mateptable. We are trying to explain it with a
conscience language. We are trying to use thaulaggyinstead of the any ordinary language.
So we are trying to use new words and new things.a¥¢ aware that you never be able to
completely get rid of the words in the drawer baisaon as we can we are trying to reach the

human being without being stucked into the memdrd&he words.
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B: Is there any group you say that they neither camor be among young civilians?

Hayri ince: The nationalists can not be among us. MHP or CaiP rot take place in our
movement, they can not, and it is against our nmgaaf our world. Emine Ayna can not be
among us, but Ahmet Turk may be.

B: All right, do not you have any ideology? Is thatpossible?

Hayri ince: | said that we have a lot of ideology actually, aliehave different perspectives,
many points of being common and also many pointargenot in common ideas. The points
we are in common is the democratic structure, dense, rights, freedom, mainly four words
would be the magic ones. As a group we have difterew of politics. According to me, the
freedom of the person that is working 12 hoursh&lldemocratic rights, freedom of speech,
education in the mother tongue, freedom of belief.eeven if everything are provided | do
not think that he would be free . The freedom B tight of selection, when you work for
twelve hours a day, you do not have the chansé@dsing of preferring: You sleep, eat and
drink and later you go back to your machine lif@ewgver Bill gates is free, you are free, we
have the right and freedom to choose, we haveight of education and all the other basic
rights. Bill Gates may have a trip to Mars, he rgaythere and spend a holiday over there and
he comes back. That is his preference. He hasgheto sleep or or not to or to work or to
eat this or that, he can do whatever he likesag.@ result is freedom is the right of choosing
among choices. To what extent a man have choicés tieat much free? At the end, | am
talking about basic rights and freedoms and libéeshocracy, when all these are provided |
believe that things would be better. According t®we shall not be free enough. | might give
my right hand for the liberal democracy now. ltaigdistance for me, in future, a point in
future; | would struggle to provide it. If we araying that we have a common ideology, this

means something; we can not say something else.pdhey of conscience, and being
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democrat. It is something that we might not evauairselves, somebody else from outside
must evaluate it.

B: The organizational scheme does not seem to beetarchic, then how do you solve
your financial problems? As far as | see you are sding mails inviting people to make
donations for your activities, in other words to yar “source for the mills”, Money
source.

Hayri ince: We have two different sources. The first one isselves, nor is every body
student. There is a common friend he is suppom@00 — 300 million Turkish liras per
month. The friend that opened the leaflet in thet fof May for example.

B: You are arranging among each other, in other wais?

Hayri ince: We are not dying out of hunger as a group. Thezesaveral friends working in
several jobs. Project managers, medical doctoashtss, this or that architects and similar
friends are extending their support, we are trytimde self sufficient, but from to time that
money might not cover our expenses so we accetidos as well. There is a list of those
donors, we have their names listed. Mostly ounfigee We can demand help from them. We
are not accepting institutional donations at ale Wlso do not accept any money on their
behalf. We also do not accept any donations frognetimbassies of diplomatic missions. We
also do not accept donations from the open sosiftieexample in case we accept money as
donation from the American Embassy, how can we ic@evpeople that we are acting on our
behalf on the Kurdish topic? Your being donatearfthe American sources directly changes
and gets rid of you reliability automatically. Theare academicians who are donating money
to us for example; it could be a businessman thatkmow through our personal relations.

There are around 3000 members in our e-mail group.
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INTERVIEW Il

B: How was your first relations and aquintance withthe Young Civilians?

Sehadet Citil: The way | knew this Young Civilians is through timernet, 1 have been
following them through internet since the beginnihg/as not active at all until 29 of March,
the elections day, an e-mail came to me, invitisgaufollow the results of the elections in the
office, as | said it was the movement | was follogvsince the beginning, | was watching the
movements from far behind through internet, butaass | was working for the municipality

| was not able to participate, however, | wentéhlater , | was supposed to get rid of a taboo,
| am working in the municipality but there is sofmag | must do, and | went there that night
with those thoughts. We watched elections, so myiggaation to those meeting, and my
being with them had begun. The young civilianstageteasing young guys, i.e. the ones that
are joking, playing around, kidding with many ewestuch as the daily problems of the
society, recent troubles, playing with those protdeevery now and then saying that those
things do not go correct for that reason of thesom, things can not be placed with cliche
words or the words repeated and can not be a @ojutiings do not change that way, they
criticise that way, thay say no body is taking cateeir way of interference and their
interference point with their joking behaviour readhe feel nice. | was affected by their
joking behaviour; | can say that in this way.

B: How do you describe the civil side of the Young@ivilians?

Sehadet Citil: It is not a group that is never accepting the diagship or control of any
body, | am not talking about the guardianship @& &nmy, it is surely never accepted, but
none of them, guardianship of the religion is caetglly rejected, the guardianship of the
traditions. They do not accept guardianship of dwody, they refuse to accept the
guardianship in case it may be causing the urfaiture, unrest, or it may break the balance

of the nation, or it may give negative effects he tlemocracy, but we do not mean ethical
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side, they would not accept guardianship of anyitinen or bodies. They are a refusing
group in that sense. Being civil is like that fbein, and being civil is like that for me as well.
They think that guardianship of the other bodiesassed by insufficience of the civil actor
bodies; the main reason is non-sufficient rolehaf ¢ivil actor in their roles that is why this
group intends to fill the gap caused by insuffitiaator of the civil body. But this can not be
done with former cliches and systems which arel tii@merly and registered as unsuccestful
cliche solutions, this is the worst case that igsgay trouble and makes us defeated. The
guardianship of the bodies is rejected. The pewaplat radical solution and clear changes that
will make their life more comfortable and withoububle, like getting rid of the heating
system if the parts of it ruined, you can changedarts while all the system is ruined. People
expect you to get rid of all the heating system @loge the shop, they are so clear. | describe
being civil that way.

B: All right, what does the action of conscience @&ll for you? As far as | am concerned
this is the most important problem of them.

Sehadet Citil: Yes we want conscience and we want basic demacvdeycan not talk about

a democracy without conscience. It is the consedhat is holding us all together. Or else,
the democracy description and translation is dffierin the mind of each of us... My
democratic thoughts were the ones that were thotmhte in my religion, since my
childhood, also the things | have learned from mayify, the things my society has injected
into my mind, and in to the others minds, but lalde democracy definition may conflict with
the knowledge and with definitions of the others; éxample it may conflict with the
definitions of the X, the things | say may not attrthe attention of X and may not be useful
for X at all, so | am leaving aside the ones thate thought to me in my religion, since my
childhood, also the things | have learned from mayify, the things my society has injected

into my mind, because those may cause troubles,txking my religious believes as criteria,
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that’'s why we need a common criteria, so | am gctcording to conscience, because
conscience is common, this is getting involved @sirmon sense. If something goes wrong
with your conscience you are not likely to accépEven if you may think that something is
correct according to what you have learned untw,ngour conscience may not accept it as
correct. So you may refuse it. If the things tharevthought to you in the religion in
childhood, the things | have learned from the fgmrmay damage the society, may give
damage to me and to X, we can accept things gomoggvwith the conscience. That is our
demand of conscience based democracy. This is dh@mon idea bringing many of the
people together and helping the production of comideas.

B: Do we mean something ethical (ahlaki) when we m#&on conscience?

Sehadet Citil: Both ethical and also...Yes we talk about ethicies and criterias but those
ethical criterias do not mean a lot, it has elastiacture, it is not individual. If the behaviour
is ethical for me it might not be ethical for otheAt this point | am coming to the point of
harming the others. If the behaviour or the act®bothering the others and harming them,
my conscience is having its role and interfering ithe topic. Because the movement arena of
the individual must not be limited.

B: So is the the criteria here related to the humamights and freedoms?

Sehadet Citil: Exactly, we aim at non limiting movement arenatbé individual, my
conscience is getting into the interference. Ieaspn wants his movement arena to be wider,
he has to struggle for it, if a group or a socigants it to be wider arena they have to fight for
it. If the usage of the right is damaging the catplprocedure it bothers me and my

conscience gets involved into the circuit.
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B: How do you describe the Young Civilians’ pressu on citizenship? Citizens are not
able to swim, but there is headline saying that th@eople has filled in to the beaches,
how do you comment on this? How do the Young Civdins describe people as definition?
Sehadet Citil: | think | remember the words you said | supposéeré is a word
differentiating the people from the citizen oveerd The citizen is not person who has
privileges. There is kind of sense. There is aelbedaying that the citizen has the right to
govern the others, telling not to do this, nothare that or similar things, they feel that they
have those privileges. They say as far as | amar&igh citizen, there is a main element for
this, and this is to be Turkish in origin, if yoteanot Turkish in origin you can not have the
main element needed to be equal. As far as yonar&urkish in origin | have the right to be
privileged. The description of the citizen is caugsa trouble.

B: i.e. is this the understanding of citizen desgption you are against?

Sehadet Citil: Yes, we are not talking about the citizenship thafrabbing the privileges.

B: They used to say that the citizen was the oneaulghing at the jokes of Cem Yilmaz
and crying for the drama film known as “babam ve @lum” etc...

Sehadet Citil: We are people like this; we are not holders ofgleges. We do not have a
trouble such as changing the world. We are not &intitizen getting the change of the world
as their duty and not establishing a control cefaerthis. We laugh at the jokes of Cem
Yilmaz, there are some of my friends listening e singer “Muslim Baba”, and | do not
want to mention the word people’s citizen and tiigen’s people because it recalls “CHP”.
Could I tell you the thin line? I do not know thed is really minute and tiny. The definition

people and citizen has elasticity and can be tiggiteand the opposite.
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B: i.e. do you struggle for the cultural citizenshp in reality?

Sehadet Citil: Every body has the right to be citizen with hisher own cultural identity,
there is a prerequisite to be a citizen and thdbisg the necessary action to be Turkish, this
has to be done...

B: Any thing beyond this?

Sehadet Citil: Beyond this you must be able to be citizen as Istwrds well, you must be
able to be citizen with your Armenian culture, ahd common values are the cultures. Being
the citizen must not bring us together, the cultomest bring everybody together, do you
understand what | mean. If the main topic bringusy together is citizenship, the main
privileged is the Turkish origin, but | am not timain element of the society Turkish citizen.
We are different in this topic.

B: Is there someone not accepting this reality?

Sehadet Citil: No not, we are against of their being the holdersiileges. We are against
claims of main privileged citizens to say that tlaeg privileged and they are the real citizens.
There is nothing such as main citizens; they atetlm® main element citizens. Turkey is so
cosmic, there were many struggles and wars for #flisvant to be the main citizen but it is
not so easy, nobody could be the main one, tlascsmplex subject...

B: | think we have to protect each others rights incross sides, this is the reality.

Sehadet Citil: My struggle for my own rights means a lot for ntkis is because my
movement area is limited | struggle to make it éargny democratic right were grabbed by
the others so | fight for my rights, and | do tfas myself, my participation of Alevite marsh
rights intervenes into the subject now, the coms@eanterferes is not the circuit, in addition
to the conscience there is the cultural right ggttinto the circuit, those people are not using
their cultural rights, because they are not thenmadizens, they were not taken up to the same

level of the main citizens. | want them to be tr@mrtitizens of that country. This is now the
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main point to be mentioned, The Alevite is comimg gupporting me in the marshing against
the ban of the head scarves, and i go and sugport in getting their struggle for the cultural
rights and for their getting main citizen rights.\&@ee not sitting together and talking about
what we shall do, what is the ideology of the otfedlows, we do not ask X about his/her
beliefs, or Y about his/her ideas, what the religideliefs, of the the way they look towards
solving the problems, i.e. our common points arethe ideologies of the people around us,
there is not a common policy on a certain subjEleey may be opposite in political sense but
our common sense is the conscience and culturagésalt is the limitation of the movement
arena of our demands and rights and freedoms.ig the topic.

B: Do you mean that there is no any problem with tk large ideologies?

Sehadet Citil: No we do not have any problem with the large idg@s at all.

B: Do the young civilians have any ideology?

Sehadet Citil: No, not at all, it is only democracy based on cgxe, there is nothing else
bringing all of us together.

B: Is there any separation between the left and rigt nowadays, according to you, or is
not there any? Why?

Sehadet Citil: There is great difference between the left anttrig Turkey itself and the
classical world literature, when you take the #&ftnovement in Turkey it is very different
from the leftisit movement in the world in generahd when you look over the rightist
movement in Turkey, and the rightist movement @ world you find great differences. The
left and right are the words that were not filledbecause of the teenage psychology, and
teenager shouts. This must be studied a lot.

B: How?

Sehadet Citil: I will only give you example to try to explain tlwase to you. Normally the

leftist wing in the world refuse the last contrdltbe cases in the ruling site, the left wing
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would be praying for the interference of the armythe affairs to have the control on the
ruling power, this is the case that comes to thedmat the beginning. | can not say every body
is the same but this is the case. Is there anylicobhétween the left wing and the right wing?
Yes, of course there is, certainly there is a e¢onflBut it is the opposite with the world in
general. The party that is demanding democracgasiy on the right wing, not center right ,
on the other hand those who are side by side Wwératmy is the leftist party, but it is just the
opposite in the world. The owner of the privilegess the left but nowadays it is the right
wing. There is right saying that | am getting te thajority of power and collecting the larger
share of the cake and distributing to the highenloer of the people (to what extend they
distribute is to be discussed) and it is tryingestablish a law and jurisdiction, so it naturally
causes conflict.

B: Is there any “brother” civil society associatiors with the young civilians

Sehadet Citil: This is very large concept, which kind of brotreyd?

B: The ones you acted together.

Sehadet Citil: We are supporting the civil society associationghe marshes “say stop” 70
million people were against military take over, were inside the coalition, but we are not
some where else. As far as we are working diffefemtn the labor unions, we are not
arranging labor organizations and activities, we avoiding this. We are not that kind of
activists that are distributing leaflets and golmgme in the evening... We are enjoying our
activities at the same time, we are consideringddne of activity as the day of joy, which is
how we consider it. Whoever is the main topic of actions we are joking with his position
until the end of the action...so we go back homénedvening, this case is the way of getting
discharge as well, so we are also doing the funabipposite the civil society associations
doing so we say that the action is needed so wetdadb more effective job, we are

criticizing the labor union as they do not do wkhatedemanded from them. They are warning
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and castigating the actions. That is why we arersitvith their movement...but we are
supporting...

B: All right, which groups we can say there are ingle the Young Civilians?

Sehadet Citil: There are guests but there are not any diffenentpg. Once an activist comes
he has to leave his group outside. There is nobagiyng that he or she came on behalf or the
certain group or movement. There are some frieoidgd us from “say stop” movement but
on the other hand there are a lot of people corinor the conservative religionist side, there
are people from the Alevite society, they all legviheir societies and groups outside when
they join us, because our aim is not to pave the feadifferent groups to introduce their
policy, but to let the groups to know each othat tmknow their thoughts, we are all leaving
our group identity outside, we are not talking abihe cultural identity as well. There are a
lot of different fellows among us, there are agiwogshes, but i am just the opposite, there are
some fellows defining themselves as they are teftihiere are some liberals among us, and
on the contrary there are a lot of people consee/areligious, people we all set around and
talked about to whom we casted our votes, one ofr@nds said that he casted his vote for
Muhsin Yaziciglu, one of our friend voted for Saadet Party on ¢batrary of his family
voting for CHP, some voted for Saadet Party, somalish originated fellows voted for AKP
and some for DTP, so they divided their votes ey, we found out that there was no vote
for CHP. Excluding CHP-MHP side we were a comgeaup.

B: | would ask you a just related question with tha subject; do you have any tendency
movement that you declared that they can not be wityou?

Sehadet Citil: No not at all. There is no group we certainly age away, just in condition of
not being a fascist we accept all the ideas, butmeeagainst accepting the sacrifice of the
souls for the flags, for the land or for the hdhings, we may not accept this. Those who

support and cast vote for CHP and those who agedlilor leftists can come among us.
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B: Can you explain the topic that | took it from the book?Iit is like this: “All those words

and terms used in the political arguments were congred and polluted, whatever you
say you pay attention not to tuckle to one of thegsswords, and to the words in one of
the drawers. Therefore you have to say a new word”.

Sehadet Citil: New word, our joking language, we talked withiarid of ours he used all the
words, all the cliches hidden in the drawers hel slaat we must nor be alienated to each
other, we have to accept the differences among etehs, the language that is used in the
arguments is the language of the aristocrats ahdhegoublic language, the language of the
street, so when the political argument is done Hat tanguage, the people do not like or
understand, on the other hand the language thateid by the Young Civilians is the public
one that is why we have the sympathy, so the peapierstood all what we said just the
opposite the political argument, people do not wtdad what they say, now we say the
Turks and the Kurds were living together for a Igimge, instead of saying this we said that if
the Turks and Kurds would not be able to live tbgelet that world be demolished, we say
that in public way, that is why we are good witk fieople we talk their languge.

B: The sensations are getting involved into the layuage.

Sehadet Citil: It is all senses. We do not talk things that ataoming from the deep heart.
We are also like this when participate into actjoms are not voting the actions before doing
it. We are looking into the eyes of each otherdlae even some friends leaved our activities
because we did not vote the activities whetherrtoad to do. We are taking the decision at
that time and transferring into actions. Some figare opposing that way, so they close thier
eyes until the decision is taken (laughing).

We do not think that the politics must not be donthe garden of the assembly. We are also
practising politics, we are every day giving presiease we are making actions, believe that

politics of Turkey must be taken out of the assgnglairden and the garden of the army, it is
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tuckled in those garden. | myself were broughtindhe city of Diyarbakir, the decisions that
were taken in Ankara was not interested for mdlaThose decisions that were made out of
my participation is not of my interest. | did nare about the effects of them because they
were not applied over there, they never askeddrasi, we were never thought as we are part
of the problem, they were decisions by centers weewot included. For long years, the same
system had been applied. The politics had been datheut people-centered decisions, we
added a new language and a new breath to thecgpldome parties are inviting us to their
headquarters to ask how we could attract the aiteof the society. The way we act was the
equal to the politics, we were talking on the lewélthe people but the members of the
parliaments were talking on the higher curtain, ave sitting in tea and coffee houses and
producing actions, the people think that we tatkirttanguage and they feel that we are close
to them. We are like this, we must not force anotArguage. The languge of politics must
not be deaf, the language must change, the langhagbegins with Mister President, mister
vice president, these words are the language dflittee, it must change, we think like that.
Now the main aim of the Young Civilians is the pleshs of the ethnical origins....The Turks
are the ones who are the main citizen, their mowraeena is wide enough, they already
freed their limits, but there are the ones whosa@nd class citizens, so the Young Civilians
are acting towards arranging the normal citizendloipeverybody, the Kurds, Romans,
Armenians, etc...

B: It seems that there are many people in the magroup, are those people coming to the
meetings?

Sehadet Citil: In average, we are 72 people who give money, egistered in mail group,
write and distribute announcement, commit act,tvadfice but | don’'t know how many

people we are. There are some people who areesgisbnly to be informed.

99



B: What is the relation between Young Civilians andVater Movement (Su Hareketi)?
Sehadet Citil: 1 don't know the history of Water Movement buistan e-mail group which
is established in the past and its name is notggghn/Vhen young civilian is established even
they were not in existence. Some people came tegatid planned a movement.

B: Isn't it also a group who makes policy?

Sehadet Citil: No it is not. Our group’s name. In the past befgoring civilian isn’t
established. A group in which people came togethet made something in the young
children’s format and in that naunces. So we didhdnge that.

B: There is also a group that left you, why did thg leave?

Sehadet Citil: 1 don't know why they left. They did before mestarted to visit young
civilians in March last year. We don’t know it dk 8ut because of people’s differences there
are some different points among people. | also Ithfferences. Everybody has special life
we just come together and enjoy making somethiagetiVhy the others left, we need to ask
those previous members.

B: Young civilians say that they use speaking conkgation (muhabbet) language, can
you tell about us?

Sehadet Citil: It comes from here (she shows his heart). We huséanguage which is comes
from the heart. We are improving a new langugehat imeans community is in a struggle
with every part especially for 26 years. | am tadkabout a republic which is 86 years old.
Everyone is copy of another. So the war languagauc$ occurs. And that is a war language
that we have, we couldn’'t develop peace languagav I4 the peace language developed?
With speaking language. It develops with somethiteg comes from your heart and that is
connected with each other in conscience. While ganit want democracy with conscience,
you can't use speaking language. While you dorétsgeaking language, you can’t use peace

language. While you don’t use peace language, aveyulage doesn’t disappear. Something is
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connected with each other like this. That meangfample, we say ‘I love you’ to each other
that is easy like this. If X one is injured basjdlcry here. If someone is hurt because of its
sect, it affects me. Even | am for because no boeld be insulted or restricted because of
their selections. Actually, human right exists wHetlefend other people, not myself. That
means, | can join some actions for headgear butldn’t go for someone else. There is a
deficiency and | can’t improve the speaking langu#tere. Speaking language is necessary
for someone else, not for themselves. The persatlyrioves itself in the world.

B: To create empathy

Sehadet Citil: Yes, that is necessary for someone else. I'vadyréoved myself. People love
themselves. When | love someone else, languagadgicevelops. It comes from emphaty.

B: Lastly one more question. Is there any problenthat is why you are here in young
civiian movement now?

Sehadet Citil: Yes, there is. | am there for democracy. Becausenw want for myself or
flame’s right and demand or only Armenian’s righgntands. | just want for them. My
action’s area finishes for democracy.

B: So how do you determine actions that you will?

Sehadet Citil: Completely from agenda. That is, we speak a stilyjbech is agenda at that
time. We don’t make extra agenda. We already haveigh. At that time what is problem for
us for example; if DTP (national Kurdish party) waesed, we talk about that. Following
week, we talk about problems like this; Roman eitg have matters which occured in
Selende. We don’t have enough time to make extadsyfor us. Because agenda is already
concentrated.

B: Is your meetings weekly?

Sehadet Citil: Yes, we meet weekly but because of our weekly img®tare not instutional.

We provide free attending. People who don’'t wantdme so he or she doesn't come but
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after meeting, desicions are send all of them. jLyke1 make a desicion | can help or can't in
that decision.

APPENDIX-B: AN INTERVIEW WITH A MEMBER OF ‘WE ARE
INTERROGATING THE DARKNESS' MOVEMENT

Burcak: Why do ‘we interrogate the darkness’? How dd it appear?

Mehmet Kentel: The movement is not merely that we are wonderbmguaand questioning
the darkness, this is the case that brought thissgreople around. Actually, it is not a merely
guestioning and interrogating the darkness. Itag\@ on and under a different topic and
under a different structure.

B: Is it like a student club or so?

Mehmet Kentel: It is not a club actually. It was just after then®linli — at that time | was a
student and | was not in that movement- an orgénizanade in here under the name of
From Bosphorus to Diyarbakir. Along a whole weeéréhwas participation by the teachers
and students at the campus of the university. iérhember correctly, some open class
sessions were held a week long. A photograh extwibiwas held if | am not mistaken. After
this, directly, the organization of a bus trip toy&bakir was done and students and teachers
participated and went to Diyarbakir, they made samoatacts with some teachers and
families in there. There was something beginninthere and it was a case of coming side by
side. This case was beyond the clubs and beyoriticppit is not easy to name it. | am here
to represent some ...like this.... ‘l am representabtivVEMEP’ ...there was nothing like this,
every body in there was an individual, there isatbber explanation. Practising a political
action is created and formed that way.

B: Anti institutional

Mehmet Kentel: Yes or there was never an event being anti ingtital and there was never

sharp clubbing or there was not a case expressiag we were completely against
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institutionalization, a written manifest from thedginning. There was a case remaining out of
that in one form or another. There was no casengawnder those conditions .There was a
standing outside of it. It was not at all under gingbrella of it. And later every year and every
season it took a different identity and a differéming, it is a unique event named by the
participants.

B: But there were only Bosphorus University studerd | suppose.

Mehmet Kentel: Some other people from the outside participateslliwhat we did. But, the
original center of the idea has never changed taghw of the topic and main mission
remained the same.

B: | see, they could not be included in all means...

Mehmet Kentel: The participation remained in the small scale.réfo®muld be my mistake in
the chronological order but | must place it beforeafter the Diyarbakir trip, there was an
organized reaction against the law called “Strugplagainst Terror” in the campus of the
University. They were the same people who organihesl protest. Later on ‘interrogation
the darkness’ came together with the murder of Hoamnk to our terminology. | was included
in that later on. Hrant Dink was murdered, and wherwas murdered it was the last day of
the final exams in the school. Therefore a greanber of the studens were going for
semester holiday. Later the school began agaiecttiir after the semester. When | was
walking down from the south uphill road there was“apen meeting: we are interrogating
darkness that is creating a murderer out of a hablyis sentence was used by Rakel Dink at
the funeral. There is a study saloon, in Bosphoampus, there was a big open meeting with
wide range of participation, and there were alnidsd people in that meeting. There were
some teachers the number was around 5 to 10 tsathere were many students from very
different establishments and organization and ghingke me in that political movement,

people who are political party members, such as Ti€bers or so....
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It is a matter of humanity sense, the people oy \hfferent, completely different minded
people all around, those who are from differentagland thoughts came together, different
identities and different memberships of bodies cathéogether. Actually, | am telling you
that case, whatsoever, open meeting political asewhetc.....There, the people made the
argument about the murder of Hrant Dink, why dielytkill him?...what is behind that action?
What is creating a murderer out of a baby? Thenewsany people felt great sorrow out of
that murder and they felt that this nationalism wasad one and we must like our land like
this and good nationalism does not kill Hrant Darkthat kind of things. There were people
thinking that way. They were eliminated later ahdr, the community that made their sound
heard, saying that nationalism is a bad thing at@nalists actually do that kind of things.

B: That's merely against nationalism, is it like ths?

Mehmet Kentel: Yes, the story began from a place like this. Aaviwe are interrogating
the darkness such as organizing classes, panelnade the campus very busy for very long
time like two months or so...Here we organized a pbEph exhibition in the middle of the
field, the field over there, we opened table andsale Agosnewspaper and we organized a
photograph exhibition. We sold books about minesitike theMetis or so...

B: Actually, There is something to give consciousss to the people against misdeeds and
misconciousness, is that correct?

Mehmet Kentel: Yes, we actually never took a teaching missionucselves like this. But
look at those things that we could not see. Onggthias that while we went to Diyarbakir we
got introduced one a name of one of them. What it?at was about non-seeing...There is
something we do not see, it was like this, | donestember but there was something unseen
or so...There are some people we do not see and wetdouch, they are feeling agonies,

we must touch them, and we must see them.
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B: It is coming to me as the modernity is refusingo accept and such as covering it,
suppressing it, it is something making those movd®ing seen or that kind of thing.

Mehmet Kentel: It is correct. Actually, when you take a look hetsame people, and the
environment you see that this environment, thesgplpen the movement and their different
protests have a close relationship with the movesnbaing suppressed by modern nation-
states or capitalism.However we did not sit aroandble or discuss that those kinds of issues
are happening and let us do something, this didhappen. We were not interested about
these. As the main topic is that the subject thag attracting the agenda of the world and the
agenda of our nation brought us here. Hrant waslenad and we must do something about
minorities. There was an explosion in Semdinli @edple went there. The laborers died in
Tuzla and later we marshed into Tuzla. Therefdrey twere reflexive movements meaning
wise. We are interrogating the darkness. Wheneeeonganized an event of interrogating the
darkness in October of 2007, and there was a nfi@shthe North campus to the South there
was symbolization of the action, they laid the bodfl{drant to the ground...

B: Performance?

Mehmet Kentel: Yes, a performance has been done. Many televisaorals came, news
papers came, because we announced that we weig tgowalk from the North campus to
the South and we were doing while marshing on treets the policemen began to bother us,
saying and telling us harshly not to walk on theet, walk away on the pavements, the
bargaining with police. Having troubles of pusheagch other or so... We came to the south
gate and while there was a press release over therpolice had attacked us, later on we
watched on tv, when they attacked they, the polaenshouted that “There is a gun” and
thing like that to legalize, legitimate their attacon us, as they knew they were going to be
documented and shown on the tvs. They wanted aomefw doing that. As a result,

whatsoever, we escaped inside. There was a bavwgtinthe police. The policemen were

105



telling us to open the street and we were sayiag we would not open. The teachers came,
they made bargain with the police. They botheredteachers. And they did some things like
these... some similar things happened over therea Aesult the police went away and we
went down. We finished that period with concertsl &motherly songs. And later, another
argument came around. Who were we? What were wef Wlgoing to happen to us? What
kind of thing we were representing? Were we a stre@ What is bringing us together? Is
there something bringing us together? Shall we rgarozed in a club or a party? All this
things were discussed.

B: What happened at the end?

Mehmet Kentel: Nothing happened at the end. That is until nowe thost concrete,
touchable result is that Tea house (Cayhane) yeuBwt | am not inside that movement at
the moment or | may say that | am around it, letsag that way. | have an intimacy and |
have a feeling of sympathy but | do not feel thesas the last times of the Interrogating the
Darkness. There is much of different reason fot. tha

After the Interrogating the Darkness, the summntée,vacation of summer came around and
when the season was opened again in septembelQadfrzibody came into the meeting site
from October until November, later on the issueutlgending soldiers to Irag, we had a
meeting once again, and the name of the Interragahe Darkness changed to be “We
Demand Brotherhoo(Kardeslik /stiyoruz) Those who were not among us in the movement
of the Interrogating the Darkness, came among dstlamse who were around before they
went out, because it had a flexible structure. Weaffective and influencing activities were
done there. We covered this green area with theeggtnes.

B: | had seen it but I did not know about the Interogating the Darkness by then.

Mehmet Kentel: Had you seen it? | see, and on the grave Stonesraee down all the

names we know well such as Hrant Dink, Musa Ardad similar names murdered formerly.
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We also wrote names of the soldier most possibiydcbe 19 years old Mehmet and on the
other hand 21 years old Civan of the guerillasyasbslic of their names we wrote on the
strafor material and wrote their names. We alsalbdiied two tents just to give an idea about
the war and to tell the war, to tell about the lpemiters, we used several symbols and
similars, we tried our best to express the agtmigll the feelings of the mother, there were a
lot of poems, and symbolic things were exhibiteside the tents. You could hear the voices
whenever you enter inside.

B: It seems you had fed yourselves with the art, aaally.

Mehmet Kentel: Yes, really there were a lot of people among asfdifferent clubs from
the Fine Arts, they had many additional things teegand many people from different
traditions they had thoughts on their own cultusesl conciousness and therefore a lot of
things came around.

The following “We Demand Brotherhoq#ardeslik /stiyoruzy took place in Tuzla later on
again. We organized activities not to allow all Hey to be like Tuzla. In the spring season of
the year 2008, when the laborers died one aftethanowe questioned what we can do there.
Again we organized an exhibition in here, if | dot temember wrong, we organized a
photograph exhibition. We organized a labor weed: &ong week, many laborers from
inside the struggle of labor, the head of the fasimiabor union, people from around, laborers
from the leather workshops, all came here. .franetio time some academicians participated
in our activities in changing views and at the efhthe week we marshed in Tuzla. It was the
most effective action we have ever made in the esa@rfisbeing seen and in the sense of
reaching the people. We were very active and efig@very body and we were supported by

many participants from outside.
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B: Are there any civil society organizations or sirilar you are supporting or acting
together?

Mehmet Kentel: There is nothing like this but wherever we weng were in touch with
different bodies. We cooperated with Limigrin Tuzla, the labor union of the Harbour and
Shipbuilding. When we participated in the marsheshe First of May “Laborers day” we
acted with DSK and Gencsen. There are members of Gen¢ sen amoiidpere were things
done with them. There is no kind of behaviour sgywre do cooperation with this or that civil
society organization or political party or poliayr similar. In any action we take we share
works, you demand help from these; you talk witis th. that kinds of things we do. For
example when we marshed to Tuzla, DISK (labor ungave us shirts to be weared, and we
walked with those shirts and this marsh becamectapi the Cumhuriyet nationwide
newspaper.

B: Do you remember the exact date?

Mehmet Kentel: It was on April 19, i.e it was on the main topic@Qumhuriyet on Sunday
April 20. It was at first page of several newspapdr was shown on the NTV etc.... There
was direct connection of the regressive AKP oppositthat's why Cumhuriyet gave this
event on the first page, not merely because they wéth the laborers in a sense. We could
not see the behaviour saying “how nice they ar@aeumg the struggle. But it was a good
sign at showing how important the matter was. Amanfthat point of view, personally, there
we went into a serious differentiation. There wagam of power together with Tuzla...And
there were many groups from ODTWMMETU) and Gebze Technology Institute, and from
another university more than 100 people articipatenur marsh. There was unification with
the laborers there. It gave us a sense of sucoeskiehermore several people, other groups,
groups from Bosphorus University, began to thin&t tthere is something like this, there is

something we can do, this consciousness beganitodreved later on. The power over there
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made the people think and interrogate thenselvestakho we are, what we are? Why am |
standing here, to do what? Until that time thereensot so many questions...i.e. until that
time several unrests the feeling of responsibéitg the feeling of having common things
began to separate...| am socialist, and | have a wéwolving problems, what are you
thinking? The other began to say “l am an Islaniigtirgot to mention that at the same period
we had an important action for headscarves.

B: At that time there were Young Civilians, | suppse?

Mehmet Kentel: Actually, one of our members is from Young Ciuiga. There might be
some more people from the Young Civilians in thevement. However for me | do not
wonder about from where the member is, | did net &y need to learn or to know. Because
we were going out of our meeting to there othertingefor example that meeting was done
in EMEP, and later it would be a meeting of Youngilians, but we never cared about the
details. We organized a press release in the baads activity. It was a little different thing,
the main topic if it related the ladies and theuprs Islamic groups demanded help from us.
They asked us about what to do. At that time weevegganizing various activities and thing
in the Faculty of Education. There was always alem for the ladies to enter into school
campuses since | registered at the university, Ve hbeen here since the year 2004, in
comparison with other universities, our school whe most lenient, and maybe Bilgi
University, for these who are wearing the scardeslo not know but they were free
atmosphere for them. There was a problem for therthe faculty of education, as they
would give them disciplinary penalties; therefoneyt demanded help from us to develop
reaction against that. And we participated in #nd in that reaction we marshed between the
north campus to the south one and that kind ofithiVe weared headscarves, and some one
headed people also supported that, but mainly tte and young boys weared the head

scarves. It is something like this. Later on, aftarla or so, especially in summer the people
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that came together side by side because of sombl&and agonies began to fall apart from
each other, because of different senses and ditféoeus of interest. We were affected alll
because of that thing.at that time there was some arguments among thenéy be not
merely left alone but among all the opposition te#ected the agenda meanwhile...For
example Sevan Manyan’s pouring the urination and gaita on his waied the fight between
Etyen Mahcupyan and the feminists effected us aral the criticism made against the left
wing in the Taraf newspaper affected us. Some Ipeacted against that criticism very
sharply, and some people among us were merely ecaagainst the criticism and the
reactions. Generally, we were affected by this ulison... and some people felt that they
become and stayed away in this process.

B: Was there a discussion or have you entered inta discussion on whether there is
differentiation between the left and the right of bday towards the Interrogating the
Darkness?

Mehmet Kentel: Yes, we have entered into discussion, they meeraévimes. There is
something like this that some group of friends degermining the things while some other
people were not interested at all, for examplepeeom Bosphorus, of Hisarustu they were
all together, | have not such kind of relationshathhem, some more jobs to do, we were doing
something, what were we doing? | have a relationd Actually their personal relations,
topics they discussed, were reflected to us... Butise talked i.e. who were we? Were we
leftists? Of so... say... and for example the quesébout who were we, what is going to
happen to us were a very tuff argument and tendio@&ay, we are doing big jobs but, only
three people are handling ther whole work , becthese is nothing relating us and fastening
us together, that day | was free, | am not avaslabWill go to the cinema and things like this.
All the works to be done are collected and diredtethree or four people. That is the case,

how to say, we have arrange it as a structure enaase or another, we have to establish a
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club or we have to establish a party, some of ppating that idea while some of us were
against the idea saying that those kinds of thimgsk us and our spirit and causes us
corruption this was the thing belonging to us: Andase we establish a party what kind of
party shall we organize? Are we leftist? If it ransato me; of course yes, the thing that |
understand from the left wing is the main conctétd is holding this structure. Some of us
were asking whether we became very leftist or mothe labor side. Once upon a time it was
intensified on the labor affairs. Things like tgre lived and practised, as a result, some of
the people around felt away from that atmosphedel avas among them.

B: Why?

Mehmet Kentel: Because the way used in the reflection of thegghihiscussed in the agenda
was not the ones | liked and the way | might acaepitat movement. | took it like this, and 1
saw the system getting us out of our accepted a@y,forcing me to ask myself where you
are? Where is the place you stand...l felt like thift. was not a merely action that when
something like this happens that would mean thihat; it was not like this, really, according
to what is going on | might be leftist or so... it mever like this. But the process of
establishing was like this.The following period lemt to France, and the Tea House
(Cayhane)'*Wwas established at that time, according to me téhehouse is a stuff in the
center of the people living in the same schoohadaily life. There is nothing so large such
as Interrogating the Darkness, they are not coeceto reach wide range of people as
Interrogating the Darkness did. There is an impantaality of course, as far as | understand,
the social sciences club (SBK) students are tlikebcestablished the tea house, and further
more the thing must be thought is that | am noth@ movement , | do not know. For
example, nowadays they are organizing labor weektlagy are participating in the activities

and they are supporting them, they are annountifghey are not doing as it is closed for the

14t is a kind of conglomeration that students stegpand do not pay money if they don’t have. It is
constructed as against the closing of the centeeea of Bogazici. (Erken, Mehmet, “Cayhane AcildRL:
http://www.dunyabizim.com/news_detail.php?id=1082May 2009.)
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others, they are always there, they are showing ¢xestence, and their alternative standing.
Those who drink tea are putting as much moneyagltke on the center of the table, if they
do not have any money they do not pay any money.eyTdre rather different from the
others and they are in very good stand. In verydiridf the campus.l am following through
the e-mails there is unrest of the president ofuhw&versity, they are going to develop a
reactional protest against him.

B: All right, is there any new social movement in te world or in Turkey you
brotherhood? Or how is your general stand or look a the Interrogating the Darkness
against the world social forum?

Mehmet Kentel: As I told you, as far as it has a very loose stie; it does not even have
any structure, there is no stand for the socialrfoat all. Now there might a little bit a little
more stand as tahy have more compact structureydutor example, thougt to do stuffs, to
do student social forum and later the World SoEafum would follow up. We intend to
accumulate all the opposition groups in the unitiess of Turkey at the Bosphorus
University. Later, there was no powerful stand totHis, also the disorganization, in one
sense is good in the other sense is bad, nobodyeshenough energy to establish that.
Because when Hrant Dink was murdered the energynsing out automatically, and you
catch it, nevertheless in order to get active tlingof positive thing you have to get energy
out. The tea house is a good example, of a reselhergy. But we could not do the social or
the similars, although we thought in all detaildiefle is no movement we consider as a
brother movement but as far as we were in commtiaicavith we did many activities.
Actually, there are many people they are relatetth wome movements and thanks to this,
they are getting information through those movemenitomatically, and we are being in

communication i.e. ... The young civilians are daihg same for example...
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B: Say Stop to Racism and Nationalism

Mehmet Kentel: Say Stop for the first time we collected the “wéerrogate the darkness” a
young man said that we are establishing a movementcall Say stop to racism and
nationalism(Irk¢iliga ve Milliyetgilige Dur De) let us establish and let us do it, he came to
our school to offer it, we talked and the stuff.althappened like this, we always went to the
activities of the others, for example the event Mayarticipated in the marsh as the students
of the Bosphorus University. We stood over thewe sby side with the Gen¢g Sen and
supported them, and supported Limigalso. There was no any continuous link; we did not
establish any link or stuff... with any body at all.

B: The Interrogating the Darkness reminded me radial democracy. Either the way
bringing the people together or being effected fronthe agenda and having organization,
touching each other or so...

Mehmet Kentel: Yes, there is side face like this, it is corrd@tt, if you ask whether we
think the same about the theory, you can hardly §ameone likes Laclau, Mouffe but there
is never a kind of behaviour saying we read itetauk do the same, nothing like that. There
are things coming out of arenas, filtered from @lheas opened by the life, the things coming
from the forced things by the life itself, this wue came around like this.

B: Theoratical back plan? | am sure you were affe&d, am | right?

Mehmet Kentel: Of course; there is a great deal of theoreticaluamlation, on the
individual level. But it was not that we saw thisdaread this so let us does i, it is not like
that... But the people are consisted of those whoaaw@e of what is going on worldwide,
and the people are following all the activities ward and practising all the new acts and

innovations and they are all getting the experiesfdbde events.
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B: All right, is there any movement wolrdwide you vere affected?

Mehmet Kentel: It is very difficult to answer that question, basa we were at the same
classes with our friends in the activities and pcas , it was very difficult to remember
whether our friend explained his idea or his stamythe class or some where else so we got
into application of the idea...I do not rememberhefe is nothing like that. Those people did
very good and useful things. Let us do the sansgetls not such kind of things, those people
are very good let us do same as they did, themetising like this, but in general, there are a
lot of things we might be effected, at least themergy created by them, there a great number
of people that could be effected and could haveggneut of that they are doing beautiful
things, There is no need for perpendicular orgawmaand bureaucratic formation at all. We
can make a lot of things horizontally coming sigeshle...

B: Actually, this is one of the reasons which are aking the movement a new social

movement.
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